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Judaism is not tbe same as the religion of tbe old 'Testament,
though we do see the origins of Judaism in tha post-exilic writings
of the old 'Teetament. Sameritanism- of the present had its 'arigins in
tha early post-exilic period(1). It is a plansible suggestion at least,
tbat prior to the ،Jewvish 5amaritan scbism, early Sameritanism was
very like early Judaism. . After the sclism any inter exchange of
religions heliefs and practices must bave ceقa ed.

Judaism we know developed in the Tannaitict?) Amoraitic(3) and
Geonic (4) periods into something like Judaism of today. Samaritanism
to٥ probably developed from what it had been at the time of the
scbism ; but it is generally believed that the Samartans bave been
ery coneervative and tbat any deelopment which bas taken place
was aot on،A great scale. CertAialy there bas not been any develop­
ment in Samaritanism similar to tbe Mishnah, Talmuds and Geonic
Responsa of Judaism.

The Samaritans do not regard tbe 'TrAditional Oral Law as on the
same level as the written Law. This article will in fact attempt to
examine the question as to whether tbe Samaritans bave any of 0ral
Law at aHL. Tbe Samaritans are like the Rrotestanقt in this respect
that for them tbe Bihle; (i.e. tbe Torab) is the wor of God; whereas

(1) cf. Mantgomery 'Th Samaritens" p. 59 F.
(2) C, 100 B.C.- 20 A.D. The product of the Tannaitic period as ب the

Mishnah ،compiled by Rabbi Judah H٩-Nةsi C. 20 A.D.
(3) C. 20 A.D. -500 A.D. The product of the Amonaitic period was the

two Talmuds : The Babylonlan Talmud and the Palestinian Talmud.
(4) C.500 A.D.- 1000 A.D. During this period began the cdiiying of the

.egAl opinions of the Babylonian Talmud which process vent on along after I00 A.Dا 
and finally i atedمuc lmن in the authoRatatine Shulhan Arkh of Joseph Caro of the
16ti century.



--2-٠

the Jews like-the Roman Catholics o not consider the Bible as suf­
fcient by itself bu regatd the Oral Law (or in the case of the Roman
Catholics the trAdition of the Church) as on ths same level a the و
Bible.

The Samaritan Bihle is the Torah and is the ٤ame Torah as the
Jewish. lt is however a dlifterent recension from the Jcwish. The
differences fall into scveral ctegories, ln tbe first category there
are readings in the 5amaritan Torah wvhich are probably better than
those in the Jewisl '[orah, snicc scribal error has led to corruption
in the lattcr; in some such cases the Samaritan reading9 are stpported
by the LXX().

The second category of dJiffercnces are cases where the Sama­
ritan tet has amplifed the Jewish Hebrew either by harmonieation of
parallel etatements (e.g. ef. the Numbers XIII 2.33 account of the
pies and that in Deuteronomy I 23.29); or the Samaritan has inه 

Exodus lX l,12 wben God tells Moses to go to Pharaah and say
sucb and such, repeated the messAge as delivered hy Moses ; where a8
tbe Jewisb Torah mncrely stated that Moses went in to Pharaoh and
said (2) what he had heen told to say, wvithott repeAtig the message
verbatim.

This eecond ategory of differences betwveen Samaritan and Jewisb
Torah shows that the Samaritan Torah represents a econdary recension
wbich sought to fll out imagined gap8. 'The harmonisation an the
amplifcation of the Hebrew text as scen in the 5amaritan racension
perhaps owes soaething to idea that God's word IDust in no sense be
hacking, but be perfect(3).

The third category of differences refers to the central SauanitAn
claim that Mt. Gerizim is the divinely chosen site of the Sauctuary٠
The differeDces between the Samaritan and the Jewish texts in this
general category are of two types. Iirst wlereas in Deuterononny in
the Jewvish 'Torah we fnd frequent reference to the place whicl God
shall shoose for His worship, in the 5umaiا an 'Torah in such cases we
find " the place which Go has chosen(4)"

(1) ٤٠g- Deut. XXXI١ 35.
(2) c4٠ E». IX 12.
(3) cf. AbuI Fath Annales Samartani ed. Vilnar Gotha 1865 p. 94 F.
(٩) c. Deut. XII 5. 11, 14, 18, 21.
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The Jewish Torah makes Moses look forward to the cboosnig of
ome as yet undefned place for God's Sanctuary. When the hook ofة 

of Deuteronomy was discorered( ( ا in the reign of King Josiah (2?) ٥f
Judah in 627 B.C. Jeruealem was undoretood to be tbe plAce wbich
Moses had been looking forward to being chosen. A6 in well known
many sanctuaries (3) bad eristed prior to this and worsbip at them
had not previously been condemned except perhaps in the reign of
Hezekiab (4).

