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ln previous wr:tiDgs n6 al-JaHiz there i9 n0 wwareness of the
cisLcnct of a comprehersive wurld-viewv in K. al-Hyawa». The
crowning achiecDcnt of aF-Jaliz's career has heen often tboghr  ما
be a mEre book on animals or an encyclopIcdia tonteining subjects
irrelevAnt to each other, Th s ز is pany due to the unsysTtMaأ ic way iD
which al-ahiz himEelf presenred his mateTal and to tle disorer that
caracerizes thc iarge amount of matEr:al which his book c:1ntaiDs.
THre is, moreover, n Separ&te work dcvotcd to the study D this
magNu opus and 1o thc poper wndrstanding of whought-Gontent3 أ
Ia ths pper we sha!l try to reconslruct a Jahiz's- ا cnccpt of Divine
Lnity and to cus light on hs view oF God which foms oRe basicelement
in bis world-vicw. An atterpt wiil he maD t5 awpع the mann line ١n

find 1c way in vhcb he sought٢J 5hiz's ontological thinking andله- 
to peNetrate te the relity of Being.

THe ،idca of cre:tiop. in al-Jah:%s wUrlu-view, aud tbe relation
bctveen God and the world refleet Cod's :bيolutc wsdom. Aا -Jahi±'s
purpose in K، c!-tayawan is to find this wisdom wherver it may b.
Through the warious kInds of creation br sought to esrabEisb the existence,
unity And glory of God and Lhe atxolute distincTon bctween the Creator
and the creatcd beinEs, Thig s ز the vonsisent metbd by which he

approaches te doctrine of tawhid. The same concern appars evETy­
where i Fم al-HayawaM; it lifف hE book above the leve] of an ordinvry
analyLcal wotk to qakc it inuo :n ekcreix f ع ن seriows worshIp and decp
contcmplaUion.

• A sRrarr treauacr4 f ti Eind t tn mهde ly the wizer in .TE و D,
w risع submitاr t M Gilع Laierنه ty and eeIitled '٠Tke 4'or!dairA f n ،يتhج3 ه ٤,

 ±-نهaya ".«ه الحيران. كتاب ألوجود إ 'ل±احظ نلر:
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whAt is Dot smclled aod see what i5 not scr, Her orgniation of tعh 
erent aEtivities acoring to 1he degree of knowwledge and. theهiم 
6trength of body, and-her abolute obedienعc to the chiefs are the rea!
mowere to rhought and eDlightcnnent for {he reasoN. The bee's great
prcucion of a subsanc uscfu] to people should Dot aلso be forgottmn'.

The ant caonot ac as a horse in battle, but yet it eDables ws
to tee what spbLe £estations i has and its decp csideration of thE
nc cquencesف of its osN aمairs. This is a higb degree of prudeoce

soل sagAciry and by wbicb it aما: ما es the aDt ower other anuؤ cbmeiتh؟ 
highr tham maoy people. It cn smel] whAt tbc bungry mAnو Andاى 

cannot smnell, camy what is hUndreds of u esن hcavier han iLs body
and has a complete ability of cooperalion with ouber aDts to whom it
can tAlk wnd uDder61and.»

Al-JEh shows ho١v woIms aDd maEgots eTeratE ج in vinegar md ة
poison whicb is suppostdalt. Worns may generate ahd Live even iة٥ 

t6 be deadly. Othet Liny aniEals live on poison aad' a bird called
fEatbcrs burt. Theق mander falls into tbe fire without baving itحنده 

scarab does not move if it iف placed among flowcr6, but onc it is k nعaا
back to the dung heap, it moves. 'The lowest arن a!s such as the moاe
٣bich s blind and dcaf and has 10 sense but that of smell, neverthelEss
procures i own خا food when it stands at the entrane of ins bofe and the
Bies fail inuo its moulh Al-lن hiz finds in these aspeets of aDimal life a
ral admonitioD which should sharpcn tle minds and awakcn the
beedless. Dy rfecting on these things the soلu fourishes, the reasoa
brconcs elightEncd, and the spirit enjoys noblc goals.3

٣e have seen bfore that l-Jali? had a deep intErest showing
uhat the mounاain is not more indicative of Cod than tHe little stone:
mor docs the sphere IbicH contains our wold give more evidEncc oF
Cod's wisdom thn the human body. A5 evidcrces of the Creator

rger thngs. Asن iny and subtle 1higs are tHen of equa! value with Lا 
signs of God all thcse things 4rc not diferentiaLcd from one anoUer;
here is a diferentiatioD, hoWever, belween thoce who rcognixe theirا 

.ignifcarcr and thoy who neglct to do soة 

1. Va,L,p.10.
2 Vol. WV, pp, 6 - 7,
3. Vol.ll, pp.111- 112, 7ol. 7, p. , لا V01.71، mp. 411, , 4قه35
4. Vله ، Iل , p. 229.
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Al-Jahiz saw difTerent asgcts of wvisom in the crcation of fies
spite د of their dirtines and meanness. He recgnizd their useflDesن 

wo pcople through thsir eating harmful mosquitoes. Among aniaAls
bE did not fnd a way of slcrp more wandrous than that of fies. He
saw t٧٥ possibilities: eilher the fics sleep or they do not. [f they ,cep &ل
bow does it happn tha1 thEy both sleepand hold to the wa!l at thE same
ime; or if thcy ive ع up consious control of their lEgs, how can they
avoid falling since thc fly ١s heavicr than air. If they do not slecp, it
would be even more strangE that a nation from tعh animal kingdom
does not eed to slcep.'

