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In the name of Allah, The All- Merciful, The Ever Merciful

Foreword

This book attempts at presenting the basic concepts of
lslق m, and its Divine capacity for endowing the individual
as well as the community with a persepetive for universal
freedom in this world and pervading bliss in the Hereafter.

Par l, including seven chapters, deals with varieties of
religious creeds, including the three monotheistic religions,
as well as other creeds adopted by buge masses of
humanity in Asia and elsewhere.

PArt Il, with its five chapters, presents lslAm as the last
reveale religion, proclaimed by prophet Mubammad
fourteen centuries ag0, and embraced by all Mwslims
everywhere A special emphasis is given to the five pillars
of lslam : the Oneness of Allah, prayers, pilgrimage,
Fasting, and Zaقk h.

Part I, discusses issues, prevalent in some quarters
nowadays, about the attitude of slق m towards polygamy,
divorce, and other related aspects of family life. Finally,
there is a short overview of the concept of ihAd ل in lslam.

This comprehensive treatment of religion in modern
societies forcefully delineates the glorious Message of
lslam with its insistence of the Oneness of Allة h, the unity
of prophethood, and its universal tolerance. This vigorous
presentation comes forth most favorably addressed to all
of uو from professor aki Abd Allah, Dean of the Raculty
of Education, University of MansDrah, Damietta Branch.
Professor Zaki is, after all, an eminent scholar of English
liternture, who has devoted himself, thraugh his mastery
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of the English language to his special interest in spreading
the inimitable values of lslam. 'Thus, he is one of the very
few, who are capable of presenting the essentials of Islm
most cogently and most profoundly, in one of the most
dominant languages of today.

May' Allah favor him, and all of us, with the blessings
of devont faith, and sincere dedication to lslam!

Dr. M.M. Ghali
Faculty of languages & Translation

Al-Azhar Unity.
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Preface
Ln the name of Allahي 

The Most Merciful the Compassionate

At the very beginning, it is important to define the
reader to whom tbs book is addressed and consequently
the approach to be followed in pleading our case. When an
Arab Muslim author addresses some Arab Muslim
audience with regard to a religious issue, the problem is
easily resolved. Both writer and readers stand on the same
grounds of religious beliefs and values and use the same
terms and epithets. ln such case, it is enough to quote the
Glorious Ouran and The Sayings of the Prophet
Mohammed (A.p.p.h.) to support the argument and plead
the case. With regard to the non-Nslims or those who
have newly adopted lslam and want to know more about
it, the problem is different. lt is not enough nor logical to
quote the Glorious 0uran or the Saying of the prophet to
Support rour argument as they have not yet been
accepte". The argument has to start from scratch and
procced logically towards its destined goal .The terms have
to be carefully defined and the style neatly polished as the
writer and the audiences do not share the same religious
and cultura] background, nor do they speak the same
language.

The author of this book is a professor of English
language and literature, who studied in England and the
States and claims to have come in contact with the
Western mode of thinking for a long time. More important
he has been familiar with discussing lslamic issues in
English in his capacity as translator in the Supreme
Counci for lslamic Affairs in Cairo and translator and
interpreter in the lslamic conferences convened by the



0rganization of lslamic Conference (Summit and Foreign
ministers and ministers of Economic Afairs conferences)
since 1980.,

The author has been welkaware of the defecenices from
which most books written on lslam in English suffered.
Some of these were translations of Arabic books on lslam.
Though most of the translators were faithful to the texts
they translated, these texts were not originally addressed
to the western reAders with their questioning minds and
their sceptical and pragmatic attitudes. Nobody should
blame the western reader who refuses to take matters of
belief for granted and who puts to the test every issue
raised. The western reader tends to put the cadaver on the
table and dissect it to discover its intrinsic values
regardless of any eRtrinsie issues associated with it. The
extrinsic metaphysical issues associated with lslam have to
be pushed aside for a time until the intrinsic physical and
logical issues are filly accepted and assmilated by the
reader.

On the other hand, there are several books written by
some authors who are well versed in English language
while being quite aware of the western culture either
because they are originally British writers or because they
belong to English speaking countries, like the lndians and
the Pakistanese, or by some Arab authors qualifie to
write in English. Those may be proficient in Fnglish but
their knowledge of Islam is regretfully meagre due to
diverse reas0ns.

Therefore this book proposes to discuss in a quiet
logical manner issues connected with the belief in lslam,
not from a narrow, dogmatic, chauvenistic attitude that
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disregards the logic and the merits of the other religions of
the world those that are heavenly-inspired and those that
are not. We consider Judaism, ,Christanity -being
heavenly-inspire religions and those that are n0t such as
indiusm, Buddhism and Confucianism against the
backdrop of lslam. The logicality, the values and tenets of

these religions are compared objectively with a view toالآه 
discuss difTerences and similarities and then to show their
ability to guide and motivate man's behaviour on earth
and to help him surrender his will to the will of the
Creator of the worlds.

Having pleaded our case, establishing the real value of
lslam in relation to other religions we proceed to define
and explain the five pillars of lslam: Declaring the
Oneness of Allah, Praying, Raying alms due "Zakat"
Rasting the month of RAmadan and performing
Pilgrimage by those who can afTord it.
These rituals which comprise the very essence of lslam are

explained in brief, simple uneuivocal terms to help those
who adopt lslam to perform them regularly with utter
conviction and in conformity with Allah's will.

The term "Allah" is used in this book to refer to the
Supreme Being. lt is preferred to god as Allah has neither
gender nor plural; in this sense Ahlsh is in accord with tbe
lslamic conception of tbe Supreme Being; Allab is formed
by joining the definite article meaning) لع the) with ullah
(God). The Our'an says: "Say: He is Allab, the one! Allah,
the eternally besought of all! He begetteth not, nor was
begotten. And there is none compArable unto Him".
Moreover, Allah, as a term is well-known to the followers
of other religions.
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This book is divided into three parts:

The first part consists of seven chapters; which deal
with Judaism, Christianity, Iinduism, Buddhism,
Confucianism and Islam. The seventh chapter entitled The
ReligionofAlProphetsexplains how all prophets fior
Adam to Mohammad (A.p.p.h.) were Mwslims.

The second part consists of five chapters; each deals
with one of the five pillars of lslam: Professing the
Oneness of Allah, Prayer, Paying Alms Due, Fasting and
Pilgrimage for those who can afford it. These are
explained in detail to help the Muslim to perform them
regularly and accurately.

The third part deals with some Controversial lssues i.e
Polygamy, Divorce, Woman's human Rights and terrorism
and lslam. lslam since its inception, has been exposed to
the severest criticism possible due to misundrestanding its
basic tenets and motivations. These misconceptions have to
be discussed and investigated with a view to reveahing the
truth.

This book represents a very humble effort in the over
-all attempts to introduce lslam, describe is original
tenets and values in a clear, simple, unbiased and
unequivocal manner with a view to revealing the truth.
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Note
 د

(1) The Cran is coashted and quoted only in historical matters
where otber religios $orces keep 5kent The quotations avoid
controversiد] igses, or juxtapse the different views and keave it to the
reader to side witb tbe one that carries more logie

N.B.(Ap.p.h.) stand for Alعh''s prayers and peace be upon bim.
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udaismل 
1.1Definitions

udaism is the frst of the three heavenly revealedل 
religions, Christianity being the second and lslam the third
and last. The name Judaism is ascribed to ,udah ل the son
of acob (who was called lsrael after wrestling with an
angel. Jacob or lsreal as he was later called was the son of
lsaac; the latter was one of Abraham's eight sons. Judah
was nicknamed "Jew "so the claim that Abraham was a

ew is false for how could a grandfather be called after hisل 
grandson. A grandson may be called after his grandfather
but not the other way round.

Before we proceed with our investigation it may be
indispensible to defne some commonly misconcieved and
deliberately confused terms. Febrew is generally used
nowadays to mean Jew and to refer to the Jewish language
and this is a historical mistake. The Bible called Abraham
a Hebrew. "And there came one that had escaped, and told
Abraham the Hebrew" Hebrew means a man from the
other side of the Euphrates. lt also pertains Eber,a
descendant of Shem. But it could never mean a Jew
because as we mentioned above Abraham was not a Jew.
houseDictionArY defnes Hebrew as "a member

of the semitic peoples inhabiting ancient Palestine and
claiming descent from Abraham, lsaac and
Jacob,"(lsrselite).

This last part of the definition is not very accurate as all
the descents of Abraham including lsmael and his other
seven brothers can be regarded as Hebrew. ln this sens4
lsraelite is used nowadays also to mean Jew, though lsrael
whose original name was Jacob had twelve sons, al were
lsraelites. Each made a tribe called after his 0own name.

 لا



udah was one of those sons and his descendants only wereل 
called Jews. Therefore we can safely say that all the Jews
are lsraelites but not ll the lsraelites are Jews .For
instance Prophet Moses was an lsraelite but not a jew as
he was the son of Omran, the son of Kohath, the son of
levi, the son of lsrael or Jacob. So his grandfather Levi
was brother of Judah the grandfather of the Jews.

From this we can proceed to claim that the term
«Hebrew» is a wider umbrella that shelters al those who
emigrated with Abraham to Canaan after crossing the
Fuphrates; it covers the would be Jews four generations
after the emigration and the non-Jews as well. The
lsraelite is a relatively smaller umbrells that covers the
twelve sons of Jacob including Judah. Therefore it should
be clear by now that Jew, lsraelite and Hebrew are not
synonyms and great care should be taken to avoid
confusing them.

udaism was relatively a late comer to an area ofل 
mighty empires that adopted polytheistic religions. For the
Egyptians, Greeks, Rhoenicians, Babylonians, Syrians and
lesser Mediterranean peoples of the day, each major
power had a distinct deity. The storm had a storm - god;
the sun a sun- god ,etc. Judaism was a completely different
religion. The Jews were monotheists in a polytheistic world
and that is why they were regarded in those days as
Allah's chosen people before they have gone astray.

Though The Old Testgnentcontains references to gods
other than Jehovah or Yahweh, the name the Jews use for
god, this does not upset the claim that originally they were
monotheists. .A close reading of The Old Testgpent
reveals that these other gods were difTerent from
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«Yم hweh" in two respects. First, they owed their origin to
Him " Gods are Ye, The children of life, the most high of

P $ 82:6). Second, unlike, Yahweh, they were morual«)لأم] 
"ike men ye shall die "(PS 82:7).

Though the orthodox Jews were monotheists, the
influence of the surrounding polytheistic religions in those
early days can be seen reflected in their deviations from
the right ptb. The followers of Moses who escaped the
dispotism of the Egyptian pharoah after safely crossing the
Red SeA, made a golden cslf to worship when they settled
safe in Sinai. They did tbAt in imitation of the Rgyptians
tbey left behind worshipping calf lbis. The early Jews were
lso influenced by Greek anthropomorphism. The Greeksه 
sed to ascribe to their gods human aspects such as
drinking, falling in love, marrying and giving birth to
children wbo may be themselves gods or demi -gods.
Besides the gods, there were also godesses. The Jews, by
analogy described their god as going to rest after spending
six days creating tbe word. They also imagined Him As a
person walking in tbe Garden of Eden in the cool of the
morning.

They have also -as we mentioned before -referred to
god as having minor gods whom He regarded as his
children and who sbare human beings the quality of being
mortal. These deviations from the orthodox path of Allah
may eIplain why Allah had to send so many propbets to
them to bring them back to the rigbt path but to no avail.

2be(uranpoits out that some of the scholars of the
Jews changed the words of tbe Scriptures deliberately. ')
Thوi may have been done as a result of being exposed to
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the pressure of the surrounding cultures or deliberately
for heinous reasons.

The trouble with the lsraelites is that they thought that
they were Allah's chosen people for being monotheists in a
world and at a time swarmed with polytheists, the Jews
who were their descendants deviated gradually from the
right path. Allah first sent them his prophet and
messenger Moses with the Torah (The Law-Giver) which
contains the ten commandments and followed him with a
number of prophets. The Jews tended to disbelieve their
prophets, to fabricate stories about their lives that would
defame them .in a distorted way. They have gone as far as
to ki some of them.

Geneis 9:22-24 portrays Noah as having been drunk to
the point of becoming naked in the presence of his grow­
up sons. "And Shem and Japhet took a garment and laid it
upon both their shoulders, and went backword and
covered the nakedness of their father; and their faces were
backword, and they saw not their father's nakedness. And
Noah awoke from his wine, and knew what his younger
son had done unto him". Solomon was accused not only of
having a large harem but also of worshipping the false
gods (1Kings 11:9-10). "And the Lord was angry with
Solomon ..And had commanded him concerning this thing,
that he should not go after other gods; but he kept not that
which the Lord commanded "ln (Exodus 32:4) Aaron, the
brother of Moses is accused of having fashioned the golden
calf for the lsraelites to worship. "And he (Aaron) received
their (golden earrings) at their hand, and fashioned it with
a graving tool, after he had made a golden calf: and they
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said, These be thy gods, 0 lsrael which brought thee up
out of the land of Egypt" Moreover, prophet Lut was
accused of incest with his two daughters in genesis19: 36:
«Thus were botb the daughters of Lut with child by their
father. "Even ,udah ل the father of the Jews is accused of
having incest with Tamar, his daughter-in-aw. Judah on
bis way to Timnath to shear his sheep saw Tamar; he
thought her to be a harlot because she had her face
covered. (Genesis 38:18) ....And he udah ل) ) gave her
(Signet, bracelet and stafE), and came in unto her and she
conceived by him" .David is also accused of adultery in
(Samuel ll: 45) "And David sent messengers ,and took
her (The wife Lriah ); and she came in unto him, and he
lay witb her ;for she was purified from her uncleanness;
and she returned unto her house. And the woman
concieved and sent and told Dء vid, and said l am with s
child "Ths none of tbe prophets of the Jews was saved
from their abuse. The Holy 0ur'an makes this point clear
in chapter 5, verse 13 and in chapter verse ا 6144,

There are many books "Scriptures "which the Jews
regard as secret And sacred for various reasons which will
be discussed later. These books unfold their beliefs and
revea] the secrets of their creed. Most important among
these are The Old Testament and The Talmud.

« د

1.3.1The Old Testament،

Tbe 0l Tesugpent is sanctified by both the Jews and
Christians; it embodies a colection of poems, proverbs,
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wise sayings ,tales, myths ,philosophies, legislative rules
,love -poems and elegies .
The Old TestgneDt consists of three parts:د 

1-The Torgb incorporating five books: Genesi, Exodus,
Leviticus, Numbers and DeuteroNonY.،

2-TheBooksoftheFrophets; These are of two categories:
Those of the eary prophets and the others that relate the
life stories of later ones.
3-TheScripturEs; these fall into three categories

The great writings that comprise the Psalms stating theو- 
wise sayings of Soloman and Job.
bThe Five Chronicles making the Song of Songs ,Ragoth,
TheKlegiesofErmia, Estir and the university and finally.
-The books relating about Danial, Ezria, Nehmia and the

Chronicles of the first and second days of creation.

These Scriptures are acknowledged by the Jews and the
Protestants, whereas the Christians of the Catholie Church
add to them some other Scriptures including the myths of
Estir and Judith which relate the stories of two beautiful
women who wsed their beauty to seduce the rulers in a way
s0 as to relieve their peoples of the injustice from which
they suffered.

1.3.2 The Talmud

The Tglu is a collection of verbal Jewish legal rules
and traditions. These were colected in 150 A.D by one of
the Jewish preists (Rabbi) in a book called Mishngl which
means an interpretation of 'The Torgh. However, this book
was completed by another Rabbi called Jehova in 216 A.D
with additional tales and explanations. These were
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published in a book entitled The Gemarg, The Mighngb
and The CepArg make what we call today The Jglnud

 اد د

which occupies a status higher and more important to the
Jews than The Torah itself.

ln s nutshell, the Jews are originally monotheists and
followers of a God - revealed book beTorgh. But they
tended to shAre minor gods in their worship, however they
were anthropomorphists and utilitarians by nature. This
may explain the multitude of prophets sent to them to
bring them to the right track when they deviated from the
correct conception of deity.

They believed that they have a god of their own wbo is
paredoxicaly fallible, who revolts, loses his temper and
repents; he may order his people to steal or deceive other
people but he is cruel, tribal and fanatical and destructive
even to his own people. he is the god of the descendants of
lsrael only, enemy to others and is portrayed as walking
before them as column of smoke .They regard Ezra as the
son of god for being able to restore the 'Torgh" after

 د

being lost. They claim also, that it is he who reestablished
Solomon's Temple. Tbe Curan refers to
EzrA as Al-Azeyr.

1.5Their Preists

0nly the descendants of Levi, one of the twelve sons of
acob are eligible to work as priests; they have the right ofل 

exegesis and of offering sacrifice. Their leaders Are called
Rabbis, those enjoy great spirital authority in the ewish
society, moreover on the secular level they are exempte
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from taxes and, are qualified to rule on questions of Jewish
law. As they were regarded as the means of gaining god's
blessing and forgiveness; some of them, throughout the
ewish history, became more powerful and authoritarianل 

than their own kings.

lt is believed that Moses' Torah was lost when theد 

temple of Solomon was first destroyed and ravished by the
Babylonians however, when it was rewritten the high
priests and Rabbis distorted the word of God and
henceforward deserved God's punishment and retribution.
02)

1.6.TheirRrophets
Jesus, Christ was the last prophet sent to the Jews to
bring them back to the orthodox belief. ln their Scriptures,
before distorting them, prophecies about the birth of
Christ, the stars that would appear in the sky to signal his
sacred birth, the time and place when and where he would
be born and the fact that he would be born fatherless are
clearly stated. Many Jewish scholars were aware of these
prophecies and impatiently expected them. This may
explain how the true believers of Jdaism knew of the
birth of Christ and how guided by that star they knew
where he was born and advised his mother to take the
baby and escape to Egypt as the Roman ruler in those days
knew from other malicious Jews of the birth of the king of
the Jews as the Scriptures referred to him .For fear of the
future rivalry of this assumed king, the Roman ruler
ordere all the new -born babies to be slaughtered. Wirgin
Mary and her baby Jesus managed to escape to gypt on
the back of a donkey accompanied by osepb ل ,the
carpenter ٠
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As usual with the Jews, of defaming their prophets,
mutilating their historiographies and even killing them
whenever possible, tbey accused Virgin Mary of adultery
in spite of her chastity and piety and rejected Jesus as an
illegitimate son of wnknown father. If the Jews had
revealed to the Roman rwler the time of Jesus's birth to
help annihilate bim before be breathed the first gasps of
life and fougbt him during his short life time accusing him
of being A bastard, the son of an adultress, it is not
surprising that they should attempt to demise him
afterwords. Judath, the Jew and one of the disciples of
Christ betrayed him to the Roman soldiers for thirty
pieces of silver.

esus invited his discples to tbe last supper, for he knewل 
that tbe time had come for bim to pass away. Jesus told his
disciples that one of them would betray him. After supper
Christ and his disciples dispersed, each stole away in a
ifferent direction. Nevertheless udas ل lscariot who was
knowm to the soldiers stopped esus ل and kissed him as in
farewell. This kiss was a signal to the soldiers indicating
that the kissed person is Jesus. Thus they managed to
arrest him. For betraying his master Judas received thirty
pieces of silver and 'udas ل kiss became a symbol of
betrayal. The phrase is use nowadays to refer to an act of
deception when some person shows love and friendship to
another and stabs him in the back.

lt is lslam the last of the three revealed religions that
attempted to revesl the distortion effected by the Jewish
Rabbis upon the word of Allah revealed in Torgb and The

 د

Old testament The Ouran made it clear that these
distortions were made deliberately.("
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The "Mishnah " and the "Gemara " were originally
intended as interpretation 0f'Torah" but gradally they
replaced it in the Jewish theology and even gined more
sanctity through ages.
These represent a deviation fron the true path outlined by
Allah Almiglty. The@uran says «We provided Moses
with the book (the Torah) which served as a guidance to
the people of lsrael"2. Again the Ouran says" they (the
Jews) dleified their monks and rabbis and worshipped
them instead of Allah».I tells us that they (the Jews) did
thRt deliberately. "This (the @uIan) relates to the people of
lsrael; most of that they alresdy know and live in ««5,

It is slam, also, that has redeemed the sanctity and
honour of the defamed prophets of the jews. As has been
pointed out before, most of these prophets and messengers
of Allah were accused by the Jews of committing infamous
sins that do not become such pious people who provide the
model for human behaviour. The{uraN maintains that
the Jews were Allah's chosen people to guide their nations
to the truth and piety and being as such they cannot be
deviant, but they did deviate from the right path.

18



Notesد 

(1) Surat AH-Maidab veree (13).
for tbdir breaking tbeir compact, we cursed them"$م, 

and made their hearts bard, they pervert the wordings
from tbeir content; and they have forgotten a portion of
wbat they were meminded, and you will not ceae viewing
$ome treachers (act) on their par6, except a fe٣ of
tbem. Yet be clement and pardon; surely Alah loves the
fair dcers."

 زسدنون «، عه لشمتتةمنز،
 الذة إن واصفع عنهم فاغت تنهم قيلا إلا تنهم خائنة غلى تطلع تزال بوولا ذقزوا تا

• المحسنين يجبب

(2) Surat AH-aqarah verwe (61)
"And they were stricken with bumiliation ndد
indigence, and tbey ircurred the anger of Allah. Tbat
was because they bad disbelieved the signs of ,A lahل
and killed the Propbets untrtbfully. That was
because they disobeyed and were (aل٣ ays)
transgressing."

٦١ آية البقرة -سورة٢
 الله بأيات يكفرون كالوا بائهم ذلك الله من بغضب رنارا والمكنة التتة غنهم ·وضربت

• يقذون كالوا و غموا بما ذلك الخق بقير الكين ويفلون

(3) Surat AHLsra verwe (2)
"And we broght Mوs tbe Book ndع made it a
guidance to the Seeds of lgrail,"

٢ آية الإسراء -سورة٣
• إسرائيل تني فذى وجقذناة الكاب ثوى ·وآتا

(4) Surat AH-Tawbah verse (31)
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«They bave taken to themselves as Lords, apart frm
Allah, tbeir doctors and tbeir monks and the Megsiah,
the $on Maryam; and they were in no ٣ay
commanded to worship (anyone) eIcept 0ne Cod;
there is no god eIcept He; hymmed be He, above
whatsoever they associate"

٣١ آية التوبة -سورة٤
 يجئرا إلا أمروا وما مرتم انن والمسيخ الله ثرن ن أرباباً ورقائهم أخارم ثخذ,ا'
• ينررن غثا تخائة فز إلأ إلة لا واجدا إلهاً

(5) Surat An-Naml verge (76)
"Surely this @uran narrates to the Seeds of lsrail
most of tbat concerDing wbich they differ;"

٧٦ آية النمل -سورة ه
• يتلفون فه فم اليي أكز إمزايل بي غلى يفص الفزان فذً، 'إن
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CHRISTHANITY

2.1DefinitioE
Christianity is tbe second of AlLah's revealed religions; it was

intended to complete udaism ل and was therefore addressed to
the people of lsrael wbo have gone astray and deviated from the
orthodox path of Judaism. '" More than 800 million people to­
day adopt Cbristianity; Christians, today, are divided into
three major divisions: Roman Catbloics, Eastrro Ortbodoxes
and Protestanوt «, The fact that Christianity which was
originally intended as a local religion addresse to acertain
people bas bccome a univenالal oMe is regarded as a deviation
from its orthodoI path. Buston Smith succincty observes
«Christianity is basically an historicsl religion. That is to say, it
is not founded primarily in universal principles, but in concrete
events, actual historical happenings ".(

Christianity is derived from the name of the prophet Jesus
Christ, whom Allab sent to the Jews to bring them back to the
right patb. his very birtb was a miracle that should bave
convinced the Jews to beieve in him. Moreover, tbere are
harbingers in The 0l Tggmept that foretell his birth and thatن ن 

he would be bomn fatherless by Virgin Mary the chaste daugbter
of 0mran. The 0uran tels us that be would talk to the people
wbo accuse his motber of adultery while stil a few days old
baby teling them that he is a messenger of Allah. Nevertheless,
٧ery few Jews beieved in bim, but the majority denied him
regarding bim as bastard ه particularly the bigb priests wbo
adulterated tbe word of tbe Lor (),

When we try to pin down the biographical details of Jesus'life
we are immediately struck and disappointed by the meagre
definite information available. We do not know for ertin bow
be loled lie, for thougb The Ney Teggpent is about Jesus,

 ن
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nowhere in it is there a physical description of him. We know
that he was born in Palestine during the reign of Herod the
Great, probably around 4 B.C in a stable in Bethlehem. Be grew
up in or near Nazareth, presumably after the fashion of the
ews of the time. He was baptized by John, a dedicated prophetل 

who was electrifying the region with his proclamation of Allah's
coming judgement. ln his early thirties Jesus had a teaching­
healing career which lasted between one and three years largely
centered in Galilee. From his birth he incurred the hostility of
the Jewish high priests who regarded him as a threat to their
religion and their prestige among their people. he also won the
enmity and suspicion of Rome which regarded him as a possible
rival to its secular authority. However, the religious and secular
authorities conspired to get rid of Jesus whom they thought of as
the prospective King of the Jew ". This led to his crucifixion in
the outskirts of Jerusalem".The Christian sources maintain that
Jesus was crucified though he is referred to as the son of God.
The Muslim sources-supported by the 0uran- claim that being a
messenger of Allah, Allah would never foresake his messenger
to be thus humiliated, therefore He raised him to His side (ه)

As Jesus was sent to the Jews wh0 were known for their
materalistic approach, Allah provided his prophet Jesus with
many miracles 7that the Jews may believe in him and follow his
guide. The firs¢ was to be materialized in his birth, being born
fatherless. This miracle has been misconceived to mean that
Jesus is the son of Allah (Allah forbids) therefore he is also god.
Those who adopt this view refer to the Gospel of John (L:1)"ln
the beginning was the word, and the word was with God, and
the word was God '.Jesus is then God according to John 1: 1.
Then how many Gods are there? But the other Gospels state
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that there is only one God. What does that mean? It is clear that
John's Gospel contradicts what is stated in the other Gospels.
Consider (Deuteronomy (4:39);" that the Lمord is God in beaven
above, and upon the eartb beneath, tbere is none else."
(Deuteronomy 6:4) «HeAr 0 lsrael: the lord our God is one
Lord; (lsaiab 43:1011): ". that ye may know and believe me

nd wnderstand that l am He: before me there was no Godمر 
fommed ,neitber sbلاa l there be after me . am ا tbe Lord ;and
beside me there is no Saviour ";(saiab 44.6) "Thus saith the
Lord ... 1am tbe first, and 1 am the last ndع, beside me there is
no Gd aiahو)'' 45 :18): " for thus Saith tbe Lord that created
the beavens, God bimself that formed tbe earth and msde it ;he
hath estAblished it, He created it not in vain, He formed it to be
inherited. am ا tbe Lord; and there is none else."

More evidences can be found in The 0ld TestAment about the
oneness of Alab and that Me alone was the creator and no one
else not even Jesus, vide Beuteronomy 4:35; Erodus 8:10;11
Samuel 7.22, 1 Kings 8:25 ;1Chronicles 17: 20 ,Psalms 86: 8;
89:6 and 113: 5; Bوe13:4م ; and Zechariah 14:9.

lnTbeNewTgامment more evidence can be cited. There is in
Mark 12: 29 wbat Jesus bimself said "And Jesus answered him,
the first of alا the commandments is, Eear 0 lsrael: The Lord
our God one و Lor "(L. Corinthians 8.4); «We know that am
idoا iو nothing in the word, and that there is none other god but
one "(1 Timotby 2:5): «for there is one 0od, and mediator
between God and men, the man Christ Jesus." Consider the
eIpression " the man Cbrist Jesus. Now the Christian reader
can judge for bimوelf either obn ل 1:l i rigbtو and the otber
7erses are wrong. or the other way round.

According to tbe (ospels Jesus is referred to as a word from
God, as we have mentioned. The Holy @uran mentioned this
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also in chapter 3 verse 45 '(Remember) when the angles said:
«O Mary! verily Allah gives you the glad tidings of a word from
Him, will be Messiah Jesus ,the son of Mary , held in honour in
this world and the Hereafter ,and of those who are near to
Allah". In both Scriptures Jesus is describe as a word coming
from Allah or belonging to Allah in correspondence with I
Corinthigns 3:23 « And ye are Christ's and Christ is God"و "
 د

John's version should have been written: "snd the word was
God's" not "and the word was God", This could have been a
mistake in translation from Aramaic to Greek. ln the Greek

This seemingly"%?و s God, but Jheo is Godز anguage Tbeosا 
 ا د

insignificant mistake in translation may have been used
deliberately or in ignorance to misguide the Christians and to
accept the ideA of the divinity of Jesus and that of Trinity
afterwards, The fact that Jesus was called the word of Allah in
both Scriptures, refutes the aleged ideA of being the son of God
in amy sense. The creation of Jesus in the womb of Mary was
without the agency of a sperm, it was performed just only with
the decree of Allah: «Re" as mentioned in the same chapter 3:
47: « she (Mary) said, 0, my Lord! Bow shall I have a son when
mo man has touched me." He said: '$o (it will be), for Alah
creates what Fe will. When He has decreed."

The second miracle was that of talking to his people while still
baby in the cradle. In the @uran Jesus says that he does whatو 

he does only by the grace of Allah .ln the Gospel of John 5:30,
Jesus says: "I can of mine own self do nothing ..."in Luke 11:20
he says :"but if I with the finger of God cast out deil, no doubt
the kingdom of God is come upon you". By the grace of Allah,

esus fed five thousand people with only five loaves and fiveل 
fishes, healed leprosy, caused the blind to see again, raised the
dead ,walked upon the water and could cast out devils .
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But Jesus was not uniue im performing miracles; al the
miracles performed by esus ل bd been done by previous
propbets, disciples, and even wnbelievers. If Jesus was born
without the agency of s father, Adm was created without the
agency of either a father or a mother. Elisha, Eligah and Moses
did similar miracles without being regarded as sons of Allah.
$ee 11 Kings 4.44,1 Kings 17: 16, 11 Kings 5:14, Kings 6:17,11
King6:20,11و Kings 6:18,1Kنngs 17:22, 11 Kings 4:34,11 Kings
13:2, EIodus 14:22, Mathew 12,27 and Luke 11:19.

$ome aiك that esus ل is God ndء man, but it should be noted
that nowbere in the Bible did he claim that lndeed he bad
propbesied that people would worship him uselessly and will
believe in doctrines not made by God but by men. (Matthew
15:9): 'Mt in vain they do worsbip me, teaching for doctrines
tbe commandments of men". esus ل cannot be A 0od as he d0es
not possess the attributes that qualify him to be such one. Allah
by Bis very nature is not borm and never dies, and Jesus is born
of [morta ه buman being and dies either on the cross as aleged

. or elsewbere. Jesus slept wbie God never sleeps (salm 121:4)
«Eehold, be that keepeth lsrael shall neither slumber nor sleep"
God is powerful an All-migbty while Jesus was weak and
fragile, people spit on him, tortured him and finally crucified
bim as alleged. Allab does not pray and worship, for to wbom
should be pray and wbom sbould be worship, while esus fell on
hوi face and payed to Aالab as any other mortal being. (Luke
5:16): "And be withdrew bimوelf into the widerness and
praye" .. ..Jesus was tempted by Satan for forty days L ukeم)
4:1-13) but in James 1:13 it is said:"... for God cannot be
tempted with evil".

