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1 Methodologicsl Camsidertions

This paper ia conczmsd with the religions of che East, more precizely o §a
concerned with the similarties and copirasts bmaween Zorcasirianism.
Judaism, Christianity, and lslam.

There can be ro doubt that this subject is a very important and are the
mast difficult subject in the fields of the sociology and parative religion
today. Itsimportance lies in the fact that if we can put our fingers on these
points af similznccs and contrasts beiween these religons, then we will
cume to the conclusion that, cach religion in the geographical arca had
gdopicd many religions and cuhural dectrines from the preceding
religions. This rmeans thai the ¢lassical theolngical theories of the origin of
the-e refigions are not sufficient 10 explain these similarities and contrasts;
and these theolegical theories cannit explain the appoarance or the fise of
theae religions. Then, how can we explain the axistenge of these similariiies
and these contrasts berween these religions 7 And from where each af them
cime from 7 And Why 7 It is truc that Lthese religions, in speoe of fits con-
trast in seme doctrines and its similanty in adher doctinres, came frem one
Ciod 7 O c@n we acgept thar this similarity ¢ame from rhe eeftuial contact
hetween the peoples of this arca; and on the other hand, we can explain this
pontraet By saying that jt iy the new elemuiits which gave special
churaciery-iwes 10 the new religion, and which reflected the view of the
Fockyr oF this relizian towards the ol relipions gaod his anitodes rowards
the new problems af his days. [n fact, there is no one answer for this pro-
Blem. that would be umiversally avcepted s correct.

O the wther hand, its difficully Les in the Fget that all the fonndzrs of
these relizions cluimed that God revealed these religions te them, Thus,
unless we have enough documents, it is clear evidence that it is impossible
far any ~chalar to give a final statement abaut the fact that the founders of
these retimons influsneed by the old religions and cultores. Here | want 10
mentian that many theclogical atempts had been dene to speak about the
orgon oF these relighons, but most of (hese attemps zimed to defend their
religions an le refule the oiher religions and did not give any imperianee
lar jhe sumilarities and the conirasts between these religions,



Huwever, to ctcape from all these problems, [ will not make vomparison
belween Lhe Avcata and the Old and New Testamenis and the Qur'an, but I
wiil dea) wirky (<ligion as a culture wid not ax a Sacred Book pud 2 Propher.

It seems o me that we cannot speak about similarities and contrasts unlcss
we mention the religious and cultural contacty between these religions.

2 The Rellglous nd Culiurzl Contacts

A% w rsalier of fect that Zoroasipianism was not the frst religion of the
Mear East  Bur the fact is that, the Near Bast exhibited & vcomplex fabric of
icigrons and cultures 1L was an arcs which give fse 1o the ancent Egyp-
tun retigion and the amcent Babyloniast religion. In faw, these old
ryligions had left a grear diveet imprint on Zoroastnanism. Furthermare, as
L. H. Muths mentiored that for the historical connection we should potice
the pefluence of the Baddhist serpuares and the theologies of Gregk and
Kome on ths ancieit Persian retigons!. Thus, in porsia, the lTranin,
wreck, and Indian religions Lived side by side and than gods seig
represen ed?

it was bl 56% when Zoroaster appeared on the seene to reform and
rachape the [ranian fold religion. Defore him. the persiany had worshipped
a waniely of ancient Tranian pods and practiced the “Maoma cult™
Farpaster's yreative a0l was the establishment of monotheism in gnoicnt
Persia by replacing these culis by wership of Ahura Mazda, the 'wise lord’ .
On these there pillars, pure thought, pure words, and pure decds.
Aorauster reared Lhe stately edifice of his ethical code. The crecd of
Loroasirianisin therefore, described as *the Religion of the gond Life 7
Wirhin a few centuries, Zoroasrmanistn was the oflical religion of 1he Per:
sian Empire, which had developed a fluurishing enliure that embraced the
whole arca fram ‘Turfan tiy Abgsisia, from the Indus o the Acgean Sca;
and so remaincd wotitl it was overnhrown by the victory of the Argbs over
the Sassanid Kingdom in (424

However. thraugh rhe vonguest of Alexander and through the Roman
wrmy, which at thai persod ogcupled a large parr of the Near East,
Zovoastrian ideas spread through ali the Near East®. Also after the Exike
wf thg jewish penple and laler rhrough comacis with «jews of the
Diasporas many doednness of Zoroadrznism infMuenced jrwich thouhi®
As we shall sct later, certam heliefs abaut last things, Salvation Suian, the
angels and the Mewianie Deliverer sterm from Zoroastrianism,
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Some writers Lied to deny all connection of jewa with Persia ~ especlal-
1y the religbua influepce and they belleved Lhat 'the Creed of the Stage Iran
was borcowed trom jewish timth. Purthermore, they wenl ca [ar as tor
suggest (hat the Zerpasidaniym was & copy of judaisum and Zoroasier was
as to his origin & jew’.

In fect this Lheory had been denled by many scholars. According to Max
Muller that when 1he jews, who were carried away, & captives to Babylon,
were i consiant comiact with Irenians. They berrowed from the
Zoregsi nian (aith various doctrings, such as the belief in the immorality of
the soul, the resurrection of the body and future rewasd and punishment.
These dovtrines were entircly gbsent from the oldest phase of religion
among the jews®  Moreover, some schelars emphasized that **Psalms and
propheis, the Book of Job, and the New Testament, a!l writien aRer the
jews had becone acquainted with Persian traditions”?, This vew weni far
and considered that the book vf Jub has some appearance of heing &

trams-ztwan, or adaptation from & Persian, of Assyrian pext’®

L. H Mills Also draws atiention in his article on *Zoressier and Bible' to
hayw catent that the religion of the mazad gave point and body to many
fouse comeptions among the jewish religious rzachers. and inrroduced
many iceas, which were entircly new especially the docirine ther “*virtué is
chiefly its own reward and vice its own punishment” ! Also Mills asserted
thit the Avesta in no sense depends upon the jewlsh Greeks. But an the
conitiry, it was Philo who was {n debted to it'2, As we shall see later, that
Phile has great influence upon Chnstianity, especially on the doctrine of
“logns'’, und some af the Mushm thinkers.

Christianity bad in ecnmmon with the cutt of Zoroastrianism and judaism,
the iden thae san could **get right with God"! There was a Savipur Qod
whe hud become a mao 1o teach mankind a way of lile, whe had died who
had besi resusrecied, and through whom those who had faith would save.

i b e said that ' Christ built up his teaching upos the foundation
of pidoism and it was oy a seet of judaism that Christianity First
enwrp:d““ However, this reflect to us the mfAvence vl Christianity by
udasm, which hy its turn influenced by Zoroastrignism,



From judiaism Christianity adopted the idea of the fatherhood of God
and the broiherhecod of man, and the idea of later Saviours who would
help mankind. From Gresk camme many philosophical ideas "“the word:"”
the "‘iogos,” Lhe "Godhead'". In fac, the Hetlenistic influence on
judaism reached ity height at Alexandria in the wrltings at the jewish
philosophers, Philo who irled to synthesize Greek and Jewish thoughi by
identifying the wisdom of jewish theology with the “'logos™ of Grek
philosophy'®. As a matter of fact, Philo's doctrine of “fogos™ is vombina-
tion of the platonic idens and stoic universal causality. As a lact, Philo’s
""iogos'' had direct influence upon the early Chrislian Father. Bul the
quesiion whether Si. Paul gnd the author of the Fourth Gospe! had read
‘Philo, this question has not been deicded’®. Also Persian religions left
their marks on Christianity through Mithraisrn,” and Gnasticism, '8
especizlly in the problem of salvatiaon and the problem of the source of avil
in our Waorld,

The third and latest comer 9 the chain of the Near East religions is
Islam. The prophet Muhammad made it clear that the refigion had
preached was the same religion God willed for Abraham, Moses, ang jesus.
However, it has been eaid thay Mchammad based his religion on the
biblical revelation and tradition. From judaism, it has been said, the pro-
phei took the monotheatic eoneept of God. Jewish influence in Yman and
Medina had beconsiderable since ancient times. During that period the
prephel acquired e number af ritualinic eoncepts from them; and much
narrative marerial from the Bible had come to Mohammad by oral trad.-
tion'. The same thing with Christianity, especially the Nestorian sets,
wilh which Muhammad became acquaintad on caravan journeys>™. As we
men{ioned that Mohammed answered these claims by emphasieing thai he
did not bring a new religion but:# is the religion of Abraham, Muses, and
jesus, nnd he' considered himself to be perfecting the work of tiese pro-
phers.