A}-Jhi; dcseribes ho٣ a eertain snake which livcs in the d cجب
catehes birds by a very slange trick, ln the h atغ of the deen suصm cr
at midهd y when no crarure can bear to toucl Ihe hot carh, the snakt
buries sا t ilم in the bumning sand like a stifT piece of wbod, Thesmal
bird or thc locUst avoids alightiig on the hot sand and prefers to perch
oa the upright piece of waod. By this. trick the snaعk captures food
and is nouIshed. Itgocs away when it is satisfcd. The marvcls seen
bsrc are severul. The fiRst is the sRak's abi!ity at dispuisc so that the
bid coAld iot distinguish betwecn tعh snAke and a piscc of ٣uod. The
scconD is the snakc's ability to think of this trick. and the tbiN is the
snakc's luck of regrd for the lcat of thc sand in which it bures oae
uhir of it budy.2

The fNt wondrous thing iT the kcus is its ubن lity to split the
sohid rock The locust's tai! i not ف like an iron nail; but wغl D she
Bxe3 it on the rock to lay hcr cgg5, she mukes furrowy it the rock whb
kcp he ا eggs in a &afe plce until life sta1s. GBd be praisad, ak-Iahz

owcd on the loeusT and the proofs He madeا yg for thc wvisdom He be$ق 
cRemplify so that one who mcdirAtes may think And consider God, the
Creator of' th world.3

Al-Jة hiz's maLn conccm, as noted hefore, is to look for the difT¢
renT degmGs of sensation in animals, the sagcities chddied in their
Datures and the wondcr in their [omnation, The animals know ho٣
u dcfcnd theuselves, an whey cnsider the conscquencعs of- matters .of
ture, itout ؟ deliberationu, by the Rensitive fclty, without thoughL

tbc light of these wonعd rs man should then put away isط wanity,

١٠ V٥1. III, n. 208.
2. 7a1.mV. p. ١٥T -- . ق1
3. Wa. 7, 6. 580.
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realize his disabilty, and properky estimate th limit of his strengl.
Dumb and spccchless nimals may manage their lives bener uhan man
in spite of his bceg: perfEct ف creature gifed with the power to dc ­ lت
berate aDd speek. Ewen ا tعh seeminعly morc stupid animals suoh as
the vulture und the wusp n!-Jabiz helewus to eRhibit wisdom and to
ptove the oppositE of what miglt al Iirst appear The most miraculous
thing that astounds man is the mnner in which the wasp buiاds its
home. WI taught the mall art to divide the grain and eaT 1he pellicle
so that th gmain will not rOw ع End bccome spoiled ? And if it is a
cariander grain, she divides it into faur pieces becauxe she knows that
it wu u dل grow if i1 were d videdن into only two, Al-]ahiz states tat
mediت l doctor± claim to hve lcamed 1hc principe of erema from the
hird. When the bird is consupted, it goes to the sea. takes salt water
wit it ,eak ذ ع an ejccs tbe water inTo its insidE, and s٥ it dcops
exCremeDt.2

٨6 we hnve Seen Jahiz- ة1 does no2 wr but ا ء the big animaly
only because of he magnitudc of 1beir bodies, nEither does. Fe nrglec1
thc smal} ones bccause of their smallness. Rather, he is scarching
for wht i5 mae miraculous. guiding, and expressive of the wisdom
of God,1

Not only, hGwcvcr, did al-lahiz concern himseL with the creation
of aaimals buT also with o1hعr created things. Iedevotcd for cample
a long discussion to fire. The rcason lies also with the broad-ranging
objectiwe of his work. f the dcvlopment ot' the content leads to such
subec as fre ahiz[- له does not fai! to discuقs thcm. In the cwnside
mATion fire له in paricular al-lahz ses there are matters that sharGn
thinking and fosعt r conTemplaion4 He sees such subjets to be more
hencfcial 4hAn the elcpbant, thc monkey, and othcrs. Consequenty.
he thinبL tbere is no hara but benef to with. لعك what may present
itيr so كا long as it does not ivolve wniting long chapعt s, but wg can

.re ubat what he wrote on fire is too longو 

From u seع لله eRamples We see how A]-akiz choxe pictures from
nature to illustrute God's power of crcation as refected in paricعلا r

7o1, I m .71-  ا72٠
2. 78d., Fp 18, 31 32. 35$ - 36.
3. Va7ل, ,p. 10,

.id،, m. 148- 1.4 ة149

30



in the strang abilities of animals. By 1his pprach t the ahsulute
belicf nا a Creator hte udcrtdok to esrablish Ihe ductru ol tuwhid
without restrrcting himsEF to thc undity of the theologital argumenUs
concEming the Divnc attrbutes.

Thc place of the problem f crea1ion in thc lslamic world-view
in gtneralis illustrtcd by Dr. lzutsu in the fellowing wvordy, 'GreatioD
(khalq) 1s unqueStioNably one of the cardinal conccps upon whicb
6tands the IslamiC 7orkd-view. lt play8ذ prominen rule in all tعh 
aspts of thc religious thought ot' Uslam. In uheology fr example, iT
constituues the vcry staring-pint u disussions ال in the fomm of thc
opposnion bttveen thc "tenporutly (hdrh) :d "eternity" (apante
antE) {qidm). The world i5 an ''orginted" (or 'rmporally
prcduced''] thing tecauعد it is the rcsuht f Divine ereafion. And
this concption of' 1h worlds bcing "originated'' (mhdath) farms
٢h٤ bas1s of the enUire systcm of !slamuc theology.'''

Al-lhi7. &ees th worl to be an ''oFiيy innted'' thing and nntains
vine٤ زll of which are ue rcsult f Dreate thingsن gTeat number ofم 