Bustom Smitb comments succinctly on the divinity of Jesus:
«We may begin with the doctrine of lcarnation. Holding as it
does that Christ was God-man, simultaneously both fully God
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and fully man. To say that such a contention is paradoxical
seems a charitable way to put the matterit looks more like a
straight contradiction. If the doctrine held that Christ was half
human and haf divine, or that he was divine in certain respects
while human being in others, our minds would not balk. (The

 د

ReligionsofMan ,p.295)

Logic cannot support Smith, therefore he concludes his
argument with the statement; «Whenever we are forced to
sacrifice either logic or evidence, it would seem to stick with
evidence (p.296).

Huston Smith discusses once again the Christian concept of
the Trinity. He writes: "lt holds that while God is fully one, he is
also three." Then he comments "No concept of Christendom has
enjoyed a greater reputation for obscurity than this. The
Church itself has confessed it to be a myStery, true but beyond
the reach of mind to fathom completely." (P.296)

2.3ThePolyBible

There are four versions of the Bile regarded as accredited
gospels. They are the gospels of Luke, Matthew Mark and John
but there are many other versions which are not consideredو 

canonical and are referred to as apocryphal . However, history
and research have proved that none of the approved gospels was
dictated by Christ, and none of the writers of these gospels was
qualified to write such sacred books. Many contradictions can
be discovered between these gospels. The gospels rejected as
apocrypha are obviously no less authentic than the others and
some of them are rejected for suspicious reAsons like that of
Bernaba.
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History has shown that the Bible suffered changes
throughout the ages. TbeRevised StgndArd yersio of 1952 and
1971, the Ney Aeriفc D rd وnd عا$ Bible and the Ney yorl»ا 

Trgnlation ٥ftbeholYScriptures bave expunged certain verses
 د

compared with King James version. Reader'sMiresthas
reduced Tbe Old TestgneDt .by fifty percent and the The Newن 

TestgpeNt was condense by about twenty -five percent.

As a result of tbe confusion and contradictions in the Biblicsl
statements many ideas and doctrines have been accepted as part
and parcel of Christianity, such as the Trinity, divinity of Jesus
Christ, original sin and atonement though none of these is
mentioned in the Bible.

«Yes, the Bible is human" writes W. Graham Scroggie of the
Holy, lnstitue, Chicago "though some, out of zeal which is not
according to knowledge have denied this" (". Kenneth Kragg,
another erudite Christian scholar, the Anglican Bishop of
erusalem writes "Not so The New Testament ... there isن ل 

condensation and eitigs, there is choice, reproduction (and)
witness. The Gospels bave come through the mind of the Church
behind tbe authors. They represent experience and history"("

t is not dificlt for any neutral researcher to observe that
the Bible contains words that may be described as the Word of
Cod; he will be able also to discern what can be described as the
words of a prophet of God" and lastly he will observe that the
buالk of the Bible is tbe records of eye witnesses, ear witnesses ,or
people writing from hearsay. As such they are the "Words of a
historian". Ahmed Deedat provides quotations from the Bible to
exemplify each category:

TheFirytTYpe (Word of God)
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I wil raise them up a prophet ... and I will put my words in ...
and he shall speak unto them all that l shall command him"

(Deuteronomy 78:28)

Note the first person pronoun singular in the above reference;
and without any difficulty you will agree that the statement
seems to have the sound of being God's words .

TheSecondTYpe(the words of the prophet)

(Jesus) cried with a loud voice, saying Eli, Eli, Lama
Sabachtani? That is to say, My God, my God, why hast thou
fonesaken me? (Matthew 27:46) these are the words of the one
to whom they are attributed i.e. the words of a prophet of God.

ThisThirdTYpe(the words of a historian)

«And seeing a fig tree afar off having leaves, be (Jesus) came ,if
haply be (Jesus ) might find anything thereon : and when be»

esus) found nothing but leaveg"(Mark)ل esus) came to it ,be)ل »

11:13). These are the words of a third person ، Note the
underlined pronouns. They are not the words of God or of his
prophet but the words of a historian.

2.4 Christian Sectsن 

There are three major Christian sects; originally there was
the Roman CAtholic Church which remained dominant till the
eleventh century, when a second sect appeared; the third came
into existence in the 16" century.

ln 1054 the Christian Church was divided into two major
sectS:
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1- Roman Church which is centered in the Vatican in Rome
and dominates central and northern Europe, lreland, and
South America.

2Eastero 0rbhodo Cburch witb is main followers in Greece,
tbe Slavic countries, Russia, Egypt, Ethiopia and Middle East.

3Protestantism came into existence in the 16 entury لذ and has
its major followers in Northern Europe, England, and North
America. Now--ays there are more than 250 minor sects in
[.$.A alone.

The conclusion is that the four accredited gospels are only
man -written bools, therefore they are fallible and can never be
cا imed to be Gمd -inspired. They are written by wnknown
persons im unknown places and at unidentified dates. The only
thing that a keen observant reader discerns as well As the simple
layman is that these gospels are difTerent; moreover they are
contradictory and some are refuted by universal data.

31



2.5 Notes

(1) Jesus himself said that he was sent only to the people of Lsrael (Matthew
15:24); '] am not sent but wnto the lost sheep of the houwe of Lsrael" Alوo
(Matthew 1: 21)"And she shall bring forth a son, and thou shall call his name
Jesus; for he shal save his people from their sing". he even said that he came
not to make thins but to fulfill (Matthew 5:12-18)" Think not that l am
come to destroy the law, or the prophets, lam not come to destroy but to
fulfill. For verily Say ا unt you, till heaven and earth pass, one job or one
titke shall in no wise pass front the law ,till all fulfilled".

(2) The world population has increased by 136% from 1934 througb 1984,
Christianity with 47% and lslam with 35% . See The Plgin Truth, February
1984 in itg 50 year anniversary issue ,quoting from The World AluAeقn« ،

Book of Facts 1935 and Reader'sMigest Almanac and YeAr Bool1983.

(3) Huston Smith TheReligionsofMan(New York, Mentor Bools, 1959),
 .م274.

(4) Surat Maryam: 27-35
«Then she came ٧p with him to her people carrying him. They said, "O

Maryam, indeed yo have readily come with a fabricated thing. 0 sister of
Harun, your father was in n0 way a woeful person, and your mother was in
n0 way a prostitute. So she pointed to him. They said, how shall we speak to
one who is (still) in the cradle, (a young boy)"? He said: "Surely l am the
bondman of Allah; He has brought me the Book and made me a Prophet.
And he has made me bkessed, wherever I may be, and he bas enjoined upor
me prayer and Zakat as long as l am alive. And ever benigm to my parent;
and He has not made me arrogant, wretched. And peace be upon me, the day

die, and the day l am made to rise again aliveا was begotten and the dayا 
That is lsa, son of Maryam, in word of truth, concemming which they are
wrangling. ln n0 way is it for Allah to take to Him a cbild. Bumned be He!
When He decrees a command, then He only says to it "Re» and it is".

٣٥_٢٧ من "الآيات١٩' مريم سورة

 امرأ أبوك كان ما قارون أخت يا(٧ ر فرياً جناً جنت لقذ تريم يا قالوا تخيلة قوتها به "ناتت

 إلي قال(٢9 ر مأ المهد في كان من لكتم فف قالوا إله لأارت(٢8 بيأ أشك قائت وما تزء

 ما والزكاة بالمثلاة وأوصاني فت ما أين تاركاً وجعلني(٣0 ر تمأً وجفتني الكناً اقاني الله غنة

 أموث ويوم ولدت يوم غلي والكلام٣3 ر فقأً مجاراً يجفلني ولم بوالدتي وبرأ٣١ً عأر ذث
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 ذ يثر أن للو كان ما(٣6 ر ينقزون فه الذي اخن قول مريم انن عمتى ذلك3٣ ر خأ أبث ويوم

(-٣ ره فكون فن لة يفون فإثما أغراً قضى إذا تخائة ولبو من

(5) Surat An-Niمو s: 157:158
"That they said (in boat)"We Willed Christ Jesus the son of Mary, the messenger of

Aab" but they illedا him not, nor crucifUed bim Only a likeness of that was shown to
them. And those who difer tberein are fll of doubts, with no (certain) kOwledge.
Mut only coajecture to follow, for of surety م they kilked bim not: Nay, A lahل raised
bim wp unto Himsehf; and Alah is exahted in power, wiوe".

١٥٧٥٨١ آية النساء (سورة )ه

 وإن لهم شلة ولكن مذوة وما خلوة وما الله ومول مريم انن عيمى المسيح كلنا إا ·وقولهم

 رققة بل1 ه٧ ر يقيناً خلوة وما الظن تاع إلأ علم من به لهم ما نة شلو لفي فه اخلفوا الذين

•(١ ه٨ ر حكيماً غريراً اللة وكان إله اللة

(6) See Abdul Ahad Dawud, Mubgpmed THe وز Bible, P.16 Professor Dawud
 د

٣as fommerly bishop of Uramiab.

(7) Dr .W. Graham Scrggke, Tbe و] Eibe Tعk Word of Cod? P.17.Dr.
$erggie is a member of the most prestigios Cbristian Evanglicلa 
Migsion in the world.

(8) Kenneth Kragg, TkeCلا of tke Mingre P277.
 د
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Hinduism
3.1Definition»

Hinduism is a pagan religion, adopted by most of the
people of India, which has taken form through a long
process starting from thelSth century B.C. It is a religionن 

that comprises the spiritual and moral values side by side
with the legl and regulatory principles taking different
gods for each ares of activity;i.e each activity or
phenomenon has a god of its own.

3.2 Packground

lndis was originally inhabited by negroes who had their
primitive ideas and beliefs till the fifteenth century B.C.
When the Aryan invaders came to lndia; they were
inflwenced by the beliefs of the countries tbey passed by, so
when they settled in lndia, their beliefs mixed with those
lndisn beliefs which resulted in Hinduism, a religion
containing primitive ideas about worshipping nature,
forefathers and cows in a special way.

ln the eighth century B.C. Hinduism became more
developed when the Brahmic school was set and forced the
worship of Brahma. Binduism was strongly devastated by
two powerful movements namely Jeenism and Buddbism.
However the rules of Menu restored power to Hinduism in
the third century B.C.

Whereas the idea of Trinity was transferred from Hindu
tbought to the Cbristian one, tbe idea of transmigration of
souls and embodiment of the spirit of god in man and the
wnity of creation was transferred to some Muslims who hAve
gome astray. This appeared in tbe beliefs of some Sophists
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and the lsmaelites and some deviant sects such as
Mhammadsnism.

3.3 LeadinrFieures

There is no well-known founder for Hindu religion nor
are there known authors for its books; as most of these
books were composed gradually over a long period of
history . however, it is known that the early Aryan settlers
who invaded lndia in the 15" century B.C. were the early
founders of Hinduism. When the Aryans came to lndia with
their Hinduism, the early lndians had their own ancient
religion and the two religions mixed up forming a new one.

ln the eighth century B.C. Hinduism took a new form
and developed by the help of Brahmas who believed that
they were godly in some way. Hinduism developed for the
second time in the third century B.C. as a result of the laws
of Menoshaster.

Hinduism can be wnderstood through its books,
conception of god, beliefs and views with regard to some
intellectual, philosophicsl and social issues.

3.4 First: Books.،

There are many books on Hinduism; all of them are
difEicult to understand being written in strange language;
many books have been written to explain them, and others
to summarize their exegeses. All are considered sacred;

1-Weedو : This is a book that describes the life of the Aryans
and follows the ascension of the spirital life from the stage
of naivity to that of philosophical sublimity. The book ends
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with prayers that starts with doubts and suspicion but gets
promoted until one realizes the unity of creation. lt consists
of four chapters, eacb is called a book as well; these are.

1-1 Reej-Weeda: this dates back to three thousand years
B.C. and refers to the gods and their names: the god
of gods Andra, the god of fire Agma, the godess
Varona and the god of the sun Sory8.

1-2 Yajor Weeda: this comprised the prayers recited by
the monks while offering sacrifices.

1-3 Sama weeda: this is recited during the prayers and
celebrations.

1 Athar Weeda: this chapter consists of a number of
essays and prayers that protect against magic, evil
and devils.

Each of these Chapters (books) consists of four parts:

a-Samhta: This deals with the sect of tbe imstinct followers
and its prayers which were offered by the ancient
inhabitants of lndia to their gods before the Arayan
invasion.
b-The Brgbpans: This was introduced by the Brahmans to
identify the different kinds of sacrifices.
c-Argnigk: These were the prayers of their seniors which
 د

were practised while inhabiting the caves, the woods and the
wastelands.
-Abو yigbق dst: this comprised the secrets and tbe
psychological eIperiences of their sophists.

2-The$econd importAnt book is cق led Rules(Men)

Rules (Menu); These rules were established three centuries
B.C. in the second weedy age; the age of the victory of
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Hinduism on the theism found in Buddhism. These rules
explain «The Weedas", identifying the main aspects,
principles and bases of Hinduism.

3-Mghg Bghart: this is an lndian epic similar to the Greek
d and CdySSeY written by Opass in 1950 B.C. Itو iلالا 

describes a war between the members of the royal family;
gods participate in this war supporting one side against the
other.

4-Keetg: This book describes the dispute between the
 د

princesses of one royal family; Kreshna who participates in
this war epresses his philosophical and social views while
commenting on its events.

5-Yoja: This contains sixty-four thousand verses that have
been compose over a long period starting from the sixth
century B.C. by a number of anonymous authors, The verses
handle some philosophical and theological issues.

6-ArgMg Yggg: This book handles A number of political and
constitutiona] views and comprises some of the speeches of a
king called Rama.

Monotheism: There is no monotheism in the literal sense
of the word in hinduism. Fowever, if they adopt one of their
gods, they would devote themselves to him holeheartedly to
the disregard of other gods. This god they would call the god
of gods.

Polytheism: They believe that every phenomenon has two
aspects -one is beneficial and the other harmful and each
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would hAve a god to be worshipped such as water, air, rivers
and mountains .All these are gods to which they pray and
beseech for help by offering sacrifices.
-Trinity: ln the ninetb century B.C. the priests tried to unify

the gods in one god that has three aspects which theyالم 
called:

-Brahama: Being a creator.
-Fisbno: Being a preserver.
-Seifa: Being an annihilator.

According to them he wbo worships any of these three gods
has worshipped them a lل and tbere is no difference between
them. lt is also believed that the Christians obtained their
ides of trinity from this source, through Paul the Messenger.

All the Hindus consecrate the cow. The Hindus believe
also tbat the spirits of their gods have been embodied in the
form of s man called Kresbna. Kreshna is both man and god
according to them. Sheikh Muhammad Abu-Zahrah made a
very interesting comparison between Kreshna and the
Christians' conception of Messiab; he discovered tbat they
are identicAl .His eminence Abozahrah concluded his
comparison asking the Christians to look for the origins of
their religion not in the Bible but rather in Hinduism.
Consider tbe Christian belief in incarnation and the concept
of Trinity.

٠٠٠٠٠٠٠33.6 Thi}- ٠٠٠--٠٠٤--٠-٠-٠٠-٠٥٠

Since the Aryans arrived to lndia, they have formed
classes which are still existing to the present day and it is too
difTicult to be eleminated as they believe that they are god-
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created classes. These classes were mentioned in Rules
 د

(Menu ) as follows:

1-The Brahmas - they are created by the god Brahma from
his mouth; among them are the teachers, priests and the
judges. All people resort to them in cases of marriage and
deAth and it is not permissible for anyone to offer sacrifices
but in their presence.

2- The Kashter: they are created by god from his arms: they
have the right to learn, make sacrifices and carry arms for
defence.

3-The Waish: They are created by god from his thigh: they
cultivate the land, buy and sell, collect money and spend on
the religious institutes.

4- The Shudre; They are crested by god from his legs; and
they with the origina negroes compose the dejected class.
They are responsible for serving the previous three noble
classes and work in the dirty, mean jobs.

Everybody is subject to this hierarchical system from a
religious point of view. It is not lawful for a man to marry a
woman belonging to a higher class. lt is lawful for a man to
marry a woman from a lower class on condition that she
shouldn't be one of the Shudre.

Brahmas are the elite and are placed side by side with
god; they have the right to take whatever they want from the
fortunes of their Shudre slaves.The Brahmy who writes the
scripture is s forgivable man even if he destroys the three
worlds with bis sins. lt is not permissible for the King even
in hardships to collect money or taxes from a Brahmy. ln
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case a Brahmy deserves to be killed, it is not lawful for the
ruler to do this but to cut his hair while in smiliar situations,
others may be sentenced to death. It is not legal for a
Brahmy to die starving in bis country.

The dejected are below cattle in rank and more
humiliated than dogs. (according to Menu law). lt is great
pleasure for the dejected to serve the Brahmas without any
reward or wages.lf anyone of the dejected put out his hand
or stick to hit a Brahmy, his hand should be cut off; and if
he kicks him, his leg would be cut ofT, too. lf any of the
dejected wants to sit down in the presence of a Brahmy or
sbows any desire to do so, it is incumbent upon the king to
burn his buttock and banish him away from the country. If
anyone of the dejected claimed that he teaches a Brahmy, he
would be forced to drink boiling oil. The atonement of
kiling 8 dog, a cat, a toad, a blackbird and a man of the
dejected is the same.

3.7 Fourtb : Their Beliefs:
 ا ،

Their beliefs become clear in the Karma, transmigration
of souls and the unity of creation.

1-TheKgrpg "punisbment law" claims that the system of
the universe is a heavenly system base on pure justice. This
justice will be fulfilled either in this life or in the Hereafter
and the reward of this life will be in another life. This life is

world of exAmination and a word of punisbment and
re٣ard as well.

2-Transmigration of souls: If a man dies, his body would
vanish and his soul would be incarnated in the body of
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someone else according to what he has done in his first life;
thus the spirit starts a new course of life.

3-The Ascension: good deeds and bad deeds result in a new
life in which a soul may be rewarded or punished according
to what it has previously done in its first course of life. Those
who neither wish for anything nor long for anything and
have freed themselves from the slavery of carnal instincts
will not be returned to life again but their spirits will ascend
and get united with the Brahmas.

4-The unity of creation: The Hindus believe that man can
create ideas, systems and institutions which he can preserve
or destroy. Thus man and god become one and man's spirit
becomes the actual creating strength. Spirit has some of the
attributes of god in the sense that it is eternal, old and
continuous not created.

The relationship between man and gods is the sAme as the
relationship between a spark and fire and that between the
seed and tree. This universe is just a reflection of the
original mAcrocosm and the human spirit isa part of the
godly one.

Bodies are cremated after death as this helps spirits to
ascend vertically to reach the upper Heavens in a short
period of time. Moreover, cremation helps the spirit to be
delivered absolutely from the body. When the spirit is
delivered of the body and ascends up to heavens, it faces
three worlds:
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a-the wpper world: b-the worl of angels or joins one of
the human word i.e. the world of humans through
incarnstion, or c-Hel nd ه this is for simners and wrong
doers. There is not only one fre but a special hellfire for
e٧ery wrong doer. Ressurection in the hereafter is not for
bodies but for spirits.

A woman whose busband dies never marries again but
lives in a state of celibacy and continuous hardship; she
becomes a subject of mockery and ridicule and is reduced to
8 rank lower than that of a servant. A women may burn
herself alive immediately after her husband's death to avoid
the eIpected torture sbe will bave in her life .By law this act
was forbidden in modem» lndia.

Binduism makes it allowable for children to be married
wbile they are stil infants and it happens tbat the chid may
die so the gir becomes s widow at an early age. But the
modern lndian law forbids tbis act and prohibits marriage
til the age of puberty.

There is no importance for anyone unless he is a member
in a group which by trn should be a member in a larger
group. This is because the care is only for the community
rather than for the individual.

Bindism dominates almost the lndian subcontinent
where it spreads in different areas with different
concentrations. Great differences can be discovered between
tbe Mslims and tbe Hindus with regard to their views of
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the univerwe, life and cow which the Hindus worship and the
Mwslims slaughter and eat its meat. These difTerences in
views and beliefs caused many conflicts which resulted
virtually in the emergence of the state of Pakistan where
most of the Muslims live. The lndian state remained with its
majority of Hindus and the Muslims represemt a minority
though of a large population of their own.
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4.1Dgfinition
Rddhism is one of the religions that appeared in lndia

in the fifth century B.C.; originally it was directed to man
esوentially as a buman -being regardless of all other
accessories connected with his physiology. lt is a call for
sophism, rough life and rejection of luxury and material life.,
l also inspires man to do good and to extend love and
tokeration to others. Hlowever, after the death of its founder,
its views were dogmatised and were tainted with pagan
aspects; moreover, its followers elevated its founder to a
status of god.

Ruddhism was founded by Madharta Guatama Buddha (
560 80) B.C. The word Buddha literally means the
scientist and it also means the one who devotes himself to a
cause. Buddha was brought up in a small town on the
borders of Nepal; he was a prince who enjoyed a very
comfortable life and married at the age of eighteen. At the
age of twenty-six, he deserted his wife and devoted himself to

life of hardships and seclusion spending most of his timeو 
contemplating mystical questions, the creation of the
universe and spiritual sublimation. His main quest was to
deliver man from his pains which were origimally created by
his physical lusts. Moreover, he called upon people to follow
his example and many did. 0riginally the wor Buddha is
used to refer to a person wbo attained full prajna or
enlightenment. ln the Sanskrit root budb denotes both to

 ا

wake up and to knOw.

4.3 ldeas and Beliefs»

The Buddhists believe tbat Buddba is a son of God; he is
tbe deliverer of humanity of its miseries and pains and he
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also bears their sins. The Buddhists also believe that Buddha
is the off- spring of Vergin Maya and he incarnates the holy
spirit. lt was told that the birth of Buddha was indicated by
the appearance of a star they call Buddha star. They claimed
that when Buddha was born, the soldiers of heaven rejoiced
and the angels recited the poems of love to the new-born
baby. They claimed that the wise recognized Buddha and
nderstood the secrets of his religion and that hardly a day
passed since he was born without being greeted by common
people. Buddhs said to his mother while still A child -they
claim -that he was the greatest of all men.

They claimed that Buddha once entered one of the
temples where all the idles kneeled before him whereas
Satan tried to deviate him to no avail. They believe that in
his last days Buddha's shape changed and a halo
surrounded his head and flashes of great light emanated
from his body; those who saw him explained that this could
not be but a God. The Buddhists pray to Buddha believing
that he would admit them into paradise. Prayers are done in
congregations attended by great numbers of his followers.
When Buddhs died ,his followers claimed that he ascended
with his body to heaven after completing his job on earth
.They believe that Buddha will come back to earth to spread
pence and happiness among people .

It is held that Buddha is a great immortal being
responsible for judging people's deeds in the afterworld.
BddhA set obligatory rituals to be performed by people till
the day of Judgement. Buddha founded a religious Kingdom
on earth after him. Some of the researchers maintain that
Buddha rejected the idea of deity and human soul and
believed in transmigration.
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The teachings of Buddha All for love, toleration, good
behaviour, charity, abandoning richness and luIury while
forcing oneself to lead a harsb and tough life. He also warns
against women and money inviting people to avoid
matrimomy.

Buddhists are divided into two major categories:
A- The orthodoI Buddbists who follow the teacbings

and recommendations of Bddha dogmaticslly.
P- And the secular Buddbists who follow some of these

teAchings and recommendations only. Bowever,  aل
pcople are eual according to Buddbism; nobody
enjoys 8ny superior status but by the help of the
knowledge he possesses and his abiity to control his
caral desires.

4.4 The BoolsofBuddhism:

The Buddhists do not claim to bave amy sacred books or
any books that come closer to that status. Bowever, their
books can be classified into three groups: the first contains
the rules and beliefs of Buddhism; the second comprises the
speeches delivered by Buddha; the third are the books that
explain the bases and the origin of Buddhism.

There is nothing to prove that Buddhism had taken its
roots from previous religions; nevertheless, some similarities
can be discovered between Buddhism, hinduism,
Confucianism and Christianity. Like Hinduism, Buddbism
believes in transmigration and a quest for sophism. And like
Confucianism, it cares for man and his delivery from pain.
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It cannot also be ignored that there are great similarities
between the circumstances related about the birth of Jesus
and his life and the views he believed in "as claimed" and
those of Buddhism. This makes clear that Christianity has
borrowed much from Buddhism.

4.6 Areas of lnfluence:

Buddhism is dominant in many Asian coumtries snd here
we notice that there are two major sectS:
A- The Northern sect dominates ChinA, Japan, Tebet,

Nepal and Somatra; the sacred books of this sect are
written in Sanskrit.

B- The Southern sect spreads in Burma, Cylan and Siam;
the sacred books are written in Bali.
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5.1 Definitiog:

Confueianism is the religion of the ancient Chinese
named after the great phiosopher Confucius who
ppeared in the sixth century B.C caling for the revival of
tbe religious values and traditions which the Chinese
imberited from their fore fatbers. To these values he
added his own phiosopby and moral values leading to
sound behaviour. Confucianism is a religion that cمlls for
worshipping the great Gمd of Heaven, consecrating angels

.nd adoring tbe spirits of tbe fathers and fore -fatbersء 

5.2 PromiuentFirures:
First comes Confucius, the first leader, wbo is regarded

s the real founder of this Chinese religion. He was born inء 
551 R.C in Tsou, one of tbe cities of tbe principality u
(٥o٣ ac edل Shantung province). Originally, he was called
Kung Fute ;Kung is the name of tbe tribe to which he
belongs and Futze means the president or the phiosopher ,
thus bis name meant tbe president of Kung or the
philosopher of that tribe . However, he belongs to a very
aristocratic family that bad deep roots and respected
history in that area. His grandfather was ruler of the
province and bis father was an excellent military ofTicer.
Nevertbeless, be bimself was the ofTspring of an ilegal
marriage and bis father died before he was tbree leaving
hi p و ن bringing to a wonderful but impoverished mother.
Thus, he lived as an orphan, wored as a shepherd and
married at an eary age before he was tweDty. Before
divorcing his wife, she got him a boy and a gir but she
could not continue living with him for more than two years
due to his meticulous manners with regard to food, drinks
and clothes.
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Confucius studied philosophy with professor LAotse
who believed in contentment and absolute tolerance.
Nevertheless, Confucius disagreed with his professor later
on when the latter called for "an eye for an eye" to
maintain justice.

At the age of twenty two, he established a school for
studying the essences of philosophy; his stwdents increased
in number till they reached three thousand, eighty of them
distinguished themselves in derterity and intelligence.

Confucius, who had supreme confidence in his ability to
reorder society, held a number of important jobs; he
worked as consultant to princes and gOvern0rs, Was
appointed judge and governor, minister of labour and
minister of justice and finally prime minister in 496 B.C.
In his capacity as prime minister he sentenced some eX­
ministers and some politicians and riot-makers to death;
thus making his province ideal with regard to applying his
philosophical values and ideas.

Confucius afterwards devoted his time to making trips
to the various cities and towns of China offering his
wisdom and consultation to the rulers and inviting people
to adopt his values of sound moral traditions. Finally, he
resorted to his province Lu where he devoted most of his
time to teaching his friends, summarizing the books of the
ancients and introducing them to the people. He died in
479B.C. at the age of 73 leaving a formal and popular
religious attitude which continued in power to the middle
of the twentieth century .Bis manner of tesching was
informal and Socratic and was a one-man university.

5.3 The Basie Beliefs:ن 
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The Bو sic belieؤf of Confucianism wit Reggrd to God,
AngelsandtheSpiritg of their Ancestors:
God: They believe in the great God, the Lord of Heaven
Whom they worship and to Whom they offer sacrifices.
However, these sacrifices are to be submitted through the
mediation of the King or the princes of the different
governorates. The earth has also a 0od worshipped by all
the Chinese and so have the sun, the moon, the stars, the
clouds and the mountains and to each sacrifices are to be
ofTered.

Angels occupy a very high position in the Chinese
religion; they are consecrated and sacrifices Are offered to
tbem as well.

The spirits of the ancestors are also consecrated by the
Chinese; they believe in the immortality of these spirits
and that they never die with the death of the bodies. The
sacrifices offered to these spirits are given in celebrations
where large banuets are extended accompanied by music
to help spirits rejoice and feel happy. ln every house, there
is a small temple for the spirits of the dead and the Gods of
the householders.

Confucianism does not believe in the hereafter or in
paradise or hell, neither do they believe in resurrection.
Confucianists were mainly concerned with improving their
life affairs regardless of the destiny of the spirits after
leaving the dead bodies. 0ne of the disciples once asked
Confucis about death, Confucis answered succincty
"we haven't yet finisbed studying life to delve into the
question of death".
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Confucianism is mainly concerned with moral values
which form the cornerstone of its philosophy and the bAsis
of its religion. lts tends to teach the individual to absorb
these values until they become part and parcel of his very
being. These values can be materialized in absolute
obedience to parents, elder brothers and rulers. These
moral values also include sincerity to friends, refusal to
cause any harm to others even in words , identical
harmony between words and deeds, rejection of hypocrisy

care و for common interest ,encouraging beneficial artsو 
sympathizing with foreigners and working for the common
welfare of the princes and the common people of the
empire.

5.4 Areas Where Confucianism SDreads:
Confucianism started in ChinA originally but in 1949

when China adopted the Communist regime,
Confucianism was prohibited like other religions by the
force of law. However, it continued its domination in
Rurmoza which remained far from the reach of the
communist control; moreover, it spreads in Korea and
Japan where it is studied in universities as the major basis
for moral values there. Confucianism was highy
appreciated by western philosophers like Lipnze (1646-
1716) and Peter Noyel who published Tbe Clgssics of»

ConfأciuS_in 1711. Most of the books of Confucianism
were translated into many Buropean langu8ges.
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lslam
6.1Definition
 د

slam is derived from the word Salam which meansا 
primarily "peace", but in a secondary sense "surrender",
·its full connotation is the "perfect peace that comes when
٥e' life و is surrendered to God..' The corresponding
adjective is Muslin". Some western scholars tend to refer

 د

t٥ lslam as Mohammadanism; this is inaccurate and
offensive. Muhammad (A.p.p.h.) was neither the
originator nor the shaper of Islam; he was merely the
prophet through whom that religion was revealed. From
the lslamic perspective, Ahlah has chosen this religion for

.human beings from the days of Adam till dooms dayالاء 
Muhammadanism was absolutely unknown to the
followers of that religion neither was it mentioned in the
Holy 0uran or in the sayings of the Holy Propbet. ln fact,
as will be pointed out later, every prophet and messenger
is spoken of in the @uran as being a Muslim.

,slam is the last of the three heavenly-inspired religionsا 
udaism being tbe first and Christianity the second. lslamل 

is an all-inclusive religion which contains within itself all
. the religions which went before it. One of its most striking
features is that it requires its followers to believe that all
the great religions that preceded it have been revealed by
Allah Almighty. lt is a fundamental principle of lslam that

Muslim must also believe in 8ll the prophets who wereو 
sent to nations before Muhammad (A.p.p.h.) The Holy
(uran emjoins the believers:

"Say: we believe in Allah and in that which has
been revealed to us and in that which was
revealed to Abraham and lshmael and
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lsaac and Jacob and the tribes and in that
which was given to Moses and Jesus and in
that which was given to the prophets from
their Lord; we do not make any distinction
between any of them."(Surat Al-Baqara,
verse 136)

A Muslim, therefore, is one who believes in the
prophets, the Foly books and Scriptures of all nations. A

ew believes only in the prophets of lsrael; a Christianل 
believes in Jesus Christ and in a lesser degree, in the
prophets of lsrael and so do the followers of the other
religions; but a Muslim believes in all these and in
Mwhammad (A.p.p.h) als0, the last and the seal of the
prophets.

lslam is not only the last religion of the world and an
all-inclusive one, it is also the perfect epression of the
Divine will. Thus Allah Almighty says:-

«This day have perfected ا for you your
religion and completed my favour on you, and
chosen for you lslam as a religion." (Surat Al
Ma'ida (The Table) verse 3)

Maulana Muhammad Ali says that like every other
form of consciousness, the reigious consciousness of man
has developed slowly and gradually down the ages, and the
revelation of the great Truth from on high was thus
brought to perfection in lslam. lt is to this great truth that
the words of Jesus Christ allude: 'I have yet many things
to say unto you but ye cannot bear them now. Howbeit
when he, the spirit of truth, is come, he will guide you into
all truth." (John 16:12,13). Thus it is the great mission of
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lslam to bring peace in the word by establishing a
brotherhood of al the religions of the world. ')

lslam, unlike other religions, cares for man's life on
earh and in the hereafter. Msn is not required to sacrifice
bوi life on earth for the sake of a life in the other world.
llam deals not only with the ways of devotion, with the
fomms of worship of the Divine Being, with the means
wbicb mke man attain communion witb Allah, but also
nd in richer detsil witb the problems of the world aroumdه 

s, questions of relations between man and man, man and
woman, his social and political life, institutions of
marriage, divoree and inberitance, the division of wealth
and tbe relations of labour and capital, the administration
of justice, military organizations, peace and war, national
finance, debts and contracts, rules for the service of
humanity and even of dumb creations, laws for the help of
tbe poor, the orphan and the widow and bundreds of other
questions, the propre understanding of which enables man
to lead a happy life.