Huowevcer, lor our subject here, | will leave the problem vr origin and 'will
give importani to the religious culteral cuniaeis, Defore the advent of
Islam, sanie places-in the Near East were puled fur Hellenig cuelture, such
we juncdeshamn ™ in Persia, "Harran™ in Mesopotamia, and Aféxandria
in Lgypl. [ was from these places that hellenic culture passed tu Lhe
Eastern people®! Afier the rise of Islam and its spread throughout the
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Near Bagl, 1slam as a religivn and culture faced not only the ether religions
b alsa the Hellewisiic influenges, Between juddiaism and Islam, in tha
penod | there were many pofemical proehlems, Tslam enphasized tha the
old revcaled religons had been superseded by later revelations. lslainiv
palemig ehumed that the lexi of the Pible had been falsilied a1 laer lime
The Mushm thenlogians advaived the argument that the Talmudie idea ol
od wis wmhiapomorphic. On the other hund, jewish theolugy had 10
refuce the clammn that the revelation given to lsroel had been abrognied by
Chnstiantty and Islam. Maoreover, they considered Muhammad a False
pmphalﬂ- Islamic theotogy saught to bring pronfs for the divine origin al
Is!mm and jewish theotogians replicd in kind.

In ihe day of Abuasid Caliphs, Istam had contagred with Christianiy
and Christian leachers were welcomed at the Muslim courts at Bagdad.
Dunug fhis comacl, the proklem of the Qur'an as revelation of the waord
of God is ctenial or created, was arose by the influence of the Christian
dectning of “'logos™. The discus=iony between Muslims and Christiang
were infleeneed by the Philo's docirine of (he *loges™" und the Neuplatonic
theary of “emanation’ . As opposed 1w the Chnstian Trinily, the Mushm
theolagians were consislent defenders of the doctrine of (ke Divine Unity.

The same rhing had happened after the conguest of the Sassanted cinpire
L the Arabs and the establishrrent of Islan in Persia; the Persiin celizieon
wid vs doalistie congeeption and thie Gnodic systems continued i vigugmis
sirugele with Tslam® . These refligions, althoygh Muslims treated them Irke
Jows wod Christians, “the people to whom a Dook has been given,”' sur
vived paly in convenicles, secrct, underground gathomngs, And wanrally
fiiese secrel religions sutvived in & subtle fashion in the sefi and Slvare
literatures, especially their dbetrines thal God 15 3 “Lighe' and the
Messizh "al Mahdi™’ and his Second Advent. Thus, there is no doubt thar
[skam centacted sk Zoroasirianism, Judaising and Christimiity, and af

course, Lhe exchunpe of idea had been done during this vontacts.

Thusg, it is clear that in this geographical arez, many religious and
cultural contavis had happened, and naterally, the exchange of ideas had
happencd in twoe ways, Dirgetly by the contact during the sxile or inva-
siony or the heological discussions. Indirectly by Greek philosophy,
Gnostic systems, the sacret movements, the acceptance of the new faith by
those movemenis oaly to destroy it.  Finally, 1 Yike to end this point by this




grotatinn  Through Clirnaianity, Isrzel hod siepped oulside s vwn
buundaries irnd hud arrned amoig the Greeks |0 the same wan. one might
deserihie Tsban as the Faon which judamon ook when, sicpping ouiside
iaelt once mar e, 1 bruke itne the Arab wordd”™" . And we ilready men
v thal through judmism, Zorosstrianism bid stepped ontside #s won
boundaries and Had arrived ameng Chriciians and Muslims,

1. Similaritles and conirasts bylween the religions of Lhe eust :

We can say that, allheugh Zoroastrianisin and the Semiiie rebeinn
judaism, Christianity and [slum, kave many Features in ¢pmman, (hey dii-
lered fundamentally in some doctrines. Lot us then see Lhe similaries and
vonirasls between those relimons negarding these conceptivns :

&. The Conceplion of God

Mo doubt that, fundamental 1o any religon, is its conceplion of the
divine. For the peoples and religions of the Near East, we ¢an say thai, all
the sspevis of Jife : religious, socisl, cullyral, are rooted in Uk
widerstanding or their conceplion of God

Generally spraking, the religions of the Near East icuch thal 1herg 15 i
God wha 15 10 be thoughs of as persanal, and whose laws men musi obey
Although the religions of the Near Easi bave many features in commeon,
ba im their conception ol ils nature they diffcr ;nuch. Let us them see what
are the umilarties and contrasis in their conceptiva of the divine

In fact. the religivn which Foroasier taught was a unigue ethwal
monothasm. As we mentroned that befors Zoroaster, the Persians had
worshiped a variety ef ancient Iranian gods. Zoroaster replaced these culis
by worship of Ahura Mazda, From the ancent religinn, Zoroaster ook
the name of Mazda, whigh means *Lhe wise” or the ""full of light;"" and to
that name he prefised the adjeciive Alura, which means Lord, making the
combined word, Ahura Mazda, the Wise Lord, the Creator Governor of
the Universe!.

Ahwa Mazda s, 10 Zeroaster, suprewe, and therefore, He is one.
**There can be but one greatest ol the gods who made the othem, with this
earth and yon Heaven, whe made man, and amenity for. him™™. But 2c-
cording to Mills, He is a moral Ged. His supremacy is limited by His awn



characier fur He is neil togleally responsible for the exisience of evil. In
ather words, there were a1 the beginning of the world two spints, the good
kpirit Ohrmazd and Lhe <pivit of evil or Ahriman. "'Between them the wise
vhose the pond, sot se the fowls  And when ther spirits met, they
estalished 1n the beginning lile and the absyvnee of life that the end the evil
shauld cel with the warst existence, bul 1he just with the Best Mind?",

Thaes, we can say that this kind of dualist syslem is apirituad o ethival,
and pot & metaphysical one; thal Is 1o sy, iU is 8 doaliam of (we rivel
spirutual 1nd morel forves, good and ewil, light or darkness, okrmasd 2od
Ahriman; hut the clissic problem of spirl and matter dogs pod esseitially
¢nter intn the guestion at alf*

However, Foaroaster himselT saovled this problem by making the supremie
Gond tiod at last completely viaowonaus, oll evil being climinaiol in the
Pl re<toradpms. This s whyl Zuroaster meanr by Supicies God, “He
was ane (o aduralion as well os in defininan, saprewee B His
‘goodness’ mukes Him great, Hiy uniny being that of His truth,
Beney ey, Anthorry, and sacied ltncrgjj".

Al Zorvaster lunghi that by the will of the one Suprenee Lon . Masda,
ail 1kongs coue into beiag, “'Whao is by generativo the Father of Roghi ot
the fiest 7 Wiio determined the path of Sun and siers 7 Who s it by wham
the non wases and wanes again 7 Who upheld ihe careh benenth and the
firpstarienl brom [Rling 7 W ha made the water and the plants 7 Wha yohcd
swafingss ro winds and ¢londs T Wha anest made light and durh ipess,
seep and wakimg ? Whoe made rarring, neoa aad wigh, that wall the
understanding man 1w his duly 7 .. 1 atrive to recognize by these things
ihee, 0 Marda, erator of all things through the koly mifir". In gt we witl
Hndd 1 - amme eoneeption af Gl in the religions of the Near Eust,

Fowoasler had spoken of the Altribates of God in s alf personal w.pur'r
Mzt bug et Bira siy g elic Peisgs who cin he segacded as his varioos
gt ets o fungtions These are ‘Yol Manab, Giood Mind;, Asha
Vuleaia, Boghteoaangss or Truth; Xhshatra Yaey, the Realin of Diviee
will, Speari Arnaite Humibiy or Piety: Haruvstal,  penfection;
Sevoretal Poeadabiey, Ay Ahorg Measdi was soppeontcd b Mibra,
I sl vl her gocds, bud hiers paly ene of vere many™ Ak Aaeds also
Mas poh aeariwys; Fledtebosd Hescdl i Uwealy diffeent naimses, sech as,



1 mer'; stremg “oeme',  Uperfert Holiness,  UUnderstanding:”
Chiewbedes' " Most Tienefieent, ™ "A”-Sft‘iﬂg;g" and =0 on.