١s foregoing cxumnles show vs a!-ahiz's basic concer]rcarion. Tي 
with the problem of creatoT aذ manifested in the natral entitics and
paruculurly arimals. The stre55 on the anima kngdum أ cun te urder­
stood thruugh the fact that 1hc great variety of its spEi€٩ makes the
pnnciple 0f motion coreeivable and illnttmatcs thc phcNomcnon of
life in ils avuua! situation. 'The progresion 1y fronn the study
of animna to كا the awarenes3 of motion nd thence ro the ccncept
٥f lif which is tعh condition of motion. While al-:Miz's sGculation
tokes !ife innature a9 its rnralن point, it immediatcly lads to the cauخe
that pt ٤l tbings أ into moion. The religiou5 motive here is clar,
and the prpose of onvincing the gtearst mAss of men to sc the
eiisuence the أ CreAtot was msciously ن held in al-lihiz's mind., He
Eclicves tعh sense pereption be ما ahle to gmesp these ensihle created
things by observatian. The inlehlec can 1l4en realiz the intelligible

uth that lies beyond thcse percprible fommxع 

By thi meuod. howewer, it slaould be notd thar alJahiz does
Do1 produce an abstract philosophica theory أ ptov ما the cxistence
of Gلd , He swared, as we have shown, from ntrAl ء {:ss by an
exLcnded inguiry inu nature, seeing i ts uniRy and vanrty an o bviou9ن
proof of the existeDc of God by whosc acion tbe world has been maعd 
and organized, Al-laنا i sccms. however Uo apply 1he Anisrotelian
doctrinc of cuscs. From tbis viewpoint God is the eعLd ient cause ot

1. f±uts, "1, Comye» Atiae Stد dلإ Tk> ٨'y rk!a phi د ه C8rreAts افما in Suffrm
,٢Takyu.. .أ.م 1%6!, lnr,18n 'Arabiه٢ Crte/4gy&م d 7aoism, Br1 One, Tء 
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the world, and the world is t١e fnal object or purpase of God, The
basrc IRTEtest of l-:hiz in the fortal cuscs of nature can be seen in his
long tnwstigation in the fomms of heing Here agAin we must cm­
phasize that thngy are seen on the one hand as reAl entites, i€.,  كة
constituting 8 grEat number of realities und on th other hand sة 4
phcnomEnon in relation to the Rيع l Truth. Al-Jabiz focsscd on the
orde of 1hese realitics and demcnstratE that ths orer cللا d never
Hav¢ been aculized by chance. He showe also that reaxom is able
to conceive tle efTcicn cause of the ocr af na4urE.

We n يث gee, therfore, that the signifcanc of creation in rcLatior
to. the Creator lies in al-!ة hiz's interpretation of the worl's having
come to be Uhcougb God's teing. The world w8s Dot and then camE
to .eط Te role o٢ Cod in u ة coming to be is the decisIve point in
el-Jahiz's world-view. Conseguenuy his ocus on the conapt of' iE
poiDns to the action of God. The concept of !ife seems to occupy the
wbole of al-labi;'s thought preesely becaus it is the greIt phcnomenon
at links hiwing beings cxisting tM timne with: the ultimate living Bcingل 
Wha exists from all eternity, His trend ٥f tl»ought emnbnwccs two
henics, the crcation, and the CreAtor Life is the mosT valuable gift
that has been granted to 1hc world of bcings. Rcfمction upon Iife Ied
al-J yz ة contemplate ما tbe One who not oly has life but ls gives it.

III

At this point we mustcoRsider the role of tle mnutakullimin aDd tbeir
dealing with comprisons among difTcrent animals. Al-Jahizقا rgumtDة 

defentds the d tailedع debate about ths dog and the cock which ocupies
mst of tعh frst tmo volumفe of K. al-layaa». In {ae tbis debaعt is
introduced th ن first pagr i tbe book. Al،JAhiz had bear wbout th
attack and ridicule hcapd upon al.NAzam andMabad for thcir discus-
sions of the mErits of the dog and the coEk. These two? u'tazili thinkcrs
bad iquired into the advantagcs and disadvanLags of each animal,
clectiDg end tracing all tbat was said about them, comparing them,
and judgng the value of ech. what cn be the walue of the dog or

٥f the gIea mastcrshe ccck, the TidicLlcm hd aske, that leads twoا 
among the teologi8ns to be so dceply invo!ved in such a probls,
Sucl a discussioD is a sn of terity uDsuitable for people of seriousEess.
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IF this humorous manncr were legitimatE and accptAble a!-JAtiz
gcs on to clucida thc عا attackcr's point of ٧iew- i wold b ٤
subsutuعا for thinking in 'tawhid'. Such grve matfers as the principle
of 'a'd' and 'wa'id' would thc be droppcd, uhe refuuAtion of false
dcetmes would be cndd, and thcre would Hc nD coTtEmplation oF what
is goo and advantagcous for rhe people. Is it NoT strangc and vnwoTwhy
to spend this long timc maاing comparisons between cocks and dog T'

It is imoporAnt to Teproduce the paint of ٦iew of tعh oppoaent
becausE the opponent had misundertood thc enLireع this debatمن 

matrer, as it is still misundersLood by mcdem scholars. Alء aiz
explained the conceT of the theologians for thr prohlem as an expre­
ssion of 1hEir coocern for 1awا yid. Th thcologian3, tightly compr­
hended, were ding pucisely what their critic eemanded. The dchALe
that occpied the time and thaugit of thc muuakallimin wقa rot an
idle interesT in animaIs but a way of approauhing uoh ة subUe qvcxtions
as the wndiwida atom. The very efort and length of tن me ttte grTatest
masters among the theologians have dEvoعا d to uoh ه diseussians is
an vidcnce of their enioUsnes. Furhermnore, a[-Jhiz says that the
Mutakalkmi have preferred thesc dixcussions ٤٧en to worship, ta
reAding the gur'un and ;praying ما they claim that thcological argu
rcntation i3 above pilgimعg and .ihad ز Al-ahiz aErecd with tl4e
ciuics that wa'd and wa'id, anthropomorphism, and tawhi, e1e. 1re
imporant. His position ws That thc mutakallimin were dong nothing
bwt thinking preoisely on the vEry things for which the atDackers were

proven what their atuackcrEاع, mng. The mutakallimin have. in fuا lك 
dعmand, have wrItTen hooks about it and h veح hدd many disputes with
others because af it The opponent's minimzing of th dDg and  htع
cck dcbste, therefore is a failure ta understand uhe point of the
debate. lt s ز aا so a failure to comprehعnd intEl!ctually wbat Ood
has done. Te ridiculers have attaincD only to the imit of what commDn
eople cansce. Al-libiz dcscribs the opponent as a man who imaginesع 
thAt God's dispcnsauon for a lowly insect such as thc fy is iuperect,
tbus fنa ling to unعd rsاand the tature of creaLion and the dعper