Howvever from the time of Dawid and Solomon. Jerusalem (5) had
been the royal sanctuary pr excellence. Deuteronomy seemed to
confrm Jerusalem's prestige, and as a result all other sanctuaries in
Judah and in tbe Nortbern territory were suppressed (6).

The SamaritAn argument has always been tbat God would not
have told Moses to tell the people to offer BAcrifices and to bring
tithes etc. unless he told tbem wbere to bring them(). 'The Samaritans
maintain that Mt. Gerizim had been chosen to as tbe Holy Place.
It was known to the Patriarchs, tbe SamaritAns make it the mountain
on which Abraham ras prepared to sacrifce leAac (8), Thiو is probahly
as convincing as the Jewish. elaim (9) thst the site of the 'Akedah was
Mt. Moriah at Jerusalem.

lt is usually asserted that the SAmaritans altered the the Deute.
ronomic phrase the phrase "the place whicb God shall cbose" to
" tho place whicb God hall ه chose". Actually if Deuteronomy wA8 written
in the aorthern kingdom in the eighth century B.C. it is possible
tbat the original reading was "the place wbich God has chosen," And

.cf. Oesterly and Robinson. A History ol lsrael vol. I. p. 418 t. and p.  )ا(425
(2) c4٠ Ibld, p. 392.
(3) cf. Il kings XXIII 13, also of Oeterley and Robinson, AHistory of Israel,

pp. 3l6 and 323 ( Ebjah thought protested Against the iatroductfon of the worship of
the Tyrian Baal in Israel compleined that the people had thrown dovn the Altars

٧٥٢ahech, 0. 1 Kings XIX 10, 14.
(4) cf. I١ Chronicles KXX I3 f. nd Il Kings XVIII 4.
(5) cf. II Samuel XIV 25, and cB. ٧١ 16 ٤ and I Kings, ٧III 1 T.
(6) cf. ١٤ Kings XXHI1 passim, and cf. Also Oesterley and Robinson, Ibid :

Pp. 420 -421.
(7) Abu'l-Fath, Ibid .f .م94
(8) cf. O0. XXIL 2.
(9) J.E. Vol. 9 Moriah p، 17.
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referred to Mt. Garizim. After Deuteronomy came to the Southern
kingdom logic would demand that if tbe phrase was to refer to Jeru­
salem a Jebusite city with no leraelite associations. until time of
David, that it must. read "ehall chose " (if Deuteronomy wes supposed
to have been written hy Moses).

In Deuteronomy CB. XXVIIS te Samaritan Bihle makes Moses
instruct that an altar wes to he built on Mt. Gerizim. 'The Jewish
Recension of Deuteronomy XYVII4 reads instead Ebal Althouh
wen the Jewish Bibls makes Ehal the mount of cursing and Gerizim
the mount of blessing Deut, XXVII2; tbe Old Latin Vession haف in
Deut. XXVII 4 tbe same roading Gerizim as the Samaritan.

TH٥ most notable difference between tbe Samariمt n and Jewisb
recensions of the 'Tonab is the s0-called extra Samaritan 'Tanth Com­
mandments. The Samaritans divide up the Ten Commandments of
the Jewisb 'Torahi) so that tbey number only hine. Actually their
division is an old one attested in .:both Jewish and Roman Catholie
tradition except that the latter divid8 the offcial. Jewish auid Protestant
Tenth Commandment ( the ninth according to tk6 Rbman Catholic and
one form of Jewieh traditional enumemation) into tow (2}. The Sama:
ritans do not do this but supply a new tenth commandment of- their
own. This Samaritan 'Tent Commandment is drawn from Deutero­
nomy XVII 2-8 (Samaritan reading .Gerizim for Elal).