1 otay ke ool that jiodaism can e defined as the disgovery of one Gaod,
who ser i aanieze and the soeiad and hisrodcal provess. Hul us 8 maner of
frel, ke emly Hebrows were sinitar in every respeut 10 their neighbers.
Thev Beliesed 1 the same supernaturil heings, in holy trees, holy wells,
Loy slogtes, wmd otlaer fetishes'™. Also, the Ol Tewtament gouains
refeicnees Lo gols other (han Yahweh, or jabveh''. Bulin fact, ait these
o epaet the Familiar ohiin that the basie contribution of juckaizm ne e
teligiones taouglit oF ancient Wear East was monadheism. Althouth the rext
shcw 1t there aee olher guds thare Yahwek, ver the tewts show that ehese
i goele direred teoan ¥aloael i vwo respeges o BiesL they owed 1heir
nein o b Seeosial, unbike ¥ohweh, they were morral, These differviugs
wre sultewent o pdace Yalweh in a category that difers o kied from ruae

-]
irf wther [‘Uihl'.

Wb Yol or 'l bven, o Shaddai,” Adoen, Da "all Stelck.”. Eletin,
eane T by reganded wot only as national pod, hue abvo as the one and onaly
Guod of the Universe. Yahweh is a God of righteonsness whose loveng
kindiness §s fronn everiasimg to everlasting and whose render mercicy are
oiver all his warks' ' Tn Fact, (his belief that yelrweh's aetions ace guided by
e will i baing righteousness, i< very marked in jewish conception of Gnd,
As wy shall explain lster, Yahweh is the guide of history, The readition
speaks freguently of Hirm as the God of the Patriarehs, of the Exodus, and
of Simia: that i~ of vhe parr; or i emns of His Kingdom to came, of the
futuze. in stim, as (he God of (he cosmic and the human adventuire!®, T is
elear Liere, thot there s a nationahstic redency of which could connect
with Yahweh vnly the idea of the expectation of sghvatian (or His chosen

p-uuple”.

Resides Trom this spiritual conceplion of God, we can alse say that the
guthropamorphism is very clear in the 0O Tewtnnent. The early jews un-
dgited the eliimare reality as a person “*walking in the Garden ol Eden. ..
He vennes 1o Abrahany in the shape of man and speaks 10 him . we zlio
hear of & diveel meeting between God and Mases, God is reproseniog as
haing vyes, ears, hands, Teers,  Also the Tags tho man was eredaned in
Gond's image presupposes That o some exlent, God is thowght of as heing
hurean in .hhu]'lrm.
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According to L. H. Mills, all thescideas which we <an fid in the Oid
Testament 2hour Yakweh, such @8 © He is surrounded by spirits, anycls and
amony them there is also the spirit of levil, He is one; He is transeendant,
He is a jeulous God; He s a Holy, Heis a living and an eternal Being: He i
the Creator, and He is the Saviour, arc the same atiributes of Ahurd Mar-
da. btarthermare, he glaimad that Yahweh Elohin s another ramw Jor
Ahura Murda

Ir has Been said ihat Chreestiger Fairh s faich in Clhinst; s faivh b Gl
as known in Christ”’™. In the words of Si. paul "Ond was koown to hin
the Father of our Lord jesus Christ .. God was in Christ reconciting rhe
world uito himself... God commenderh bis lave Lowards us, whiif:' Wi weie
vet siniers, Christ died For us'"™ Absu the conveplion of Gad, has a
relation with the Chrstian idea of fove, Of the Crass, and Christ. “'The
glory of God had been seen in the faee of jesus Chrisi. Ciod is a jesus was.
The holy tove of the Cross is the holy love of God"™. Iu St. foip's
writings, we find the same conceptinn of God. “*Nr man has seen God i
any time. Yol Giod may now be known. The only-kiegmren Son, has shown
us what He is, we know Cicd’s glory in the glery of the Son .. because of
the same, we can be sure that Gad is lowe 2" Briefy, the writers of ihe
MNew Testameni Helicved 1hat in Christ they koew Gird o be a God of love
and Girace; it was throngh the Son thal they knew the Farlien, Chose is 1)i
meage, (he portranr of the nvisible God, T sec Hine 16 10 see the
Fathe "7

In Fawr, we can say, wye va net find in Christizoity @ conoeprion of Gaod,
but whay we ¢an find s g Faich, in other words, God i € bristianity is ool
vnly 2 person wha has wven o men commands, bt the conception ol Cind
is the faich vhai Me hgs revealed Himself in jesus Christ, and in Him we
may know the charaeter ot God.

Huwever, during the tiest three contunies. Chyistian thoughi was in-
Aucriced by philosephy of Phile  Aecording to him, God made the world
s an expression of hiy gondness to His creatinn, but berween God and the
world, the uniting links are a group of divine pewers. The highest of thesw
divine power i3 the “loges'®). To Bkim, the “jogos” was the divine
nediater of creation and revelatlon. Philo considgred Lhe “logos'’ i hie
relation to God's first of all Wisdom®™. God thrau eh the logoy vreated the
Ideal men of whom sctuzl pran i3 & poor copy' . The "logos” stands



between God gnd man partaking of both naturey.  Finally, the “'logos™,
acearding 1o Phily, 7is thg Mudistor, the Heavealy !b'la:: who represents in
The eyes thacyes of God the whale Tamily vpeo earth”?

As & maiter of fact, the Ptz “logos” has direct influenge upay the
church, eypecially wvpan S1 Pal aud St Joim. Acvordiug to St jobn,
befare Christ was born, "ihe e vas a presisient Chnly un ideal Chnst, an
idea of Christ” ¥, This idea ol i e-cristenee of CLrst i3 catied by St P,
Wisdom or Spirit, or somebiuey desanibed in the biograghy of jesus by the
term logos or Word. The idea is very clear in ihe opening vorwe in ihe
Gospel of St Jahn. ""In the beginming was the Word, and the Word was
with Qod, and the Word was Gad''?Y. Thus. like the “logas’ of phuts,
which became immanent in e creaied world, the *'logos™ of juhn became
incarnatd in the birth of chrisi®”,

Huow ever, what §s imporiant 1o us here is the docirine of Tnnity. God av
the uliimufe divine reality exisis or can be voncelved in three persons ©
Faiher, 5on and Huly Spirit.  Inather words, the Chnstian conceprion of
Qud is : 'Cne God, the Father-God, the Son-Civd, the Holy Spirit God™' ",
Qod the Father is the supreme Being in the universe, the just judee and the
gravious Father of man. God the Son is the redegming Chinist in whom the
divine love for man becomes incarnafed. Qod the Holy Spirit is Chnist as
cuittinuing to live in the hean of ¢ach Christian and alse within ¢he
follawship ofihe church.

Mills declares that we can find a similariry between the Christizn Ty
and the Trinity of Zorvastrianism?® . According ro Guillemin, Abura
Mazxda ia “the Father'' . "the holy spinil proceedr from the Father as a
Son. 1fihe Father and this Son are rmegarded s one, then a tnnity emerges,
composed of the wise lord, justice, and Qod Thought'*?

Isiam, like the monothelstlc religions, stresses an the conception of one
Qod the creatar, of resurection and Judgement, and revelation. Although
Islam aceepted many ldens about the conception of God from Judalsm and
Christianity, but as we shall see, Islam differed with them (n many aspects,

There is no doubt that the cornerstone of Istamic belief |9 **La Mad Ala
Allar™, There In no god but Allah. Allah here means *'the God'' not &
Ood", for acording to [slam, there is only one, The God. In fact, oneness



is e key-noie 1o the conception ef the divine Being m Bl 1t denies the
pluialiiy of Godhead and participaiion of 2oy heing in the affues of the
world, According 1o Ishao, unless a man buedice os jo the oneness ol Allah,
e canel e s Mucim. This doctnne of Divine uniry is 2 sanding preses
cnnst polytheism, duatisme atheism aod idobtitry and it gencrally nwins
Ihat Gud is one in His person (A4 gge in His attribuies (SH#4D and one in
his works (af &

Alsg, God in Islam is one 2nd werly tramscedann, he is never been d
Father, and no one can be his san, "'The jews gzl ‘U Zair a son o} Ged,
and the Christizgns ¢l Christ the Son of God. That is 4 sayiny from their
muuth. .. Yel they were commanded 1a worship but one God; there 1
piod fiee He ¥, Agains Christianity, Islam reicered the downne of Trns-
iy “Thes do blaspheme whe say God is Christ, the Sonof Mary,.. 7' They
dir Blasplwme whn sav Ciod is one of three in Trinity @ loer there i3 po god
ereepl (Mg Gad'™' . Al against jewish gnd Christizit's anrhropomnr
sisnn Tstumy copelaesizes that “Say @ He is God, The Ong Oniy; God the
elv-nal, absplules; He Fegothen nol. mor is He begairen, anl there i pone