6.2

Abraham (peace be upon him) had two wives Sarah and
Hagar. From Hagar he had lsmael and Sars bore him a
son named lsAac. lsmael and his mother went to Mecca
and bis descendants, growing up in Arabia, became
Mslims whereas those of lsaae who remained in Palestine
were .ews ل

Rollowing the line from lsmsel in Arabia we come
eventually in tbe latter half of the sith century A.D. to
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Muhammad (A.p.p.h) the prophet through whom lslam
emerged.

Mhammed (A.p.p.h) came to a word which is rightly
described as barbaric. Political chaos, social corruption,
animistic polytheism, blood-shedding for the most trivial
reasons were the dominant features of Arabia, including
Mecca at that time. The time was ripe for a deliverer.

Muhammad was born into the leading tribe of Mecca,
Koreish in approximately 571 A.D. He came to be called
Muhammad which means "The highly praised." His early
life was cradled in tragedy, for his father died a few days
before he was born, his mother when he was six, and his
grandfather, who cared for him after his mothers death,
when he was nine. Thereafter he was taken into his uncle's
home. Though the latter's declining fortunes forced the
young orphan to work hard minding his uncle's flocks, he
was warmly accepted in his new home. We are told that
while away in the open desert an angel came down, opened
his heart and filled it with light.

Muhammad grew up to be loved and respected by all
those who came in touch with him. He was of sweet and
gentle disposition. his sense of honour straightforwardness
and fidelity won him the title of «The Trustworthy One."
Though Muhammad cared for the others, particularly the
poor and the needy, he remained removed in outlook and
ways, isolated in the midst of an effete and chaotic society.
Silently, broodingly, his thoughts turned inward.

At the age of twenty-five, Muhammad worked for a
wealthy widow named Khadija. Khadija was highly
impressed by his honesty and integrity and proposed
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marriage to Muhammad. Though she was fifteen years his
senior, he responded to her ofTer and they got married.
The mateh proved bappy ih every respect. Khadija kept by
bis side in the most deolAt bours, consoling him and
keeping alive hope's thin flame.

From the age of twenty-fve to that of forty Muhammad
was prepared for receiving the great mission of lslam. He
sed to resort to 8 tave at tbe outskirts of Mecca, where he
would, in absolute solhtude, contemplate matters of life and
death, peering into tbe mysteries of good and evil, unable
to accept the crudeness, superstition and fratricide that
were accepte as normal in bis society.

In the midist of the darkness of the cave and through
vigis often lasting tbe entire nigbt, Alab's reslity
gradually became for Muhammad increasingly evident
and impressive. The God whose majesty overflowed a
desert cave to fill all hesven and earth was surely not a god
or even the greatest of gods. Ee was what His name
literally claimed: the God, Allah, One and only One
witbout rival.

While alone in the csve, in the month of Ramadan,
Mbammad beard a call, it was the same command tbat
had fallen earlier on Abraham, Moses, lsaac and Jesus.
Wherever, whenever this call comes its form may differ
but its essence is the same. This was tbe Night of Pwer (
L ylatم Al-Cadre) in the midist of wbich the 0uran was
reveAled to a ready soul. As he lay on the floor of the cAve,
his mind locked in deepest contemplation, a voice
commanded Muhammad to read. Twice the voice
commanded and Muhammad resisted wishing nothing so
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much as to escape from the over-whelming presence.
«Read," commanded the voice for the third time.

4٢ can't read (being illiterate) responded
Mhammad in terror. The answer came back:

Read in the name of thy Lord who
createth/ Createth man from a clot
Read: And thy Lord is the Most

Bounteous who teacheth by the pen
Teacheth man that which he knew not
(The Ouran: Surat Al Alaq (the Clot)
verse, 96)

Coming to himself, Muhammad went home and told
Khadija of what he had heard. After some contemplation,
Khadija said: "Rejoice O dear husband, and be of good
cheer, Thou wilt be the Prophet of this people.»?)
Muhammad asked Khadija to cover him beaviy as he felt
feverish. Again came the command, "O thou, inwrapped in
thy mantle, arise and warn, and glorify thy Lord."
Muhammad's life from that time forth was no longer his
own. he was commanded to preach the religion of lslam
with unswerving purpose in the face of relentless
persecution, insult and outrage.

From the very beginning Muhammad (A.p.p.h) was
careful to point out that he was neither the origimator nor
the shaper of lslam. "Cod bas not sent me to work
wonders. Be has sent me to preach to you. My Lord be
praised! Am l more than a man sent as an apostle.» ()
From first to last he resisted every impulse to glamourize
his person. "I never said that Allah's treasures are in my
hand, that I knew the hidden things, or that I was an
angel.... lam omly a preacher of God'$ words, the bringer

66



of God's message to man-kind.( The only one miracle
that lslam brought was the Ouran.

The reaction to the message was violently hostile for
almost three reasoms: economie, moral and social. Its
uncompromising monotheism threatened the considerable
revenue that was coming to Meccan leaders from Bedouin
pilrimages to Mecca's three bundred sixty shrines (one for
every day of the lunar year). The moral teachings of lslam
demanded An end to the hicentiousness wbich Meccan
citizens were disinclined to give up. slam also insisted that
in the sigbt of the Lord all men were eual, this was
completey wnacceptable to a $ociety riven with social
distinctions and unjust economie order.

Muhammad (A.p.p.h) and his followers were exposed to
barbarie persecution. They were pelted with stones, beaten
witb sticks, thrown in prison, and starved by refusing to
sell tbem food. A favourite form of torture was to eIpoSe
them to the burning heat of the desert where parched by
thirst they would be offered the alternative of adoring
idols and abjuring lslam or death.

Despite all forms of persecution, the followers of
Mhammad (A.p.p.h) adhered to the new prophet with s
loyahty and devotion seldom paralleled in world history.
«Never since the days wben primitive Christianity startled
the word from its sleep and waged a moral conflict with
heathenism" wrote Willism Muir, a scholar whose words
assume added weight because be was on the wbole A severe
critic of slam, "had men seen tbe lie arousing of spiritual
life the like faith that suffered sacrifices and took joyfully
the spoiing of goods for conscience, sake».'ه Slowly but
steadiy the numbers of the followers of slam increased.
By the end of a decade $everal bundred families were
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acclaiming that Mwhammad was Allah's authentic
messenger and spokesman.

The year 622 was a turning point in the history of lslam
and perhaps of the whole world, and it is the year in which
Hiز ra calender starts. HaijrA is the Arabie word for
migration, meaning the fight (to Medina). By this time
the Meccan nobility was thoroughly alarmed. They
realized that Muhammad's call for lslam was a serious
revolutionary movement that was threalening their very
existence. They were determined to silence the fiery
troublemaker forever.

ln the meantime the Prophet received delegations
inviting him to migrate with his followers to Yathrib, a city
some two hundred miles to the north of Mecca.
Muhammad (A.p.p.h) agreed to flight, however, the
Meccan leaders tried everything in their power to prevent
his going. At last the Prophet and his followers entered
YAthrib warmly received by most of its citizens who
welcomed him as the Prophet and deliverer. Yathrib soon
changed its name to Al Medina Al Menaware, the
«Iluminated City". Huston smith refers briefly to the
changes that had overtaken the personality of the Prophet.

From the moment of his arrival at
Medina, Muhammad assumes a different role.
From prophecy he is rocketed into
aministration. The despised preacher becomes
a masterful politician, the prophet is
transformed statesman. We see him now as the
king not merely of the hearts of a handful of
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devotees but of the collective life of a city, its
judge and general as well as its teacher. '%)

Eight years after his migration from Mecca,
Muhammad (A.p.p.h) who had left a fugitive returned
almost unopposed as a conqueror. The city that had
treated him cruelly now lay at his feet with its old
prosecutors at his mercy. he refused, however, to press his
victory; in the hour of his triumph the past was forgotten.
The whole city was converted into lslam, but Muhammad
(A.p.p.h) returned to Medina.

Two years l8ter, in 632 A.D.(10.A.H) Muhsmmad
(A.p.p.h) died with vitually all of Arabia under his control,
with all the power of armies, police, and civil service; no
other Arab had ever succeeded in uniting his countrymen
as he did. By the time a century had passed, his followers
h: conquered Armenia, Persia, Syria, Palestine, lra4,
Egypt, and Spain, and had crossed the Pyrenees into
France.

Farely is the name of Mhammad (A.p.p.h) mentioned
wiuout the benediction "Allah's prayers and peace be
upon him" This materializes the great love, admiration
and respect the devout Muslim feels for his Prophet. This
is an impressive fact unparalleled in religious history.

6.3 The Sources of lslam

It is unanimously acknowledged by all Muslims that
lslam has four sources: the @uran and Sunna (Hadtih)
being absolutely sure arguments, while [i8_.0r
unanimous agreement of the Muslim scholars and {iyaSor
deduction are [itiaor reasoning. lt is agreed that there

69



is no ijtihad where there is a text (in the @uran or Sunna).
imaaand 9iYAs_are admittedly based on the Ouran andلا 
the Bgditb, the latter itself beig only an explanation of
 د

the Holy Curan, therefore the Holy 0uran is actually the
real and sole source from which all the teachings and
practices of lslam are dr8wn.

The Arabic word @uran_ is derived from the root word
8raA which means collected things together, it alsoه 
signifies e regdor recited because in reading or reciting,ا« د 

letters and words are joined together in a certain order.
The 0uran is the Moly Book that joins together the
essences of Divine Books and religions. lt also means a
book that is or should be read, containing a prophetical
reference to its being "the most widely read book» 0)
Certainly it is the most often memorized and possibly it
exerts the most influence on those who read it

6.3.1 The 0uran is composed of one hundred and
fourteen chapters, called Surghs. Some surahs are long,

 د

others are short, but each consists of a number of ver3es.
With the exception of the first Surrah (Al-Ratiha) the
opening of the Book, the Suas are arranged in almost
exact order of decreasing length. Thus the second Surah
called Al-Rgorahas 286 verses, the third has 200, down
the surah 0ne Dundred and Rourteen which has only six.

The Holy Ouran speaks of itself wnder various other
names. It is called g -Kitgbإ (2:2) meaning the Book which

،

is complete in itself; gl-Furaan(25:1) or tbe Distinguisher
between right and wrong and between truth and
falsehood; gl-Dhiيk r15:9)و ) or the Reminder or a source of
 د

eminence and glory to man; lزn ؤR- إي (26:192) or the»

Revelation from on High, Abggn-و -Bgdith (39:23) or theن 
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best saying, udg لا-ج (72:13) or the Guidance;  نa00عل-ال

(17:81) or the Truth and many other names.

Muhammad (A.p.p.b) bad great respect and admiration
for the 0uran wbich be alled Allab's "standing miracle"
worked through him. Every letter of the Ouran was
directly dictated by tbe Supreme Being over twenty-three
years througb the voice of Gsbriel. No orthodo Muslim
doubts the divine origin of tbe words tbemsehves.
Emblazoned on MuhAmmad's mind, they were recorded
by bis followers on bones, barks, leaves and scraps of
parchment with Alab preserving their literal accuracy
througbouمt 

The 0uran is the autbentic word of Allah; no letter,
word or phrase has been added, omitted or altered since
its inception to the present day. The Bibles of tbe Jews and
Christians too were originally autbentic revelations from
Allah, which fact entitles those who bold them sacred to be
classed with Muslims as "people of the Book".
Nevertheless the Old and New Testament sbare two defectsن ، 

from whicb the 0uran is free. The two scriptures are
incomplete and have been exposed to corruption, through
omissions and alterations. Eemption from these two

tions makes the (uran tbe final, comprehensive andم imitلا 
infalلا ible revelation of tbe Supreme Being.

The olY(uanwasل exposed to the severest criticism
possible by Western scholars. The problem with those
cholars is that they do not understand or appreciate tbeو 
language of the @uran, Arabic. The miracle of the Curan
i toو be found in its language which has far reaching
influence on the ears and hearts of the Arabs. The Western
scbolars read the uram in translation. To be translated it
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has to be interpreted, interpretations, being limited human
efTors, are fallible and varied, more important they
deprive the @uran of its magic and lustre; this magic
which works profoundly and beyond human logic on the
souls and minds of the Muslims represents a basic source
of the miracle of the uran. This magic is lost to the
Western Scholar even if the translation proves most
faithful to the tert. That may be the reason why many
Muslims insist that the @uran cannot be translated.
Muslims have turned their primary effort to teaching the
people of other tongues the language in which Allah spoke
for all time with incomparable force and directness. The
Miracle of the language of the {uranis manifest in the
fact, that, by common consent, the Ouran is the only
religious book that its followers, Muslim Arabs and non­
Arabs can memorize it from A to Z without faltering.
Many Muslim devotees memorize the whole @uran.
Huston Smith succinctly maintains that "the Koran is
perhaps the most read in the world. Certainly it is the most
often memorized and possibly it exerts the most influence
on those who reAd it» ()

«No people in the world" writes Philip Hittie, are so
moed by the word, spoken or written, as the Arabs.
Hardly any language seems capable of erercising over the
minds of its users such irresistible inflwence as Arabie (")

If the language of the Ouran stands as a barrier that
makes outsiders incapable of fully appreciating it, its ideas
and concepts are still there to be considered. ldeas can be
translated.

6.4 Monotheism, Two thirds of the @uran_focus the
divine in a single God, a unified Personal Will who
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overshadows the entire universe with His power and grace.
The Ouran stresses that Allah who is Lord of the worlds is
als0

٤The Holy, the Peaceful, the Faithful, the Guardian
over His servants, the Shelterer of the orphan, the Guide
of the erring, the Deliverer from every afNliction, the
Friend of the bereaved, the Consoler of the afTlicted; in His
hand is good, and He is the generous Lord, the Gracious,
the Hearer, the Near-at-hand, the Compassionate, the
Merciful, the very-forgiving, whose love for man is more
tender than that of the mother-bird for her young" (9)

udaism started as a monotheistic religion as the (uranل 
professes, but the Jews departed tragically from this truth.
They reverted to the worship of household gods and
golden calves; they approached idolalry in their worship of
law. Christians, for their part, have, in lslam's eyes,
compromised their monothism by deifying Christ. lslam
honours Jesus as a true prophet of Allah. lt even accepts
the Christian doctrine of his virgin birth. But lslam rejects
the doctrine of lncarnation and Trinity being deviations
from the truth. ln the words of the @uran: 'They say that
Allah, the Lord of mercy hath gotten to Himself a son.
Now have ye uttered a grievous thing. lt is not meet for
Allah to have children." (iii:78, rir:93) When Jesus
claimed to be the son of God, he was thinking of Allah's
fatherhood as embracing all mankind. Every human being
was to him a child of the Lord. The Christian theologians
carried the matter further to maintain that Jesus was the
son of god in the literal sense in an attempt to deify him,
tbus carrying Cbristin doctrine a long way from the
simple purity of the Nazarite.
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Allah, in the Curan, can be approached directly
without-the intermediary of human beings be they preists
or monks or rabbis. The Muslim has ready access to his
Lord because between man and Allah stands nothing.

Is He not closer than the vein of thy neck? Thou
needed not raise thy voice, for e knoweth the
secret whisper, and what is yet more
hidden.....(vi:12)

The sphere of lslam, according to the 0uran, is not
confined to the next-world, its primary concern is rather
with this life, and that man, through a righteous life here
on earth, may attain to the consciousness of a higher
existence. And so it is that the Holy @uran deals with a
vast variety of subjects which affect man's life below. It
deAls not only with the ways of devotion, with the forms of
worship of the Divine Being, with the means which make
man attain communion with Allah but also and in richer
detail with the problems of the world around us. No book
of any religion is so comprehensive in dealing with the
smallest details of every day life as does the 0uran.
(uestions of relations between man and man, his social
and political life, institutions of marriage, divorce and
inheritance, the division of wealth and the relations of
labour and capital, the administration of justice, military
organization, peace and war, national finance, debts and
contracts, rules for the service of humanity and even of
dumb creation, laws for the help of the poor, the orphan
and the window, and hundreds of other questions. The
uran lays down rules not only for individual progress but
also for the advancement of society as a whole, of the
nation and even of humanity.
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The @uran is unique among books of other religions, it
i aو book that remains valid til dooms day. There sre few
letters at the opcnig of some chapters in addition to some
٧erses whicb are stil inexplicable to the most devout
Mslim Scbolars. $ome of these verses gradually unfold
their meaning in the light of tbe modern scientific
diوcoveries. This process of diوcovering new meanings in
tbe @uran wil cortinue forever. The Ouran is a book for
la timesا and lء places.
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7.1 Neitber udaism ل mor Christianity was Mentionedin
the Bibleن 

A the prophets and mesengers of Alsh from Adam to
Mhammad (Allab's prayers and peace be upon them)
adopte lslam and promulgted its message from the
dwn of bistory to the present day. The conception of

lm is man's tota] surrendering of bimself and his will toوا 
the wil of the great Creator; tbis is tbe meaning of lslam
in Arabic. lt also means pcace between the CreAtor and his
creatures. Unlike udaism ل and Christianity lslam is a
name A bل bas cbosen for bis overall religion (" No
mention ofل daism or Cbristianity is made in amy version
of the Gospels or the Bible. Moreover, the word Judaism is
never referred to by any of the propbets of lsrael. Jesus
(Alh'و peace be upon him) di not claim that he was
Cbوir tiAn nor was he sent to spread Cbristianity. The word
Christianity is mentioned but three times in The
[eyTفgوg pent lt was once mentioned by the pagans and
 ا،

tbe Jews in Aptiocلإ , about 45 years after the assension of
Jesus " tbe disciples were calked Christians first in
Antioch"(Acts 11:26).The word Christians was mentioned
the second time by Fing Agrippa II in his address to Raul,
"And Agrippa said to Paul you are persuading me to
become a Cbristan" (Acts 22 :28).This time as it is clear it
٣as mentioned by an enemy. The third and last time the
٣ord Christian was mentioned in a message sent by Peter
to bوi followers to pacify them "lfany of you suffers for
being Christian, he shouldn't feel ashamed". (Peter 4:16).

Thوز mمe ns that neitber Christianity nor udaism ل was
mentione in any of their sacred books As a mame of a
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religion.These names were given to them by their followers
and these names are connected with the names of their
prophets. For the word udaism ل is taken from the name of
uda, the prophet to whom this religion is attributed andل 

the word Christians literaly means the Messiah folk.
Whereas lslam is not called Muhammadanism as
sometimes it is mistakenly called by some Western
scholars. The ideA is that lslam di not start with
Muhammad (Allah's prayers and peace be upon him) but
it started as we mentioned before with Adam. All the
subsequent prophets were Muslims in the sense that they
surrendered their wills in absolute slavery to the will of
Allah. The leading prophet in this connection was lbrahim
(Abraham), the father of all prophets (peace be upon him)
who set the most wonderful example of the slaves
surrender to the will of Allah voluntarily and without the
least hesitation. Allah Almighty bestowed lbrahim with his
son lshmael when he was over seventy -five .lt is clear how
such a father would adore his son whom he gets at that age
after long expectation and yearning. Such father would
have more care and fear lest his child should be exposed to
any harm. Nonetheless, when Allah ordered Ibrahim to
leave his son and wife in a barren desert where there was
no water or plant, lbrahim did not hesitste for a moment
and submitted to Allah's will saying: "O our Lord Ihave
made some of my off spring to dwell in a valley without
cultivation by thy Sacred Iouse; in order, O our Lord!
that they may establish regular prayers ;so fill the hearts
of some among men with love towards them, and feed
them with fruits ;so that they may give thanks" ')

lshmael (smail) grOws up and becomes ayoung man
who gratifies his father's heart and who supports him in
old age. however, the old man does not enjoy the company
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of his child for long before he receives the heavenly order
to slaugbter bis son. lbrshim does not ask why? or what is
the idea bebind it? He surrenders to Allah's will blindly.
t is the absolute surrender of tbe slave to his Creator
without raising a finger of complaint or posing for a
moment in hesitation. The fatber conveys the heavenly
order to his son; I ه see in my dreams that should ا
slaugbter yo» (3, The ,onو being a chip of the old stone
and knowing that the prophets' dreams are orders,
responds immediatey and witbout flinching; "Do father
what you are instrcted. Allab wiling. I'll be one of the
patieng» ' Ths, the son sets another great example of
the slave's total surrender to the wi of the lord.

7.3Noab

As has been pointed out before, a lل the prophets were
Muslims. Noah, the messenger of Allh (Allah's peace be
upon him) was a Mslim. The @uran makes this clear.
Allah says: "(71) Relate to them tbe story of Noah. Behold!
he said to his people " 0 my pcople ,if it be hard on your
(mind ) that lsbould stay (with you) and remind (you) of
the signs of Alah ,-yet put ا my trust in Allah. Get you
then an agreement about your plan and among your
partners, so your plan be not to you dark and dubious.
Then pass your sentence on me, and give me no respite.
(72) But if you turn back, (consider) no reward have l
asked of you: my reward is only due from Allah, and ]
have been commande to be of those who submit to
Allab's will (in lslam),» (5)

7.4 Abraham»

81



lbrahim (Allahs peace be upon him) was also a Muslim.
Allah Almighty says:"(127) And remember Abraham and
lsmail raised the foundations of the Bouse (with their
prayer) saying: "Our Lord! accept (This service )from us:
for Thou art the All- hearing ,the All -knowing .(128) Our
Lord! make of us Muslims ,bowing to thy (will); and of our
progeny a people of Muslims , bowing to thy (will); and
show us our plaees for the celebration of (due ) rites; and
turn into us (in mercy); for Thou art oft-relenting, most
merciful.(129) Our Lord! send amongst them a messenger
of their own who shal] rehearse thy signs to them and
instruct them inscripture and wisdom, and purify them :
for Thou art the exalted in might, the wise. (130) And who
turns 8way from the religion of Abraham but such as
debase their souls with folly. Bim we chose and rendered
pure in this word: and he will be in the heresfter in the
ranks of the righteous. (131) Behold! his Lord said to him:
submit (thy will to me ): He said: I submit (my will) to the
Lord and Cherisher of the Universe ،(132) And Abraham
enjoined wpon his sons, and so did Jacob; 0h my sons !
Allah hath chosen the faith for you; then die not except in
the state of submission (to Allah).» (6

7.5 Jacob،

Jacob was also a Muslim. Allah Almighty says "(133)
Were ye witnesses when death appeared before Jacob;
Behold! he said to his sons: what will ye worship after me ?
they said: we shall worsbip thy God and the God of thy
fathers, of Abraham, lsmail And lsaac , the one (true ) God
; to him do we submit ()

7.6 Lut
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Lut (Allah's peace be upin him) was a Muslim Propbet.
Allah, Almigbty says "Then Lut believed him, and he
(lbrabim) said: Surely am ا migmating to my Lord, Surely
e, only He, is the Ever-Migbty, Tbe Ever-wوi e."" Lut
believed in the God of Ibrahim, but his wife, like that of
Noab disbelieved. The 0uran says: Allah has struck a
simiلا itude for tbe ones wbo have disbelieved: The wife of
Noah and the wife of Lut They were under two rigbteous
bondmen of Our bondmen, yet they betrayed them. $o
they did not avail tbem anything whatsoever before Allah
nd it was said to (the two wives) 'Enter you two the Fireه 

witb the ones who enteg» (8)

7.7  eJوpcذ

.oseph (Allah's peace be upon him) came witb lslamل 
Allab Almigbty says "(101) (Joseph says) 0 my Lord!
Tho» hast indeed bestowed on me some po٣er, and taught
me something of the intempretation of dreAms,-0 Thou
Creator of the heavens and the earth! Thou art my
protector in this world and in the bereafter. Take tbou my
sou] (at death) as one submitting to thy wil (As a Muslim),
and unite me with the rigbteouو » «»

7.8 Mosesن 

Moses (Allah's pcace be upon bim) was also a Muslim.
Allah Almigbty says:"(&4) Moses said: 0 my people! If ye
do (really) believe in Allah, then in Him put your trust if
ye submit (your will to Bi8)و(< )

It is also the religion of Mose's people from lsrael. Allah
Almigbty says: "(90) We took the chidrer of srael across
the $ea: Pharaoh and bوi bosts followed them in insolence
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and spite. At length, when overwhelmed with the flood, he
said: I believe that there is no god ecept him whom the
children of lsrael believe in: l am of those who submit (to
Allah in lslam) ("")

It is Also the religion of the magicians who believed in
Moses' God. Allah says:"(120). But the sorcerers fell down
prostrate in adoration of (121) the Lord of Moses and
Aaron. (122) saying : we believe in the Lord of the worlds .
(123) Said Pharaoh: believe ye in Him before l give you
permission? Surely this is a trick which ye have planned in
the city to drive out its people: But soon shsll ye know (the
consequences). (124) Be sure I will cut ofT your hands and
your feet on opposite sides, and I will crucify you all. (125)
They said: for us, we are but sent back unto our Lord.
(126) but thou dost wreak tby vengeance on us simpy
because we believed in the signs of our Lord when they
reached s! Our Lord! pour out on us patience and
constancy, and take our souls unto Thee as Muslims (who
bow to Thy wil)» (2)

7.9TheProphetsofIsrael

And it is the religion of the prophets of lsrael. Allah
Almighty says: "(44) It was We who revealed the orah (to
Moses): therein was guidance and light By its standard
have been judged, the Jews, by prophets who bowed (as in
Islam) to Allah's will, by the Rabbis and the Doctors of
law: for to them was entrusted, the protection of Alah's
book, and they were witnesses thereto: therefore fear not
men, but feAr Me, and sell not my signs for miserable
price. If any do fail tojudge by what Allah hath revealed,
they are wnbelieverg." (4)
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7.9.1 Solomonن 

lslam is also tbe religion of Solmon (Alah's peace be
upon him). A bل Almigbty says: "(42) So when sbe
(Balqais) arrived, she was asked: ls this thy throne? she
said: lt seems the same. And knowlege was bestowed on

s in advance of this, and we have submitted to Aah (inن 
slam).» () And says: " (44) Sbe was asked to enter theا 
lofty palace: but when she saw i4, she tbought it was a lake
of water, and she puled up (her skirts) uncovering her legs
. He said: this is but a palace paved smotb with slsbs of
glass .She said: 0 my Lord! I have ideed wronged my
soul: ] do (now) submit (in lslam), witb Solomon, to the
Lord of the worlds.,» (5)

7.9.2.Jeيus

lslam also is the religion of Jesus (Allah's peace be upon
bim) and of his disciples. Ahlab Almigbty says: "(52) When
esus found wnbelief on their part, he said: who wil be myل 

helpers to (the wor of) Allah?, said tbe disciples: We are
Allah's belpers. We believe in Allah, And do thou bear
witness that we are Muslims.» (° And Ee says "(111) And
behold! I inspired the disciples to have faith in Me and
Mine messenger; they said: we bave faitb, and do Thou
bear witness tbat we bow to Alab as Mwslims.» (7)

7.10 The Jinns

lt is also the religion of the well-guided Jinns. Alab
Almighty says "(14) Amongst us are some (inns ل) that
submit their wills (to Allah), and some that swerve from
ustice Now those wbo submit their wills, they have soughtز 
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out (the path) of right conduct. (15) But those who swerve,
they are (but) fuel for hell- fre,9 (8)

It is also the religion of the authentic followers of Allah.
Revealed books before Muhammad (Allah's prayers and
peace be upon him) witness to this .Allah Almighty Says
«(52) Those to whom we sent the book before this, they do
believe in this (revelation); (53) and when it is recited to
them, they say: we believe therein, for it is the truth from
our Lord : lndeed we have been Muslims (bowing to
Allah's will) from before thi9)و» )

7.11Mohammadن 

Rinslly, it is the religion of Muhammad, the last and the
seal of prophets (Allah's prayers and pesce be upon them
ll). Allah Ahmighty says "(19) The religion before Allah isه 

lslam (submission to His will): nor did the people of the
book dissent therefrom except through envy of each other,
after knowledge had come to them. But if any deny signs of
Allah, Allah is swift in calling to account. (20) So if they
dispute with thee , say lhave submitted my whole self to
Allah and so have those who follow me. And say to the
people of the book and to those who are unlearned: Do ye
(also) submit yourselves? If they do, they are in right
guidance; but if they turn back, thy duty is to convey the
message; and in Allah's sight are called His servants. @0)
And Allah says"(66) say: I have been forbidden to imvoke
those whom ye imvoke besides Allah-seeing that the clear
signs have come to me from my Lord; and I hAve been
commanded to submit (in lslam) to the Lord of the
worls.» «l) And He says "(3)... This day have I perfected
your religion for you, completed My favour upom you, and
have chosen for you lslam as your religion ،..2 (»)
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Moreover, tbe @uran states cleary tbat lslam is the
religion of the inhabiuants of tbe heavens and earth. Alsh
$ays "(83) Do they seek for other than the religion of
Alah? -While creatures الع im heavens and earth have,
willingly or unwillingly bowed to His will (accepted lslam).
And to Him shal they all be brought baek» (%3)

To tbis religion a oneل the prophet Mhammad (Allsh's
prayers and peace be upon bim) directed bis message amd
his messengers asking the kings and tbe rulers of the
nations to follow it proclaiming their adoption of lslam
and that of the religion of the one and omly God. Allah
Almigbty says '(64) Say: 0 people of the book! Come to
common terms as between us and you: that we worship
none but Alah: that we associate no partners with Bim;
that weerect not, from among oursehves, lords and patrons
other than Allah," ()

Having eIpounded the simple concept of lslam, and thst
alا the propbets are in essence Muslims, mow we proceed to
explain the five pilars of lslam and bow they are
performed.
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7.12 Notesد 

(1) Consider the chapter entitled "Al -Maida"5 (The Table),
verse 3:

4This day, l have completed your religion for you and perfected
my favour upom you and have chosen for you lslam as your
religion".