It is usually- undertood that tbe Samaritana Tenth Commandmenf
a sort of example of harmonisatioh of one part of the Torah with1 ،و

anotber. :At the and Ex. 20 i.e. 24-26 eference غ is made after 'the
ten Commandmants to the building of an altar of earth to offer sac­
rifces to God where. eoevr ،he ،reveals imselfط (3).. .The SamartAn
noted the apparent discrepancy between the idea of. buildiag altars
in various parts of the cauntry. a4 6uggested 'by.،EA. 20?4'And tho
Deuteronomic rBgulation that ofleiigs bould ة 'be iade ily ه at th6
place which God ehose (4). . ٠. م: ر،

(1) cf Ex. XX 1-٢7 and Deut. V ٢. ة6-2٠
(2) cf: SamAritan Decalogue by ]. Bowan and Talmon, '' Bulletin of the John

Ryland Library " Manchester, Mareh 1951, ; .م220 for tables oF the different ways
٥f dividing the Ten Commandments see ibid., pp. 222-223.

(3) cf٠ Ex. XX 24.
(4) cf. Deut. XII 5 etc.
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Now in Deuteronory XXVII 4, 5 we have the command, accor­
ding to the Samaritan recension to build an altar on Mount Gerizim.
(Jewisb version Ebal) 'The Samaritan version in Ex. 20 24 changes
the statement about building an altar wheresoever God reveals him­
self to building an altar where God had ehosen. 'To he Samaritan
the Law was uniform, God had chosen one place for worship, an alter
was to be built at Gerizim( ( ا therefore Gerizim must be the place
which God had chosen for this worship.

It was only reasonable to expect that God would tell men wbere
to worship him, and tberefore the Samaritan inserterl Deuteronomy
XXVII4-7 as the fnal commanumcnt telling the place where God was
to be worshipped. It would ft in all the hetter since " Lxodus XX2"
went oi to tell where sacrife wa9 permitted and both Ex. XI5
and Deut YXVII 5-6 say that the altar is to be made of stone
unworked by a tool. The Samaritan id not understand the source
criticism of the Torah. but he may have been carrying on what had
been tbe ol Northern Iingdom tradition thAt Cerigim was the placg
to worship God.

The 0iblab is towards Gerizim. We know from the Book of
Daniel VI 10 that the Giblah for the Jews was towards ،Jerusalem t2).

The Samaritans have a Creed (3) whieh in recited in private preyer
accompanying ablutions before public prayer in the Kanisah. 'The
Creed is also repeated at the beginning of each service. 'The Creed
is of 5 points :

1. Tbe bElief in one God.
2. The belief in tbe one Prophet Moses.
3. The. belief in the 'Torah.
4. 'The belief in the place t0 worship God.
5. The belief in the Day of vengeance and recompense.

-.  ب

{1) ef. Deut. (Samaritan reading) ch. XXVII 45.
(2) cf. The Book of David is usually assumed was ritten in the middle 0f

the 2nd. tentury B.C. since the Samritans had a temple f their ovn on Mt.
Cerizim from tbe 4th. century B. C. It is perheps safe to assume that by the 2nd,
cع ntury B. C. they too had a Qiblah i.e. that tley praycd facing Jerwsalem.

(3) gt.8ل٠٠ Montgomery, The Samaritans, p. 207, also c٢. ]. Bowman's article,
Faith in Samaritan thaught, a paper delivered in March 1956 to the Society for the
Stugy 0f Thcology, Oxford meeting. Tlis paper is to be published in September
195T in 'John,Ryland's .Bultetin, Manchester.
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The - Creed is old. Tbe Jewish 'Tractate on tle Kutbim (Sama­
ritaus)(1) seems to mention the last two points ; the 'Tractate Kuthim
says when shall we receive tbem (i.e. within tle Jewish community),
and answers when they give u faith in Mt. Gerizim and confess
the resurrection of the dead(2) 'The last article of the Samaritan Creed
merely mentions belief in the Day of lengeance and Recompense,
saying nothing of the Resnrrection.

The Samaritans however do believe in thc Jesurrection. Proof
٥f the Resurrection is found by them in God's curse om Adam (3)
" Dust thou art and to thy dust (5auaritan reading) thou shalt return ".
(i.e. at the Day of Resurrection) so tley teach their children '4),

The Samaritans stress belief t54. The Jews dlo »ot stress belief
except in tbe one God and the Resurrection. Judaism stresses prac­
tice of ritual actو founded on the Law-Samnaritanisim also stresses
practice but only of the 6l3 commands and Prolibitions in tae Law.