T

Lt noe Him

fetar b ontpdsderees an (R poiversal cooeepticn stoed, Sosrdez o
Flaar, M the peaple ot the word are the crearion of cne reatar, who
taboes coual care al all and who has crecied tkesn ahke Hieois the Hahh
iV Alarin, “he Jord of oY pations', and the crearor o o'l the word.. He
i the Lond ai gl the lond of the heavens and 1he varth, *hie bed of the visi
asd ke west gl the lord o the Muostims and nan Muslins

tood in Ishon possesses taw attmbotes aitd wots oF “High God'™ Hy s the
all mighty, jadee of the woiverse and master aof the Day of judgatent. He
knaw s, sces, and hears everything, visible and tnvisifile, He is the creatarof
heaven and earth. The warld and &l thal is in f came into exislence when
he urtered his creative word « Bee. 1o relation 1o bath rature and mien, He
is almighty witl, the Lord and controller of gl that happens. There 15 nw
naturel Jaw exeept so Far as God has imposed ordedly ways wpon the
pheaoinena in the world™

Thie maost importani clements in lskany's conception af God is tha *Godd

ts depted mol only as the sole God, but 2= the Sole Reality™ " “1he East
and West 15 God's, therelore, whichever way you lur there js the lece ot
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God"'. Marter, time, space. ail the Taws of paniire, the muvement of the
starg, the rise and f2ll of rations, i all these we can rezlizg the urity of
purpose and therelore thy unay of the nnginator

Averrding o Mushins, Allah has Ninciy-Kine Beautiul oF excellen
pame; mare than sevoray of Wiose are found in the Quar'au, and the rest are
derived from che passapes @ il These names 1osiyty God's power,
ksowledie, Justive. and morey

Birt, acvarding 10 Sulis, God is 1he ity Reittity, He s por the high Gud,
bt they lovked to Huu as the God of e, 40d they Peped of Union wich
Hiony and for that we hear ol Hadlag 2%ter be reachicd vnity with the Ruealiy
declares © 41 pn He whom Heve, and Whom I [oveis | - We are b spivil
dwelling in one budy™™'. Atso jafa al - Din al - Romb serices 7.

“Ye who in search of God, of God. Dursue,
Ye need nai scarch, for Gad is you, is you' ™,

Or again :
““In the world of Divine Linity is uo reom for Namber,
Bur wunber povessarily exisisan the world of Frve und bourg
You may gount 8 husdred thousand sweet apples in your
hands;
TI you wish 1o pake onc. grush then all topcther™?!

4 Revelatlun and [istory

As wemenbioned that God in these fesr relipons 15 concived s peraoanl
ind active. He created the warld and be wifl deviroy it one duy. Howewver,
accirding to judaism, and christinmity, Tistory 1% 8 oreation of God. God
had manifested himnseH @0 humanivy ciher in histarical events o< jn
judaism, or in human shape, pamely, jesus Christ. On the other hand,
Zoraasier and Mohamimad are in no sense regarded av munifestations of
God. God in Zoroastrians and Istam, had reveuled hiy will and his divine
words o shupe of Divinz books. However, let us see haw each of these
religion understands the conceplion of revclation and history.

In the Qathas Zoroaster {1 depicted as the prophst of Ahura mazda, rhe

supreme God, and as such he summoned 13en to obey “'the tuth end to
shun the lie.”"! Zoroaster spoke of hiniself 25 sthe friead and prasler of
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mazdali?, and claimed 10 be & deliver in the sense thal he and those who
obeyed his teachings were hasieners of that time when Goda witl would
triumgh and Hix kingdom cone.

Accarding 10 Zorogsiriansm, Grsd had revealed himsel (e Zoroaster and
commissioned him te be his prophet!. The Gathas again and again sel
forth his claim that he had been called Lo hiv prophetic mission by Ahura
mazda himsell, and thet religlon he teught was the fingl and perizel
reltigion®. In faet, Zureaster wished to be the messenger oF God v ol
mankind.

As we mentioned, Ahura Mazda was coneeived &5 Lthe Lord of creution
and univeise; He was the Worker, through whom everything comes into
tife and exist. It is He who decides victory beiween the rival hoses of good
and evil. Everything camnes from Him and through Him, the Lard ol all®,
Mareaver, He is the one who will be the final judge and redecner of
history .

In fact, the meaning of history In Zoroastrianism lics fn the history of the
confMict betwesn the forces of good and the feices of evil, Therelore, the
Gathas refers 1o *a peried when the present evele ol (he world will he
completed, the process of creaiion will cease, and the ¢volution of the
universe will have rezched jts destined goai®™*. In viher words, the histary
will come L its final pogl as contemplated and ordained by Ahura Marda
at the dawn of crezrion, As we will discuss lacer, Zaraastria nism claimed
that in the end of history the last of the savieurs will avise. *'he will con-
summiale the work of purifying and regenerating the worid and completely
removing cvery trace of the evil work of Angro Aainyu™®. Thus, what
Zoroaster would like to say here i3 thal, "*in the cndless chain of Bound!ess
Time, human beings can contributed their share towards the extablishment
of the kingdom of Righreousness of carth’”'? That is to say, in the end of
history, the final curtain will be drawn on the conflict between good and
evil, and there, the ultimate tlumph of good aver evil will be sceured, the
kingdom af Righteowsnesy will be esrablished, and men will eqler into the
everlasiing Joy of Ahura Marda!!

An g matler of facl, one of the moyt characteristic elemenita of the Ofd

Testament teaching concering God iy the great stresy laid on God's ac-
tivityh in history. According 10 judalym, God who delivered the people a1
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a certain peint in its history and adepied them ns his ownopeople. In a
ward, he is [he Gud of the muracle, of hiviory aid of the cavenanl 'z,

Acem ding 10 jowish baiih, Toren? denves ire hnowdediec of God tram Hse
adizityh in history on Behut of Bis peeple, pasocebardy in Erypt aud in
dueeerl, T il this freck i 4aed isteriened in hivtory was cophaosed by
L jewish propheis,  As they roporcal i hisiory By bis autivity for the
geod of Has people, Gad hias vesculed Himselr as v living Good who i,
=41t His pt'upll."". Th:a sphook the course of history, Yahweh intei o
al gritieal montents, “He tolfens Bis people, saving as well a, polong
then, and He controls 1their deiting,  The whole life of the psopie pasaes
umder His eves 10 tiwes of disasterand prospenity; both are sign of Hiz s
tiving

Murcover, the jews had set their hopes on the dovinac of kigrdom of
Cud which will be the final acts of revelation of God ui hwinan MiseosTy

Thus, Cod acvuiding to judicm, is the Gud who reveils Himself in
I'istary or the ruler of history, rothing, 1heeefure, heppuonad B2 aocndena
His hand was gt work in every event in Edg, the Flood, the Tong ol
T, bz yoars inthe wiklerness- afl these are sl pf His aciiis
i histarym.

However, beddes God's aclivitge so Distony, b Jadaism thage s gi-o
dinect retuliondhip berneon Giod and awn through proghacy. 10 Fand
tlucoglont the hisiory of Isiact and s the waoed chaaciorsn clenwpr o
the sunue ire DF]“diljhmlﬁ. Fure, Ged is nol only the Givd of hirtaiy, bt
e s atso the God who a%osss the man w hou Me Bis colled 1o share in |
sctivity By His Spinit of Weid'™,

Thus God's will acvording ot juduizm is shows in his Jireck reselaiion to
snan through prophecy, and also by his works Gy lsrory aiad nafure. These
two things go haod in hand.

Christianlty, like judaism, believes that all human history, past, preserl,
future, v under God™s conttrel. That is to sas. God in O hriscanity vs the
God of History, and that history Rias meaning sad pyrpose Lot us bnefly
aaplain bow chaistlanity explains this doctirue



According Lo Christignity, God is s2'f revealing in his works, in bis word,
and i his sen'®. [n other words, God reveals himself in narure, in history,
and 1 jesus Christ. According to Chrsitianity. all these revelanion can be
ey mnderstood by Faith®,

According ro Chistign thooght, i the begimmng was Liod. 1he nniginal
and wftiniaie power. Gosd then crearoi rhe workl, and laier man, at cenain
un. From that pons on, evoluowen works according (0 isherent manural
lwns. Afer the pradual cvolution of man. 17 the beginang of what 1s called
hanun histary?! . So, aaurding to Christianity. the world is *“a time jiny
vea Beeimg i is creared acem ding 10 the purpuse af God®

The penied from the carticst ficst man 1o the berth of judaism, unde
Moses. G calld the “preparation of stage'” o history™ . This mcens that
Judaism wes preparing the world for the Inearoarion. To explain this we
s, geevrding o Christiunity, God revealed His conumandmenss thiveph
tic jewash praphet in the fonns of human thoughr and in terms of the je
il gordiviang @f history Aceardiog 1o Chnstiantin. God through hese
wwisit prepkets seced ve ke saxing 10 men ikal Me would reveal
Hitra 7,

T3, aeeording to Cheistian theught ) when jesas appeqvd, God jnear
Misfar e neared, i hman h:.ﬁmrg.--". Thair 15 10 =y, God catie inte (iundn
Bisiewey 0 e person of josus Christ” and Giad was i Chrisi Peonel g
P worid 1o Hinsel P Here Ged docs not reveal a hook conlaintig the
Eth e wards men e believe, but he revcal Himself, According 10 the
Christia thought. sinee Gnd has always taught mien's loving 1espoase,
God demensrated cleariy His own love For men by piving Himself o
i’ Thus, when Jesus appeared, God Incamate appeard in bunim
kistory. Therelor:, according o Christianity, the life and teackings snd
the vross and resusizenian of jesus goe the fulfiliment of Ciod™s PITIse B
judaism and mankind. Thus for Chastiunity, Chiist is the center of
history™. That is to say, Christ’s fife was po other than the life of God in
man. At time and place in history. God did his (el work uf love and grace
it performed his wat of redemprion®. All these explain (o us why Chris-
uanity exphasized rhat Christ is the key to the undersranding of history
and lts foture and vitimae end.