-igNicau of Its pars AFthough the dog may not have Any appAى 
rent valuc, its bidden disposition, the l8tcnt wisom in its mفke-up and
tعa cvidences shoing thc wonderful plamning of Cod in iUs creation
are natters of utiaate imporUance. If in spiعا of its apparent lowliness,

1 Vo. 1, np. a- 303.

33



1he og exhibits.God's providencc. fiveur ard wisdm- t ؟ز as does
maD (or whom The heavens nd eanh wer CrcTtcd then the dog is
wonhy of thought and 8 cuse to thank G .dت for the display of His
wisdor through {t.' lf ote look3 more dceT!y than th epprnent has
done, it wl} be en ع that ure controveTy ower thc dog und tHe cock liEs
wiاhin the core of the pr!lem of tuwlid,

[t docs rol aPpear fTom thc foregoirg ti7%t the debatc ovet the
dog and the cck is derived ncrely fiem tlc conflict bctween Arab and
Persian prejriees ٥s Dr al.Hsjir thoughl. H states thut al-lAbiz
had Hifred the argtIment from it original context, rissd it to a Dew
standard nd formed a literary suhjccl [ram ١٤? Prof al.Hajiri's view

ivig insight into thc origin ofع ay he ukct irto considerAtion ،&sص 
uch discussios. but al-Jahiz not nly made the dbate about the dog
and 'the cock a Lierary subjec., HE also invcstrd it with rigious and
pbilosonhicl mcaning by making it 1 hicleof ؟ approach to the subject
of tawid and Gd's wisdom. Like Dr. al-Hujiri, Prf. Pe!اAr, who
says that the dchat had sume telauien t the politica! eents.of the timT,

.misss i1s significnce in rel:t٩on to al-J5hiz.'s wsion of realityكله 
Ptlat goes into no detEil in lis explnation and does not men4io the
po'itica circumstancs أ whicH lc hs in mnind.3 He refers in anottcr
plcc, howc٧&I, to th¢ rlation1 between tlIesE contrOVerSic9 ad pr­
judice, say0ng that the discusSious of the dog aDd the cck hid behind
tbem The deep conDict beIween 1he Arabs and non-Arxbs.4 BlLAt
adds his voic To that of al-Haز iri respecting tte origin of this for of
discussion. [fwelook to the context of' al-Jahiz's statemcnts therseIves,
bOwever, ٣e see hat tle discuxsin i intended و to give a euailed1

eعن ustration of the cruation's ،ndication of the Creator. Tlc cuل 
debate bRs a religious purpose and a philosophic content. The question
wbicl should be raised, hOwever. is why al-Jahiz or al-Nazzam aad Ma'
bad, who wcre mctioncd as the two chumpions of uhe debate3, choc
specicatly the dog and the cock among many other animnals 2 THe

1 7٥4.I, pp. 2١6- 218.
2. N-Hز i, T., 'skhata، ,.له نه ,G iroق] iعJh تو له 19531, lnr., p6. 32، 33;

,Gira, 1962], p,  -لهIa زiri,' -لهJah :ن.. ،(405
3. Petlat C٠.٠ 4 M :}ovث ء %e« ي بولا t 4 JvnrurisM ء D٤ Jahع {ArY, 1953},

Iau. p. XIL.
,i {Rmeلم di Gsentد d e1 ± Samarra, Risista Drel Sع Byhdه ذhشت FeLlat, Gو, 

.1XVI, p, 1951,)7 .له44
5. Vol. 1, p. 356.
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ehu ined ع كن ي from al-Jahiz himsclf whu sayi that disussion bout ة the
40g and Lhe cock ws wvidEspread and that thcr١8خ s mueh considerذ 
eLion oT what the camed cul drve from their hidden aspectا,و 'The
{nner neture of the dog 1s o نiatl1 ؟ Thc inner naure of man whilc rhe
buman cRtcnior is similar t that of' ١he msnkey. Cocks and dogs alsa
hve diFTcrent uses at characTcnxtu5 nd conTain vaious Sign and
evidcnccs of wisdm. Go ha% put all t:teمs things into th in
ordcr to shrw tlc prueision of Hs work und tl rfection ج of His
creation, Hc hus cunstitTed their cKtriurs s ة an vidence ء of His
wisdom r fashiund their inncr nturs with sagaEiry. Co wants
u5 coptempate ما them. to $e Thc crt.Al poiDt ia their Pa:urE, and by
this neans to know Hin. I١ thc light of these thigs the r:sDt should1
undcrsLand thuL thE wHle f ,rEatton ن from thc egg of ١h luعذ t٥
the sevcn apheres، ws not crcted in vain.3

W'ج have sccn thaI the dehte about uhe dog ad thc cock wnD
siuilar dcbalcs lic wiuin th core of tl discussion about the ductrine
of tawhid. We luvc sen also that suUh dcbates have a religiGus pumpOSE
aad a phvlosophit contemt. The reliuies ofthe dog and thc cock, Lhough
coceived to b phcntmenal Wre م imporunt t the eRteMt tlwAt they
give hintذ t٥ the intellect «f a 5upreme and 0nu rcality. Al-1ahiz Uoes
not see Ihe Ureatcd warl an ة5 imAge nur a dream but as real. It iذ 
composed of a c:1 ع٢ varirty of real thing suuh as the dg and the cuck,
and only in this cnse a!-1ab? can he cnsidend to be ،a plurwlisr. This
plurkism, refect in his word-ufiming attitudc, dcs not mcan Lhat FHe
reakity uf thc world ١s indcpcttent of thc power of Cod who i thc only
Eل timaLe Being. By affirming the wortd al-Jahi draws ncur to Arstotie
bwt the dislAnce betwecn them.is whAt which iy seen ttwecn al-JAhiz's
tcmponal world and Anisrotle's etemal onE, The distAnee betwcen
Anisoue's God and the God whom al-ahجi knows is th¢ samc wheb
$s pama٣ع abstract pbilosopbic thinking from a religious philosuphicl
approach. It is the distanc tetween a philosopher And u man of
rligion in whuse tllought, as we have said, relgion stands At th root
of aل and ss his philosophy ،motion ن