The 5amaritans keep the same estivals as the Jews, but their
method of obserwing tbem is more billical. Their Passovcr ritual is
actually earlier than that of the P Code in the 'Torab and resembles
rather that of Deuteronomy (6).

() For a translation intn English ٥f this Tractate see ].8. Monlgomery, The
Samaritans, pp. 196- 203.

(2) Article 28 of the Tractate Kuthim, quoted '' when shall ve take them back,
when they renounce Mt. Cerizim and confess Jerusalem and the Resurrection of
the dead. From this time forth he that robs a Samaritan shal! be as he rho robs
an lsraelite "2.

03) c٤. Gen. III,
(4) cf. Malef.
(5) cf٠ eg, the Samaritan Catechisim cailed tle Malet which is taught to

Samaritans children. The Malef Ms. (C) 169 has been discussed in ]. Bowman's
paper. The Fourth Oospel and the Samaritans vhicl is bcing pubhished in the
Bmlletin of the John Rylands library, September 57.

(6) cf. Deut. XV1 1-8. For description of the Samaritan Passover cf. ]. A.
Montgomery ibid., pp. 38, 39. Our contention that the Samnaritan Passover is nearer
Deuteronomy XV! is that the Samaritan Passover cannot be sacrificied and celebrated
except as a congregational funetion on MIt. Getizin. The Deuteronomic Passover

a5 not to be sacrificied witbin any 0f they gates, G, Deut. XVI 5 but otly at theن 
place which the Lord choses (Samaritan reading) This the Samarians do. VVhen
they eannot find access to the sacred Mountian, they had a service in tle town
btt it was not and is not sacrificial. cf. cowley. The Sannaritan liturgy, vol. 1,
pp. 167-201 for these special prayers, ef. also 1. Lerter's Doctorate thesis on the
Samaritan Passover Liurgy : Leeds 1956.

The Jews however regard Passover ns a donestic festival ceIebratedl at hone.
This they have dane since at leasl new Testanentt tines, cf. €.g، MarK XIV 17 f.
The Passover laub would be slain at the temple sscrificially bt {aken homne to be
cooked and eaten. Leviticus RXIIl 5 f. does not say That the Passover had to be
celebrated publecally and eten at the chosen place as did Deuteronomy XVI 7.
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The Samaritans at threo of their festivals (Unleavenedl bread,
Pentecost and 'Tahernacles) make a pilgrimage (l) to Mt. Gerizim, the
queetion is to what ertend these featival pilgrimages are survivals of
aarly lsraolite religion or are much indebted to Muslim infuence ?
Howover such pilgrimag6s seem to be commanded in the E Code
and Deuteronomy (2).

The SamaritAn Calendar is in tha power of Samaritan priests (3)
who issue it twice yoarly in the Spring and then in the Autumn,
While the Samaritans keep tho same festivals as the Jews, the Sama­
ritans have in addition two minor festivale wbich have almost fallenج 
nto aboyance among the Jewe. These Festivals are called by the

SamaritAns Zimmuth Pesah and Timmuth Sukkoth () and are sixty
daye before Posah and Sukkoth rospectively.

If we compare with the Jewieh Calendar, we find that sixty days
hefore Pesah tbe 14tb. Niean is the I5tb. of Shebat which is the
Jewish New Year for 'Trees(5) ; sirty before Sukkoth brings us in the
Jewrish Calendar to the l5th. of Ab which according to Mishnah
To'anitH 4 1٥ was once (6) a very joyful Jewish Festival.

Megillath 'Ta'anith notes that no mourning was to be permitted
on 15th. Shebat and l5tb. Ab. The Samaritan Festivals of Zirmuth
Pesah and Zimmuth Sukkotb are therefore old and are not merely
Samaritan innovations. These Fcstivals mark the beginning of the pre­
paration for the Spring and Autumn Euinoxes. It would be argucd
that though these Festivals are old, the Samaritans have grafted on

(1) The Samaritan Festival Liturgy Dndervent considereble development from
the 14th. century ٥n, up. till then the Samaritan Liturgy for ordinary. Sabbath and
Festivals was basically the same ercept that for the Festivals a few additional pieces
ere added, G. e٠g٠ Ms. V.3 the carliest complete Samaritan Liturgical Ms.
However the Samaritan Lifurgy now runs to two volumes hereas until the 14th,
century the complete Litury was that comprised in the firsl 92 pagcs of the first
volume ٥f coaley's two volumes Samaritan Liturgy.