The Christian view of history farm the perigd of Christ unid the end of
histary Js that the process is a gradual realization of God's saversigniy, of



the Fulfitment of the kingdom of God. That is 10 say, thiumph of love and
justive and good will not be comptlece wutil the end of kistmy. The eod of
history 1hus means che Mullillment of God's purpase and (ke final esiablis
hment of His kin,gdumj” Ia fact, the Chrstian view 1hat the end of
history means the final battk between gueod and cvil, 15 very closed (o tha
of Zorvastiantsm. Bath belicve thal im this final batile evil will be dy¢feated
and the triumph of good will be completed, and man will enter into the
everlasting joy of God.

As we mentipred, Qod 10 1slam, like judaism and Christianily created
the world and Me is ils ruter and He is tfie controller of 2t whal happens.
Averoding to Iafam, Mubammad wars the Last in a liie of prophets. and
was the “seal of prapheds,'” for in him God's revelation reached finnlily.
Here revelation is not Incarualion nor a historical ¢vent through which
God enturs in relation with man. But it is a huok. The Qur'an revealed to
Muahiimad, is the final work of God 10 mankind.  According to Islam,
this book, the Qur’an, is identical with a word of Qod which is wrilien an
“a heavenly scroll’* the Que'an is identical exactly with the heavenly
griginigl, Here Islam differs from pudaisn and Chrisliaiiy in emphasiziig
the divire original of the Qur*an.

According to Fslamic wiew, [shun is the religon of God. Ln fagl thas
statement reflects to us the Islamic ¢ongeption of histary. As God
organized the world in the beginning he did alvo with man. For man there
are laws which he ought to foWlow. Acconding (o Islam when Ged created
man, ordzined hew men ought to behuve both individeally and in com-
munrty. Bul man was given The faculty af chivosing lo conlurm or not to
mnform“ | Those who acvept Lhese diving corvmands witl Nind their reward
in hercafter, while for those who reject L there is punishucal tor them,

However, God according to lslam. has nol letr mankind without
guidance on this matler how mankind should five and follow the com.
mznds of God. According to Islam thought, Adum was the first man and
the first prophel. Thar is, God sel men in the universe and al onee revedled
o him how he should Tive. This meanrs, “human history upens with man
knowing what he gught te do”**?, But Adam preved disobedient and his
successar neglecied, or forgot the messag=. Bul Qod, as act of justice,
sent down the message again. There was thus annther revelation o
humanity of what the eternal demands are. Burt this story repeated disell.



And God throwgh Abrzham, Moses 2od jesus sent his revelation so thal
bumanity might be 1eminded of the divine commands™ . But this story
repoited dsell again and agam.

Onee and for Al a final recclation was synl dow g a essenger wis
chosen whe deliver it ta all mankind, 1 is 1stam and the messeoper was
Muhammed. In this way, then [slam which had existed form al] etemiy
came down into history in the szvent century A.D. and hegan its final, full
caresr Among men™. As a fact, the main aim of [slam is (o create a sociery
or Ummah where justice and unization are jts base. Therefore, Muslims

through all the ages marched forward 1o historical Rchicvemenrs

However. the coneeptivn of history in Isfam can be summarized as
follows

1. Ualike judaisin and Chrisrianity, Isfoa treats the enfice history of
mankind as ane whole™®.

2. According o Istam, the histurical process Gekes aoeount only of the
practival conducl of affaivs in human saciery, 1o other words, history
is man's made.

1. Aceanding 1o [slam. Guod does aer destroy any soctul group unjusily,
while they mie in a state ol unawareness nor docs He destroy aany
conmununily while its moral condeel rerain oo @ foleqrately satisfac
tory level . The conclusion which follews that **the course of hiftery
itg2lf 1y 2 meal ageney (thiough which the moraily supertor elemenrs
rise (o the 1op. while those wha are mona'ly infepor siok to the bot-
i, The historical process is, thercfore, solective in the moeral sgnse
of the world'™’

O MAN

As for their etirnde lowards men, generally spesking, we can say that all’
of these peligions agree that man has heen created by God and man is fun.
damentally different from his Crearor. Man is furmwed by a univn of two
naturcs ; Lhe flesh, which he shires with all the ansmals, and the spint
which renders him a vicegerent of God. At death the soul, or the spini,
leaves the body. Hut in hereafier body and soul reuniled to receive Lhe
judgement of God. The high place given (o mun by God in His warld
order. Man iz the highest presence in the universe. On Lhe ather hand, al!
of these religions accepted the story of the *"Adam's Fall, and his disvhe



dience 10 God'". The pusishment was the existence of man in this earth.

But rnan is por aluue i the exnth. with Bion there are the fupees of exvil aad
Devii. Therefare, ull these relizains emphusized thal man vught o rake
sides with gaod ggainst evil, All these rehgons did not atiribuied evil to
God dircutly, kit they atrmnbuted cvil 1o the Devil. This Davil 15 onie o
God's yreatures, hut he was qrehellioos one. Lok us uow diseuss how e
cach religen differ (rom other seligions o ther ganeeptivng af i,

Avvonding (o Zoteastrianisia, Lhe main probilem of lite 11 the proticm of
evil. On #tx solution begins the destiny of mankind’ . The physiva! wos ld
which men inhabits, i3 Full of evil; therciiore, mans litg is steeped in sormow
and suffering. Henee Zoroaster callad mpon his followers 1o aceenr the
chillcnge of the principle of ovil and 16 evhent themsebves as crnirades
arm with the good God. f man does his duty. pood, according 10
Zorcaster, will prevail ac last.

Ax far the onigin af evil in this world. Zorcaster iaught thit there was
rebrellion against that irue God whose will he proclaimgl. The o pahkiva
texts tells how the first couple were led asirmy, as bz story of adum and
Eve, by evil thoughts and began to warship: the evil pod rather than Ahira
Mardah? However, the Zoroastrznism furnished a salvation of the ex
istznce of evil in this warld by positiag two primeval pawers 8l war wirth
each other. One of these principles is called prinee of Darkness, Angra
Mainyu, or the Druj, the evil spirit, and Aburg Macda, the Benefiver
«pirit as the prince of Light Eversthing 1hat exiaos aop doalisticadly spils
und assigned cither 10 Ahura Mazda or Angra Mamnyy®

Man's salvationt is 1o be found in obediance 10 the will of Ahura Masdasy
s it was revealed arnd taught by hiz prophet, Soreaster, Man has ro share
in che struggle between good and evil, Aghi and w-ong, light and darknes:,
to effirm and improve the world. not to deny 2nd escape n®. Hore we caa
potice that thin kind of evil (s pesitive onc. In other words, Zoroasier,
“‘striks the heart of hls followers to positive hatred of evil, spurs them 1o
join the crusade against the spirit of evil, and exhortts them not to evade the
fight, or turn thelr buck on (he arch enemy’.