٢٧
Creation as it has sppeared in al-lahiz's prewious argumenLs must

be seen as kind of wanifestalion o£ God's eristence as a Grcctor, but

1. Ibid, p. 210.
2. Lbفا ., pp215,210,208ن. ,

.١I0.-Il, pp. 7,3 ,ه1٥5
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the essenee of Cod and the essence of thc world are completely istinc
from each other. AlIhomgh a!-1abiz did not treAt the problem of ron­
cAisrenc ('adau) i his work, wE cn infer from his ctensive clboration
of thE problEm of ereation that he wislwcd o ا distinguisH beTwen the
Necessary Beig (Cod) and tعh contingen being of the orld. ln
order to etablish the distincLion bctweEn the two typs of being the
Mu 'tazilah as a whole coasidered 'adam to be a tbing having an csxcnce
which ١s giveo tug by Cod'sact of creation. 'Adam is thcrcfore,
een To be the mattcr ftom which thwe world came to be.' This, creationم 
is considered to be thc addITior of existence to the escnc¢ of 'aam.2 In
this MutAzili view 'adam h aقق chicalاه meaning; it is not pure Ron­
being, rathcr it signifes th¢ noD=existent possible. By tعuh reElizaLion
of the possibility that 1s 'adam througl God's rAntingع it eisence, tJe
world ١5 fomned. The two essenccs, that of @od and thul of uhe created
bing, however, are complcLcly diferent. Nothitg is tike Him.

The distinction b wenاع tbe cssence 'of' Cod and the essence ٥f
the world i9 made in another way also by negation of positive attributes
٥f od. Such a view of the essencc of God cAnte tracd back to
Aristote's mcuaphysiG. ln order to prEscrve the Onenes oF od ه the
Mu± ah انعقا interpmurd the Divine attrbutcs in a way designed peServe ما
the Diwine csence fom division. Tlis MuاazIli interprcuaLion af the
Divine attribures implied in Teir detnne of uwhid is ExprAsed in cne

the fact that a clcarا temsn1 only in K. al-Hayunran. Boق nglest6ن
sTauemcnt of tlis Mu'tnili dcctrine ocUrs only once and te context
in whicb the sutement is madc are of imporاance for undersuanding

shorlly see. The suatement was madcال s situation, as we shaلإنا' l-Jaه 
as refuaLion a٥ ما idea of tie Dahnyyah. Al-Jahiz says ; 'Tie Dahri
knows that we helieve that we have ٤ God who is the absolute Crcator
of bodies; Frving but not with life; a knowEr but not sih knUwlcdgc,

thing wlich is undividcd, has no lcngth, breadth, or dcptb; and tha4ة 
the propheقL revive 1he dcad.'' 3 The lattcr ide implies rccogaition
of the Cur'anic revelaton uة the iIfoTmaton itofTers about the airecles
of we prophe0s, botb of whicb were strongly denied by thc Dahryyah.

The above sLaاعmemt reflce ht typicalع uف Mu' ili عها view concer­
ning God's eteral essencc aid tbe Diwine atLributs which are acrely

,p, 72 T,1ه, w(195 رtذهبdr)يامجم،له محصاة ±aتله NAdir, ،8.، F، 1. مما
(Ankar, 192!، .2. .م36 & Gh grt ,آلهعة ا-ه  لاga دم6 لادله

3. V8. I7, p, 9.
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mcmta] esidcrations. The atLnibutes are not distipguiAhcd, &crDring
to thc Mu'taziامb, from the etemal essence of Cod; ouherwisE Hفi 
Being would loxe its oneness. God is then a knower, as JEhiz- له sayw.
without knowledgs, ie., by McgAting thc ascripLion of the oppositE
of knowlcdge to Cod. In J Eiz'sة- له wnderstanDنng ue only impLicatieD
of this approacb is uhe afmation of the onenes5 of God. Accrdig
4٥ Ash'arism, horeveI, as represented by Ghali, uhs approAch is
atolutely wrOng. The atuibures in Ghaلحع I's vIe are not identiلمc 
with whc esence but are adccd to thc cssence ndه distinguished froa
it. God &nows wiL a knowledge whicb is diferemt frm His e5seuG.
This 1attcr uaderuanding, as al- ers +نية م i, s عا to the coptrary of
Divine Unity, for it implies that Cod is made of parاs. Al-Jabi?, likE

uncompounded, .andعا, he Mu'tazilah belicwed Cod 1o be simpللم 
tndivided. To beliewc Him to possess many ntnibuTeذ in addiuion tD
is esAnc is to conrradIct His unITy.

Nowherc clse in the book do wc see an open statcment such 3s
this dcnyig te usual physical scnse of Uhc atributes. 5igificntly,
tbe statemeat cccurs in auntext of argument against Thc Dabriyyah
without any sign of recrence o one af the Muslmm1 sccuK. By thc 4Ime
al-Jah/7 wrعo the sح tement, Mutazili influcrce wa٩ fnishted. The
sta1emcnT occurs in connection with the ccfcnse of [slum againsL the
Dahryyah who hAd dispttcd heا Quranic mcnuion of th kingمu a
of .olomron ق Tt is noT An :trempt to Rttack uhe Sunmi puint ot view
conمc mng the cemal attributes. hen conscrat:en came inuo
poer :nd niumphed ؟ oyr M'uazilism, it was unwise for al-lahiz to

thoughhc did notchungeل pn 8 cmgaign against the Sunnu docrine. aن 
his Mu'tazili principles, nor did he nxcglect to refer to tle high posaion
of uhe Mu'taziLah among the Mutakaliimin،