(2١ ef٠ Ex. XXIII 14, 15 Deut. XVI 16.
(3) cf. Montgom1ery, The Samaritans, p. 312.
(4١ ef٠ Corley. The Samaritan Liturgy, 0. U. P. 1959, vol. I1, Olossary,

٨. LXVI٠
(5) ef. Mislnab Rosb ha Shanah 1.
(6) ef.]. E. Wol. VIIl, pp. 427 - 428. ( The MAgillsth Ta'anth was composed

at the beginning ٥f the Christian era, prbably about 7 A.D.)
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to tbem their association witb the fixing of tbe calendar and its pro­
mulgation by the priesهt ; on the other hand the meArqe8s 9f tbese
Festivals to the Eguinoxes perhaps shows tbat they always .hadج some
signifcance {or fring main events in the Samaritan Feetival. yearfl}

٦٢e note that they are called Zimmuth Psah and ZimmutF
Sukkoth ; Zimmuth means conjunction ; i.e. conjunction of tbe sun
and moon in the constellation dragon. The Samaritaes ،in tbe hiturgy
of Zimmuth Pesah commemomate the meeting of Moses and، Aaron(2)­
in Kgypt atter Moses return from Midian.

For the Samaritan tlere is only one propbet Moses(3) who. 'Be فز
scal 0f the prophets.

The Samaritans claim that their priests bave retained the 'eecret
٥f the calculation of the calendar wwhish had been giren to Adam by
God (). 0ne thing we can say for certain is that tho Samaritap
priests have always tried to keep tbe secret of fixing of tbe calondAr
t٥ themselves ; however Professor hobertson of Mancbester in the Jobn
Rylands Bulletin of 1939 ba demonstrated that the Samaritan calendar
is calculated by the priests with the help 0f al-Battani's tables. The
haic clement in the Samaritan alendar is the calEulating of the
conjunction of sun and moon at the Dregon point in Spring and
Autumn and fixing on the basis of this and al-Battani'و tables, tbe
calendar for the next six months.

(1) The SamaritAns have 7 Festivels:
• Passover, the moth of Nisan.
h. Mazzoth { Unleavenad Bread). uhith stArts at thie sanie time as Paegover

but tue feast' of which celebrated sEven ays ة afterwards." -
c. Pentecost ( Shavuoth) fifty days trom the morro» of the Sabbath after

the Passover.
d. The beginning of the seventh month ( Tishri).
e. Yom Kippur ( day of tonement ) tenth Tishri.
f٠ Tabernacles starting fromn 15th. Tishri, T Mu'id Ha-Sheini, being the

23rd. ٥f Tishri.
(2) c٤٠ Ex. I٧ 27, 28.
{3) cf. The Samaritan Cread relerred to above. '' seal of the prophets is Tound

in the Samaritas Liturgy as a discription of Moses '
(4) cf. ]٠ Bowman, Transcript of the original Text of the Sanaritan Chronicle

Tolidah, p. i. Leeds, 54.
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The amnaritansخ believe in tle Lay reanee إ\0٢٠ al [ecompenst.
'٢'he Day of Vengeance anl Reompense is {uunl nentioned in the
Samaritan Bible Deut. XHXII'5. 'THe HeHrew ،leaish Bible raadls
«Tر me belongs Vengeance and Ieconpense ; I nentio is made
of a day of Vcngeanee ; however the LX! reads "«lay of [enيg eance
instcad "to me hlongs Vengeater ".

]» the time after the schism the Sanaritans {ookl [or the return
of Moses or one(I) lke Moses(2}, ١o be (ol's agnt t suvh a Dav
o Vengeanue.

T'Here is rcasou to believe that for l٥ng sonn: sects nf the 5ama­
ritatns id ه not believe in immortality, but hopedl for the return of
Moses or the coming of th Festorer like him anr is righting thier
[ortnes in this world.

(1) cf.]٠ Bowman's article in {lIe Jowrnal of ]ewish Stndies. Vol. V1 No. 2
55٨ .م67.

(2) ci. Daut. YVIII 18.