 جابن زبالة لتقاسه ميم;تششتمي.منا
2-Chapter "Abraham"14, verse 37

3-Chapter "As-Safat37, verse 102

4-Chapter "Yunus", verses 71-72

5-Chapter "Al -Baqarah", verse 127-132

6-Chapter "Al-Baqarah", verse 133

7-Chapter "Al-Ankabut» 29, verse 26

8-Al-Tahrim «Prohibition" 66, verse 10

9-Chapter "Yusuf12, verse 101

10- Chapter "Yunus" 10, verse 84

11-Chapter "Yunus" 10 verse 90

12-Chapter "Al -Araf7,verses 120-126

13- Chapter "Al-Maida"5(The Table) verse 44

14-Chapter "An -Naml"27, verse 42
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15-Chapter "An- Naml "27, verse 44

16Chapter "Al- Lmran"3 verse 52

17-Cbapter "Al -lmran"3,versel11

18Cbapter "Al -inn"72, verses14-15

19-Chapter "Al- Oasas"27verses 52-53

20Cbapter "Al-lmran"3, verses19-20

21-Cbapter "Gafir"40,verse 66

22-Cbapter "Al -Maida"5(The Table), verse3

23Chapter "Al-Lmran"3,verse83

24Cbapter "AL -lmran"3,verse 64
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ChapterEight

Tawheed

8.1 Professing the Oneness of Allah
8.2 Jews and the Conception of Tawheed
8.3 Christains and Conception of Tawheed
8.4 Aspects of Tawheed
8.4.1 Maintaining the Unity of Lordship

(Tawheed Ar-Robobiyab)
8.4.2 Maintaining the Unity of Worship

(Tawheed Al-Ebaada)
8.4.3 Mainting the Unity of Allah's

Names and Atlributes
(Tawheed Al-Asmaa Was Sifat)

8.5 Notes





Sincerely believing in and professing faith in the
Oneness of Allah and the Prophethood of Muhammad
(A.p.p.h.)(declaring that there is no god but Allah and that
Mwhammad is His prophet and last messenger) is the first
amd basic of the five pilars of lslam-the otbers being Salat
(prayers) Zakat (paying tbe compulsory alms dues), Siyam
(fasting) and Hajز (pilgrimage) by those who can afford it.
The declaration of the Oneness of Allah is called
«Tawheed" in Arabic which means unification. Besides
being a major issue in lslam, "Tawheed" is a logical issue.

Regardless of what religions have stressed from the
days 0f Adam to the present day, man's natural inclination
would lead bim unmistakeably to realize that there is only
one Creator for this barmonious universe .The stamp of
the 0ne Lord is there in everything around us, be they
galaIies and stars, plants and woods, deserts and vallies,
occeans and rivers or animals and human beings. The
absolte accuracy and perfection witb which this universe
moves from infinite times reveals the work of a
Msstermind that is peeress, whose powers and
characteristics are beyond man's power of thinking or
imagintion, that becomes tbe Lord .The finite mind of
man cannot circumscribe the infinite Allab whose Being is
dissimilar to all man's stored memories of shapes, figures
n conceptions from the dawn of history to the present
day.

It is unimaginable to think of more than one creator for
this barmonious wniverse. Lgically speaking, if there are
two gods, they would be either united and thus become one
in actuality or they may confict And that would result in
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the collapse of the whole universe.(") The Oneness of the
Creator is the only logical conclusion to which any person
can reach unless he deviates from the right path, the path
of reason. This flawless plan, this harmonious design, this
wonderfl life carries but the stamp of one creator. Reason
and reason only affirms that there is One Supreme Lord of
the universe; Ie is omnipotent, 0mnipresent and tbe
sustainer of the world and of all created beings'

In Surat Al-a'raaf, verses 172-173. Ahlah makes it clear
that when He created Adam, he caused all Adam's
descendsnts to come into existance before Bim and Fe
took a pledge from them saying: "Am l not your Lord"? to
which they all replied ,"yes ,we testify to it."" Allah then
explains why Ie had all of mankind bear witness that Be
is their only creator and their only true Cod, worthy of
worship. Fe says; "when thy Lord drew forth from the
children of Adam from their lions Their descendants,
and made them testify concerning themselves
(saying):"Am Inot your Lord (who cherishes and sustains
you)?"
They said:"yea!
we do testify! (this), lest
Ye should say on the day
of judgement: "of this we
were never mindfil."

Thus the descendants cannot claim that they disbelieve
becuse they followe the example of their forefathers.
Belief in the Oneness of Allah is innate and part of human
nature. Alah explains "lt wss also in case you should say;
Certainly, it was our ancestors who made partners (with
Allah )and we are only their descendants; will you then
destroy ws for what those liars di?»3)
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Disbelieving in the Oneness of Allah i:e Al-shirk (taking
partners witb Alab) is the greatest sin as it goes against
logic and man's natural inclination and reveals man's
arrogance and pride "Verily, Allab wil not forgive the
joining of partners with Him but He may forgive (sins )less
than that for whomsoever Be wisbes ". Idolatory is the
eatest sin that mam cam commit because it contradictsع 

tbe very purpose of bis creation.
Msn was created to worship Allah alone; Allah has
explicity stated in tbe 0uran "lhave only created Jinns
and men, that they may worsbip Me (5

Every child is born with a natural belief in Allah and an
in-born inclination to worship Him alone. This in-born
belief and inclination is called in Arabie 'Fitrah". It is
reported tbat propbet Mubammad (A.p.p.h) said that;
"Each cbid is boro in state ه of "Fitrah". Then his parents
make bim a Jew, Christian or Zoraostrian". If the child is
left alone, he would, by his natural inclination and pure
perception find bis way to Alab and realize that there is
omly one creator for this harmomious universe.
Nevertheless, all children are affected by their
environment, be that efTect a negative or 8 positive one.

A the prophets who were sent by Alab to their peoples
invited tbem to worship the 0ne Almighty God. ln tbe
0uran Allah says: 'We sent Noah to his people. he said:
«O my people! worship Allab ! yehave no other god but
Bi ! I fear for you the punishment of a dreadful dو y %" إ
Bd cp ceم) be upon bim)addressed bis people of A'd
saying " O my people! worship Allah ! Ye have no other
god but him. Will ye not fear (Alab). " Saleh (peace be
upo» bim) addressed the people of Tbamud saying: "O
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my people! worship Allah : Ye have no other god but
Hin,»."") Sh'Aib (peace be upon him) said to the people of
Msdyan «O my people! worshi Allah, ye have no other
god but Him. Allah Almighty says: "For we assuredly semt
amongest every people a messenger (with the command)
«worship Allah, and avoid false god3و".« Aا lah Almighty
also stresses the same idea saying: "Not a messenger did
we send before thee without this inspiration sent by Us to
him : that there is no god but l; therefore worship Me»,(9)
Prophet Muhammad (A.p.p.h) highhighted the same idea
when he said 'I have been commanded to figbt people
until they proclaim that there is no god but Allah and that
Mhammad is his messenger,("!)

The early lsraelites were aware of the Oneness of Allah,
that was the reason why Allah preferred them at that time
to all their surrounding nations, being polytheists whereas
the Jews were monotheists. Yet, the lsraelites who followed
Moses after their exodus from Fgypt moulded a golden
calf and worshipped it.

When Moses returned after receiving The 'Ten
Commandments at Mount Sinai, he was shocked by the
deviation of his people and in his wrath destroyed their
golden idol and left them in the wilderness. Later on, the
Jews claimed that Uzair was the son of God (Allah
forbids). Allah Almighty explains that explicitly in the
0uran "the Jews call Uzair a son of Allah, and the
Christians call Christ the son of Allah. That is a saying
from their mouthes; (In this they but imitate what the
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wnلاeb ievers of tbe old sed to say. Allah's curse be on them
: Bow they are deluded away from the triith».(2)

3,3٦٠٠٠---٠٠٥-٥-----٠٥- ه -ءين< ءدا

The early Christians, also, believed in the Oneness of
;A lAbل esus ل Christ never claimed that he was a L rdم or
tbe son o fن God as was pointed out in the tbapter on
«Christiamity". esus ل bimself said: "None of those wbo caألl
me Lord will enter the Kingdom of God, but only the one
wbo does the wil of my father will be in Beaven"
(Matbew, 7:21). lt i omhyو in tbe tbird century A.D. that the
idمe of Trinity was intvduced into Christianity. The
Trinity is not Biblical, The word Trinity is not in the Bible
nor even in BiblicAl dlctionaries ior wes it taught by Jesus
or ever mentioned by bim. There i noو proof or basis in the
Bible whatsoever for tbe acceptanee of Trinity. The origin
of tbe conception can be found in the pagan religion of the
Romans and in some versions of Buddhism and Hinduism.
See tbe cbapter on Binduism and Buddbism.

8.4 AspectsofTawheed

Twbeed is considered under three distinctive
beadings: 1-Maintaiming the unity of L rdshipم (Tawbeed -
Ar-Roboo beyah).2-maintaining the unity of worship
(Tawbeed Al-Ebada).3maintaining the unity of Allah's
Nmes and Attributes (Tawbeed AHAsmaa wals-Sefat).

The division of Tawheed into three components is done
for pure academic reasons. These were not referred to by
be Prophet (A.p.p.h.) nor by any of his compamions or
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their followers. Moreover their concepts overlap at many
instances.

8.4.1
{Tawheed Ar-Roboobiyah}

«RAbb" in Arabic means Lord. Maintaining the unity of
Lordship means that Allah alone caused everything to be,
to eist from nothing ,without any eIternal assistance .he
sustains and maintains all creations without any need for
them and without expecting any reward from them.("2)
Nothing happens in this universe without Eis permission.
Not a bird's feather is washed away without Allab's
permission .ln recognition of this reality prophet
Mohamed (A.p.p.h.) used to repeat. «There is no
movement nOr power eRcept by Allah's power».()

The basic concept of maintaining the unity of Lordship
can be found in many @uranic verses; for example, Allah
says: "Alah created all things and Me is the agent on
which all things depend". (5 He, also, says: "And Allah
created you all and whatever you do.»()

MAintaining the unity of Lordship involves believing
that whatever happens to man from the moment of his
birth until he dies is predestined, i:e. is controlled by the
will of Allah be that good or evil. Allah Almighty SayS:
"And no calamity strikes except by Allah's
determination»(7 I٤ is reported that the Prophet
(A.p.p.h.) said commenting on this point "Be aware that if
the whole of mankind gathered together to help you, they
would only do what Allah had already ordained. Likewise,

,f the whole of mankind gathered together to harm youز 
they would only do what Alab had already written for
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yo".(4") The believers should accept the good happenings
with thams and gratitude and the bad happenings with
patience aD tolerance as both the good and the bAd are
tests from Allb as mentioned in the holy verse "Surely we
will test you with fear, hunger, loss of wealth and life and
tbe fruits of your work so give glad tidings to those who
are patient".("

Moreover, Allah alerts us that we should not consider
things by their face value. What may seem good to our
limited mental faculties may prove harmful in due time
and vice versa. "Peraps you may dislike something which
is good for you, or like something which is bad for you, but
Allah knows (what is best for you) and you do not».(ح Aو 
long as man believes that whatever bappens to bim, be that
god or harmful, is caused by Allah man then should not
believe anything as bringer of goo luck or as a means of
evading evil or bad luck; as such belief would be "shirl",
i:e taking partners with Alah. Eelief in luck numbers,
zodiacal signs, broken mirrors, black cats, amulets (even if
they contain verses from the @uran) are manifestations of
"shirk" whicb is s grave sin, as it involves the belief that
there is another force beside Allah which controls man's
١ife .It is reported by lbn Uqbah-one of the companions of
the Prophet (A.p.p.h.), that he said «Whoever wears an
amulet has committed shirYr".

Thus Tawheed Ar -Roboobiyah involves not only
believing in amd professing the 0neness of Allah, but also
acceptimg predestination, i:e that all that happens to mam
be tbat good or harmful are from Allah. Besides it involves
he rejection of all other forces believed to influence mans
destiny. This frees man from fear of his fellow man or of
the unknOwn.
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8.4.2 MairtainingtheLnityof"" ••
{TawheedAl-Ebaada}

Though man may believe in the unity of Lordship, he
may in ignorance worship idols along with Allah. Allah
says to his Prophet Mohammad (A.p.p.h.) that if he asked
the idol worshippers of Mecca "who is it that gives you all
sustenance from the sky and earth, governs sigh and
hearing, brings forth life from dead (matter) and death
from the living and plans the affairs of man? they will all
say :"AIah»0? This indicates that originally they
worshipped Allah but associated with Bim their idols. As a
matter of fact, they wsed to practise various forms of
worship to Allah such as Hajز , paying charity, animal
sacrifice, circumambulating Kaa'ba, "Sai" between Safaa
and Marwa and even praying to Allah in times of dire
need. They even used to claim that they are followers of
the religion of Abraham (brahim in Arabic).

Some pagans of Mecc even believed in resurrection
and the DAy of Judgement; others in Predestination
(@adar). Ample evidence of their belief can be found in
their prelslamic poetry. For example the poet 'Zuhair
sayS:

lt is either delayed, placed in s book and
saved

For the Day of Judgement or hastened and
a7enged.

Antarah, another pre-lslamic poet, sayS:
O'Ebil td where will you run from death if

my Lord in the sky has destined it?
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The disbelievers of Mecca were the descendants of the
early inhabitants of Mecca who believed in the religion of
Abraham. That may eIplain why the late Meccans
retained many forms of worship which started with
Abraham such as Fajj and "Sai", Abraham was a true
Muslim.The Holy Ouran says:

"Abraham was not a Jew nor was he a Christian but
(be) was
a true Muslim and not among those who joined partners
with Allah".(2)

The followers of Abrabam were true Mslims but their
descendants gradusly deviated from the right path, the
path of Tawheed and joined partners in their worship of
Allah. How did this happen?

Once Prophet Mohammad (A.p.p.h.) asked his cousin
Alee lbn Abee Taleb to trace the origin of the idols (such
as Hobal and Allat) which the Arabs worshipped in pre­
lslamic times and whose statues were placed round Al­
kAaba .After an eItensive and intensive study in old books
Alee came with the conclusion that these names (Bobal,
Allat, Al-0za) were for pious people in their days. When
they died, people visited their tombs seeking their
blessings. Reople believed that they were closer to Allah, so
they sought their intercession wben they wante Allah's
help or when they wanted to avoid evil. Gradually, those
pious dead people gained the status of saints to whom
sacrifices were offered and rituals performed. As time
passed the status of those saints was magnified until it
became similar to that of Allah. Those saints who were
regarded as a means that brings man closer to Allah,
became an end in themselves. They became demi-gods;
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each Arab tribe transformed its saint into a god, made a
statue for him and placed it beside Al-KAaba. When the
Prophet heard this he ordered all the tombs to be surfaced
to the ground undistinguished. However, some Meccans
were aware of the origin of these idols. According to the
@uran, when the wise men of Mecca were asked about
directing their prayers to idols that cannot protect
themselves, leave alone protecting or harming their
worshippers, they answered: 'We only worship them so
that they may bring us closer to Allah", (43)

The issue of intermediaries is rejected in lslam as it
involves implicit "shirk" which would become explicit
idolatory in due time as the history of the Arabs in Mecca
indicates and s0 does the history of the Jews and the
Christians.

Prophet Mohammed (A.p.p.h.) alerts us that we should
direct our prayers and supplications to Allah directly
without seeking the intercession of anybody be he living or
dead. It is reported that he said: "If you ask in prayer, ask
only Allah, and if you seek help, seek it only from
Allو h»(2) '٢he rejection of any intercession between man
and his Creator is further emphasized by many Ouranic
verses, such as "when My slaves ask you OMohammed
about Me (tell them), verily, l am close (to them), I listen to
the prayer of every one who cals on Me. So let them
respond to Me and believe in Me in order thAt they may be
guided arighP».() The confirmation of Tawheed ­l ء
Ebaada conversely necessitates the denial of all forms of
intercession or association of partners with Allah. If
someone prays to the dead, so -called saints (sheikhs)
seeking their influence on the lives of the living or the souls
of those who have passed away, he has associated a
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pArtner with Alah, because worship is being shared
between Alah and His creation.

Christians inflwenced by the teachings of Paul "the
Messenger" directed their prayers to Jesus and his mother
along with Allah. The Catholics have their saints for every
occasion to whom they direct their prayers in the belief
that these saints can directly inflence the affairs of this
word. They also use the priests as intercessors between
themselves and Allah in the mistaken belief that the priests
re closer to Allah due to celibacy and piety. ln one
occasion the Prophet's companion Adee lbn latim wbo
was convert ه from Christianity heard the Prophet
(A.p.p.h.) recite the 0uranic verse; "They have taken their
rabbis and monks besides AIlAh",(26) $o he sai "surely ,we
didn't worship tbem". The Prophet (A.p.p.h.) turned to
him and said: "Did they not make forbidden (haraam)
what Allh had made allowable (Halaal) and you all made
it "Haraam"?, and did they not make "Hslaal" what Allah
made "Haraam" and you ll ء made it "Halaal"? 4He
replied: "we certainly did". The Prophet (A.p.p.h.) then
said "Thst was how you worshipped them"

8.4.3 Mgintaining the Unity of Aالah's Names and
Attributes

(Tawheed Al Asmas Was-Sifat)

This category of Tawheed has four features:
A- A lahل must be referred to according to low He and

Iis Prophet have described Him .For example, some
people call themselevs Abd Al mawgood, "the slave of
the crested". The name "Mawgood" is not one of the
attributes of Allah; moreover it contradicts the
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conception of Lordship as the created cannot be a
creat0r.

B-The second feature of Tawheed Al-Asmaa -Was-Sifat
involves abstaining from referring to Allah by giving Him
the attributes of His creation. For example, it is claimed in
the Bible and Torah that Allah spent the frst six days
creating the universe then slept on the seventh .For this
reason, Jews and Christians take either Saturday or
Sunday as aday of rest in which work is considered a sin.
Attributing man's deficiency to Allah and man's tendency
to sleep after hard work is unacceptable with regard to the
lslamic conception of Lordship where Allah is peerless
without any similitude.

C-The third feature of TAwheed Al-Asmaa Was-Sifat is to
be found in not giving the names of Allah in their definite
form to His slaves unless they are preceded by the word
«Abd" meaning "Slave 0f. The only names of Allah which
can be given to individuals are "RA'oof'(most kind) and
«Rheem" (most merciful), as they were used by Allah to
describe His Prophet Muhammad (A.p.p.h.). Allah says:
«A messenger has come to you from among yourselves to
whom anything which burdens you is grievious. Be is full
of concern for you and is full of kindness (RA'oof) and full
of mercy (Raheem). (Chapter "Al-Tawbah" 9,verse  ح7(128

D -The fourth feature of TAwheed Al-Asmaa Was -Sifat
involves that people should not call themselves slaves of
the Prophet or the messenger or Al-husayn or any other
saint . Such names as Abd-Al-Nabee, Abd Al-Rasul ,Abd
Al-Hsayn, etc. involve "shirld""! Moreover, one should not
call his servant as " Abdee "which means "my slave" or
«Amatee" which means my slave girl "

104



8.5 Notesن 

(1) Surat AHAnbia veree 22
""١٢ there were tberein gds beside Allab, then verily both the beavens

".nd earth had been disorderedذ 
٢٢ آية الأنبياء (سوره )ا

• لقدة اللة إ آلهة يهما كان "لز

2-Surat ALAraf (The Battkements), verوe 172.

"And a yorو Lord took from the seeds of Adam, from their backs
their offspring, and made them bear witness coDcerming tbemselves,
"Am l ot your Lمor?" THey said, Yes indeed, we bear witness"; (oو)
that yo should not say on tbe Day of the Resrrecdion, "Surel we
were beedless of this";

 لنقدا« نية "".:ةز»ناء2';
• غافيين هذا غن كثا إا القيافة يوم تقولوا أن شهدتا بى

3-Surat Al-Araf, verؤe 173:

«0r that you should not say, "Surely it isonly our fatbers (who)
assciated aforetime, and we were (their) offspring even after them.
Would you tben cauالe s to perish for what the wrong-doers
performed?"

 لذ، اءااه-« ي;"ج,ء» ;;ا"":
4 Surat An-Nisa@Women), verge 116:

"Surely Alah does not forive that (anything be) with Him
asscciated; and (anything) whatsoever, apart from that, He forgives to
whomsoever he decides."
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١١٦ آية النساء (سورة٤)

• يقاء لمن ذلك ذرنً ما ويغفر به يضركً أن ينهز لا الله ن

5- Surat Ath-Thariyat (The Winnowers), verwe 56:
"And in n0 way did I create the Jinn and humankind ercept to

worship Me"
٦٥ آية الذاريات )ه(سورة

• يقذون إلأ والإنس الجن خلفت "وما

6- Surat Hud, verseg 25-26.
"And indeed We already sent Nuh to his people, "Surely am ا for you

an evident warner. Thut you worship none except Allah. Surely ] fear
for you the torment of a painful Day.

٢٦-٢٥ آية هود (سورة ر
 أخاف إلي الله إلأ تقذرا لأ أن(2٥ ر ثبية ئيير لكم إلي قزمه إلى لوحاً أزما 'ولق

•(2٦ أليم يزم عذاب غلكم

7-Surat Al-Araf, verge 65:
"And to Ad (We sent) their brother Hud; he said "O my people!

Worship Allah! ln no ٣ay do you have any god other than He. Will
you then not be pioug?"

٦٥ آية الأعراف (سورة٧ ر

• تهرن أفلا غيزة إلو تن لكم ما اللمة اغذ,ا قزم يا قال فرداً أخافم غاد 'وإلى

8-Surat Al-Araf, verse 85:
«Worship Allah! ln no way do you have any god other than He"

٨٥ آية الأعراف (سورة8)

• غزة إلم تن لغم ما اللة "اغرا
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:urat An-Nahl {THe Bee), wenwe  -و36$
"AAd iodeed We bave a readyل tمcع forth in every nation a eegenger

(a yingه) "Worوhip A ahل d هة avoid tbe Tagbut?"
٦٣ آية النحل (سورة٩)

• الفاغرت واججوا اللة اغترا أن زر أئة فن في با "ولقذ

١0 $urat AHAnbiya (The Propbes), verse 25:
A dه" in no way did We send (any) Messenger even before yu eIcept

tbat We revealed to bim (&aying) "There is no god eIeept , ا0$;
onahip Me"

٢٥ آية الأنبياء (سورة١٠ ر
• فأعثرن أثا إلأ إلة لا أكة إله توجي رولرإلأ ين قيق من أزما "وما

(11) badith
Narrated by lbn Abass, and quoted in At Aqidab Al- Tuhaweya
P.77)

 شريف حديث(١١ ر

 اله إلا إله لا أن يشهدوا حق الناس أقاتل أن أمزت' وسلم: عليه الله صلى الله رسول قال

 'القيدة كتاب في وورد وغيره عباس ابن حديث من عليه متفق "ر الله رسول محمدا وأن

(٧٧ ص الطحاوية"

12-$orat At-Tawbah (repeDtaEce), veree 30:
«And tbe Jews aidق Uzدir is the soo of Allah" "And the Nasara have

lah;" That is tbeir saying with theirل siah is the son of Aم Meع aid «Tو٦ 
moth, conforming with the saying 0f tbe disbdievers aforetime. May
Allah damn them! Howscever are they diverged (into) falsehood?"

٣٠ آية التوبة (سورة1٢)
 بأفواههم قولهم ذلك الله انن السيخ اثمارى وقالت الله انن غزيز الهود ·وقالت

• يزفرن ى اللة فئلهخ قل من ففزرا النيرين قزل يضاهون
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13-Surat lbrahim verwes 8;14
Allah Amighty sayg " If you show ingratitude, Ye and earth together,
yet is A lahل free of all wants, worthy of all praige"(lbr

٨ آية إبراهيم سورة(1٣)

• خبة كفي اللة نزن يجيعا الأرض في ومن اثم تكثزرا "إن

14-"There is no movement or power ercept Allah'g"
 بالله إلا قوة ولا حول لا(١٤ ر

15-Surat Az-Zumar (Tbe Hodes), veree 62:
A lahل" ig the Creator of everything; and He is tbe Ever-Trustee over

everything."
٦٢ آية الزمر (سورة١ )ه

• وكن في، فل غلى وفز في، فن خالق اللمة

16-Surat As-Saffat (The Ranger9), verge 96:
"And Allah created you and whatever you do?"

٩٦ آية الصافات (سورة١٦ ر
• تفتكون وما علقم واللة'

17-Surgt At-Twghabun (Mutal Fraud), verse 11:
"In no ٣ay is there any affliction that afflicts, ercept it be by the

permission of Allah."
١١ آية التغابن سورة(١٧)

• الله بإذن إلأ ثمينة من أماب 'ما

18-Reported by Fbn Abbas and collected by Al. Turmidhi {Ezzedin
lbrahim and Denny's Johnson. Daries. An-Nawawis Forty Hadith
Trans. (Dunwscus: the Holy Koran publishing Flouse, 1976) No 19
p.64.
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 شريف حديث(١٨)

 لك الله كتبه قد إلا بشيء ينفعوك لن بشيء ينفعوك أن على اجتمعت لو الأمة أن 'اعلم

 الة كته قد إلا بشىء يضروك لن بشىء يضروك أن على اجتمعت لو الأمة أن واعلم

 عليك"

19-Surat Al-Baqarدh (Tbe Cow). verwe 155:
"And indeed We will definitely try yo with sometbing of fear and

hunger, and diminution of ricbes, and $elves, and prducts; and give
(."lad tidings to the patient (onesع 

٥٥١ آية البقرة سورة(١٩ ر

 وبشر والمزات والأنفي الأنوال من ونقص والجرع الخوف ن بشيء 'ولتلوثكم

• المكابرين

2-Surat Al-Baqarah (The Cow), verse 216:
"..and it may be that yo hate a tbing, (whike) it is most charitable to

you; and it may be that you ove a thing (wbike)it is evil for you; and
Alab kn0٣s and you do not know."

٢١٦ آية البقرة (سورة٠٢ ر
 يغلم واللة لكم خز وفو خنا تجرا أن وغتى لكم ختز وفز غناً فرا تغز أن 'وغتى

• تغلفون لا وأثم

21-Surat Yunus (Jonah), verwe 31:
4Say, "Who provides you from the heaven and the eArth, or even who

possesses hearing and beboldings and who brings 0t the living from
tbe ded, ndد brings 0t the dead frm the living, and who conducts
the command?" They wil then soon say, "Allah".

٣١ آية يونس (سورة٢١

 اليت من اخي يخرج ومن والأنمار الشنع ينيك أئن والأزض الشفاء تن يزفكم من ·قل

• اللة فيفركون الأنز ينبز ومن اخي من المت ويزج
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22-Surat Al-lmran (The Housebold of lmran), verwe 67
«Ihrahim was in no way aJew, neither a Nuzarene; but he wus an

nswervingly (upright) Muslim; and he was in no way one of the
associators."

٦٧ آية عمران آل سورة(٢2 ر

• كين اكثر من كان وما شنلماً خيفاً ان ولكن تمزاناً ولاً يهودياً إزاهخ فان "ا

23-Suret Az-Zumar (The Hordes), verwe, 3:
«we in no way worship them excepting that they may bring us mear

in proximity to Allah."
٣ آية الزمر (سورة٢٣ ر

• زلفى الله إلى ليفرتونا ئثثفزإلأ ما•

24-Hadith
Reported by lbn Abbas and collected by A]-Timmidhee - $eeAm­
Nawawig Fortv Hadith»

 معناه. عباس ابن حديث(٢٤ ر
• بالله فاستعن استعنت وإذا الله فاسأل سألت "إذا

25-Surat Al-Baqarah (The Cow), verse, 186:
"And when My bondmen ask you concerning Me-hen, surely am ا

near, answer ا the invocation of the invoker when he invokes Me; $o
let them respond to Be, and ket them believe in Me, so that possibly
they would respond right-mindedly."

١٨٦ آية البقرة (سورة٢ )ه

 بي وؤيثوا لي فليسجوا ذغان إذا الذاع ذغوة أجب قريا لألي غتي عادي سألك "وإذا
• يزفتون لقلهم
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26Sarat At-Tawbah (Regentamce}, verwe, 31:
T4 yعم have taلeM to tbemsehwes as bords, apar from Allah, their

nd their monk...4ة rsمtcم 
٣١ آية التوبة (سورة٢٦ ر

• الله نون من أرباباً ورقائهم فم أخار 'ثخذ,ا

١٢٨ آية التوبة سورة(٢٧ ر
 زجج· ركوً بالثؤبنين غكم خرين غثم ما غذه غزيز أنفسكم تن رول جاءكم 'لقذ
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PraYer(Salat)

Prayer (Salat) is one of the five pillars of lslam, it comes
second in importance after declaring belief in the 0neness
of Allah and the prophethood of MohAmmad (A.p.p.h.).
The Arabic word "Salat" is derived from the root word
4$All8" which means supplicated and remembered (dsرaa
and dhaksra).However, in lslam the term "Salat" is sed
to refer to a form of worship to be performed with specifie
pbysica], ritual meaningful movements while reciting some
vemses of the Holy Curan'. Before performing Salat tbe
Muslim has to purify bis body, have ablution and wear
clean clothes.

9rtهnce0أ praY٤; As bas been pointed out
before prayer occupies a position of importance next to
belief in the Oneness of Allah and the prophethood of
Muhammad (A.p.p.h.) As a matter of fact, it is a practicl
application of that bdief. It is related by abir ل bin
Abdullah that the prophet said "Eetween a Muslim and
apostasy there is only the giving up of prayer Salat" The
prophet has also srongلأ y recommended the regular
performance of prayers. Many of the traditions specifically
deal with this, and the final words he uttered during his
last bour on earth were "keep prayers! keep prayers! You
will keep your solidarity as long as you all pray. Deliberate
negdigeoce of prayers constitute the difTerence between
belief and wnbelief. A chid is asked to pray at the age of
seven, and is punished for not performing prayer at the
age of ten: Tell your children to pray when they are seven
nd punish them for not performing prayer at ten" Theء 

Propbet (A.p.p.h.) is reported to have said.
By performing Salat the Muslim is able to translate his

belief in Allah into a dynamic living force that keeps him
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closer to Allah an that practically keeps him Away from
filth and sin. The above Hadith (saying of the prophet
(A.p.p.h.) means that he who abstains from performing
prayer deliberately - not due to laziness or ignoranceis
thereupon an apostate and should be dealt with as such.

As a pillar of lslam, prayer is enjoined upon everyone
be he free or in bondage, rich or poor, healthy or
bedridden, travelling or staying at home. No person who
has reached the age of maturity is exempt from it'. Aو 
food is reuired at regular intervals to sustain body, so
prayer is needed to sustain the soul of man. lt is the
spiritual diet of a Muslim whereof he partakes five times a
day and forms the foundation of his spiritual and moral
development. Just as man has an instinctive need and
desire to sustain his body with food, so man stands in need
of an ideal, an embodiment of all that is sublime, perfect,
beautifu] and powerful which can satisfy his innermost
urge by virtue of being above and beyond his
comprehension . Prayer purifies the soul of all minor sins.
When a person feels himself in the Divine presence five
times a day, his mind is purified of all dross.

ln the systematic ordering of prayer with its repetition
and contiuity at regular intervals five times daily, man is
provided with a most valuable defence against the inroads
of materialism; nothing can keep him from remembering
Allah: «Men whom neither merchandise nor sale (and
purchase) beguileth them from remembrance of Allah and
constancy in prayer» (3)

By being called back from the midest of his worldly
engagements to the Divine presence five times a day, a
Muslim is reminded of his duty to his Lord in all his
activities and that every act of his is predestined by the will
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of Allah. Moreover by being in continual contact with his
Lord, man is equipped morally to resist all kinds of sins
nd temptations, to remain steadfast at times of trial andه 

adversity, to protect himself against the weanesses of
fesh and mischief of the immoderate appetites: "Prayers
preserve from lewdness and iniquity, and verily
remambrance of Allah is more important and Allsh
knowth wbat ye o»(°)

Salat, tbus, has a significant influence upon the moral
and mental outlook of man. lt leads him to virtuous deeds
and imbues his heart with the ove of faith ،lt makes
bypocricy, pride miserliness, disbonesty and whatever
amounts to a defiance of Allah repugnant to him. There is
no more secure and comforting refuge for the believer
than Salat; it is tbe greatest shelter and haven of peace,
pcace of mind and sense of security. ln tbe Divine persence
which be exercises five times a day man feels a sense of
security which no materialistic power or authority can
provide him with. lt is a sense of belonging to a super
p٥٣er witb which no other p0٣er on earth or in heaven
can compare. Allah Almigbty says: «Those wbo believe,
and whose hears find satisfaction in the remembrance of
Allab; for without doubt in the remembrance of Allah do
hearts find satisfaction» (5)

If the major value of prayer is to be found in ertending
that spiritual cord between tbe Lord and Bis slaves, the
worshippers. are reuired to eep their bodies and
garments pure and clean ; thus physical purification is a
Supplement to spirital one.