It should nUw hc cleAr thal Al-labiz's method of s eingع the
proofs f G od'sت exixtence iT His ction ن as exhibited in vreaticn, cspcuAly
of living bings docs not imply any rexmblance hceen the u timatcل
etemal reality and temporally rcal beings. All of the Mu'taنz lah werG
5trong!y against any kind of anthropomnorphsm, and for This reaذ on
they Iefusc td atLrbute to God wny ositiveع quality that an be attri­
buted to His crEatures. Gaا is the only infnite being, and the reality
٥f the world, as al-lahiz secs it, dcs not take it beyond the circle of

1. Ghعنة ii, R::sd-ل .،, 0n- i4. p. 129-32.
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fniteness. Although the woTld shows the existence of its Maker and
meDecus the wisdom of His acion, neverheless, Cod is sccn by al-Jahiz

parate from the world and distinct from it The. nityع be auite sما 
of God then does not imply any unity bcteen Gcd and thr world
but implies the absolute glorfication of God. 'Nothing is like Hir' is
undcrstodin the Light of allthese considcratiun9 in whIeH thc priaciple
of ٢٨wbid !ie.

The idea of crcatiom stands in al-lalLiz's thnugh as a mligious
truth, but it ds عا to the philNsophic dcclnne of thE unUreAاعd Being
and creatcd being. ln al-Jahiz's world-wiew ecatio is a rcfigious
trouth, but at the same time it is also a rational truth Asin the
Mu'اazilF tعh ory of knowlcdge, ultimate reلa ity can be known by way
of both rason and reweltion, but knowlcdgc of' it can ceme by '8ql
e7er trcfore 'amع occurs. Any contradiction bج twccn the Two must
no be allowed since both nf them point to crcation, i.¢., t5 Ood'و 
Recessary Bcingand to the contingcnt bcing Hle hs creat%, His creature.

The٥ basic clemcnls here contribure oا the understanding of
-ect is seeM in thc establisHج hiz's world-view. Firet, the religious asة Jام- 

aent of the existence of Cod and consideraTioa of thE role of revelatioa.
econd, the rationl element is seen in his method of reasoriDg to fndع 
out God's cxistence. Thind, the nalural clement is Sccn in the apeal
to tle realm of natute and its Jiving entities mn whos ma k upع hE sccks
f٥r thE pqcr, wisdnm and good of-its takcr.,

٧

It scems from the foregoing that aF-ahiz, as a Muuazili thnkr,
Bتd bieved عد remmndos ذ٤ advance in tbe rcconciliatioz of rEligion
and pbilosophy. He himself has refered this ما imporاaDt matLer.
Ie ewcn argued that the mutakAllim cold not mAster kalam without
baving a knowledgE of philoophy equal to his knowlcdge of reliEion.
The leamed man in al-Jhiz's concepton wa9 on¢ who eoubined tbe
two, and uhe truly leared man was he who eombined the affiration
of tawbid with recogition uhe كه opemations of the natures of created
«hing9. The man who claims that belicf in tawhid is sound only whe
accompanied by &enial of tعh acions of NAtures has in meaEty cxprrsxcd
his iaaلتh ty to spak of tawi. Again, if someone s هنعاء thuat tho
doctnine of natures in not vglid if tbey ere rela d عا t5 tawؤid, be wil aكا o

38



have proved his inability tn spcak of natures. THus al.Jahi fnds the
posItion af the mutakallmm be ما srrcngttened yا combining thu docrrute
of uawhid witb the power of nature. Th2 d nilع of thE aعrion of nitr
would imply nilع of tHe c63cnce of aature itself.4 I &cems tl11 this

the reason why a man likc al-Shuhrasuani said that the doctrine ofفز 
hiz was the sam¢ as the doctrioc of tbe philosophers, except thatخ Jلف- 

is tendency and that of his fallawers lay tawards thE naturalist ratherا 
what al-Shahastiaian the Diviae philosophers.2 Contrary tل٥ 

thought, th¢ religiauA ecrcnts discussed above demonstrate the
remarkable place of religioa in al-Jahiz's thought. This meد ns what
al-Jah¥ was not oDly <lose to tعb Divine phiospohers but alsa pre­

on ف nature and iuلا? tLg a religious word0wiew, The stress of al-5مجع 
oprauion docs not aeا him closer to te naturalist philosopher8.
A]-JAbiz's opposilion oا their materialistic dccttine is the dccisive
bouadary between his philosophy and theirs.

In Jabi?'s- ل coDviction, therefore, the doctrine of Divmne Unity
s not contradicted by his recognition of the operations of th n&hresز 

of created thIg9، For example, al-NجzAm's theory of Kumii  فن
connected with the doctrine of tawkid in both al-Tazam's aNd
al.Jahiz's vicw. Both were opPosed to Jahms detiaأ of th opcra­
tioقn of naturcs. Jahm took an ctreme position, he negaاed tbe Het
of fre end tbe cold o} ice. He also denied that the ear posrsses tha

.nd 1hat trees have the nature ofyieldingة ature ofcausing tbing9 t5 grOwه 
The rcal docr ٥f all actuons is God, and tعh s actions are attTibuted

،meاaphorically to all things.1 As or؟ al-Jahi, Lhe belief in tahid is
Dot valid,قد cxplainعd abovE, cxcepT when ore recDgnizes the operatioi
of nature, and uature in tum is undoubtcdly ascribabke to G atd'sت crcation.

Ln rspccT of a1-Jahl's view of the operations ٥f nature thsre is
ld idcasع othing, bowever. in K. at-#ayawvan which indicates that he hد 

sucb thos ته ascribed oا him by a -Baghdadiل and slsShahrasTani. Acror­
ding to .a -Baghdadiل aH-lihiz beliEvcd that' Go doدe not put anyone
into Hell but uhat it is the nature of the Fire to pl opleع ro it. A1-

1، Vat. 11, , 134 -135.
2. Aكl hطسa ، لكRe- ,أهعام ±ى4 له: ب ه {Ci381و ا I96; Vol. , ا pn. 76-

.p. 87i, Jbd, Yol. 3, له5bahras صا1٠
A:-Mghd Far+ ،نق له «ay و ة a4-8raa {Cair٥,٥، d.}, p, 211.