Finally, man gccording 10 Zovoasicr s burn pure, not ns s taught in

Christianity, defiled with ariginal sin. & In a1 Zoroaster emmbhasized the
fact thay we mug work out cur own salvativn, Accordingly map b
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respensible for the ulhimateouleome of hrs sieogels agaiest evil and Lor the
wumph af the good. In a wonl, according o this religion, wman has
frecdom of chowee, and he vin choose Betug good sad evil, and he s the

raster ol Ris e,

b been wiid ehat 11 inMiseree of Foseiman covhines of wies™ 1 2
disten and 1he coneeption of enl. on dewssh, Chrstion, wad Masdin
lireratires were very considerab'e’ As L Mills appendtied o, chore s
vers sy telation herween thie fewish salan in those exitic prechiisdon and
Shrsbn nes and o persian saran, namely Aagra M:nu}-uk. Teg Lo, il
tanstermution of Saian and the rebel anpels inta fgures not very dirfe o
frem Hhase of Abaman and his dernonie host 1 the judins-€ Laisi e
Veroraivze had appeared alter the Tranian contacts?,

Alsa we find another influcuee in the-Diea Sea Serolls, where God s swid
ta huve Cereated man o bave daruinion over the warld aod miste Tor Ly
twr spirtl, that ke might walk with themm wotil the agpaiored of is vidiee-

-0l

i, they wee Leespunl ol trurh and errar Sourecs of Fehe is the epin
L oeth and the seurces of darkness is the grigin of srrar. Moremeer, {1
e ban bl the prive of Eeh, ds domniron over all sons ot fichioousos: s in
e iy of lighe they waik, Andinrbe band of the sl cFairk ness i ol
Sominiens v Ve geas aF errer; and i Lhe way of i konees they owoelk
And ahe aned ot durhocss o nie steiog o a1 sory oF
rizht-cowsness. - Banthe Godoet Barge! sl Ris agei 0 il hae Beljod

Al sy ef Bty

Ihis duakias ol sprag at Mesh, i and darkoeess is glear i boanh
Cuspel and i the First Bpistle of St Juho wm e Now Tesian..nl
However, au the end of the ficd centun, A, the evi] porld was st
againstthe wordd of light, and they bevarme twa appused reshins. This v s
cleal 40 Grosine vigw, which clained that the world is cennolicd by the
gond, light, and evil, durkness, deities, respectively. And s we memion.
ved, Cansticism was af leanian Qrigin'z. Lel us now see hoow the threeatliog
reiigions leok to men aind what are the new attitudes that Urev prodaced (u
tiie dactnne of Man.

Men. sccording to judaism, was onginally created “in the image of
God" This phrase denoted mman i his peeuliar relationship to God, in ks
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vacaiion (0 be God's viceregent on earth, but most of all *'to reflect in his
rature the nawre of God, just as the cheld is the image of the father'®'.

However, although mman s God*s creaton and rheefure essenualfy
good, be is esdowed with (we princip'es or fendencies; @ good Impulse and
an evil impulse. Each sireggle to contral man™s desires and chaices. In
this <ense, as fn Zoroasirianisn. 1man participaes in the cosmix siruay!s
betwecn God and Satan' . According 1o judaism, God's ereation has gnns
astray beeouse of Saian’s rebellion and dbvobedienes af men. Man. ac-
cording to judaism has to ohey Yahweh and also has freedon to choose

He can chooze to serve Yuhweh, or o disohey.

According 10 jewish faith, Yahweh made a covenant with his poople
Lrael, and as creator ged lord of hisiary, he controls all ithat happens
Therefore, the jews explain such evils as defeat im batude, famineg, discase,
én a result of the Failure to Fulfill Yahweh's will,

Salvatlon of bouh individual and saclery, cam be achieved aveording to
Jrulyism by @rict obedience to the Torah. Both individual wid nature have
o plense Yahweh by fulfilling his covenant. therefore jewash prophess ind
priests, called for a return 1o Yehweh and his righteousness. All jewish
ironhles were attnibuted to fatlure o Follow the Torgh. Briefly, salvaiion,
aueurding (0 jews, had an historical dirension They beiieved Lhat jusi ax
the Fall aecurred in the earfiest period. sa redempiivn would eecur ar the
end of history! ©.

According to Christianity, Mun { Adam and Eve) disobeved CGiad's
cammand und thereby comninied original sin. I fact this docinine of
cngingl sia is considered Lo B¢ 1he comerstone of the Chnstian attitude
towards man and his salvation, In Christian guirude towards man and his
salvation. In Christianity, 10 believe (hut tian can save himsell seems Lo
conrradiet the whole of human history and cxperience. Man, 2ecording o
Chrisuianity, cannot save hirmnsel F; man is need of help of redemption from
1hie various forces such as Devil, Sin and death, which would enslave and
destroy him. That ia to say, unless man feceives supernatural help, those
forces of evil will engulf him'é.

Man's salvanon is oaly to be found in faith in Chrin, that is, in accepr
1ance of Jesus resurreetion form rhe dead a1 proof that God has power vver

- 28 -



the Farces of sin and desth. L or the Chrismtian, the meaning of Life has been
revealed in jesus Christ. “*'We shall be likc him foor we shall see him as he
is""". The Christian should Yive  life of obedience cut of gratitude ro God
and fl<o as proof of the fact of his faith. This life of ohedience is passible
with the help of the Holy Spirit, the true gulde for Chrisua Living, Man
aucording o Islam, is the vicegerent of God an the earth. Man's purpose in
life is to realize the will of God in this world, According to the Qur'an, rm
nevepted to carry rhe Trust, which the hcavens and the eanh refused to
carry ¥s responsibility end they were afraid to carry i. This Trust is the
divine pill of Cholee.

Avconding to Istam, Adsm' disobedienes was Forgiven, and therefare,
man dues not bear the Fall of Adam. [ spits of Adam's fall, if man
follows the guidance, ke is free from any fear from the present or the
future. In Islam, the rclationship between God end man |s without ay
mediarion. There tre no mediaters or priests between man and Qod. Ciqdd
is very cluse (o man.

The responsihility of man is very elezr in Lsiam; thai is ro say, all evils
and sorrows are created by man’s bands. Then, man must berr persanal
respoitihilicy for kiv own deey tad ne i ow the blume on the others. Cn
the ciher hand, hosides men’s responasitaling, [elam emphasized Grd's
Justive. This mieans that there is ne indistice thul van b done to anvine
cither o this warld or in the day of jud-mens

As we mentioned rhel Bfam means sebitsion to God's will, therefore,
ruan's salvarion s to be Forand in eotuplete submisvion of God's will. Man
has 1o Inllow the luws of God which are also the Tawx of bis gwn pure
nat are &3 made by God.

D. COSMOLOGY

In Lorpastrianism, 1he uriverse s the creation of Ahura Mazda, the
creator, Y'bul B has rol come from mtl-.ing."'. The stars, the sun, the
moon, the sea, ali things high and low are created by Ahura Macda and
they Mfunation in consohance with His awn laws, bul the growing act of ILs
creation is man?. The aim of (he oreation is the bliss and welfare of man; it
wias the desire of Ahera Mazda that Hiy mizhl, wisdom, and grodness
should be utilized In promoting the happinzss and enjoyment uf maakied
{n this workd .



Acearding o the Buer Avesa, ab rst the vky was created wily all the
veloagal bodies, fhen woter, the eznhb, the sepciable Kingiban wod the
animal kmngAom, and tinally many?  The shole creation by Bonmd by the
faw of pochlion wid dosirnevion. " Ahorg Masda' < iight hoas two polos,
o ol which, the Speata Modmve prosger s aml sl dios wvery b,
whereas the other, the Al Moo, is e dostune foee'™

Also in Avesra, we can Tind many cosmological ideas, which we find in
the later religions of the Near East, such us the Seven skies and eanth; the
order of creation, the seven immiarials, engels o atlnibuies, the waier as
the origin of every existant, and the cuft of fire"

Also we find in Zoroastrianisin, tie desting inn betwevi the pwo worlds,
before the creation of the imaterial world. *'In the beginning Ohumasd was
an bngh and dwel{ in the Endless lighe, he was charsctenzed by oruniscicnce
and wisdom... Ahriman was i the depths and dweli in the Endfoss
Durkness, Re was slow in knowledpe and his will was 10 do harn. Betwieon
the kingdmm of light and darkness was the yoid which wome call Vay'™

This brfly would seoom 1o be a Mardean view of (he universe belore
Ahriman's #ftack on ihe kivgdom of Heht aod the creaton conscguent on
i, This is the Zorogsier's vicw aboul cosimologs, and 4 b clear tar i el
flevts their metaphyiic of morils