Prification of the body, garment and place of prayers
is a necessary preliminary to prayer. lt directs one's
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attention to the purification of the soul, the primary aim of
prayer: «Werily. Allah loves those who turn to Him
constantly. And He loves those who keep themselves pure
and clean» (6)

Jabir reported that the prophet (A.p.p.h.) said: "the key
to paradise is prayer and the key to prayer is purification
07 When the worshipper purifies himself five times a day
he keeps himself clean most of the day on the physical
level; there is no doubt that this helps keep him physically
healthy and socially welcomed. The prophet (A.p.p.h.) is
reported to have said: «Ifa man stays beside a stream of
running water in which he washes his body five times a
day. would any fifth remain on his body? So is the praying
person»."" PrAying reuires freedom from all impurities.

lmpurities include all kinds of filth, pollution or
defilement which renders a matter in its natura] state
(taste, odour or colour) unpleasant. These can be(l) blood
or pus and the like from any part of the body, (2)
excrement, urine, vomit (3), products of animals
slaughtered unlawfully (4) the pig and its by-products, (5)
liquor and other intoxications, (6) white sticky prostatic
fuid discharged from the genitals as a result of
involuntary excitement,(7) female genital flid secreted
(whether voluntary or involuntary),(8) menstrual and
postnatal discharges, (9) sperm secreted during coitus,
sleep or stimulation of the genitals.

To attain purification, the Muslim has to shun the items
3,4 and 5 altogether. As for items 8and 9, one cannot
perform prayer or read the Ouran until purification is
attained by washing the body and performing ablution.
With regard to the rest of the items the Mwslim purifies
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himself by cleansing the par of the body affected. This is
followed by ablution.

By constantly cleansing one's body, keeping one's
garments clean and decent, and abstaining from eating

md drinking all those things that Allah prohibitedء 
(alcoholics, intoxicatioMs, pigs' meat and their by-products
wbicb the latest scientific researches have proved harmful
botb to mental and pbysical health). Prayer belps keep the
Muslim spiritually, mentslly and physically sound.

9.2 Ablution،

Ablution may be categorized in three ways: (a) Minor
Ablution (Wudhu) (b) Major Ablution (ghusl) and (c) Dry
Ablution (Tayammum)..

Ablution, whether minor, major or dry, has been
enjoined on the believers in the @uran (verse 6 cbapter. 5)
Allah Almighty says:

«O ye who believe, when ye rise up for prayers, wash
your face and your hands up to the elbows, and lightly rub
your beads and wash your feet up to the ankles. And ifYe
are unclean purify yourselves. And if Ye are sick or on a
jourmey or one ofyou cometh from the closet, 0r Ye have
bad contact witb women, and Ye fnd no water, then go to

cean high ground and rub your face and your bandsء 
with some of it, Allah would not place a burden on you,
but He would purify you and perfect His grace upon you
"that Ye may give thanks".
9.2.1MinorAblution (Wudbu

Minor Ablution (Wudhu) is one of the foremost pre
reuisites of pryer (Salat). lt comes next after
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purification in the order of performance. The prophet
(A.p.p.h.) said "the best of man's deeds is the performance
of prayer, and the true believer is the one who perfects his
minor ablution (Wudhu )"t goes witbout saying that
before minor ablution the Mwslim should cleanse his
private parts (anal or genital) with water after urinating
or evacuating the bowel. Then ablution is performed in the
following mamner and order.

1-lntention: making the intention to perform ablution
saying "Bismillah: I the name of Allah I perform
ablution.
2- WAshing both hands thoroughly up to the wrist three
times.
3-Rinsing the mouth; it is a sunnah (an act of the prophet
(A.p.p.h.) to be done voluntarily) that the rinsing shoul be
preceded with cleaning one's teeth.
4-Snifing in water from the cup of one's right palm and
blowing it out with the help of one's left hand three times.
5-Washing the face from forehead down to chin and from
earlobe to earlobe three times. lf a man has a thick besrd,
it is sufficient to brush it with wet fingers till water reaches
the roots of the hair.
6-Washing both arms up to the ebow thrice beginning
with the right arm then the left one.
7-Wiping the top of the head with water once, and the
inside of the ears with the forefinger, and the outside of the
ears with the thumb.
Rinally (8) Washing the feet up to the ankles starting with
the right foot three times.

Ablution becomes invalid if any of the following occurs:
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1-The discharge of rine, wind, blood excrement and
$emen,

2- Having a deep sleep.
3-Touching one's sexual organs deliberately with bare
hands.
4- Vomitting; if it is a mouthful.
5 Losing one's consciousness

Major ablution is th washing of every part of the body
in order to purify it, it is done in the following cases.
(1)On embracing lslam.
(2) After having sexual intimacy or intercourse.
(3) At the end of the women's monthly period
"menstruation"
(4) When bleeding stops after giving birth " postnatal
bleeding"
(5) When a person dies, his body is washed in the same
manmer.

1-First, have the intention to do it, there is no need to
eIpress it verbally.
2- $econd, wash your private parts clean
3 third: erform the minor ablution (Wudbu)
Fourth: Wash your entire body thoroughly.

Tعyanuum) One resorts to dry
,blution (Tayammum) wben water becomes rareء 

unavailsble or when the use of water is harmful to the user
for some disease or other. One can perform dry ablution in
the following manner.
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1-Develop the intention to do Tayammum.
2-Say Bismillah "ln the name of Allah"
3-Tap a thin film of soil of a high clean ground with your
open palms.
4- Shake off any dust that settles on them.
5- Wipe your face once with your palms.
6 -Repeat steps 3 and 4.
7-Wipe your right arm from the fingers up to the elbow
and back with your left hand.
8-Rinally, wipe your left arm in the same way with your
right hand.

Note
What spoils ablution also spoils Tayammum. However,

f after performing Tayammum one finds water, itز 
becomes incumbent upon one to do (Wudhu)

raYerالac (Adhan) The Adhan is delivered in
every mosque or in any gathering for congregational
prayer five times a day, by a male prior to each of the five
daily prayers. The Caller (Mu'dthin) chants aloud the
following sentences in the sequence given:

Allah is greatest, Allah is greatest  أكبر الله أكبر الله

Repeat
I bear witness that there is no god but Allah
Repeat  الله إلا أله لا أن أشهد
I bear witness that Mohammad is the messenger of

Allah
Repeat  الله رسول محمد أن أشهد

Come to prayer, come to prayer

 ا22

 الصلاه على حي



Come to success, come to success

Allah is greatest, Allah is greatest

Repeat
There is no god but Allah.

 الفلاح على حي

 أكبر الله أكبر الله

 الله الا إله لا
Noteن 

To the dawn prayer call (Adhan) the following sentence is
dde" prayer is better than sleep, prayer is better thanم 

sleep"  النوم من خر الصلاة النوم من خير الصلاه

It is recommended thst the herer of the prayer csll
should repeat silently the cal, but instead of saying "come
to prayer, come to success, be would say " there is n0
strength nor power but with Allah"  بالله إلا قوة ولا حول لا

The one who calls to prayer sbould perform ablution
nd face tbe Ciblab (the direction of Mecca) before
delivering the Adhan. He should also refrain from talking
once he bas started with Adhan.

Each of the five daily prayers consists of a number of
"howings" (Rakaa), each rakaa'is made up of two
prostrations (Sajda) followed by a sitting. The rakaa is
performed in the following manner; '?
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1-After performing Ablution the Muslim stands erect in
absolute humility to Allah, fAcing the direction of Mecca
(Cibbla ) with the intention of prayer; he says:
2-Allah is Greatest with the fingers open on each side of •
the face with the palms facing the front, very near (or
touching), the lobs of the ears.
3-Recites the Opening Chapter of the Our'an (Al-Ratihah)
while standing, the hands are usually folded right above
the naval against the front of the body. However, it is
permissible to have the hands downwards begide the
thighs.
4- Recites some verses from the @ur'an
5-He says: Allah is Greatest And bends his trunk,
depending with his hands on his kness.
6-While in this position he repeats three times "Clory be to
my Lord"  الله سبحان

7-Stands erect again. saying "Allah hears him who praises
Him"  حده لن الله مع

8-٢alls down to a positign of
prostration while doing so he says: Allah is Greatest.
During prostration (sujuud) the nose, the fore head, the
palm with fingers slightly spread out, and the knees touch
the ground. ln this position he should repeat thrice "Clory
be to my Lord, the most high"  الأعلى رى سبحان
Prayer is concluded with a second sitting in which A}­
TAshahnd (bearing witness) is recited .
9- Sits back on the heels saying "Allah Akbar"Allah is
Greatest.
10-Performs a second prostration repeating exactly what
he has done in the first.
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«Bearing witness" consists of two parts, the first part is
recited after the second rakaa; (B) The second portion is
recited after the third or fourth rakaa'.

The worshipper says:
1-PeAce be on thee, 0 prophet, and the mercy of Allah and
His blessings.
2- ٣eace be on us and on the rigbteous servants of Allah.
3-] bear witness that there is no god except Allah.
4And l bear witness that Mubammad is His servant and
messenger.

',n the second sitting after the third or fourth rakaaلا 
the worshipper concludes his prayer with the remaining
portion of At-Tashahud.
1-Allah! Exalt Mhammad and the followers of
MuhammAd
2-As Thou didst exalt lbrahim and the followers of
brabim.
3-An bless Muhammad and the followers of Muhammad.
4-As Thou didst bless Ibrahim and the followers of
lbrahim in the world.
5Surely, Thou art the Praised, the Glorious.
6{0ptional}. 0ur Lord! cause not our hearts to stray
after Thou hast guided us, and bestow upon us mercy from
Thy presence !Thou , only Thou art the Bestower.

The prayer is finally conducted by turning the face to
the right, and tbhen to the left, saying in each case; "Pesce
be upon you, and the mery of Allah".

9.5 Pros/' ٠0
(Suز uud As-Sahaw)
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If Any of the main components of prayer is forgotten and
remembered later while still praying, the worshipper
performs an additional prostration (Sajda) to make up for
all that has been forgotten. During this prostration, the
worshipper pleads to AllAh to forgive him for what he hAs
missed.

9.6 Obligatory {Fard} and
Optional (Sunnah)

Prayers

The obligatory {Fard} prayers are enjoined upon the
Muslim by Allah, and should never be left out for any
reason, as long as he lives. [f a person cannot pray for
some physical illness or weakness while standing erect, he
can pray while sitting down, if he cannot perform it while
sitting, he can perform it while lying in bed moving which
ever limb he can move. lf that is impossible for any mishap
he can use his forefinger and move it the way a praying
person does while reciting the necessary passages from the
(uran. Fowever, even if that becomes difTicult the
handicapped can move his eyes in prayer while reciting the
0uran. Thus there is no eRemption from praying the five
daily obligatory prayers.

The Optional prayers (Sunnah) are performed either
before or after the obligatory ones. They are enjoined by
the prophet (A.p.p.h.) and are performed in imitation of
him. If the worshipper performs them he is rewarded by
Allah, but if he does not, no punishment is incurred.
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9.7 ٤ivePrayer٤

Prayers were instituted when the prophet (A.p.p.h.)
ascended to heaven after the night journey from the Hloly
Mosque in Mekka to Al-Aqsa Mosque in Jerusalem as has
been described in the @uran: (Surat Al-lsraa, verse 1)

«Glorified be He wbo camried His servant by night from
the inviolable Mosque to Al Aqsa Mosque, the
neighbourhood whereof We have blessed, that We might
show him Our signs! Lo! He, only He is the Hearer, the
0ne who sees"

1able!

The following table shows the number of "rakaas" for
the «Fsrd" prayers prescribed throughout the day: As was
mentione before, some of the "Sunnah" prayers are
performed before the "Rard" others are performed after
it.

Prayers
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NAme of Sunnah FArd Sunnah
Prayer Before After
1-Faز r 2 2
{Dawn

Prayer}
2-Zuhar 2 or 4 4 2or 4

{Noon
Prayer}
3-Juma 2 2 Or 2
{Friday
Prayer}
4-ASr 4

{After- noon
Prayer}

5-Maghrib{ 3 2
Sunset

Prayer}
6-Isha 4 2 0r 3
{Night

Prayer}

9.7.1Dawn prayer (Al-Rajr)
These are two "rakaas" to be performed from dawn

until sunrise. Verses from the @uran are recited in both
bowings audibly. The two "Rard" rakaas are preceded by
two Sunnah ones. Recitations in the Sunnah are silent.

9.7.2 Noon Prayer (Az-Zuhr)
The «Rard" prayer consists of four rakaas to be

performed any time after midday up to mid -afternoon.
Verses from the Curan are recited inaudibly. On Friday
however, as all the Muslims are called upon to participate
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in this weekly celebration, the ptayer is shortened to two
rakaas rather than four. This iو done only on FridAy to
make it easy for the old, the weak and the sick to
participate in this weekly congregational prayer without
sffering discomfort .The 0urdn hiere is recited audibly.
The «Fard" prayer may be pteceded by two or four
Sunnah rakaas and / or followed by two or four Sunnah
rakAas.

9.7.3 AfternoonRraYer(A١- Asr)
These are four rakaas to be performed between

midafterooon until sunset. @uranic recitations are done
inaudibly: Voluntary prayers are not encouraged after Asr
prayer.

9.7.4 SuDSetPrAYer(Magbreb)
Sunset prayer consists of there rakaas to be performed

just after sunset wntil twiigbt. Recitations from the (uran
are recited aoud in the first two rakaas but recitation is
inaudible in the third rakaa.

9.7.5 NicbtRrayer(ا sba)
Theوe are four rakaas to be performed from twilight

nti] before dawn. Recitations here, as in the Sunset
prayer are audible in the first two rakaas, and are
inaudible in the remaining rakAas which end witb the
second sitting. These may be followed with two or three
$unnab rakaas.

The five prayers have to be performed at the Set time
wben- ever possible; by preference they should be
performed in a congregation ("", The prayers need not be
held in a mosque, but may be performed in one's dwelling­
house or any other place, so long as it is clean. Failure to
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observe prayer within the prescribed time without a valid
reason such as sleep or forget- fulness or any legitimate
excuse is sinful. Missed prayers can be made up for later
on. Anas lbn Malik reported that the Messenger of Allah
said: "He who forgets to pray or oversleeps shall pray
when he remembers, there is no other atonement for it
save that"

The congregational prayer is preferred to the individual
one for two reasonS:-

-1 The believer is recompensed for every step he
makes towards the mosque, besides the credit he gains for
congregational prayers euals twenty times the ones he
gains from individual prayers.

-2 There is great possibility that the congregational
prayers shall be accepted by Allah, but the individual ones
may not for some reason or other. 0n the authority of
Mu'adh Ibn Jabal, it is reported that the prophet said: 'It
is not one sixth nor one tenth of a man's devotion which is
acceptable to Allah, but only such portion thereof as he
offers with understanding and true devotionsl spirits".

That is why the five prayers are preferably performed
in a mosque or the like. The leader of the congregation
(lmam) conducts the prayers. He stands in front, the
remainders forming straight lines behind him, all standing
shoulder to shoulder and foot to foot. When the
congregation leader is ready to begin the prayer the
prayer-caller (muadhin) calls signalling that the prayer is
ready to commence.

130



The lateArrivals to congregational prayers bave to join
the last line sAying "Alab is greatest " and to conform
closely to tbe leader untلأ tbe prayer comes to an end. Then
they rise to make up for what they have missed.
Congregational prayers are valid at any clean, chaste place
and even if the congregation consists of two persons only
.ln that case, one of tbe two acts as leader (lmam) and the
other stands slightly behin him to tbe right and follows
hوi lمe d.

The leader (lmam) should possess certain
qualifcations. An lmm usualy should be a male believer
control لاi fو of his faculties who is efTicient at the recital
of the Ouran.

The follower of the leAder in prayer should so discipline
bis movements as to follow tbe leader closely. The follower
o under tbe obligation to correct the leader during bisو ولء 

recitation of the 0uran if anything escapes the latter's
memory. The follower also may say: "Subhan Allah"
(Glorified is Allab) if the leAder has forgotten anything
esentia] to the validity of prayer. A woman may clap ber
hands for correction.

The Friday prayer is a weekly celebration in whicb
every Muslim is invited to participate. lt i aو
congregational prayer performed at noon and thus
replaces the noon prayer of the other week days. lt is
obالigatory for every Muslim, who is neither sick nor on a
jourmey. A sermon should precede the prayer and the
congregation should not be less than four including the
Lmam.
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The 0uran instructs the Muslims to suspend work
during Fridsy prayer and calls upon them to hasten to join
it for its supreme value "O ye who believe! when the call is
heard for prayers on FridAy, hasten to remembrance of
Allah and leave your trading".

Fridsy is the Muslims' weekend; that day is to be
devoted to rest and worship. The Muslim is invited to go to
the Mosque when he hears the first call to the Friday
prayer and to listen attentively to the sermon delivered by
the lmam. After his sermon the lmam conducts the Friday
prayer which consists of two rakaas. The 'uma ل prayer
may be preceded by Sunnah rakaas.

9.10 OtherOccAsionalPrayers

9.1o.1 TeraweehRraYerE(Relief -Producing Prayers)
These are optional prayers performed in the month of

Ramadan after the night prayer. 'They consist of eight
rakaas or more up to twenty with a sitting after each two
rakaas concluded with reciting at-tashahud. These may be
performed in a congregation or individually, in a mosque
or at home.

ln the morning of the first day of each of the two
Muslim feasts: the Feast of the Breaking of the Fast (Eidul
Fitr) and the Feast of Sacrifice (Eidul Adha)
congregational prayers are held. They are performed just
after sunrise and consist only of two rakaas. Although
these are similar to Friday prayers, they are different in
that in the first rakaa' before reciting the RatihA, seven
««TAKbirat""(Allah is GreAtest) are said as well as five
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«Takbirat" in the second rakaa'. The Feast prayers are
ally performed in an open area, but they can beلا sن 

celebrated in a mosqwe as well.

After performing these prayers, Muslims visit their
relatives, starting with the poor, the weak and sick, offer
them presents, donations, then they exchange visits with
each other and celebrate the FeAst

9.10.3TheFuneralRrayer

This is a form of prayer performed without bowing or
prostration. The prayer here is an invocation to the
Almigbty to forgive the deceased. However, before the
prayer the body of the dead is washed clean with soap
several times until it is cleaned of visible impurities. Then
it iو wrapped in a shroud made up of tbree white cotton
sheets covering the whole body from head to toes.

After that, the body is placed in a coffin and carried to s
mosque wbere it is put with its face towards the @iblah.
Finally the lmam stands near to the body facing the
0iblah with the followers behind him in lines. The lmam
starts the prayer in the following manner:

He declares his intention to pray for the deceased)ا( 
0ne

Saying: Allah Akbar (Allah is Grestest) the
folowers repeat tbat
(2)He recites the 0pening of the book silently and the
followers do the same thing.

(3) The lmam raises his voice saying Allahu Akbar
and recites the second part of Atta-tashahud.

(4) Agaio he says Aالlahu Akbar and supphicates
Allab
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to forgive the dead , and living in any proper way.
(5)Again he says Allahu Akbar and asks Allah to

forgive bim, his parents, his relatives and friends ٠
(6)Tbus the funeral prayer is finished and the cofTin

is carried to the grave yard where it is burried. lt
is recommende that the grave be simple not
decorated or raised above the level of the
ground.

Prayers may be shortened while on ajourney of about 48
miles from the dwelling place, provided that the journey
lasts for 15 dAys or more. The shortening continues until the
traveller retumns home. Fowever, if in the course of the
jourmey, the traveller changes his plans and decides to stay
for more than 15 dAys, he will be expected to resume his
prayers as A non-traveller.

The Oasr (shortening prayers) requires that the traveller
should shorten all 'Fard" prayers consisting of four rakaas
(Zuhr, Asr and lsha) to two rakaas. (The dawn and the
sunset prayers are not curtaile .All sunnah prayers are
suspended.

When going on a long journey in the course of which two
prayers or more fall due, the traveller, may shorten and join
these prayers in advance before he starts his journey. This is
done to alleviate the responsibilities of the travellers and
enable them to defend themselves in the eary days of lslam.

The Curan states:
«When Ye journey about the earth, it is no sin for you

to curtail your prayers if you fear that those who disbelieve
may attack yoرu »!")
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9.12 Notes

.(Abdallah-lbn Umar-narrates that be heurd the prophet (A.p.p.h)ا( 
say: "lو lدm is found on fve pilars, bearing witness that there is no god
but Alah, and Mubammad is His servant and apostle, establisbing of
Salat, paying of Zدkat, erformance of Hajj and fasting Ramadan.
Thus it is the means of vation لعق and the diiding line between a
Mgim and nد apostate. A lahل Almigbty sas: " And establish prayer,
a dم Me not of tbose who ascribe partners (unto Him).

(2) Surat Ar-Rm verve 31
"And keep up the prayer, and do not be of those wbo assciate
partners with Allah"

٣١ آية الروم سورة(2 ر

• الشركين من تغوثوا ولاً المكلا«ة "وأقرا

(3) Surat An-Nur 37
«Men whom neither commeree nor trade diverts from the
Reaemberance of Allah, and keeping up the prayer"

٣٧ آية النور (سورة٣ ر

• الملاة وإقام الله ذفر غن غ ولا تجارة تلههم لأ ·رجال

(4) $urat AHAnkabut 45
«Surely prayer forbids obscenity and maleficence; And indeed tbe
Remembrance of Alah is greater and Alah knows hatever (deeds)
yo٣٧ork out"

٤٥ آية العنكبوت (سورة٤ ر

• تمتون ما يغلم واللة أقز الله وكيفز والمنكر الفخاء غن تنهى المكلاة "إذ

(5)Surat Ar-Raad 28
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4The ones wbo have believed and wbose hears (feel) composed
with the Remembrance of Allah-verilyin Rembrance of Allah the
hearts are composed!"

٢٨ آية الرعد )ه(سورة

• القلوب تظنين الله بذفر ألأ الله بذفر شكونهم وتظفين آموا 'اللين

(6) Surat Al-Baqarah 222
4Srely Allah loves the ones constantly repenting and He
loves the ones constantly purifying themselves"

٢٢٢ آية البقرة (سورة٦)

• التطهرين ريجا الثؤابين يجب اللة 'إن

(7) Narrated by Jaber bn Abdallah quoting the Prophet
(Ap.p.h.)

 وسلم عليه الله صلى الله رسول عن الله عبد بن جابر قال( )لا

 )الترمذي( )الطهارة( الوضوء الصلاة ومفتاح الصلاة الجنة مفتاح"

(8) Hadith, narrated by Abu hurriera quoting the Rrophet
(Ap.p.h.)

 شريف حديث(٨)

 أحدكم بباب فهرا أن لو أرأيتم يقول: الله رسول سمع أنه عنه الله رضي هريرة أبو 'قال

 قال شيء درنه من يقي لا قالوا شيء درنه من يبقى هل مرات هس يوم كل فيه يغتسل

 والدارمى والنسائي الترمذى الخطايا" هن الله يمحو الخمس الصلوات مثل فذلك

(9) The Term rakaa' is used for two diferent things:
(a)The specifie act of bowing
(b) all the ceremonies from standing erectand

reciting the Ratiha to the second
prostration.

(10)Allah Almighty says:
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"٧eriy prayer is enjoined on the faithful at certainprescribed
times"

١٠٣ آية النساء سورة(١٠)

• شزقرننً كاباً الزيين غلى قائت المثلاة "إذ

١٠١ آية النساء سورة(١١)

 يفخم أن هكم إذ المثلاة من تفزرا أن جتاغ غتم فتنن الأزض في ضريثم 'وإذا
• ميا غئرأ لكم فائرا الكابرين إن فقزوا الذين

137





ChapterTen
A2-Zakat the "Poor Due"

10.1 Definition
10.2 Kinds of Zakat
10.2.1 Sadaka "Optional Charity"
10.2.2 Zakat Al Fitre "Alms Due at End of the

Month of Ramadan
10.2.3 Zakat Al-Mal "Alms Due on Wealth"
10.3 Recipients of Zakat
10.4 The Objectives of Zakat
10.5 Notes





1o.1 Definition

The word "Zakat" is derived from the Arabic word
«Zaka" which has two meanings: a)increased
b)purified.
However, it is used in the lslamic context to encompass
both meanings, as it is believed that when the Muslim pays
the poor due his wesltb increases rather than decreases by
the wil of Allsh.' Moreover, this very act purifies both
the Muslim and his wealth. Zakat in lslamic jurisprudence
means the amount of money paid to the poor annually on
an accumulated wealth during a whole year.

Zakat is the third pillar of lslam; Allah Almighty
imposed it on all Muslims and gave them orders regarding
it in some 32 0uranic verses. ln most of them it is coupled
with prayers and this emphasises the importance which
the 0uran places upon the ZakAt. Allah says in the Holy
uran:

«Successful indeed are the believers. Those who
perform their prayers with all solemnity and full
submissiveness. And those who turn away from vain talk
(Falsehood an all that Allah has forbidden). And those
who pay Zakat". (Surat 23 verse 1,2,3)"")

Allah also says:
"And be steadfast in prayer, pay the Zakat, and

whatever good yu send forth before you for your souls.
you shall find it with Allah, for Allah sees well what you
do"

Allah has promised all who pay the Zakat great reward.
This is illustrated in the verse:-

"And establish regular prayer, and pay the Zakat and
loan to Allah A goodly loan-whatever good you send forth
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before you for your souls, you shall find it in Allah's
presence, better and greater in reward".

Zakat is a form of worship with which a Muslim pleases
his Lord particularly if he pays it in ful and contently not
for the purpose of showing off but for gaining Allah's
forgiveness and blessing. Thus the Muslim escapes the
torture of the Hell fire and gains eternal Paradise. lt is
reported that the Prophet (A.p.p.h.) said 'There is no slave
(of Allah ) who performs the five prayers, fasts Ramadan,
pays Zakat and avoids the seven deadly sins except the
doors of PAradise are opened to him and is invited to enter
with peace"

Muhammad (A.p.p.h.) urged the Muslims to pay Zakat
in many of his sayings. For example, it is related that he
addressed the people saying:

«O people, He (Gabril) came to me from my Lord
while was ا asleep and said to me; O MuhAmmad, those
who pray but do not practise Zakat, their prayers are not
acceptable, and those who practise Zakat but do not pray,
their Zakat is not acceptable. He who withholds Zakat is
on the Day of Judgement eual to he who has not practised
it"

Zakat is obligatory on every sane, free Muslim who has
accumuated wealth for a whole year which reaches a
certain amount (a nisab). Those who refrain from paying
their Zakat Allah's punisment: will be severe on them on
the day of Judgement:

«And woe to those who join gods with Allah, who do not
pay Zakat and do not believe in the Fereafter" likwise
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«Wهe to the worshippers who are neglectful of their
prayers, tbose who would be seen (at worship) but abstain
from good wors" And also:

"And those wbo hoard gold and siver and spend it not
in the way of Alah, announce unto them a most grievous
penalty on the Dy when it wil (all) be heated in the fire of
Hell, and their foreheads, sides and backs wil be branded
there with (and they will be told): This is what you
boarded up for yourselves; taste of that which you
hoarded". Again tbe @uran says:

"And let not tbose who covetously board wp that which
Allab has given them of His Bounty tbink tbat it is better
for them-nay it will be attached the worse for them. That
wbicb they have hoarded avariciously will be as a collar on
their necks on tbe Day of Judgement."

The Muslim ruler is responsible for collecting Zskat by
force if some people refrain from paying it optionally. ln
the aftermath of the death of Muhammad, some Arabs
abstained from paying the Zalat, Caliph Abu Bakr (May
Ahlab bless him) did not hesitate to fght them to force
them to pay it saying :"By Allah if they refuse to give me a
shackle of A camel that they used to give to the Prophet l

figbt them" That is wby some scholars believe that the"لا 
one who refuses tbe obligation of Zakat is an wnbeliever
who must repent or be killed like the one who apostates.

10.2 Kinds of Zakat

There are three categories of Zakat: two obligatory: Zakat
A Fitreل and Zakat Al-Mal and one optional tbat is called
«Sadaka".

10.2.1 Sadaka
"Optional Charity"
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The rich Muslims are encouraged to pay optional
charity to the poor whenever possible. They hAve to start
distributing such charity o their relatives, then their
closest neighbours. The best charity is the one given in
secret without humiliating the recipient. however, the
charity given to the most nagging relative or neighbour is
more rewarded by Allah. The best example is provided by
prophet Muhammad (A.p.p.h.) whom it is related would
share his food with his neighbour even it were a date.

When the Mwslims immigrated from Meccs to Medina
with the prophet (A.p.p.h.) they left behind them their
wealths and properties as they left the town in secret in the
heart of darkness. Nevertheless, the people of Medina
received them in their houses and contently shared with
them their properties and even their wives. lf one had two
wives he would divorce one of them to be married to one of
the immigrants if the two parties agreed. This was an
extreme form of self-sacrifce created by the brother- hood
of lslam.

lslam cslls upon the individual to spend freely in the
ways that please the heart of the donor, and evoke
generosity, goodness, reverence and obedience to AlAh,
Allah the Almighty says in the Holy Curan: "The parable
of those who spend their wealth in the way of Allah is like
that of s grain of corn; it grOws seven ears, and each ear
has a hundred grains. Allah gives manifold increase to
whom He pleases; Allah cares for all and knows all
things." (Surat 1:261) the Messenger of Allah upon whom
peace be, said "Charity appeases the anger of the Lord
and wards ofT the agony of death"
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Thereupon, a Muslim should voluntarily pay ChArity to
gain Allah's grece and to help the poor and the needy. lt is

nlawful for the one giving charity to remind the recipientس 
of his generosity, to reproscb him or to make a show with
his charity. Allah warns us against that: "0, Ye who
believe do not inviolate your charity by reminders of your
generosity or by injury, like tbose wbo spend their
property t٥ be seem by men"(Suart 1:264) A Mslim
should not give what is unlawfully gained as charity;
charity is to be paid out of what is gained by ways
acceptable to Alab. Mbammad (Ap.p.h.) is reported to
have said: "0 people! Aلا ah is good and accepts only what
is good."

The Messenger of Alsh (A.p.p.h.) said AllAh the
Almigbty shall say on the Day of Judgement; son of Adam!
] was ill and you did not visit me." He will reply: "0 my

visit you and you are the Lord of theا rd! How couldم 
worlds? Allah shall ssy "id you not know that my
slave so - and -so was i and you did not visit him if you
had visited him you would have found Me with him" O,
son of Adam! lasked you for food and yo did not give it
to me! He will say: "0 my Lord! low could give ا you
food and you are the Lord of the worlds? Allah shall say:
«Mid you not know that my slave soandso asked you for
food and you did not give it to him? Did you not know that
if yo» bad given it to him, you would have found that with
Me? 0 son of Adam l asked you to quench my thirst and
you did not? He will say: 0 my Lord! How could l quench
your thirst -you the Lord of the Worlds? Allah shall reply:
4My slave soand o ه asked you to quench his thirst snd
you did not lf you bad given him to drink, you would have
found that with Me"; This is related by Muslim. (a well­
known Mwslim Scholar)
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It is clear from the above mentioned "Nadith"(Saying
of the Rrophet) that to visit a sick person is considered A
charity, and to fee someone who is hungry or to give some
water to a thirty person is also a charity for which the
donor is bountly rewarded by Allah.