• Al-5هيhasdi, iAi#،, hratamiعH ,ح176 اة5 . ه6 E±.773١.٥, .م.
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$hahnestanF slso report that al-Jakiz said rthatuhe people of Fire are Dot
e rsllyع p u ixhcdص i teم fr 'bui are transfoed inu the nature of
Fe.1 Ia al-Jahiz's long diعs ussion of fre we fnd no evidence of he
poinr of view mentioned by al-Bagh:di and al-5bahrasEaii wHo eem ة
to have depended on Tbn al-RAwandi's atacقk agaiust aعل abiz and tbe
Mu'tAzilab. Al-KBayyat stronلg y denied 1bn a1-Rawandi's repoفn 
conعc mming al-lahiz and statcd that in the latter's books on tbe actions
onatures there is no word of thcse lies. However, we can put al-!د hiz's
idea as follows; God crcatcd Fire to be a pumishmnEnt for th disobedient.
Sinc it is te rature of Fire to bum, it h sت then to operate and produce
bumnig to Cull t5e putposes 0f' Cod. The denial oF the action of Fire
necessitAtes the dnial of it 0wD eعذs nce. Conseuently, the u ialع oF
1biك essce implies the deniaF of awhidا and God's power Over cIqation،
Cnjuncuion bctweco tawhid and th= actios of natures is then necesary
and not coatradieory، So much oan b understood ftom alJahiz's
wnitings. and th views asctibd to him by the theologians. <eem £o be
falsc and €33ggerared. Houecr. what la been staLed in the theological
sources coneeming Jaiz.'s- له idea of knowlzdge being natural and
nec3sary Ems &ع to bc tnue.3 InK، al.hayawa a!-Jihiz emphasized'oD
the onc hand that rason and knowlcdge are given by Cod to mun, .but
on the otber hand he recogniaed aRxo that knowledge i5 the produc! of
the Datural operatiot Df rcasan, th inslnmsnt which maN pDsSeSSe.
He suعاه , therefore, that if animals possesscd the minds of tlع pلنذ osu
phers, literatعums, wazirs, cliphs, keAUrs and prophcis, thE minds of
animals would necEssRnly pruduce knowledge as tc minذd of all pcople
do. Lnrcspert to knowledgs, thcrefor, al-IAhiz found all mcn to be the
same, botb tHe Elitc and the common people. The drstinctions bctwecn
thcr comne froa dlerent degrecs of. ability in expression, memory. aad
organizaLion, Knowledge of mAn rfccts the cxistcncc of reason and
the knowledge displaycd hy anim a sل shows the standards of inelligcnc
1hey possess.4 Moreover, if the dog had pتS Essed thc instrument
by whicb he could disringuish betwcen good and bad, al-Jibi &sseفr 
hat thc dog would #ave been among those subjected to judgcmert.and
undet the obligaton of ceruain duties s ة man is. This instrumenv., i.e.,

١, 4-Shahrastani, 66، 6i4., V1أ. , p. 75.
2. A yyمKحل fatisar- إa. ه2 (C1معنه y4!l925;- pp.2١- 2291--92,

XIIPrعن احاه ,افه٤ tidه Tلأء -له wلاه f١#k-Mtugه .,r, Aه abEاه-] Abd3 ر
,,tت .pيم ه taد aم263, -لة5 مطدا. .],iro, n..dه r. 1,, {Gى Naaar wa a4-Ma'arif. ed. MaLuله- 

va1. 1, p. 15. '
4. 7٥l.2Y, pp. 81 - 82.
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reus0T. must ten declare its prewnce by the operation of i45 own nature;
otterwis&, there would bc no difRerence betwecn its existcIez and rvoE­
eRistence.'

The beliEf that all things in the.wortd engag in certain acions by
aature then plays nه importanr role in ul-Jahiz's concجpt of' Divine
Unity. Whether a thing is natumally crcated 0r hrought wbout by  hج
interfEren of man, s 55cnU poss€5scs the samc uATure. This means
tbaf' both natural and arifc:l stone are abl to brek wn 4gg according
to the nن tur f their cmmon esscnc. lT is onYy in the metaphoria]
sense that one may ay ة m ن n ن sees bccuse hc louks at ;methnng ن
atberhc sees an ohject beuausc of thc naturc of sense p¢rcepTion in
1he cyesight. Pcrtet eyesight ther necessittes perccption%. ThE
opraLiun pf senc-prception in this way dots not imp\y any deMذق]
of Cod's cration f ب the thing and its naturE % welL. THe asscrا ion
which must be cleur, thcrefore, Is 1hat both tlc creation af God and
opcratios of naures in. Jdli?'s- ا philusophy rred as indictin of
thc Diwne Unity.

٧٤

Al-Jihiz's conupUDn f ن Ccd, discu;cd ahye, hardly exhihi  uم
٥ cler rehat:onship t 8ny one T thE estaH!ishcd hilosphuLal م 5stLms

ught, HvvYer, thc Creek irTu:ncc ،in generalا Ilellenisuie٥ 'إ
is obvious througأ uut thي Ttu:taziii achicver1en4s. The dclrine oF the
atlrihuts discussed ahovc n من be menIined 3 8n cRampl=. 0n thE
subjctT f Grcek i1fucnccs we sha!l cu?tnt ourselvcs by poinling io
tbis generl wuy ta Hclenistic tcminnlogy، Since K. ±#uyu an ا i$
not wriHter in tc for of a tcchnal treatix on philosophy, tbere is
littlc point in trying to trace detailed Parallcls teetveen il and one pari­

.of Grcek thoughtأ Ar schooا uت 

The paint we want to makc elcAr i; that the wotl-view of ]-:hiz
Aذ cxemplihed in K. a}-Naya» n ن is hica!ly religious. The aMimmalioD
o٢ God's action as the Creator of the world is {h¢ dynamie fTuing
current at the cmter of his speculative tliinking. Tle wdea of creation
is no doubt a dogmati idEa, bul it lies in the dcpu of aل -]hiz5 specL-