Generally speaking, im semitic cosmiilay, we 5i0d that God alose eed
ihe heayzns und the eantb, and he gives breath (o the people. e conrols
hunvan history, forms the light, and creared darmocss; makes peace, g
vreated evil, Heaven was His throoe and the eanth kis fosistonl, For He
reunscended the whole creation. '"He had siretehed out the sky 2% a cur.
tain, spreading it as a tent. .. end He made the clouds his chariot and the
winds his ‘messengers who fzid the loundunons of the carth”®. From
Waiel God crested everything: and the provess of ereation occupied six
days of crearive sctivity and folluwed by the rest ol the creator on [he
ssventh day, Many scholars mestioned thal the creation stoty in semilic
religivns denivod furm Assyre-Babylonian and Zoroausteisnism cultures.?.
However, these Semiric religions speak of two worlds, this world and Lthe
world 1o come; here | will diveuss their conceptioins of this world and inthe
nexi paint I will deal with their conceptions of Herenfler and *fast things'

The jewish cosmolagy starts with the first words af (the (ld Testament,
“'fn the begiuning God created the heaven and earih. _; wheat is impuontanl
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here is that God said, "*Let there be..."* this crealive order does trot in itscif
contain nor dacs it struggle against durk, or evil force; bat creatior here is
deseribed 8s gond'  Here we can morice that judaistm  against
Zorousimanism, who claimed that the world Zivide into oiwztly hosrile
priociMes, light and durkness, good and evil; but fudaism proclimed God
us the oreator of both. God by his vwn wncondinenal ehoice broughn -
1o existeice.  Also juduisiy sgaiint v castrinnism. mentionad that there
was no pre-existen, maller that God used 1o fashion the world; 1n othes
words, God reated the worid out of noiling or “"ex nebito’ ' 1 judaism

nine wot aresied with the celestlal world, gnd tiimelessoness remained an at:

fibted of the uncreated God'? Naurally, the ideas of greation oul of
nothing and greation of ninie, support and condirm jewish manatheisns

I dudaen, the warld ds good, sitice poadness is its o cator and 41 ling
wimy, The story of cieation ¢xpresses the perfect harmony between Guds
purpase and His weork in the world, God himsell spoke at the end of each
das s erealiveg " And bebold, it was good'? This idea gives the fEu pressiv
that e warld is good, there 5 no Ngithing between good gud evil but
e of the wonld hy wriginal is pood.  Also, the thenlagical idea of 1he
Sabitarh detived froon the story of creation.

I Pk, s pedisen . we enn netiee thal the actis iy of Giowl in nainre and
e aetis ity dan Rissory ure pars of aosmpels preeess; theretere, miracle by the
abd tesnnme st repasded asa sign or prool™ of the power af Gad, (0w o
EIUNrEL |rT|uuﬂ.»th$!4 Accroding e judsi-m, God niade a specisl eove
Cand wich the work of ereion that at the appoated tirne, the Dead Sea
shoudd Jiv ke bcFore Lerael: the sun @ud moow shondd staad sfl ae che bid-
iling of poshua: that fire shoudd por corszme the three vouths, Hemanel,
Mishacl, amd Awvariah; that the sea monsicr should spit forth john alive,
gud so on”'"?

There is no doubt that i he Perslan Influcnce gave jenish angclology und
demonclogy a different character. Afier the exile, became the belief 1hat
the demons were organized, they had a lezder; this leader was Stan or
{'Shaiin’ % In judaism also differeut orders of g2ogels arose, the nuri ber
seven was adopted from the persians and 1herefore, in judaisnii, we have
seven head angels’”.
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[n general the angels earry out good or evil designs according to ther
commands from the Lard of Hosts. What is imponant here is that, the
betief in angels served two functions in the development of monoiheism.
Eirst of ell, *'it was a stage in the concentration of the divine foroes,
beginning with polytheism, vortlicuing rhrough belief in mngels, and
culminaring in the one and anly God ol heaven and carth™'8, Also, in the
vision of God, certain elenseuts had ro be removed in the spiritualization of
God, and il was found easicr to iransform these info separale beings,
related 10 Deity Himself, **Thus, the fiery appearance of God (o the eye or
the voice which was manifested to the gar were alien personified as angels
of Cod’""?,

In eddition 1o the angels, who carried out Gods will o the universe, in
judaism, there are other divine powers which mediate between God and the
world of man and have coming power such as *‘the glory'' of *'the Nawng™;
“rhe divine Warild,"* which will be the logos in Chostianity; **Wisdom,"”
~+Spirit of God*' or the Holy Spirit.. %

Christianity, like judaism, accepied that Gedd creats the world, all things
visihle and invisible. Also Christianily belicved that creation means the
free and uncenditioned act of God; in other words the greation net of God
is not conditioned by anything ¢iher to Himself, Like judaism, Christianity
emphasized on the docirine that the world was created by God, ex nihilo wr
"“gul of nothing.'" Thr world, according 1o Christianity could not exisi o
itself; its existence depends upon the eternal creative aet of Gad?'.

According Lo Christianily, Qod could net directly produce a world o
untike himself; henee, there must be an intermediale siep in Lhe provess
from the absolute uniy and created umiverse. Linder the influence of
philo™s doctrine of "ogos™, most of Christian thinkers believed thar this
intermediate step Is the “loges,” who appeared in Christ, whi iz the Word
or Son of God, Heis the Truth and life of all things which are exist®, This
idea of the production of 1he world, of anoither being who is not God, ia
attained through the idea of the prosuction of another being who is like
God®'. Thus, Christ is a divine being entd God’s agent in the original crea-
tion of the world, so that Jod might not be conesived of as Indirecl contac!
with matter. Alsoin Chnstianity, we can find some (hinkera who ancepled
the idea of meanation 10 explain the exisience of the world, According 1o
Flatinus, ““1he world represents an ouigoing [rom the One. Some inncr
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reheibhon oF disturbwwe within the aee cxused & 'foli” or am emanaiion
Ireun that complete and otherwise perfect vne. This fall or emanation
conzruwd [0 lower 2nd lowen levels il it enconnesred the dork lement of
matier and 1 he visible world came ooy hcmg".ﬂ. #&lsa, Gnosticksn, wndes
il sailence af Zo:oasnianinae, sceepied 1hiz separavion beiween Maner
and S amd 11 consiered the wonld of maricr o exl, ity qicator and

d . - L
culer is med rhe gomd Lo, ba inferiar a:ad pepeo et being™

10 Iniune, Aluh areated 1he nald msiv dayz 1l world and 241 thai dcin
W e into exisience when Ged miteed Ris crearive wand He™". Alsu in
Plasee, AWl created ihe woild ol of pothivg. The nature; sun, nicon,
sardy, cby, 160, clowds, wnd s Lvw s oocder God™s contred,

Al indslam there we othe 1ypes of divie powers, e *'wacd” Gunr)
trogs: wis b derives the spreit Qiuin) or “hely spint® truh ul qn.ﬁiu‘s)’m

Aveinding te i<l Fairh in angels is ure of the prineiples of Islani. In
Polann Chsl is surrounded by angels, pure, sexless betig, somie of whom
[watr The il ene wlite eliier engaged i praisieg his holy or beaotiful ngines,

Anyeis ylsnsgive 85 His messengers whevare sent of fight with {he hellevers
agatiind the Lealthen®™  Angels, aveording e Telam, can take uhy form;
e i cnpinl meen fronn all sides and are glways in thely compeny. They
koo e of eveny action ol mean i rlas wor ld and rhey will proslues ibon
the day vl jrdpment. OF these, the chwed is Gabiigd, the agoent sl fevebadion,
whes comtnnn ated the Divine nessige 1o e puaepler

Mooy hetwern angels amd inen gre o feeau). o of Hicin hayve
subautted to Allah gnd becime behevers, Bol many of then Rase sebebled
awargst Gieg, like their chief, Phlic, w b is disso eallvel Ealntind: sebion gnd Dits

WSS ETNTS ke sy Vempling men o o e

FoOEMHATUOELOLY

We car gy Fhat for first Liove in Buoian $houghi the copcepiion of *lasi
things™ or the end of the world ciame into being in Zoroasrignism. Ag
cording 1o Zoroasiers ivachings, o general resunicotwn will take placy
the end of the presenl world. This wili happon wheit Ahura Mazda will
iriumphantly oserthrow alf evil and set up right-eousiess on eacth!. Abw,
we can meniion here 10 1he Irerden theory of the world eges. According Lo
them, *‘the world-ages is divided into four periods; each of these perinds is
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a period of 3000 years. Towards Lhe beginning of the final 3000, Zoroaster
was barn. Towards the beginning of the sccond milleanium of (his period,
evils increase, there are signs in heaven and earth and now Hdshéar is
hoes, and ke brings back the creztures to their proper state. Towards Lhe
begraning of the Final mitlennium, Hdshitar- inan i< bern. [n this time,
crearures become more ragressive and men do nol die. Bul now evil again
ifwreasc..., and ar the vlose of rhe period Soshyant, the persian Messiah
who makes (he evil spiril impotent and causes the resprrection and fuiure
existence, s borp. Now begins the new order af things... Ahriman and his
hosts are Jefeased by Ahura and his angels, and perish in (he conflaera

tion,.. The ‘edrh 18 renewed and made immertal and extends lo
heaven.**2,

In faet, we can s8y 1his passage reflects two things : first of all. here the
idca of ““the end of the world"’ has an cthical meaning. ‘"The end of the
world is connected with siruggle between good and evil and how c¥il in the
end wik be conquered by the spiril of goodness.  Also we can notice how
this conception has e great influence wpon judaco-Christian eschatolegy,
especially in their doctrine of “the Messiah'’ and “‘the futwe lifc™ Ac
cording o jewish eschatology, the doctrine of the end of the werld has uo
cthical and political conception.  Aceording to chemn, the end of the world
js related (o the **Day of jahweh,” and on that day jahweh will punish and
destiroy the encmics of lsracl, who now take Lhe place of the hosile evil
power. Also Israel must also be judged and suifer on the Day of jahwel:, a
day of darkness, sorrow, and fear because she has noalected the cthical side
of His religion®.