10.2.2 Zakat Al-Fiter
«Alms Due at the End of the Month of RAmadan"

Zakat Al -Fiter is paid at the end of the month of
Ramadan to perfect the fasting and to make up for the
aberrations a Muslim may commit involuntarily while
fasting. Therefore it should be distributed before Eid
(Feast) prayer, otherwise it becomes mere charity. lbn
Abbas-one of the renown Muslim scholars quotes the
Prophet (A.p.p.h) saying "Zء kst Al fitre is made
obligatory to purify the person of his obscene talk and
absurd deeds during the fast and also to provide food to
the needy. Whoever distributes fitr charity before Eid
prayer will have it accepted. Whoever distributes it after
Eid prayer his Zakat will be no more than an ordinary
charity" (Narrated by Ahmad and lbn Maaja- both
authorities on Hadith)

Zakat Al Ritr a وز must and s duty imposed on aلأ l
Muslims, provided the Muslim is sane, free and p0ssesses
the amount of money after covering the necessary eIpenses
for himself and all his dependents for A day and nighمt 

In the eArly days of lslam the amount of Zakat was
given in kind; it was a saa' (a measure) of dates, or barly,
or rice or corn, or anything else edible for eAch individual.
Many scholars, particularly those of Hanafi sect, prefer
paying Zalat Al-Ritr in cash, that makes it easy for both
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tbe donor and recipient and estimate tbat amount 8s
euivalent to one third of an American Dollar. They say
thوi is more wseful to the por since tbey know better what
tbey need-it migbt be food and it might be medicine or
clotbes.

Though it is commonly Agreed that Zakat Al-Fitr has to
be paid before going out to the Eid prayers, it is permitted
to ofer it a day or two before tbe end of tbe month of
amsdan. 0ther scholars say that it isalowed to do so
e٧en from the begimning of RAmadan. however, it is
defiitely not permitted after the day of the feAst, it is then
not ,t ةkaه as we mentioned before, but sdaka (cbarity).

The value of Zakat A}-fitr ss a means of perfecting the
fasting amd purifying the act becomes clear if we consider
the following "Hsdith". Propbet Muhammad (A.p.p.h.)
said: «Rasting in the momtb of Ramadan lies suspended
between the eArth and Hesven. lt is only raised (to
Heaven) by t ةkaه Al Fiter" If Zakat Al-Fitr purifies the
Muslim's soul and helps to have bis fasting accepted by
Allab, it has also its considerable benefits to society. First,
it provides for the poor in a way without humiliating them
on the day of the feast. Tbat is explained by the "Hadith"
«Relieve tbhem of tbe necessity of going around (looking for

".lms) on that dayء 

Second, on the feast day the poor and rich, alike feel
gemeral joy and participate in celebrating its festivities.
Thi ense و و of brotherbod and equality has far reacbing
social and psycbological results.

Third, though the poor may be recipient of Zakat Al­
Fitr, it is incumbent upon him to practise charity himself
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on that day. Thus he enjoys the sense of being a giver too
and that boosts his morale, and delights his heart. He
becomes accustome to the feeling albeit rare, that he is
one to do good and not to have good done to him only.

10.2.3 Zakat Al- Mal
«Alms Due on WeAlth"

Zakat Al-Msl is that money paid to the poor (or to the
body charged with collecting it and distributing it among
the poor) every year, if one has an amount of cash money
or its equivalent in properties that equals in value 88.8
grams of gold. That amount of money should have
remained in ones possession for a whole year to be eligible
to Zakat. ln other words, every Muslim, male or female,
who at the end of year is in possession of approximately
88.8 grams of gol or more or their equivalent in cash or
articles of trade must pay Zalat a the rate of 2.5% of the
total amount of the capital. ln case of having the assigned
amount in cash, the matter is easy. e.g. if a person has
three thousand Dollars, he has to give seventy five
Dollars as Zakat to the poor on a yearly basis.

But when a person has wealth in business stocks, or
rade articles, he must evaluate his wealth at the end of
every year according to their current value and give Zakat
at the same rate of two and one half percent of the total
value of the wealth.f a persons investment is in
immovable property like revenue buildings and industries
the rate of Zakst should go by the total net of the income
and not of the total value of the whole property.

But if he puts up buildings and houses for trade or
selling, Zakat rate should then go by the total value of the
entire property. Zakat is levied on live stock such as
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camels, cows, buffaloes and goats. 0ther kinds of livestock
are not eligible for Zakat unless they are used as
merchandise; then Zakat for trade applies.

Zakat is also imposed on gold and silver if the value
reaches the same assigned amount. however, it is exempt
from Zakat if it is in tbe shape of jewelry used for
onamentation eIcept witb the hanafi sect. The rate of
Zه kat is the same as that imposed on money i.e 2.5% of the
total value.

Z katم of agricultuلar products differ according to tbe
type of irrigation. Those products tbat depend on easy
irrigation such as rain or easily accessible rivers or canals
are eligible to ten percent of the total vatue of the produce.
The otber products that need using macbinery to ti and
irrigate the lAnd wbicb necessarily imvolves extra eIpenses
are eligible to Zakat at the rate of five percent only.

10.3 The Recipients of Zakat

Allah has very clearly defined the due recipients of
Zakat in the Holy 0uran Surat Al-Touba, verse 60. "Alms
are for tbe poor (AHfuqar) and the needy (AH-maskeen)
nd thoe empoye to administer the (funds), for thoseه 

wbose hearts have been recently reconciled, and those in
slavery, the debtors, and in tbe way of Allab, and the
wayfarer3و'' 

According to the previous verse we cAn conclude that the
due recipients are as follows:

The poor (Al-Fuqara) are those who do not ownو- 
enough to be liable to pay Zakat; those who do not
have enough to carry them through the year, yet they
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never humitiate themselves by begging. The Zakat
relieves their distress without humiliation.

b- The needy (Al-Masakeen), it is believed, are those who
camnot earn their living owing to old age, or sickness or
physical hAndicap. The Zakat supplies them with
means whereby they can earn their livelihood.

c Those employed to administer the funds are the
employees appointed by the head of the government.
Those hAve a share in the levied Zakat; amongest them
are labourers an public ofTicials. All those are paid
according to their respective work.

The new Muslim converts, to enable them to settleل- 
down and meet their unusual needs. Some of those
whose hearts have been recently reconciled and
adopted lslam were the rich chiefs of tribes whom the
head of the state in the early days of lslam thought it
necessary to placate for the good of lslam. Fowever,
this w9s a temporary concession granted to them; some
scholars think that it is the right of the head of the state
to use placatory measures till the DAy of Judgement if
he considers it of use to spend some of the revenues of
the Zakat upon those whose hearts are inclined
towards lslAm.

e Those in slavery, and the prisoners of war; the Zakat
can be used to liberate them by paying the ransome
money of the latter, as slavery no onger exists.

٤- The Muslims in debt, to free them from liabilities
incurred under pressing necessities.

g- The Muslims in service of the cause of Allsb by means
of research and study or propagating lslam or those
who fight on a raid or in the Holy War in the way of
Allah. This share is to cover their expenses.

h- The Muslim wayfarers who are stranded in a foreign
lnd and are in need of help.
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Generally speaking, and in addition to the above
stipulations the recipient of Zskat sbould be Muslim, free,
reached maturity and have full command of his intellect and
be wise in dispensing of his share of Zakat.

n tbe eary days of lslam, Zakst was collected andلا 
distributed by means of the lslamic state. Nowsdays Zakat
may be distributed directly to individuals who fall into any
of the above mentioned categories or to the welfare
organizations which look after them. The contributor
sbould use his best judgement in finding the most deserving
beneficiaries. However, he should not seel pride or fame by
carrying out this duty .He should make it as covert as
possible so that he may not hurt the feelings of the receiver
or be accused of hypocrisy or passion for vanity which
nullifies all good deeds. Nevertbless if the disclosure of tbe
name of the donor and the announcement of the Amount
paid may encourage others to follow his example and
stimulate them to emulate him, then there is no harm in
doing s0.

10.4 The Objectives of Zakat
Zakat is beneficial to botb the individual and the

community. With regard to the individuals Zakat has taken
care of the poor, the needy, the wayfarers and those in debt
or in captivity. Though the welfare of the individuals
reflects on the welfare of the community, Zakat has far­
reaching impact on the stability and wellbeing of society as a
wbole. As for the good of the community, this is realized
througb the insuring of a nobler life for all individuals
tbrough the laying aside of a sum of money to be spent in
the way of Allah. This money may be invested to create jobs
for the unemployed. Thus poverty and deprivation msy be
eliminated. As is well-known most of the crimes committed
by certain individuals are due to poverty and deprivation.
When the poor person feels that he is an outcast, his hatred
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for the rich, who keep their money back from him, grOws.
Zakat is the means to establish love and brotherhood
amongst people rich and poor alike.

Nowadays slavery is illegal in almost all the countries
around the globe, neverthless some sorts of disguised
slavery are still practised all over the world. Shares of Zakat
may be used to eliminate these diverse aspects of slavery,
such as prostitution and child labour.

A very important object of ZakAt is the moral and
psychological satisfaction that the person who pays Zalat
voluntarily gets. He feels that he is contributing to the
building of his society and to the happiness of its members.
By doing so he enjoys a peace of mind and a sense of
security and freedom from anxiety and confusion, rare in
most of the societies.

Thus Zakat as stipulated by Allah Almighty is beneficial to
both the donor and the recipient and creates peace and
harmony in the society as A whole. Blessed are those in
«whose wealth is A recognized right (for the needy)"

10.5 Notesي 

1-That which ye lay out for increase through tbe property of (other)
people will have no increase with Allah, but that which Ye lay out for
Zakat, seeking the countenance of Allah, (will increase). lt is these who
will get a recompense multiplied.

(2) Surat Al-Mu'minun verses 1:4
١:٤ من الآيات المؤمنون سورة(2)

 اللغو عن فز واليين ر" خاجغون صلاتهم في فم الذين را( امؤمثونً أشلخ 'ق

• فلأعذون للزكاة فم والذين3 ر مغرضون

٦٠ آية التوبة (سورة٣ ر
 والقاريين الرقاب وفي قلوبهم والثؤأقة غلها والقابلين كين والما للققزاء المكتفات "إلما

• الثيل وافن الله مبيل وفي
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11.1 Definition

Fasting is the fourtb of tbe five pillars on which lslam is
built ("٢he Arebie verb "yasoom means to refrain from .

the lslamic conteIt i came to mean to abstain fromلا 
eating, drinking and having sexual intercourse in
accordance with the verse of the @uran: "Now therefore
go unto them and seek what Allah-has ordained for you,
and eat nd ه drink unti tbe white thresd of dswn becomes
distinct from the black thread, then observe the fast till
nighTfall."(The black thread means the darkness of night
and the white tbresd means tbe streak of light of dsy at
dawm).

However, the Muslim is not required to abstain from
food, drink and women only, but he should not indulge in
obscene speech. falsebood in speech or action , lying,
lustf looks and calumny, as well.

The Prophet said: "while Fasting, you shall not indulge
in obscene speech or boisterous talk. lf some insuhts you 0r
quarrels with you tell him: am ا' one who fasts, so l seek
refuge with my L rdم "The prophet also said: " he whbo
does not abstain from falsehood in words or deeds, Allah
bas no need for bim to abstain from his food and drink."

0ne day the prophet passed by two women who, while
fasting, were gossiping, he said: "These tw women
abstained from what Allah hsd ordere them to do and
indulged in what Allah had forbidden them to do." Some
scholars believe that those forbidden things spoil one's
fast. They base their verdict on the prophet's warning that
«٤7ve tbings spoil man's fast-lying, slander, calummy, the
falوe atbه and the lustful look."
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Rasting is an ancient form of worship recognized by
previous religions-even heathen ones. lt constituted an
essential part of every religion. That is because fasting has
considerable merits, some of these are spiritual and moral,
others are social and physical.

However, this chapter on SiAm attempts to answer most
o fن the questions on fasting, its merits, its timing, the
exempted from fasting, kinds of fast, l'tikaf and the night
of power.

11.2 Fasting:
AnAncient Eorg fWorgbi

Allah Almighty said in the Holy @uran: "You who
believe! Fasting is prescribed for you as lt wAs prescribed
for those before you, that you may (learn) self-restraint."
lt is evident from this verse that fasting is am ancient form
of worship, prescribed for Muslims as well as for other
nations which preceded them ever since the days 0f Adam.

Nowhere in the books of the @ldTestappept do we find
any definite text to prove that fasting was prescribed. We
simply find praise of fasting and commendation of those
who fast. It is known that Moses had fasted for fourty days
and this proves that fasting was considered a form of
worship. Nowadays, Jews fast one week in remembrance
of the devastation of Jerusalem and they Also fast one day
in August. t is reported that the Jews were ordered in the
Torah to fast the tenth day of the seventh month. They
used to fast that day together with its night and it is
probably they wsed to term it ggbourg, There are other

 د

fasting days which they observe'

Likewise, there is no evidence in the known gospels of
the Ney Testgrent to prove the obligatory nature of
 اد

fasting so far as Christians are concerned. Fasting is
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simply regarded as arecommended rite. The best-known
and oldest of Christian fasts is that of Lent, which
precedes Easter. ltis the same fasting period observed by
Moses, and Jesus and his Apostles. Church Leaders have
prescribed other forms of fast including abstenence from
eating all animal products and their by-products, such as
meat, chicken, eggs, milk, cbeese, butter, etc. There are
ifferences however among various churches witb regard
to these prescriptions. The early Christians used to follow
the fasting procedure observed by the Jews, partaking of
omly one meal e7ery twenty-four bours. lt was later
modified to fasting from midnigbt to mid-day.

Even the pagan religions observed fAsting as a form of
worship and as a means of sublimating the spirit and
puriying the body. The Sabareans of Iarran fast from
sunrise to sunset for thirty days every year. The lndians
also observe fasting for s whole month every year. They
fast to attain spiritual elevation, and for that reason, some
may fast for a whole year breaking the fast only once on
the first day of esch month of the twelve months.

١1.3TheMeritsofFastins

The 0uranic verse quoted at the beginning of the
previous section (l1.2) ends with the words "that you may
(lear) self-restraint" Allah followed up the command to
observe fasting by these words. That means that genuine
fasting helps the worshipper to overcome his lusts and
thereby sets him at the beginning of the road leading to
perfection. To take this path, it is necessary to be always
on the alert lest those lusts should afTlict the heart once
more.
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Lust is man's prison; lust for sex, lust for power, lust
for authority, lust for wealth, lust for food, etc enslaves
man and eventually lead to his downfall. Fasting trains
man's will and strengthens it. He would have food, drink
and women very close to him, yet he abstains from
approaching them in obedience to Allah's commandment.
This new-gained self-restraint liberates him from the yoke
of slavery, the slavery of lust. Once man is freed from all
opressive desires, his actions would be controlled by his
conscience and guided by his desire to please his Lord .
This would be the only desire left with him. That is why
fasting enjoys, in the eye of Allah, a grace unparallelled by
other acts of piety and worship.

n a "qudsi hadith" (uterance attributed to Allah
outside the 0uran), Allah says: "All man's work belongs to
him. A good deed is repaid from tenfold to seven hundred
times." Allah said: "Rasting belongs to Me and I repay it"2.

The prophet (A.p.p.h) said: "By He in whose hands
MohAmmad's soul rests, Allah prefers the stench of the
mouth of he who fasts to the scent of musk."

11.3.1 The Spiritual and Moral Merits ofFastin

FAsting has far-reaching spiritual and moral merits.
The one who fasts is liberated from his carnal desires for
12 hours at least every day during the month of Ramadan.
Spiritual sublimation and moral straigtforwardness and
commitment would be the result. The farther mAn runs
away from surrendering to his material instincts, the
closer he comes to Allah and spiritual values and to moral
ethies.
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A Muslim who fasts genuinely and abstains not only
from food, drinks and women, but also from all acts that
invalidate the very essence of fasting, achieves a status of
spiritual elevation and perfection of the soul unparallelled,
he would enjoy peace of mind and tranquility hardly
ttained in our materialistically- oriented world.

11.3.2 Social Merits

The statistics in the lslamic world show clearly that the
rate of crime decreases drastically in the month of
.R madanم That is one of the most obvious conseuences of
fasting. Fasting brings people loser to Allah, and directs
them towards observing His ordinances. Reople would be
more tolerant and avoid quarrelling on material issues as
they woul be occupied witb more important issues. As the
Propbet (A.p.p.h.) said (quoted before) :'If someone
insults you or quarrels with you tell him, l resort to my
,L rdم am ا one who fasts."

$ome claim thst fasting makes the rich and those who
have taste the kind of bunger from wbich the poor and
those who have not suffer. This claim does not bold much
water; if that was the case, fasting would be for the rich
only, but as things are Allah made it obligatory for the rich
nd poor, the haves and the havenots, the old and theء 

youmg. The idea is to make people of aال classes and
diferent age groups go through the same experience at the
same time, creating a sense of brotherhood and oneness
whicb tbe Mslims eIercise when they stand in one line in
prayer regardless of their differences, be those of class,
colour or race.
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The Prophet (A.p.p.h) who provides the example to be
followed, used to be generous, and most generous in
Ramadan. He used to share his food witb his neighbours
and his guest even if that were a date. ln most of the
Muslim world we hear of banquets served everywhere to
which the poor are invited. This social solidarity rare in
any society creates a sense of brotherhood among the
members of the community and spreads social peace and
security.

Moreover, Zakat Al-Fitr (the breakfast dues) are
distributed in Ramadan. The Zakat purifies the wealth of
the donor and gladdens the heart of the recipient, thus
creates an atmosphere of rejoice and festivity that
overwhelms the society as a whole.,

The Ramadan fast was prescribed on the second
Monday of the month of Shaa'ban in the second year of
the Hijra.

11.3.3 PhysicalMerits

The physical merits of fasting cannot pass
unrecognized. It goes without saying that abstaining from
food and drinks for a number of hours every day for s
whole month helps to keep the body in shape, particularly
if the breakfast and suhur (before dawn) meals are
carefully chosen, well-balanced and contain most of the
ingredients needed by the body during the day time.

The early Muslims chose to fight most of their
important bAttles in the month of Ramadan, as they felt
slimmer, more energetic and more steadfast while fasting.
Many people suffering from chronic diseases such as
rheumatic aches, high blood pressure and diabetes feel
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considerable improvement during fasting. Nevertheless,
diabetics sbould consult their doctors before they fast, for
tbough it may be beneficial to some, it may be harmful to
others and those are eIempted from fasting.

$ome people gain weight during fasting; they make up
for the fasting houms by over-eAting in the breakfast and
suhur meals. Those people miss the essence of fasting and
instمe d of allowing their digesting system to have time for
rest and renovation, they tend to spoil that system and
even damage it by over-eating, dyspepsia and indigestion.
The Propbet (A.p.p.h.) is reported to have said "we are
people who never eat unless we feel hungry, and when we
eat we never have our stomachs full." Again, he advised
the Muslims, «Fill one third of your stomach with food, the
second third sbould bنe left for drinks and the third part
for air for breatbing". lt iو reported about bim that his
breakfast in Ramadan consisted of a few dates and a glass
of milk.

11.4yhyiRمuadan!

Ramadan is a month that enjoys a blessing
unparallelled by other months; it is the month in which the
uran was first revealed to Mbammad. AH-bukhari and
Mslim both reported that the Rrophet (A.p.p.h.) said:
«With the advent of RAmadan the portals of Paradise are
opened, the gates of Bell are closed, an devils are
chained."

According to Abu-hurayra, the Prophet said at the
beginnig of Ramadan: "A glorious and blessed month has
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come. Allah ordained that you fast during it. During this
month, the portals of paradise are opened, the gates of hell
are closed, and the devils are chained. ln this month there
is one night which is worth more than one thousand
months." This underlines the high pedestal Ramadan
occupies in the eyes of our Lord.

For the great merit of Ramadan, Muslims are ordained
to fast during itto enjoy its blessing and attain the zenith
of spiritual sublimation. The Prophet (A.p.p.h.) said:
«6Whoever fasts during Ramadan out of faith, seeking no
reward, will have all his past sins forgiven" Abu Hurayra
reported that the Prophet (A.p.p.h.) also said: 'Whoever
breaks the fast even for one day in Ramadan, without any
legitimate reason, can not compensate for it by any period
of fasting at another time during the year."

Even in the prelslamic period, Ramadan occupied a
unique status. The Arabs used to avoid fghting and
quarrelling in the vicinity of the KAa'ba, three months
every year namely Rajab, Sha'aban and Ramadan.
Muhammad, before receiving the revelation used to spend
the month of Ramadan in a cave in hlara'A Mountain,
close to Meccs. There, he used to retire and withdraw
from all his worldly occupations, contemplating the
creation of the universe, invoking a 0od he did not know,
but felt His presence in the universe around him. One of
those nights witnessed the glorious revelation of the
uran.

11.5-٠٠٠٠

The Prophet (A.p.p.h.) said: "fast when you see it ( the
new moon ) and break the fast when you see it (the new
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moon)". Thus the Propbet (A.p.p.h.) defined the means by
which to determine the beginning and end of RAmadan.
The beginning of Ramadan becomes ofTicial wben the mew
moon is seen; as the montbs of the lslamic bijri year is a
lunar one. The end is officially fixed when the new moon of
the next month (Shawwall) is seen. 0nce the new moon of
Ramadan is seen, fasting becomes obligatory for all those
who are required to fast it. When the new moon of
Shawwall is seen, the fast comes to an end, and everybody
should bresk the fast. The seeing of the new moon becomes
oficial by the testimony of one upright Muslim.

ln the event of it being impossible to see the new moon
of RAmadan due to weather conditions, then the month of
Sbs'aban (the month preceding RAmsdan) should be
completed to thirty days. The same thing should be
folowed at the end of RAmadan. If the moon of Shawwal]
(the month following Ramadan) is not seen due to bad
weather, then RAmsdan should be completed to thirty
days.

Now-a-days with the great advancement in the field of
astronomy, the beginning and end of RAmadan can be very
accurately calculated regardless of westher conditions.
This approach is supported by the Rropbet's saying: "Rast
when you see i4, and break the fast when you see it, but if
you cannot see it, cglclgteit"

 د

If the new moon is seen in any country, the people of
that country and of every other country falling in the same
longitude should observe the fast on the same day. 0thers
falling in different longitudes to the west are bound also to
fast on the same dy 8ls0.
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However, some scholars believe that once the new moon
is seen by people in any Muslim country, those deputize
the Mwslims every where. Therefore, it becomes
incumbent upon the Muslims to fast wherever they are,
whether they have seen the new moon or not,

11.6 How to Fastي 

To fast, the Muslim has to do the following:
1-The intention: For the fast of Ramadan to be valid, oneد 

has to make up one's mind, or formulate the intentioh
during the night preceding the day he will fast.
However, intention is essential only in the fgrd
(obligatory fasting). lt could be formulated during the
day in the tatawwu (voluntary fasting).

2-Abstinence: The one who fasts should abstain from the
 د

following:
(1) Food, drink and sexual intercourse from dawn

until sunset.
(2) 0bscene speech, falsehood in speech or action,

slander, lying, lustfil looks, false oath and
calumny. The Prophet said: 'Five things spoil a
man's fast-lying, slander, calumny, the false oath
and the lustful look."

(3) One also has to avoid deliberate vomiting. If one
does, one has to fast a day in restittion. Abu
Hurayra reported that the Prophet had said:
٤٢e who forces himself to vomit shall fast
Another day instead". However, the Rrophet
(A.p.p.h.)is reported to have said that "a man's
fast is not spoiled for involuntary vomiting or
wet dreAms""
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A man who eats, drinks or sleeps with his wife thinking
that it is still before dawn or by mistake or because of
forgetfulness, shعll continue his fast. The fast is valid, for
Allah said 'Yo are not to blame for what you do by
mistake, but you are for premeditated acts."

Smoking and chewing gums spoil fasting but things that
enter our bodies not through the natural openings such as
eyedrops or ear-drops, muscular or intravenous injections
do not spoil fast. Abu Muhammad lbn Ham summed it

p succinctly as follows: "Allab forbade us during the fastن 
from eating, drinking, sexual intercourse, deliberate
vomiting and sins. We know of no food or drink which
could be consumed through the anus, urethra, ear, eyeو 
nose or from a wound in the abdomen or head. Apart from
food and drink we are not prohibited from letting
anything reAch the stomach"

Every Muslim who is adult and is in full command of
their mental faculties must fast RAmadan. Neverthless,
Muslims may be exempted from fasting in the following
caSes:

1-Women in certain conditions to be explained in details
in the following section.
2- Rersons on sick bed or on a journey.
30ld people And those doing bard manual work.
4 Pregnant and nursing women.

These exemptions are made in the light of the @uranie
٧erse; "sst for a fxed number of days, and who-soever of
you is sick or on ajourney shall fast an equal number of
days later on: Those who can afford to fast (but do not)
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shall have to redeem themselves by feeding a poor person.
But who-soever does good of his own accord it is better for
him, and that you fast is better for you if you did but
know."" (Surat Al-Baqarah, verse:1&4)

Scholars think that some of these exemptions require
restitution, others need not. Both are fully explained
below.

Women who are bleeding during menstruation or after
child-birth are exempted from fasting. If Ramadan begins
while a woman is in that condition, she shall not fast until
bleeding ceases. ln both cases then, she takes the ritua]
bath and formulates the intention to fast. If bleeding
occurs during the fast, then a woman shall break the fast.
When bleeding ceases, she must wash and continue the
fast. lf bleeding ceases during the night, she can formulate
the intention to fast and may postpone taking a bath until
after dawn, providing she does so before sun-rise.
However, if she does not take a bath before sun-rise, her
fast is not valid.

For the missed fasting days, the Muslim woman is
required to fast equal number of days in restitution. AishA,
the Prophet's wife said: «In the Prophet's time we were
ordered to compensate for fasting days missed in bleeding
but were not ordered to perform restitution for our missed
prayers".

11.7.2
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Persons on sick-bed and those on A journey are
exempted from fasting. However, they are instructed to
fast a number of days eual to those they missed during
RAmadan. The 0uran makes this clear: "(Rast) for a fxed
number of days and whosoever of you is sick or on a
journey shall fast sn equal number of days later on."

The @uran did not mention any specific kind of
sickness which exempts a person from fasting during
Ramadsn. Therefore, it is left to the person's ability if he
can tolerate the aimen and still fast, fine if not or if his
pbysieian advises to the contrary, be shsl do as he feels or
advised. However, the @uran contains a general statement
and does not specify the severity of pain or degree of
danger involved. Some of tbe early scholars granted the
eIemption even in tbe case of painful ه figer.

The Muslim is exempted from fast when on ajourney,
the 0uran did not specify the distance, the time or the
means of transport use on that joummey. $o, the
stipulation applies in a casesلأ of travel wbether a person is
travelling on foot, on an animal, by coach, train or by
plane.

However, scholars, depending upon the traditions of the
Prophet (A.p.p.h.) and of his companions, came to the
following conclusions:
1-The Muslim has the right to break his fast while on s

joumney, whenever he feels like doing so and even before
be starts his journey regardless of the distance.

2-If he chooses to fast during the fast he is blameless, if
tbat does not threaten his health.

3 It is preferable to break the fast when the warriors
approach the enemy.
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ln all cases the person has to make up for the missed days
with an equal number of days later on.

Pregnant and nursing women may break the Ramadan
fast, but fast an eual number of days when pregmancy or
nursing ceases. other words, the pregnant and the
nursing women are in the same position As a traveller,
being free to choose between breaking the fast or eeping
it.

According to a hadith related by Anas Ibn Malik A­
Ka'bi, the Rrophet (A.p.p.h.) said: "Allah had relieved a
traveller from part of the prayers and relieved him along
with pregnant and nursing women from fasting."

Pregnant and nursing women may also break the fast if
they fear injury to themselves or their infants. However,
they should perform restitution.

11.7.4 9ldA٤e

Scholars have different views with regard to old people.
Some scholars are of the opinion that if an old man cannot
fast, He can break his fast provided that he feeds an
impoverished person for each day he misses, depending on
the @uranic verse; «Those who cannot afTord it shall have
to redeem themselves by feeding a poor person."And on
the verse 'n no verse does Allah place a burden greater
than it can bear. The stipulation regarding old persons
applies to persons afTlicted with incurable diseases.
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Sheikh Mohammed Abdu (a prominent Muslim scholar
and one time rector of Al-Azhar) was of the opinion that
tbe people engaged in hard manual work like mining, or
prisoners sentenced to bard labour may also break the fast
if they can afTord to feed a person for each day they miss.

11.8.Kadaa and Kaffara
[The Fasting of Atonement]

Rasting is obligatory in three cases: in RAmadan, in case
of Kadaa(i.e restitution for fasting days missed in
(R msdanم and KAfara (i.e atonement for breaking a ٧ow
or an oath.) however, the Muslim msy fast additionsl days

he wishes, but these are voluntary, for which he isى 
ewarded, but no punishment is incurred if left.

The Mslim performs tbe Kadaa (fasting of other days)
as substitute for those missed in RAmadan consecutively or
without sequence. it can also be performed any time of the
year. llowever, it is advisable to perform it as $0on as
possible in accordance with the @uranic verse; "Be quick

."the race for forgivenessمن 

Kafara is obligatory when a person breaks an oath or a
vow. He is reuired to fast three days in atonement for his
perjury.

Voluntary fasting is recommended on certain days
ccording to the traditions of the Prophet (A.p.p.h.):
-Hafs said: "the prophet used to fast Mondays and

Tbursdays."
-Six days during the month of Shawwal (the month

following RAmadan)
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-The day of Arafat (the day on which pilgrims stand at
Mount Arafat in Mecca ). Fowever, pilgrims do not fast on
that day.
-The Prophet said: "The Arafat fast redeems two years

... one past and one to come."
-The day of Ashura
-The Prophet used to fast most of the days of Sha'aban

and Muharam. ln all these cases of voluntary fasting, he
used to fast one day and break his fast the following day
and so did he command his companions and followers.

['tikaf means retiring to a mosque where congregation
prayers are performed. lt takes place in the last ten days of
RAmadan. During this period one should abstain from
touching women or participate in any social life such as
visiting A sick person or attending A funeral. However, he
may leave the mosque to do his normal work or take a
bath, otherwise he should spend most of his days and
nights in the mosque contemplating, reading the @uran
and praying.

Refore the advent of lslam Mwhammad used to retire to
a mount near Mecca for the whole month of Ramadan, to
contemplate the creation of the niverse as he was
dissatisfied with the idols worshipped by his people. After
lslam, he used to spend the last ten days of Ramadan in
complete retirement in his mosque. Aishs (his wife) said:
«The prophet used to retire the last ten days of Ramadan
and continued this custom to the end of his life".

The best-rewarded tikaf is that performed in one of
three mosques, namely at the holy mosques in Mecca and
Redina and the Asa mosque in Jerusalem.
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1١٠١1 Odr-إL Aقي1yما
[The Night of Power]

Laylat Al-Oadr (The Nigbt of Power) is one of the
nigbts of RAmadan during which the Curan was first
revealed to Muhammad. That credited it with great
blessings unmatched by the blessings of one thousand
months.