1، 7o. 1, 144, 147.
2. Y07أ. , np, 13, 11.
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Laنu on as the ontologicl h:1ss of His meLphysics. The ecntrality of
religiom was prevaihing ذ trend in ull medieval philaxophy, but 1 H Islamieع
atmospعUh rc is felt espEcially strorيg ly in th- great piclurc fommEd by uhe
housands of pages of K, al-Hayanwn،

Aا .Jahiz d0es To1 rج Goa as mcrely the first vAuse nor as tHe
prime unmoved mover in the manner of Aristotle. Thc acivity of
Arisuotle's Goddoe5 not go bcyond the boundanes of His high theoretic
life. ft limitcd وز to the highcst knowledgc twat by which H٤ krows
·Dly His own essence. He Himself is thcrcfore the obiاce o His
thought. 8 ,iz اla- ا on thc contrry, sees God as a ingام and the world
of being a9 the prackcal efcct of His uct 'The knowledge of Cod
in this sense comprchends every indiv:duul crcated thing in thE entire
nivere Al-laHir sees Cod to be religiously efEctive and rligiouslyن 

availab!e, whereas .AristotE's Cod is not.

hn {l-Jakiz's wision of hcing tlere arc no Piaاonic idAl fomms
on whpse models the material world i5 foundcd. As we havE sccn,
al.Jلة i2 icws 4hings in their concrete rality, as thcy are. nol as shd0٣s
of ideals that exist outsiعd the realm uF ulings، There is nothing but
the state of 'adam preccding thE comiag 'nto heing of exisling thingy.
The worl which occupies his uttcntion is the world of things either
i theirم visible or unseen forms, Tlcse tiirgs for l-Jaihiz authentiealy
exist in the world in all their multpliciry, while for Plato tne bcing i
that which is beyond things and m .u tiplicityل It is mpletcly ن againsT
he Mu'اazil docurine of tawن hd to conceive etcml wdeas, not Sujct
t٥ dccay, that sharc truth and-full being.witl God.

Gad and the world in al-lahi?'s worldview ar not identical.
It i5 ciear that alJلة i s ج ة a Muاaz:li was nut onfy a montheist byt

,so a champion uf Divine Unty and Justice. Hs bsic doctrinsلة 
bowcver, gTs strongIy aعainst pantheism Al-IAhiz's insistcnce on
observing, describing and scarehing for the indicaton of Gg in tbe
world of being did not lead to identifying the world witb God. All
٤be Mu'tazilab complctcly rejected panthcistic viUws, The Reoplaاonic
ism عp tص which was onc af thc two principal features of plotins
system is, therefore, alien to e1-4abiz's 7iw oF Teality. Thc second
fcature in tbc Neoplatonic dctrire, i.e.. the opposiTion Lo m:trialisa
is howeer, a bsic pillar in al-Iahiz's philosopby. For Wl-Jahiz. there
is nothing wbch emanaعt s from God becAusr such a belief would tract
from tbe glorifiction ٥f His cssene. Corsequently the Neopاatoaic
emanation is replaced by thE conGpt of ercation. 'The gulf bcnweeD the
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·two cmccpts is profound. It is the gulf tEelween distinction of Gop
an the woTld and identification of the two. Itis 1he gsp beTvecn the
proccss of a rtin ى acivity and the'direct product that nAiurelly fows
by itselF T]١e powerul sourec of bemg is seen by al-luhis rationa
Mutazi:sm to Ac by its own ckoicE, while it is xen by the mystل 
Neplatonic pantheism to produce without choicc by its veIy nature.

Stoicism also idcniifies Cod with nwEurc, bt a!-lahiz. s ة we
lhave cleatly shown, sces naturc as completcly stprate from God.
،@od does not sنا n inside the cirle of' le worid whih He ordcred
inta being. @d, therefore, is not in nture, but in order to arivc at
Cod l-1ubiz ه begins with the reality of nature tha4 contains the signs
of Go. In ordEr t show i9 ditErenc from the Crato»t he rcfers

·ccnstantly to its temroraliy, contingeNCy, and rcated chracter.

Now, it is nt ur purpose in thc prescnt puper t draw uDmpa­
isons tetween aل -J3hiz's cocpt of Cod anD others but rather  ما
.dilineate aF-Ji yh z'sت stand-point hy relating it to te esrablishcd philمo 
sophical system9 of Hellenistic thoght 1hat had a ret ع influcncc upon
Islamie philusophy. As we hve seen, al-lahiz's vis:on of realiy is
not lusely related to any of Those philosuphicl sysعt ms. It was the
ide af crediion wth its reigious tصrkground whicb guided him and
preventcd bmm from adopting onc of these syTems. Also, it must be
rememcred that the nflence of these sySاes arotr thc second and
'third centuries (AH) was still in its bginning Al-Jahizs crUicism
.٥F somc points in ArisLotle's zoology show u3 also the spirit of orز ­
'nulity which he wanted to uide ج his Mu i عتا i ا thought. For all these
reason9 his 1ision of reality was cokoured prineiplly by his own
religious and rational apnroach.

We must :mpluasiz agai that ahiz[- آن views the reality ot' the
world in rcl:tion oا the ultimte Reality to be No momt than a
mphenomenon. The world her; is rot a1 dream as Jbn Arabi wicwed it nor
is it an 4mege as P ato ا conceivd the muterial world. Al-laHiz inuuires

1n the wworld of beings which cntains real crcated things in s٥ far as they
.givc sgns of the UliImate Reality. Once he reacles Cad hy this
mcans he conceiwes Him to be the full Relity withoat eonceiing
nother reality outside the sphere of Gud's aclion that is incpendent
fom his ordcr. ln 1]is scnsE the wor of being is thereForc a pher­
.menn im rElalion to Cod's Bcing.
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