The jewish eschatology emphasized the belief in the coming of the
Messiah, who also like God, will desiroy the cnemies of Lerazl, and its
spiritua! foes*., Then afies the final judgment, the earthly kingdom will
come to an end; and the warld will be annihilated, and heaven will give
place 1o a new heaven. Afier this renewal, the world will bevon
everlasting, ivcorruptible, and invisible®,

From Zorosstrianism end judaism, the docinine of the end of the world
passed over to Christignity. According to them, "Christ will return an the
clouds of heaven as the promlsed Son of Man who will be the judgs of the
Last qu‘"“i Also they believed that, his misgion on eanh had been to
prepars the way for bis second coming and when ho will come (he rew
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kingdom will start, Accoeding to Christian eschatology, at the fast judg-
ment earth and heaven flec away, or they will pasy divay efoug wirh thie s
wind give place 10 @ new heasen and eanh, afier the judgneent ke
Forviatriaaisng, maest of the Christian 1 hiskers belicwed that the dessom

tiven o the workld will he by lire'.

Ay anativre af facr we o by soeme doctyime o e aneibif oot of the
woa b i Delammic thought. Tnihe Que'a™ Gl will dosiros on snsbilune the
weorkd botore tae Day of judgment, Al wa fnd in Shi‘san Han the Malud,
will appein belore the Day of Jedginent,

As lar the doctomine of the Day el Judgnicnt, vee meeriotnad (R
Fovpaster (anght that mien must work oot for Bk clevaioe nd be L e
trevdone to choose belween pood and cvil. flerebore, moun vl e
reird of punishment after dearh aceording ta his deeds [y this caithy 1%
[n Fagt, Zoroaster emphasized the hope for o betier world, for 1o Bl God
is just aud He will net allow wickedness 10 triumph over puodnees”

Flerwever, al the end of this world, when good gamed victory osver the
forees at el alf mien would be resurrecied to reccive their rewzid of
conishment. Besides this gencral judgement, wi find also in Zoroasniis
the doctorime al individiod judpmenr. Bricly, ndividoal jodgment folowe
shourily alfter death of the body . Lach soul, pond ar bad, must fuce Judy
merit at the Chivat Bridge which crosses the Ahura Muzda™s paradise’™ %
ihis bridge the record of the record of the soul w read, "The balan e of
micrils and demerits is cast. M good deeds predominate over evil. the poan
ting of the hand will be towards paradise; but sf ¢v il overbalance good., the
hand will point to the abyss helow the bridge’' !, As we mentioned rha
this bridge extended over hell and led to paradise. For the soul ol the righ
eous it widcned, but for the wickel it narrowed (o the breath ol a theeid
and they fell inte hell'?,

As L. Mills nrertioned, these ideas of the day uf judgemen, ihe imutos
1ality and resurpection, reward and punishmen! wiid the Chinvat Bredge angd
paradise and hell, had lef: greac influence on the judaco-Chiistian
eschatology and Islam'?, Many scholars have painicd oul that e doctring
of resurrection of the body, and the hope for rewards in & luture life were
denved from persian inlluence. Afler the exile, She'al, the shadvwy land
of the bead, was replaced by heaven and a hell'®. Alsc we find afier exile,
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some jews began Lo speak of @ resurrection Form the bead at the last day

and vf o law judement, a final reward of the good and condemnalicn of
il

the exil™,

Acucnding to Jiwish exchatalozy 1here ane certain signs *'the sings of the
cid,"" the fay of judgment, At last momenr, with the sounding of **last
trump,”’ the Mesiah wonld appear in the clouds, with alf the heavenly
aingles round king and he will be *1he Rlghteous judg:"’m. Al lns ap-
pearanee Vthe rightewus on carth would be caught np 1o himin the nir, sl
she dead wonbil rise Tromy their xtuws"“. Bulore the Messiah's seat all
o would be judped. The bad woutd he sept away inta everlling
Felltne, s o would coier a skue of Blessediness with their Laond aml
Kisp!™

As a pealien of fact, jewish and Chrstien eschuloalogies are hasad npon
the duetrine of the coming of Messial,  Alrhongh the Gospels xjwak aboul
the Father as Judge, whi will reward the righicous men and puoash the
sipme=rs, Yot Lhrigl s considered as the judye, who will sxercise this Foue
pivon o ol men' Tuses alse will retorn apain as Son af Man, when the
dhoited el by pessrecied, A this e he 1800 judae the world sl establish
e Koo oof Coad by B jsping God's rule 1o earth™. Aricly, musl o
rhe Jdveinnme of resoprect ion, the futbee life, Beaven aond hell, qnd inunoey
platy s e indciiied Proon jewish eschitology, whicl i torcs infleenced by
PR TR

In e Qurianie concephion ol the day of pirdgment, we Tad that the
vt of the day of judgnient, (Yoo al dindis @ prove of the exisienee nf
Oud and his pestice, on ong hand. aed nran's responishitily on the other
Mececlore, the Tuture hie, 1 Isking, 15 nol @ new life but anly a8 continaation
ef this carlhly uaz. Dunng this day, the books in which cach man’s deeds
hat ¢ beenn recorded will be read, and cicrnal juilbgoses will be passed ac-
cordingly®’.

If we exnamine the [ydsmic culiure, we find many ideas about the day of
Judgment were derived from the persian, jewish and Christian eschatology.
After death all persons are visited in the grave by two angels, who examing
them &3 te their faith. Accordingly, with the apswer there will be special
peace or penishment in the grave. In fucl this idea is very ¢losed to the in-
dividual judgment (n Porsian eschatalogy, Ako in Islam vuliure and tyths
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there will be many wonderful signs that precede the 1ast day. The Mahdi
will establish a reign of righreousness, and "“addajjal,’’ or antichnis, will
appecar and be slain by jesus, who will become a Muslim. 1o is clear that
most of these ideas came after the cultural contact between Muslims and
athor religinns,

4, CONCLUSION

The 1nost obvious Quesiion thal suggests itsell at the end of this servey is
: What have we gotten oul of it 7 Can we go with Arnald Toynher in
claiming that there are commnwon ground that exists berween the grea
religions of the Warld 7 Tins commun ground according 1o Tovphee is
hurian nature, raniely “*the Ornginal Sinin human nutuie' 2. O con e
accept e view thal all religions are ane 7.

L fael, these views van pol explain Lo 6s cither the narure of religiong ns
the exislence of those similarities and conlrasts in the retigion af the Near
Eust. As a matler of fael there are soine comman funerions belween al|
rebigions Al religions display a unity of Tunetion i the service they pur
Form in the lives ol iadividuab med sociches. Al religions aie irying 1
Rive answers for one's goest fur the Divioe and His eodoe vion o hiee
religinns e irying (e teach man how o live betler, amd all eeligion are ny
mg o give man a fope Tor living ooetae i

There aue no doull (hal thee ave gregt siihinnios berween lass
relighons of the Mear East. Buat this similanty can be expliined By covng o
was Lhe resull of histerical and coltmal comaces,  Similwily hoiwesn
religions does not mean the forgeuing of differences. These relopeions ik
diifering langrapes through which man has been sechirg fo cxproess bis
faith is the Divine and his hape in futare lite. Fach religion caprosses i
wwri symbolic linguage and actions, this conuum guest for the Disise and
this hope for future life. Each religion possesses con only vharsctensi
synthols, belief, and practice of ils own, bug cich has b owo distinen e
religious insight, and each has its cwn intepretanism o telpeus vailaes
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