Allah Almighty sys: "The night of Power is better than
a thousand months. There in descend the angels and the
Spirit by the permission of their Lord, with all decrees. All
is peace till the break of dawn."? ( Surat Al-Oadr, verse
1-5)

There is no common consensus on the night of power; it
has been variously fixed as the12 ' 23Rand 25" ٥f
RAmsdan. lbn Omar related a bgdith in which the Rrophet
(A.p.p.h.) said: "Whosoever seeks the nigbt, let him seek it
on the 247

t is meritorious during the nights when the Night of
Power is sought to spend the time in prayer, (uranic
recitations, and asking Allah for forgiveness. The Prophet
said:" He who spends the Nigbt of Power in prayer, in full
faith, shall have his previous sins forgiven." The reward of
devotion during this night is better than the reward to be
expected for devotion in one thousand months which do
not include this night.
The great merit of this night is expounded in a sura
(chapter) of the @uran carrying the same name. Allah
said: 4 Wehave revealed it (The @uran) during the Night
of Power. And wbat will convey to you the meaning of the
Nigbt of Power."
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11.12 Notes

1-The Prophet (.A p.p.hم) said: "lslam is built on five pillars, the
Shehadg (declaration of faith) that there is no god but Allah and
Mohammad is the messenger of Allah, Salat (prayers),Zakat (almns
dues), Sawm(fasting ) of Ramadan and Fajj (pilgrimage)

١٨٤ آية البقرة (سورة٢ ر
 يطفوئة الذين وغلى أخز أيام تن فيئة سقر غلى أز ريضا منكم كان قمن شغئوذات يامن

• تغلفون فثم إن لكم تز تمرمرا وأن أة خز فهز خيراً فطؤع ققن ينكين فقام فدية

 :ه١ من الآيات القدر سورة(٣)

 نهر)"( الف من خي الفتر لثلة(2 ر القر ليلة ما اذ أذز وةا١ ر القتر كيلة في أنزاة "إث

• الفخر نظلع ى هي ملام ر( أر فن من رتهم بإذن بها والزرع الأيكة تزل
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12.1 DefinitioE
Pilgrimage literally means to set out towards a definite

object, but eventually the temm obtained some religious
conotations. Graduslly it came to mean a long journey to a

• . ، tdistant sacred place as an act of devotion. ln the 14>
century Geoffrey Chsucer (13401400), the well-known
Engisb poet, wrote a collection of tales:TbeCAnterburY
Jقلcsin which a group of pilgrims relate some tales and
their lifestories as a means of pAssing time- on their way
to pay bomage to Canterbury Cathedral in England. John
Bunyan (162816&8), an English preacher and novelist
wrote a novel:TbePilsrims'Rrogressin which he followed
the steps of Chaucer. ln lslam, Hajj means undertaking a
journey to Meccs, the most sacre place on esrth for
Muslims. Al-Hajز is the ffth and last of the five pillars of

lm. It is one of the most sublime deeds in lslam as itوا 
removes one's previous sins, if it is performed As Allah
ordained. The Prophet (A.p.p.h) is narrated by Bukhari
and Muslim to have said: 'He, who performs Dajj for
Alah's pleasure and avoids al lewedness and sins, will
retur after Hajز free from all sins as he was the day his
mother gave him birth".

Ak-HAjز is incumbent upon all Muslims on certain
conditions. The Ouran says: "Pilgrimage thereto is a duty
men owe to Allsh, those who are able to make the
joumney". This means that the Muslim who performs Esjز 
should conform to the following conditions: he should be:

1- Adult (reached the age of puberty)
2- Sane 3Free
4Physically fit to put up with the hardships of the long
joumney to Meccs and to perform all the duties
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thereupon required in strenuous conditions due to bad
weather, over-crowding, ehaustions and psychological
stress. And
5-Possess the financial means to cover All the eKpenses
of the journey after paying all his debts, leaving enough
money to sustain his family during his absence.

Women are not required to perform Hajj if they do
not have a "muhrim" (a husband or an adult who is
$ame, male with whom a woman is forbidden to get
married) to accompany them on the journey. However,
if a woman is advanced in years, she may perform Fajز 
in the company of another woman, if the latter is a
trustworthy one accompanied by her own "mhrim"

Al-Hajj was prescribed in the sixth year after
"Hijra" (The immigration of the Prophet and his
companions from Mecca to Medina) in response to the
call of Allah: "And proclaim the pilgrimage among
men; They will come to thee o foot and (mounted) on
any anima], lean (on account of the exhaustion of the
journey) from distant and deep valleys. That they may
witness benefits (provided) for them. And celebrate the
name of Allah, through days appointed over the cattle
which He has provided for them. 'Then eat ye thereof
and feed the distressed ones in want." (Chapter "Al­
Ha22زز" ,verses (" ر27,28

Prophet Muhammad (A.p.p.h.) was keen on teaching
the Muslims how to perform the ceremonies of Al-Hajز 
by repeAting them during his lifetime. He wsed to hold
meetings with his companions to explain to them the
main steps to be taken by the pilgrim in the process of
his pilgrimage. Those meetings were followed by
questions concerning the minutest details of Al-Hajj. lt
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is related thst he tended to faeilitate the reuire
ceremonies of Al-Hajز as mucb as he could emphasising
that of the الأم ceremonies prescribed, being present at
any time at Arafat on tbe nineth day of Dhul-Hiزj a , is
the core of Hjj without which Hajj would be invalid.
However, it is recommended to perform all the
prescribed ceremonies, including spending the wbole of
the nineth day of Dbul-liزja at Arafat, celebrating the
name of Allah, reciting supplication, and asking Allah's
forgiveness in earnest.

Nevertheless, the Prophet, being the most merciful of
aلالأ bmankiad and most considerate of their problems,
made another concession. Be said. "He who witnesses
this prayer of ours-the dawn prayer of the Day of
Sacrificeand remains with ws till we have made our
$aerifices, and has halted previously at Mount Arafat
eitberbydayorDiعbt, bas completed bis pirimage."

Thوi means that those who are delayed under pressure
of circumstances from halting at Mount Arafat before
sunse, are all allowed to do this after sunset, and even tلi ]
the dawn of the Day of Saerifice, tbe 1 f 0فف Dhul-Hijز a.

Faزز is obligatory only once during a Muslim's lifetime,
wnless he vows to perform extra Hajj in which case, he
must fulfil bis vow. A Muslim may perform Hajj on behalf
of one of his dead or dوi abled relatives, but he should do
his 0wn Haj first .A Muslim should hasten to perform

once he meets the abovementioned conditions. Theزز aلا 
Prophet said: 'He who intends to set out on a pilgrimage
must basten; be may fلاa sick, lose his means of
conveyance, or be faced with poverty."
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however, if a Muslim is incapacitated by old age or
incurable chronic disease, he may choose some adult
person to perform the pilgrimage on his behalf, while
providing him with the money necessary.

The literal meaning of Umra is a visit. ln lslamic
conotations, it means visiting the Holy Mosque in Meccs
amd performing the ceremonies explained below.

According to Muslim scholars, Lesser pilgrimage is
desirable, but not compulsory, quoting Abu Hurayra, who
reported that the prophet said: 'Pilgrimage is a duty, but
the Lesser pilgrimage is optional."

Lesser pilgrimage may be performed at any time, on
any day all the year round, whereas pilgrimage is
performed once per year on the nineth of Dhul-Hijjs in
accordance with the rules and in the order subseuently
stated.

The Prophet (A.p.p.h.) himself performed "Umra" once
in Shawwal and another time in Dhul-@ada,tbougb he
declared that "Umra" in Ramadan (the month of fasting)
is equal to the Hajز in gaining Allah's blessing-without
meaning, of course, that it would replace it.

The ceremonies of the «Pilgrimage" erceed these of
«Umra" while the "Ihram" for the Lesser pilgrimage ends
with the jogging between Safa and Marwa, and having the
head shaved or the hair cut, 'Ihram" for the pilgrimage
ceases only after halting at Mount Arafat, and performing
all the ceremonies of the 10" fDhul-hijja.
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12.4 Typesofaii

There are three types of Hajj: "Mufrid Hajز " (solated
coupledز Hajز") i.e. without "Umra"), "Muqrin Hajز, ajا 

with "Umra") and "Tamatu Hajj" ("Umra" followed by
"Tahalul","ح then Hajز ).

However, before we explain in details the three types of
haزj , it is indispensible to define some terms which we will
ue in due COurSe.
12.5-[hrgN, means entering into a state of spiritual and

physical consecration. lhram implies, literally,
prohibition, and entais abstention from things and
practices that are allowed before entering into the state
of Jhram. lhram is done before performing Hajj or
mra and implies an intention to do s0. At certain
places outside Mecca,(Known as "Mswaqit" explained
below )the pilgrim makes his intention to perform Umra
or one of the three types of Hajj, then he cuts his nails,
grooms his hair, shaves his armbits and pubic hair.
Then, it is recommended for s man to have a complete
batb follwed by ablution. However, woman is not
required to take complete bath unless she is in the state
of confnement after childbirtb or in her menstruation
period. According to lbn Abbas women in such state are
a lowedل to perform all rites of Hajj with the only
exception of circumambulating the "Ka'ba".

After wasbing his body amd performing ablution, the
pigrim foresakes bis sewn clothes and puts on the Haزj 
garb, that consists of two sheets of cloth. One of them is
wrapped around the upper part of the body, leaving the
right arm and shoulder bare. The other is folded round the
loins. The head is left uncovered though the aged and
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infirm are permitted to fold something around their heads
in return for alms to be given to the poor. Unsewn leather
or rubber slippers or sandals are used. As regards women,
they are traditionally clad in long garments reaching from
head to foot and revealing only the face and hands.

The pilgrim, then, scents himself, prays two
prostrations (rak'a) and leaves for Mecca. While in state of
lhram, the Muslim neither shAves nor trims his hair, nor
cuts his nails, nor washes his body, apart from the partial
ablution before praying. Neither is he allowed any
licentiousness of speech, sexua] intercourse, acts of
wickedness or vice, quarrels or acts of violence.

The "Muhrim"(a person in a state of lhram) abstains
from killing anything that has life, even insects or birds
unless they are harmful or dangerous. He also abstains
from cutting or plucking amy plant, leaf or flower. Though
women are allowed to wear the garments they wish, they
are not allowed to put on gloves or a face veil, or to use
sweet-scented perfumes, or wear dresses wholly or
partially dyed with saffron. If the pilgrim does any of these
forbidden acts by mistake or forgetfulness, while in state of
lhram, he has to atone for that by offering a sacrifice; the
indigent can fast three days in atonement.

١2.6 TaلEiys

Before starting his journey to Mecca, a pilgrim may
stipulate a condition upon Allah, just in case he is hel
back from performing hajj or Urma, for one reason or
another, such as fear, sickness or the like, saying: «O,
Allah! may terminate my lhram in such a place and time
in which you withhold me"ا ?) After declaration of his
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intention, The pilgrim recites the "Talbiya"(response to
the call of Allah). ln case of Umra he says: "LAbbaiykal
Allabuma bi Umrab" which means 0,Allsh! here lam
responding to You by performing Umra". ln case of Hajj,
he says "Labbaiykal Allahuma bi Hsj}"which means "O,
Allah, am ا responding to You im performing hajز 
(Mufrid,or Moqrin, or Tamatu)"

The above Talbiya is to be recited once upon entering
ino the state of lhrsm, whereas the following must be
recited repeatedly until s pilgrim rescbes the Holy Mosque

• لك شريك إلا والملك لك والنعمة الحمد إن٤ لبيك لك شريك لا لبيك؟لبيك اللهم 'لبيك

is ءL bbه" Allahum L bbaiه ika دbb ,ه ها Shareeka ها
]-bamda wan- ni'mats Laks wsلع- innaه, bbaikملاما ها 

mulk, La ShareekA ". kهa ا Which means: "Here l am, O,
Allah, here lcome. There is no associate with You. here l
am, surely, all praise and graces are yours, and so is tbe
dominion! There is no associate with You." The Messenger
of Allah (A.p.p.h.) recited this "TAlbiye" loudly and
repestedly till he entered the Holy Mosque and touched
the "Black Stone".

12.7 Mswsgit

The literal meaning of the word "mawaqit" is times;
however, in the lslamic context it signifies the places from
where the actual rites of pilgrimage begin. These refer to
four places outside Meccs at whicb Muslims assemble
before entering into the state of Ihram. The Prophet
(A.p.p.h.) fxed these places to the South, ast and North
of Mecca. Any one intending to perform hajز or Umra
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must not pass these marked points without lhram. These
places are:

Dhul-hlsYfa, a place to the North of Mecca, at aم- 
distance of 450 Kilometres. lt is to be used by those
coming from Medina and those to the Norh of it.
b-Aا -Jhؤf , a place to the North-West of Mecca; it is a
«Miaat" allotted to the pilgrims of Egypt, Turkey, the
Balkan countries, Syria, Tunisia, Algeria, Morocco and
those coming from Europe and the Americas.
c-8واولا mو a place to the South of Mecca designated
for the people of Yemen and those coming from
countries to the South of Yemen.
d-٥ern-al-ManaةiL,a place to the East of Mecca allotted
to the people of Nejd, Riyadh, and those coming from
the FAst.

Any person who comes to Meccs by plane or ship,
should perform "lhram" when the carrying vehicle
reaches to a point parallel to one of these "MAwaait".
Those coming by plane may get into the state of
«Ihram" immediately before they get on board of the
plane.

Reople whose dwelling places lie between these
«Mawaqit" and Mecca have to assume "Ihram" from
where they start their sacred journey. As for Meccans,
they assume "lhram" from their homes. However, for
Unra Meccans assume "Ihram" beyond the Holy
Mosque.

12.8 Tawaf
 د

The literal meaning of «TAwaf is going round. In the
lslamic context, it means circumambulating the "KAba".
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The pilgrim may perform "Tawaf three times: (a)2ف wgf
Al-0udom_(circumambulation of Arrival). This is
performed immediately on entering the Holy Mosue the
pigrim heads towards the"Ka'ba", touches or kisses the
«Black Stone" (if possible), then he starts Tawaf .If his
entrance coincides witb tbe time for a congregationa  أ
prayer, he prays first, tben he starts his 'Tawaf.

(b) Twgf Al-lfgdg (circumamulation of having performed
y of"و duty). This tawaf is to be performed on the  م10

DhuH-Hijjs after offering the sacrifice. Nevertheless, it is
permissible to do it later.

(c) Tؤ wgf Al-Wedg'ee (Farewell Tawaf). This is to be
done before leaving Mecca for good. If woman و is in a
state of menstruation, she performs all the rituals of Eaزj 
eIcept circumambulation whicb she postpones until she is
purified. Aged and weak pigrims can perform
circumambulation while carried on a stretcher.

:K 'bgو5 Sacred building at the centre of the Holy
Mosque. Muslims regard it as tbe Holy of the Holies
containing the Black Stone.

12.9Safa.Msrws,Sa'ee
As-Safa and Al-Marwa are two eminent hills close to

Zamzam well; they are the two shightly high hills between
which hajar, the mother of lsma'el, ran in search for s
drink of water to satisfy the thirst of her starving baby.
After making her seventh trip running between Safa and
Marwa hAjar, while supplicating to Allah to save their
lives, saw water gushing out from a nearby point forming

well, now know» as Zamzam well. The three sites: $Safa,
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Marwa and Zamzam, are now parts of the Holy Mosque
an lie within its borders.

The pilgrim walks up and down between Safa and
Mrwa seven times in commemoration of the wandering of
Hajar over the same ground. This trip is termed Sg'ee.
Literally the word Sa'ee in Arabic means to exert an efort
with an end in view. But, in the lslamic context the word
has come to mean walking between As-Safaa' and Al­
MArwa. However, between two marked points in course of
this trip (Sa'ee) the male pilgrim has to jog. Those who
camnot perform this Sa'ee can make use of wheel-chairs
pushed by their relatives or by paid pushers. The wheel­
chairs are available free at the Holy Mosque.

12.10 Eid A!-Adbو (Feast of Sacrifice). This falls on the
 ا

fDhul-Fijja. On that day, Muslims all over the word10 م
slaughter asheep in commemoration of Abraham's escape
goat. The pilgrim makes his sacrificial offering after
throwing the pebbles at "Jamrat al-Aqaba". If the pilgrim
does not p0ssess the money to buy asheep, he may fast
three days while still in a state of "Ihram" and seven days
when he returns home.

12.11-Wgkit Arrgؤf t (alting at Mount Arafat).
 د

Pilyrims set towards Mount Arafat in the morning of
p r ج شأو Dhul-Hiiز a. There, they stay till sunset, perform
the noon and after-noon prayers together (Fasr)
preferably at Masgid (Mosque) Namera or close to it.
During their stay at Arafat, the pilgrims lift up their hands
in prayer and thanksgiving repeating the Prophet's
supplication: "There is no god but Allah. He has mo
partner. His are authority and praise. Good emanates
from Him, and he has power over all things."

184



 الحمد( وله الملك ,له له شريك لا الله إلا إله رلا

The staying at Arafat is an essential part of the
pilgrimage. The one who misses it has not performed bajز 
in accordance with the Prophet's saying: "There is no
pilgrimage without Arafat"

12.12 Muzdalapha: A place between "Arafat" and
4Mena". After sunset, the pilgrims move to Muzdalapha
where they pray Maghrib (sunset prayer) and lsha (night
prayer), collect the pebbles with which to stone the
emblems of Satan. At Muzdalapba, the Muslims spend the
night til the dawn of the following day, the "Day of
Sacrifice"

12.13 Janratal-89aba: (An emblem representing
Satan).The pilgrim throws seven pebbles at this emblem,
one after the other, repeating loudly with each thrown
pebble: "Labbayka! LabbaykA! Allabo Akbar!".After
completing the stoning,he stops calling out, and says:
"May Allah bless the pilgrimage and forgive our sins".

rocess ofد 

1-Make the intention to perform Hajز or Umra at an
ample time before the due date''i you possess the
conditions that qualify you to d0 s0.٠٠٠
2-Psy ofT all your debts, write your will, allot the necessary
money for the journey and the sum to sustain your family
during your absence. A female pilgrim has to accompany a
"muhrim" nless she is advanced in years. 0ld women
may be Accompanied by other trustworthy women if the
latter have "muhrimg",
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3-Embark towards Mecca and halt at one of the four
Mawaqit. There, assume "Ihram", pray two prostrations
(rakaa), declare your intention to perform one of the three
types of Hajj(Mufrid, Moqrin or Tamattu) or to perform
Umra, and resume your journey heading for the Holy
Mosque in Mecca while reciting 'Talbeya" loudly.
4-Enter the Holy Mosque, through one of the gates
preferably As-salam gate saying: "In the name of
Allah,prayers and peace be upon the Messenger of Allah,
0, Allah, open for me the gates of your mercy.

 رحتك( أبواب لنا افتح اللهم, الله رسول على والسلام والصلاة الله )بسم
{Bismillah,wasalat wa salam Ala Rasoolullah, Allahuma
eftah lena Abwab rahmatic}
5-When you see Al-ka'ba raise your hands and say: "O
Allah ! You are peace, and peace emanates from You! O,
Allah! Greet us with peace."

 بالسلام( ربنا فأحينا السلام, ومنك السلام, أنت )اللهم
[Allahuma Anta as-salam, wa minka as-salam,fahayena
bel-salam.]
6-Once you are in the Holy Mosque, head for the ka'ba
and kiss or touch the Black Stone (if possible). From there,
start "tawaf alqodum"(Arrival circumambulation), unless
it is time for a congregational prayer. hn that case, pray
first then start the "tawaf" seven times, saying every time
you come parallel to the Black Stone:"ln the name of
Allah, Allah is omnipotent" ) أكير ,الله الله ربسم Bismillah, Allahu
Akbar) while pointing to it. ln the course of the
circulation, recite: "Allah our Rabb! Grant us a reward in
this worlds and a reward in the Hereafter, and protect us
from the torment of Hell fire. ( حسنة الأخرة وفي حسنة الدنيا في أتنا اللهم

 النار( عذاب وقنا
[Allahums Rabana, aatena fi eddonia hasana wa fil

Akhera hasana wa qena azab al-nar]

186



7-Once the seventb round of "tawsf is terminated,
perform two prostrations (raks'a) bebind "Maqam
Ibrahim" (the Tomb of Abrabam), if possible, or anywhere
in the Holy Mosque. Recite in the first raka's the 0pening
of the Curan (Al-Fatiha) and the Chapter 'The
Disbelievers" (Surat: "Al-Kaferon").ln the second raka'a,
recite Al-Faitha and the Chapter "Faithfulness"(Surst:
"AH-khlas").

& After prayer, drink ss much as you can from Zamzam
water, then proceed to the little bilocks of As-Safa, and on
the way there recite the following verses from the @uran:
4Werily As-Safa, and Al Msrws are among the rites of
Allsb, so there is no sin wpon bim who performs hajj or
Umra to wslk back and fortb between them. And whoever
does good volntarily then verily Allah is Appreciative and
Ahh-knowing" (Surat Al-Baqarah, verse 158).

 بها يطوف أن غله جناخ فلا اغنز أو الت خخ فنن الله كغائر من والمروة المفاً ربن
(١٥8 البقرة-الآية رسورة غليم اكز الله قرن خيرا تطوع ومن

[Ena-As Safa wal Marws men shs'er Allah,faman hajj aw
a'itamar fla jonaha alieb an yattawef behomA, wa man
tata'w'و khairs fa in Allsha Shaker Aleem].Then say:"l
start where Allah started"

[Abda bem bads's Allahu behe] ( به الله بدأ بما أبدأ
9- When you are on top of As-Safa, face Fabs's and raise
your hands supplicating: "There is no god but Allah; He
has no associate; His are the dominion and praise; He is
almighty; there is no god except Allah alone; He has no
partner. He fulfilled His promise and enabled His slave to
achieve victory while defeating all the clans, all alone  إلا إله رلا

. قدير( شىء كل على وهو الحمد وله الملك ,له له شريك لا وحده الله
w hile walking down between
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the two hills, you mgy supplicate Allah to respond to your
wishes, protect you from dangers and donate you health,
wealth and benefaction.

10-After the seven trips of Sa'ee are completed, starting
from As-Safa and ending on Al-Marwa, the 'Mwhrim"
intent on Hajj alone (Mwfrid or Hajj and Umra combined
(Muarin)remains in his state of consecration(hram).

But, if he is «MutAmatti", i.e. intending Umra followed
by Hajj, or if he is performing Umra only, he may
reliquish his lhram, now that the Umra is ended. He can
now have his heAd shaved or his hair cut. As for women,
they need only shorten their hair.

The "Mutamatti" must make an offering in compliance
with the 0uran: "lfany one wishes to continue the Umra
into the hAjj, he must make an offering, such as he can
afror.» (Surat Al-Bakarah, veree 196) This offering
ranges from a sheep, to a cow, up to a camel.

11-A١-T٤٣٣e٧٩Day(The Day of Watering).
Al-Tarweya Day falls on the 8%of Dhul-Hijja; it is

called the ay of Watering because on this day the
pilgrims used to provide themselves with water for the
days which follow. Nowadays, there is no need for this as
water is made available in Mena and Arafat. On this day,
the "Mutamatti"reassumes lhram from wherever he
happens to be saying: " Here l am responding to you, 0,
Allah, to perform Haز j"  بحج اللهم رلبيك
[Labbayka Allahuma bi HAjj], and joins the other pilgrims
in leaving Mecca for Mena which they may reach at noon.
They perform their Noon, After-Noon, Sunset and lsha
prayers and spend the night at Mena.
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12-The next day, the "و f Dhul-Hijja, perform your
morning prayers, wait for sunrise, then leave for Mount
Arafat, while raising your voices in unison:
·Labbayka Allahuma Labbayka, Allahu Akbar" ( اللهم لبيت

 أكبر( ,الله لبيك
Spend the time at Arafat from the time you

arrive there till sunset. Perform the Noon and the After­
Noon prayers jointly at Namera Mosque "qasr", i.e.
shortened to two raka'a each. Until the time of performing
Magbrib (sunset) prayers, you should beg Allah in earnest
to forgive your sins and guide you to the straight path, the
path of those whom Allah favoured. Supplicate Allah,
persistently, humbly And lowly with your palms facing
upwards, repeating the Prophet's words: " There is no god
but Alab. He has no partner. his are authority and praise.
(ood emanates from Him, and He has power over all
things."

Standing at Mount Arafat on the 9 " f Dhul-Hijja,even
for few م seconds, is the most essential pillar of the pilgrim
.Those who are delayed under the pressure of
circumstances from halting at Mount Arafat before sunset,
they are allowed to do this after sunset, and even til the
dawn of the "Feast of Sacrifice". This is done in
accordance with the Prophet's saying: "He who witnesses
this prayer of ours- the dAwn prayer of the Feast of
Sacrifce and remains with us till we have made our
sacrifices, and has halted previously at Mount Arafat
eitber by day or night, has completed his Hajj."

13Afer sunset at Mount Arafat, hasten to Mzdalapha,
perform the Maghrib (sunset) and lsha(evening)prayers
there. The sha prayer is shortened into two raka'a.
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Collect the pebbles and spend the night praying,
supplicating and begging Allah to forgive your sins. Pray
to Allah to help you realize all your dreams and to protect
you from the torments of Hellfire in the Hereafter.

Spending the night at Muzdalapha is regarded as an
obligation by some Muslim scholars, while others consider
it omly a "sunna"(the practice of the Prophet), i.e. it is
optional. As for women an the weak, They are exempted
by the Prophet from spending this night at Muzdalapha.

14-Having spent the night at Muzdalapha, move towards
Mens, after performing the Dawn prayers. 0n the way to
Mena you come across "Jamrat al- Aqaba", halt there and
throw seven pebbles at the pole representing Satan. The
stones should be thrown one after the other crying out
with each pebble: "LAbbayka Allahums Labbayka!Allahu
Akbar""

 أكر(. ,الله لبيك اللهم )لبيك
After throwing the seven stones, pray to Allh saying

«Mو y Allah bless the pilgrimage and forgive our sins"
Hlajز mabrour wa thamb( ( مغفورا وذنباً مبروراً حجاً اجعله اللهم
maghfour) inshall Allah).This stoning may be done any
time during the
Day of Sacrifice.

15-The Mutamatti hajj, having stoned Jamrat Al-Aqaba,
proceeds to Mena to make his sacrificial offering. He has
to sacrifice a sheep, or he may share with seven other

pilgrims in
slaughtering a cow oracamel. The pilgrim may take one
quarter of his sacrifice to be eaten by his household, the
rest is to be distributed among the needy.
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16Nsving completed the aforementioned rites, terminate
your lhram, enjoy all that was prohibited during lhram
except seIal intercourse However, this termination of
lhram is calle "preliminary termination" and can be
done even before slaughtering your sacrifice.

17-١٤ is customary to hsve the head shaved, or the hair cut
on the of ر0ح Dhul-Hiزز a, the Eid of Adha (Feast of
Sacrifice) For the pilgrim, shaving is preferable to hair­
cuting as was stated by the Prophet.

18According to the prectice of tbe Prophet, after making
your sacrificial offering, go to Mecca, the Holy Mosque to
perform "Tawaf Al-lfada". The sequence of these rites,
stoning, offering the sacrifice, shaving and performing
Tawsf-Al-[fads is not obligatory, i.e. Tbe seuence can be
changed according to the pigrim's wish as long as they
are all performed on the 1 f 0ث Dhul-Hijز a.

Having performed these rites, the Mufiid or Muqrin
pigrim has right to resume bis normal life, including
having sex with his wife. Tawaf Al-lfada may be delayed
til the 11%or the 12" ٥f Dhul-Hijز a for reasons of

 د

suitabiity or easiness, in that case the resumption of
normal life can be delayed as well.

The Motamatti Hajj has to perform a second sa'ee
between Safa and Marwa; this is regarded as Aا -Haزز 
$Sa'ee, The first being AH-Umra Sa'ee.The Mufrid and
Muqrin pilgrims are exempted from tbe second Sa'ee. The
Mutamatti Hajj can resume his normal life only after the
$econd Sa'ee.
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19-Return to Mena to spend the rest of the Eid days and
nights, that is the 11Hhe 12"and the 13"of Dhul-Hijز a.
During this period, perform the daily prayers, each at its
due time, shortening the four-raka'a prayer to two (Dthur,
Asr and lsha).

Casting the pebbles should take place in the afternoon
on these days. 0n the 11",seven pebbles should be cast at
the first Jamra which is located close to Masgid Al-Kheef,
in the same manner you did while casting Jamrat Al­
Aqaba.

Aving cast the pebbles, step forward leaving the first
Jamra on the left side while facing "Oiblah" (The direction
of Ka'aba) and supplicate Allah for a long time. Then,
move on to cast the second Jamra or the middle post with
another seven pebbles, then step aside to keep it on your
right, and supplicate for a period shorter than the first.
After casting the third Jamra, no supplication is required.

20-١f you wish to leave early, you may leave Mena on the
11±٢ Dhul-Hijja after casting the three posts before
sunset. lf you prefer to stay behind the 13 4 which is
better, you may delay the casting of the posts until that
day. lt is recommended to cast the posts in the afternoon,
but if it is too crowded, you may cast them during the
night. Women and weAk Pilgrims may delegate others to
cast pebbles on their behalf. The deputy should cast his
pebbles first, then those for others.

21-١٢ you leAve for Medina, or leave for home without
entering Mecca, there is no need for Tawaf Al-Weda's
(Farewell Circumambulation). However, if you enter
Mecca, tawf Al-Weda'a is a must. Tawaf Al-lfada may be
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delsyed until the 13" ٥٢ Dhul-Hijja, the time of leaving
Mecca for goo .ln that case one tawaf would suffice for
Tawaf Al-lfada and Tawsf Al-Weds'a this should be the
last thing to be done before leaving Mecca; no buying or
selling or visiting should be done after that Tawaf,

22-Reiers (s) If "muhrim" م is forced to do any of the
 اد

8cts prohibited due to "lhram", the "muhrim" has to fast
three days, or offer a sacrifice to the poor, or feed six
separate p00r people.
(b)A pilgrim must guard his or her tongue from telling
lies, backbiting, slandering, or arguing. One must, also,
choose the good company, and make sure that the funds he
or sbe brought along to cover the expenses of the journey
are earne through lawful means.
(c)]t is permissible for the "mubrim" to have a bath or a
shower, or to put on cleaner garments. lse only unscented
$0ap.
(d)Tawsf Al-Wes's is a must for those who leave for
home from Meccs, and it sbould be the last thing they do
before leeving Meccs for good.

23It highly و recommende to visit the Mosque of the
Prophet, after or before performing hajj. The Propbet
(A.p.p.h٠) said: "Wisit should be paid to three mosques:
nmely the Holy Mosque in Mecca, his own in Medina and
Ah-Aqsa Mosque in Jervsalem."
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12.15 Notes

٢٨-٢٧ آية الحج )ا(سورة

 لنهذرا(29 غيي فج كل من بأنيق ضامر فل وغلى رجالا تأثرك بالخخ اثاس بي 'وأذن
 منها فكلوا الأثقام بهيمة من رزقهم قا غلى ئغلومات أثام في الله ام ويذكروا لهم منافع

• الفقر البائن وأطجشوا

2-"Tahalul" is tbe opposite of "Ihram". In case of "Tahalul" the
Pilgrim is free to perform a lل the practices he avoids during

«Thram"

 حبستي( حيث محلى )اللهم(٣)

١٩٦ آية البقرة (سورة4)
• اقذي من اميسز فقا الج إلى بالغترة تكع ققن أمم "فإذا
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Controversial lssues

13.1 The lssue of lslam and the West
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13.6 lslam and the State
13.7 Notes





13.1 The lssue of slamandtheWest ا

n the aftermath of World Wsr l, many western
thinkers directed most of their. Writings towards
investigating some persistent ideological and religious
issues and their influence on the fighting camps and or on
the followers of the ensuing blocks: the Eastern and the
Western.

Some of these writings dealt with issue of lslam and the
lslamic nations. lslam being a religion and a social system

the same time has been closely connected witb theم٤ 
general and growing interest in political and social afTairs.

When Western thinkers handle the religion of lslam,
the value of their writings correspond with their
motivations and intentions more than they do with their
awareness and knowledge. They belong to different parties
adopting different attitudes, ethics and ideologies, and
these inperatively affect the weight of their writings and
tbeir value, negatively or positively.

Some of these writers are missionaries who deviate
from the truth either voluntarily or involuntarily. Being
missionaries they earn their living from what they write in
accordance with the reuirements of their churches.
PleAsing their employers takes the first priority, truth the
$econd.

$ome other writers serve the policies of their states;
tbey propagate the ideologies and attitudes adopted by the
state regardless of their own views. These views are
coloured by the attitudes taken by their states towards

.slam. They hardly carry amy weightا 

197



Nevertheless, there are the Western thinkers whose
main goal is the Trth, unbiased and uncoloured. They
seek trth for trth's sake regardless of socil, political or
religious prejudices. Some of these, bowever, do not posses
the full truth due to language and culturAl barriers. They
are very similar to the English Scholars who write about
Arabie literature whereAs they are not Aware of the secrets
of the language as do its native speakers. Their writings
though sincere are fallible.

Some Western thinkers plaud lslam as much as it
provides tbem with enough material to support their
rebellion against the authority of the church or the state in
their countries. Very few of these recognize the real value
of lslam and its main advantage over other religions,
nonetheless they adopt neither lslam nor any other
religion.

It is incumbent upon us as Mslims, to know what the
others say about lslam and to discuss their claims and
attitudes with the sole purpose of highlighting the truth.

13.2 Woman in lslam

Many feminists criticise lslam severely on the ground
that it places man on a level one step higher than woman.
lslam plsces woman on par with man, with regard to All
human rights, but lslam holds man responsible for
protecting her physically and supporting her financially.
In this sense only, man occupies a position higher than that
of woman. Allah Almighty says

And they (women) have rights like (the obligations)
they are under with beneficence and men have A degree
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bove them, and Aلا ah is Ever-Mighty, Ever-Wise (Al
Baqara: 228)

Again Aالah Almigbty says:
And do not covet that whereby Allah
has graced some of you over the others.
To the men is an assignment from what
they bave appmopriated and to the
women is an assignmen from what they
have appropriated. And ask Allah of
His Grace. Surely Allah has been Ever­
Knowing of everything. (An-Nisa: 32)

Thوi means that men appropriate certain qualities
which distingish them from women and d0 women. Each
eI should not covet wbat the other seI possesses as eaehو 
$ex has the qualities that best suits its very mnature and
Allah knows better.

The degree which men have over women is justified.
lA bم Almigbty says:

Men the ever-upright (managers) (of
the afairs) of women because of what
Allah has graced some of them over the
others, and because of what they have
eIpended of their riches. (An-Nisa: 34)

This grace which Allah has given to men over women is
due to the fact that men manage womens affairs and spend
on them. lt is the right of tbe protector towards the
protected even if the latter-in this case woman-p0ssesses
enough money to support herself.

When the @uran prefers man to woman, it is stating a
fact that history has proven from the early days of Adam to
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the present day. Men are difFerent from women with
regard to their physical and psychological abilities and
with regard to the jobs each is qualified to perform. Those
who claim that woman can perform all the activities done
by man and that she was deprived from performing them
due to man's authority and despotism, contradict
themselves. The very claim that men controlled and
persecuted them indicates that men have been more
powerful even if that is limited to physical power. Men
have been through different ages and in all countries and
nations the masters since the inception of the patriarcha]
family to the present day.

In the7 ± entury when lslam came into existence baby­
girls were buried alive and prostitution was a common
practice; women in Europe were looked down upon and
occupied a status similar to that of slaves and so was the
case in lndiA where widows were buried alive with their
dead husbands or were exposed to absolute humiliation.
lslam prohibited burying baby girls and forbAde
prostitution and regarded it as a shameful sin. However
women in the west and the east continued to sufTer from
the debasing conditions imposed upon them until very
recently towards the beginning of the .century 0م2

Many of the principles contained in the Declaration of
Human Rights of 1948 have their roots in the tenets of
lslam. Most of these principles stress the rights of women
to equal human rights.

Abbas ALAkad, the well-known Arab thinker maintains
thAt in lndia, according to the rules of Menu woman never
enjoyed a right independent of that of her father, before
marriage, or of her husband after marriage, or that of her
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son after the death of ber husband. ln case she loses her son
also she becomes dependent upon one of her relatives.
More important if her husband dies, she is cremted with
him in the same crematory. however, if she choses to live
after his death, sbe is relegated to a status of slaves.

ln ancient Creece woman was denied all legal rights and
hsd to live in a neglected dwelling place whereas
prostitutes, fallen women and concubincs dominated most
of the clubs and public places. Wives and mothers were not
allowed the company of men nor were they permitte into
public places to participate in any common activity.
Aristotle believed tbat the fall of Sparta was due to giving
their wives, mothers and free women legal rigbts,
particularly the rigbt of inhenitance.' However, the
Spartan women enjoyed some freedom denied the other
Creek women.

Nevertheless, tbis freedom of the Spartan woman was a
practical necessity ratber than an acknowledgement of
human rights. Most of the Spartans were knights whose
main job was figbting away from their bome land. ln their
absence womem bad to cater for the necessities of everyday
life. This gave tbem the opportunity to participate in public
life and to enjoy a limited form of freedom.

The ancient Roman womeD were also looked d0wn upom
as the Romans believed that the cbains of women sbould
never be lifted and their freedom should never be granted
in accordance with the famous saying of Cano: nunguam
eIvitur Servitus muliebris The Roman woman was
emancipated only when slavery was prohibited due to
several rebellions in Rome and everywhere.
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The Egyptian civilization was unique among ancient
civilizations in dignifying woman and, investing her with
legal rights similar to that of men. She enjoyed the rights of
possession, inheritance and managing the affairs of her
family during the absence of her supporter. These rights
were respected as long as the ancient dynasties were in
control and imposed social stability. Nevertheless these
dynasties disappeared long before the emergence of lslam.
With the fall of the ancient Fgyptian dynasties woman was
eposed to the rules of the invadors be they Rersian or
Greek.

n the middle Ages some theologians were occupied with
the issue of the nature of woman. They claime that woman
was asinning body without soul; thus she cannot be saved.
However, they regarded Virgin Mary mother of Jesus as
the only exception.

In Norway, towards the end of the 194 entury, Nora, in
lbsen's A oll' House ي refused to remain one more night
with her husband after eight years of marriage because he
failed to recognize her as an equal human being. She
reminds him that when they got married nobody asked her
opinion. She moved from her father's house to her
husband's like a piece of furniture. Since then her husband
slighted her views and regarded her as a feather-brain
woman never to rely upon or to reckon with. She did not
even possess an independent financial identity, that is why
she had to look for a man to sign her L.0.U. She could not
resort to her husband as she wanted to borrOw momey
behind his back. The alternative was her father, but the
latter was on his death-bed, so she had to forge his
signature.
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The play was warmly welcomed in most of the Furopean
cities as it touched upon a ٧ery sensitive cord in man and
woman relationship. Most of tbe Europcan omen Were
sffering and Nora was their moutbpiece. The right of
cboosing one's husband and of possessing independent,
recognied financial identity granted by lslam to women in
he 7" entury was stiلا l fought for in Europe towsrds the
 ا

end of the "و1 entury.

n Arabia, in the prelslamic er, girls were not onlyلا 
buried alive when stil babies, but those who survived that
savage destiny were bought and sold and used to pay off
debts. Women of nobilities only enjoyed privileges
becoming their socisl status.

The 0urAn whicb was revealed in the 7± entury
esها blisbed unprecedented legal rights to women not in
Arabia only but in tbe wbole word as well. The Ouran
raised ber to a status of dignity from the base one from
wbich she suffered since the dawn of history. ln slam
woman is not the sccompliee of Satan who seduced AdAm
to cat of the forbidden tree as was mentioned in , Genesis,
Act 3.

ln the @uran the story of the forbidden tree is
mentioned in three suras (chapters)! Al-Baqara, Al-A'raf
and TshA. ln these suras it is mentioned that Adam and
Eve were beguie by Satan who persuaded them to eat of
tbe forbidden tree. ln none of tbem is it mentioned that it is
Eve wbo seduced Adam to do that, thus the Ouran delivers
women of the original sin from which both the Jewish and
Christian women suffer. According to lslam, it is not
woan alone who sinned, both man and woman Adam and
£ve responded to Satan's invitation and disobeyed their
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Lord. lt is, incumbent for two of them to repent and ask
Alah's forgiveness. WomAn is not Satan's accomplice
neither is she an unclean, soulless body or, an animaأ 
beyond salvation.

The 0uran enjoins the Muslim to cater for his parents,
particularly when they grow old and need his assistance
specially his mother who bore him nine months in her
womb and suffered the pains of delivery. Allah Almighty
sayS:

٤6We have enjoined on man kindness to his parents, in
pain did his mother bear him, and in pain did she give him
birth"

ln Judaism a woman inherits but she is forced to marry
a man of the same family, to keep the wealth in the family
circle. This is a very conditioned right from which woman
cannot benefit. ln lslam woman whether she inherits or not
has the right to choose her husband whether he belongs to
the same family or not. More important her wealth
remains in her possession to spend it the way she likes
before and after marriage. Woman according to lslam has
an independent financial identity from hirth to death.

Woman, in lslam, has rights equivalent to her
commitments. Man being the one responsible for
supporting the family is given the leadership for which
woman is unqualified. Woman by her very nature is
fragile, passionate and suffers physicaly during
menstruation and pregnancy. owever, her role in giving
birth to children and bringing them up is of equal
importance. n ا lslam marriage is a partnership in which
every partner has definite responsibilities but one of them
should be the navigator to steer the married life safely. The
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couple are equal in rights but have different obligations;
their obligations complement rather contradict each other.

Man inherits double what woman inherits and this is
fair in the light of the commitments of each.

"Allah (thus) directs you as regards your children's
(inheritance): to the male, a portion equal to that of two
females". As the males will be responsible for their families
by the power of law according to lslamic jurisprudence.

Woman has also the right to practise any type of work
that becomes her nature and enjoys the income of that
work. " The 0uram emphasizes the equality between the
tw0 $eXeS.,

«T٥ men is allotted what they earn, and to women
what they earm"

Ths it can be safely maintained that woman has been
granted in the @uran rights unprecedented and
unmstched in any legislation however modern that might
be.

13.3 Divorce

Man, since the dawn of history. has taken the initiative
in his relation to woman, he proposes to the woman he
wishes to hsve and she responds either negatively or
positively. lt is par of womn's nature to show herself off
to the man she desires and waits for his response. Farely
does woman propose, this would be an exception.

As man has the right to ask for a woman's hand, he has
alوo the right to dispense with her. This was the case until
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societies began to organize the practice of this right in the
light of the dominant religions.

ln Judaism, the husband has the unconditioned right of
divorcing his wife and has to give her s "bill" of divorce. If
she married Another man and leaves him because of
divorce or for other reAson, she has no right to remarry
her first husband even if they wish to do s0. Consider
Deuteronomychapter 24.

1-When a man hath taken a wife, and mArried her,
an it come to pass that she find no favour in his
eyes, because he hath found some unclesnness in ber,
then let him write her a bill of divorcement, and give
it in her hand and send her out of his house.

2-And when she is departed out of his house, she may
go and be Another man's wife.

3-And if the latter husband hate her, and write her a
bill of divorcement, and giveth it in her hand, and
sendeth her out of his house; or if the latter husband
die, which took her to be his wife.

4-Her former husband, which sent her away, may
not take her again to be his wife, after that she is
defiled.

This continued to be the common practice wntil
Christianity came into existence. When Jesus was asked
about divorce he prohibited it saying.

And say ا unto you. Whosoever shall put away
with his wife, except it be for fornication, and shall
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marry another, committeth adultery; and whoso
marrieth her whicb is put away doth commit
adultery (Matbew 19.9)

Nevertheless, Europeans and Americans can resort to
the court to have one of three forms of divorce. The first is
٤o ifyالu ء the marriage contract, the second is a form of
$eparation; the third separates the husband and wife but
they remain bound by a legal marriage contract. However,
before reaching any form of divorce, the judge and the
jures have to be convinced of the impossibility of marital
life between the couple Matters of spending on children,
nd other financial afNairs have to be settled down beforeه 

passing a final sentence on divorce.

Divorce is permitte in lslam as the last unweleome
reوort, when all other doors are closed. Jt is an unwelcome
necessity, a bitter pill, an abomination. The Muslim resorts
to it only when all tbe other means to sustain marital life
faأل. When a Muslim feels unable to retain his wife for

,ome reason or other, he should not hasten to divoree herو 
rather be sbould resort to patience. Allah Almighty advises
him:

And consort with them (women) with
beneficence, so in case you hate them, then it is
possible you may bate something, and Allah sets
in i much charity.

He would ask some of their relatives to intercede to
resohve the problems they face. If be loses patience and all
he r toوfTo ء bring them together fai, the Muslim then
may divorce his wife A reversible divorce. ln four months
ime if hوi anger abates and he feels the desire to rejoin his
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wife and she overconnes her hatred and wishes for
resuming their life, then they may resume their married
life. However, if they remain unchanged, man may divorce
her the second time. "And when you divorce women and
they reach their prescrileu timne then either retain them in
good fellowship or se١ them free with liberality." (2:231)
Again the @uran stresses kindness towards women even if
you divorce them. 'So when they h»ve reached their
prescribed limit, then retain then with kindness or
separate them with kindness" (65:2)

Tlر is means that aMuslim should not keep his wife for
an unlimited time without deciding to retain her or
separate from her. ln four months time, after pronouncing
the first reversible dlivoree, the husband has to decide
either to go bck to lis wife or to divorce her an
irreversible divorce, to set her free. ln both cases woman is
to be treated with equal kindness and generosity.

Divorce may' prove more merciful than forcing wives
and husbands to live together despite their will. Both
partners will look for side ways to avoid this abominable
life. The social consequences of such life may be
devastating such as adultery and even murder. Divorce is a
bitter pill to be swallowed when everything else fails. Allah
Almighty knows what is best for mankind.

13.4 PolygamY

Polygamy, in the sense of having more than one wife at
the same time, has been one of the burnin issues. Seyere
criticism has been directed against lslam for permitting
polygamy and allowing man to have up to four wives at the
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same time, thus debasing women and slighting their status
in society.

lt should be made clear that polygamy is allowed in
slam only as an exception. lt is succinctly so stated in theا 

Glorious 0uran; "And if you fear that you cannot act
euitably towards orphans, then marry such women as
seem good to you, two and tbree and four; but if you fear
that you will not do justice (between them), then (marry)
one only." (4:3) This is the only verse in the Glorious
uran that speaks of polygamy, and it is evident that it
d0es not enjoin polygamy; it only permits it, and that too is
bound by certain conditions. First, polygamy is allowed
only when there are orphans to be cared for by an uncle or

relative, that relative may marry the mother of theseو 
orphans if he feels that he cannot do them justice unless he
is bound by marriage to their mother. Such marriage
would enable him to care for the orphans and have free
access to them without fearing social slander. This is an
acceptable social condition that caters for the welfare of
the orphans, the dignity of women than to the physical
needs 0f man. Another condition is imposed in the same
verse, which limits this marriage to the man who feels that
he can do justice to his wives. He should provide them with
similar dwelling places, similar food and clothing and give
them the same physical attention. If he feels unable to do
s0, he should be satisfied with one wife.

The value of this conditione permission to polygamy
becomes evident especialy in times of war; men die in the
battlefields and women are left behind with their children
to feed and care for. Many of these may no possess the
qualifications for the humblest job. The last resort for such
women would be prostitution with all its physical, social,
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moral and psychological negative conseuences. When
lslam permits polygamy it preserves woman's dignity and
humanity and cares for the orphans' social moral and
economic wellbeing. The same thing applies when the
number of females exceeds thst of males in one of the
societies. This would lead to moral depravity which
threatens the very essence of civilization.

lt may be argued that the modern state can make other
arrangements for the maintenance of the windows and
orphans. That may be true but the state cannot provide
them with a home -ife; in lslam home -ife is the real
source whence all good qualities of love and affection
spring, which are the greatest asset of social life and
civilization. Rven if it be half a home that the woman and
children find in a polygamous family, it is better than
having no home at all.

Monogamy is without doubt the right form of life wnder
normal conditions, but when abnorma] conditions are
brought about by the excess of females over males,
monogamy fails, and it is only through a limited form of
polygamy that this difieulty is faced.

It may be further argued that polygamy which has been
institute by lslam as an exception and A remedy has been
largely abused by sensuaأ people. That is true, but there
are people in every society who abuse any institution,
however necessary that may be to the healthful growth of
human society. ln countries, where polygamy is not
allowed, the sensuality of man has invented a hundred
other ways of giving vent to his carnsl desires and these
comsprise a far greater threat to the security and welfare
of society than the abuse of polygamy.
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Rather than debasing women or belittling their status
in society as some feminists claim, lslam recognizes the
position of women to be equal to that of man. The Gloriows
uran maintains, Alah Almighty says "And whoever does
good deeds, whether male or female, and he (or she) is A
believer-these shall enter the Garden" (4:124)

From A material point of view, woman is recognized as
on par with man. She can eamm money and own property
just as man cando and therefore she may, if she feels the
need, follow any profession: "Men shall have the benefit of
what they ear women shall hsve the benefit of what they
eAmn." (4:32) Woman, in lslam, bas an independent
economic identity, a status for which European woman
fought until the beginning of the twentieth century.
Woman, in lslam, does not lose ber independent economie
identity or any of her rigbts when she marries. Thus aلl tbhe
rights of women are preserved and her dignity is stressed

.s an eual human beingء 

Polygamy is, in some cases, a practics] solution and s
better alternative. When a man's wife suffers from a
chronic disease and fails to respond to her husband's
p»ysical needs, lslam ofTers two alternatives, divorce or
plygamy. Msny wives would commend the second
alternative as it saves them tbe bumiliation of starving
particularly if they have no jobs to support themselves.
The same thing applies when it is proven that the wife is
sterile and the busband longs to be a father. According to
lلاو am he can divorce his wife or tae to himself another
who can bear him children. The second alternative may
prove most convenient to the sterile wife,
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The question may be raised, what if the husband is
sterile or suffers from a chronic incurable disease, would
the wife entertain the same right and have a second
husband? The answer is n0, for practical reasons. Most of
the societies all over the world are patriarchal where the
father assumes the leading role. lf the mother assumes the
role of the rooster, this would be a backward step to the
savage matriarchal age. This system is still dominant in
some very few backward tribes in Africa, Latin America
and Asia. Besides the confusion that would prevail in the
househol as a result of having more than one husband,
there would emerge the problem of relating the children to
the father, who can decide who is the real father of the
child if there are more than one husband? Problems of
inheritance and moral ones would emerge in due time.
lslam forbids a woman from having more than one
husband at the same time. However, if the husband is
sterile or suffers from a chronic disease that prevents them
from consummating a reasonable sexua life, the wife has
the right to ask for divorce and gets it according to the
lslamic jurisprudence.

ln societies where women outnumber men, there would
be two alternatives i.e. p0lygamy or prostitution. lt is
natural for every humAn being to seek a mate for various
psychological, social, economic and sexual reasons. Jf thAt
mate is not available due to phenomenal reasons such as
females outnumber males, monogamy would not solve the
difTiculty. The supernumerary women would seek physical
satisfaction in adultery and economic support in
prostitution. If society permits polygamy, woman would
enjoy a dignified life where her physical and economic
needs are satisfied without losing self-respect or social
acceptance. Ier children would enjoy the protection and
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the care of a father. lt may be argued that in such case she
would have a half husband, but that is better than having
no husband, n0 protection and no ceiling over her head.

Mohammad, the prophet of lslam has been exposed to
the severest criticism possible for having nine wives.
Critics have raised suspicion about the reasons why the
prophet had so many wives implying that he was a
hicentious man controlled by his sexual desires. As a matter
of fact, Mohammad (A.p.p.h.) was the farthest man from
the amenities of life.

The frst point to be made in this connection is that pre­
lslamic ArabiA was a poygamous society, where man
could marry as many wives as he could afTord. Some of the
Mslim converts such as Ghayan Al-Thaqaf and Al­
Harith lbn 0ays had many wives before lslam; the former
had ten an the latter eight. After it was decreed that a
man should not hsve more than four wives, they had to
chose four and divorce the rest. Mohammad (A.p.p.h.)
married all his wives in accordance witb the tradition of
his society, but for reasons dissimilar to those of others.

His first wife Khadija was forty years old when he
married her while he was very young, only twenty-five. A
licentious man who cares only for his caral desires would
not marry a womam wbo is fifteen years his senior. He
needed her support in his mission rather than her physical
beauty and remained with her till she died. Then the
prophet (A.p.p.h.) married Aisha, his friend Abu Bakre's
daughter to take care of him after the death of his first
wife. She was the only one of his wives who was virgin and
young. The others were previously married, and none of
them was young or pretty, six of them were windows
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whose husbands died in battlefields and the prophet
(A.p.p.h.) felt it necessary to marry them to cater for their
needs and provide them with a decent honourable living.
Horia Bent Al Harith and Safia the lsraelite were
daughters of nobilities in their society who were taken
captives of war. The prophet (A.p.p.h.) dealt with them
kindly in respect of their families, and ofered them the
options of being redelivered to their people or get married
to the prophet and remain in his house-hold. The two
women, having adopted lslam preferred to stay with the
prophet (A.p.p.h.) as his wives. Ramla Bent Abi Sufian
deserted her father who was an adamant enemy of lslam,
married a Muslim with whom she immigrated to
Abyssinia. But there her husband converted into
Christianity and left her alone to suffer alienation and
need. The prophet (A.p.p.h.) managed to bring her back to
MeccA and married her to support and protect her and to
placate her father's deep hatred of Islam.

However, most if not All the marriages of the prophet
(A.p.p.h.) were not done for humanistic reasons only, they
were also performed to strengthen the ties with the
difTerent tribes of Arabia, thus consolidate the mission and
its prophet (A.p.p.h.). The marriages also consolidated the
reltion between the prophet (A.p.p.h.) and his friends and
companions such as Abu BAker, Omar and Ali.

Mohammed (A.p.p.h.) in due time became the dominant
ruler of Arabia with all its treasures at his command, yet
his household suffered from rough life and harsh
conditions. A ruler who cares for his carnal desires would
provide his wives with all the available luxury to please
them and enjoy their company. This was far from the case.
One day his wives gathered and rebelled against the
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prophet (A.p.p.h.) because of the meagre prOvIsIons
allotted to each. Allah Almighty addresse the prophet
(A.p.p.h.) on this occasion.

«O you prophet, say t0 your spouses, "ln
case you would (like) the present life and
its adornment, then come and ] will allow
you (the necessary) enjoyment, and will
release you, a becoming release.
And in case you would (like) Allah and His
Messenger, and the last Home, then Surely
Allh has prepared for the fair-doers
among you a significant reward" ()

This is not a licentious man who is satisfied with the
barest necessities of life, though he can afTord luxury.
Thus, the prophet gave his wives two options either to
remain in his household and but up with the type of life
he had or be released i.e. be divorced and be well­
provided for according to lslamic jurisprudence. The nine
wives chose voluntarily to stay with the prophet (A.p.p.h.)
despite the coarse living conditions they suffered from.
This shoud not be regarded as an indication of avarice,
for the prophet (A.p.p.h.) was the farthest from being
avaricious. 0n the contrary by common consent he was
the most generous to the needy and the poor. The prophet
is not an ordinary ruler, humble life becomes a prophet
even if he assumes the role of a ruler; he provides the
model in humbleness, and rejection of luxury and
comfortable life.

The wives of the prophet (A.p.p.h.) enjoyed an honour
above al honour, as they were regarded as the mothers of
tbe believers. They took upon themselves the duty of
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teaching the women folk the tenents and pillars of lslam.
They played a major role in propagating the mission of
lslam and guiding the Muslim women to the right path.

To conclude, it may be mentioned that those who wage
war against lslam and the prophet of lslAm tend ignore
that most of the prophets of lsrael were polygamous in a
manner that exceeds Mohammad's polygamy by hundred
times. lt is mentioned in the Torah that David had tenا 

hundred wives and that Soloman had seven hundred free
wives and three hundred who were captives or slaves;
they were among the prettiest of their time. Yet both Jews
and Christians show reverence to those prophets while
they attack Mohammad (A.p.p.h.) who got married to
nine wives for humanistic and social reasons. Neither of
them was pretty; eight among them were advanced in
years and previously married and only one was virgin and
young.
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13.5.lslam and Terrorism

Since the lslamic Revolution of Khomenie in lran there
has been ٨ persistent attenpt to couple lslam with
terrorism. Whenever and wherever a terrorist attack
takes place fngers of accusation are directed immediately
and without flinching towards Muslims. There is no
attempt here to vindicate some Mluslim terrorist groupS,
but sweeping generalizations are also unacceptable. lt is
true that some Muslim fanatic groups are not blameless
as tbey tend to change by force the status quo. The savage
massacres of the civilian Muslims in Kosovo in Bosnia
and the barbaric annihilation of the M1uslims in Sheshnia
where the international conmunity is satisfied with the
role of the neutral spectator and fails to enforce the
international law, and t victimize the red-handed
criminals encourage these groups and wins them the
applaud of the word, Muslim and .7on-Muslim. When all
the doors of justice are closed, violence becomes the only
alternative: "An unjust law," once Ghani declared, "is
itself a species of violence". Reertheless lslam rejects
violence regardless of its causes be they unjust law or
terrorist reaction to these laws and systems. lslam
believes that "the number of malefactors authorizes n0t
the crime",

Fanaticism is by its very nature narrow-minded and
tends to be destructive. ust as there are religious
fanstics, there are political, ethnic, racist and football fans
as well. They are minorities in every society and tend to
change systems that contradict their beliefs by force
whenever possible. Nevertheless they remain a minority

.nd their crimes should not stigmatize the whole societyء 
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During world war Il. The Nazi and Fascists killed
more than forty million people. Both the victims and the
criminals were ninety-nine percent Christians. Nobody
claimed that Christians are blood-suckers or that
Christianity is the religion of blood-shedding or black
violence. Christianity calls for mercyو tolerance and
absolute lenience. "Resist not evil;" Says Christ "but
whosoever shall smite thee on thy right cheek turn to him
the other also" (Mathew v:39). There is a wide gap
between Christianity and the fanatic Christians of the
Middle Ages who persecuted those who belonged to other
sects or different ethnic origins. ln the same way there are
great differences, between the fanatic MWuslims (very few
of them are terrorists) who due to narrow-mindedness,
slavish interpretation of texts and the tendency to assume
political hegemony and the spirit of lslam which calls for
moderation and mercy. lslam has never been an
aggressive or subversive faith but its image has been
distorted by the fanatics who area rejected minority in
every society.
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13.6.lslam and the State

lslam is a religion and a social system As well. lt caters
for man's body and soul; and recognizes his physical
entity as well as bis spiritual essence. lt is a religion that
organizes man's life on earth and prepares him for the
everlasting existence in tbe other world. This dual nature
of lslam has persuaded many Mslim scholars to adopt
the view that in an idesl Muslim state the secular and
religious authorities should be combined in one body.
Tbey proclaimed that the religious authorities should
assume the political power in their societies. This woul
help them pray what they preach, to implement their
religious values and principles. Tbey believe also that the
history of the early lslamic state has proven the possibility
of the success of such a combination.

ln 622 a.d., Mohamed (A.p.p.h.) migrated to Medina
where be assumed for the first time the role of the
statesman responsible for ruling his community and
defending their welfare in addition to his role as the
messenger of Allab, chosen to spresd the cause of lslam
alk-over the world. When the propbet died ten years later
lslam had dominsted the hearts of the people of Southern
Arabia and the lslamic state bad become a major force
that threatened the greatest empires of the time, the
roman and persian.

Hوi successors: Caliph Abu Bakr and 0mar followed
in tbe prophet's foot steps. ln 637, the Arabs, despite their
limited numbers, vanquished the persian empire and
managed to spread lslam in lraq and lran. n 642, tbey
defeated the Byzantian troops and invaded Rgypt. ln 644
0mar was assassinated by s hired persian slave. When
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caliph Omar died lslam was well-established in lraq, lran
and gypt and the Arab armies were racing time to
overwhelm North Africa.

lt can be maintAined that the secular and religious
authorities were successfully combined in one person: the
prophet (A.p.p.h.), Caliph Abu Balr and Caliph Omar: in
the 22 years during which they assumed both authorities.
The reign of Caliph Osman paved the way for the
separation of the two authorities. When the 0mayAd
dynasty emerged, there was a virtuaأ separstion between
the two authorities, though the Caliph was the nominsl
religious leader and the virtual political one.

Since that time, the Caliph appointed his eldest son as
crown prince to succeed him after his deAth. This system
of succession contradicts the caliphate system of the early
lslamic state, where the Caliph was chosen on account of
his religious authority, his acknowledged leAdership of the
Muslims, his piety and his loyalty to the lslamic cause
rather than his relation to the Prophet (A.p.ph.), or any of
the Caliphs. None of the three Caliphs was a blood
relative of the Prophet (A.p.p.h.) and none of them was a
descendant of the other.

The combination of the two authorities of the early
twenty-٤w٥ years of the lslamic state was a historie
coincidence that defies repetition. The leaders of that state
were historic figures wnequalled and unmatched in world
history; more important, the modern state with its
complex political, social And economic problems requires
statesmen whose qualifications exceed those of religious
leaders.
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Many attempts, aلl along the lslamie history, have been
made to combine tbe two authorities under the delusion
that the example of the eary lslamic state can be
repeated, but they all failed. When khomenie declared the
establishment of the lranian lslamic Republic, the two
authorities whicb were superficially combined in the
carismatic personality of homenie remained actually
separate. Fhomenie was the spiritual leader of the
revolution occupying a position similar to that of MAo­
Tsi-Tung in China, wbereas the secular affairs remained
in the hands of a goverment that catered for the people's
economic, political and social affairs.

ln Egypt, Sheikh Hassan AL - Bana established a
religious movement in 1928 under the name 'Muslim
Brothers.» The declared aims of the movement was to
help build a Muslim community where peope practise the
teachings of their religion accurately and with devotion. lt
catered for the spiritual and physical health of the young
Muslims. With such goals the movement was accepted by
the secular authorities before and after the 1952
Revolution, as it posed no challenge to their hegemony.
However, gradually the hidden face of the Movement
emerged; it is the old dream of combining the secular and
religious authorities in the person of the Movement's
leader. Thereupon the members of the movement resorted
to assassination as A means to assume politicsl hegemony.
The state, on the other hand, adopted a policy that
banned the activities of the Movement. Bloody
confrontations took place before the 1952 Revolution. ln
the days of Nasser the leaders of the Movement went
underground and gave birth to smaller fanatic groups
that resorted to terrorism whenever possible. Their main
goal remains to establish an lslamic state where the
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religious and secular authorities are combined.
Unfortunately the leaders of these groups - in their
aspiration of politieal hegemony - are unaware of the
impossibility of repeating bistory.
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Notes

.(ran(Cairo: Nahdat Masr, nd@مدول. عف عطا dمAkkا- Aم Abbaا- 
p.S0.

2-lbid

٢٨٢٩٠ الأيات الأحزاب سورة(٣ ر

 أنكن فاتن رزيها الدتا اخاة ثرذن فن إن لأززاجت فل اثي أثها "يا
 أغة الله نرذ الابزة والثار وزرئة الله ثرذن فنن وإن(٢8 جبيلا تزاحاً رأزخغ
• عظيماً أجراً منكن لذنخسنات
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