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2.1. The sign  Imntet in the Ancient Egyptian Language  
 

            The symbol of the west was represented in the form of a falcon standing on a standard 

relying on the edge of a stick. Then, the sign was provided with a feather or plume above the 

standard . This form was used till the fourth Dynasty and continued till the end of the Old 

Kingdom. 

            By the Eleventh Dynasty, the sign was simplified as the falcon disappeared and the 

feather became the most important element in the representation of the sign, the bird was 

changed to be a semi-circle with two equally hanging stripes.
1
 

            The sign may represents the symbol, standard or totem of a group of people who lived on 

the western bank of the Nile, and it may have been used to identify a specific region of the third 

Nome of Lower Egypt (Imnt), the western mountain or simply the West. 
2
 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 39  

The different forms of the symbol Imntet 

After, 

Jequire, G. ―Les Frises d’objets des Sarcophages du Moyen Empire‖, MIFAO (47), Le Caire, 

1921, p.p. 84 – 85 
  

                                                 
1
  29، ؽ. يشجع سببكيسًذ عجذ انسهيى،                                                                                                                               

2
  Jequire, G. ―Les Frises d’objets des Sarcophages du Moyen Empire‖, in MIFAO (47), Le Caire, 1921,  p. 84  
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The sign Imntet was represented in different sources as:  

 In the Papyrus of ―Khonsomes‖ that dates back to the Twenty – First Dynasty. The sign 

was represented as a standard surmounted by both the falcon and the feather. 
1
   

 

 

 

 

 

 

 

Fig. 40  

The sign (Imntt) composed of both the feather and the falcon 

After,  

Wilkinson, Richard. H. Reading Egyptian art: A hieroglyphic guide to ancient Egyptian 

painting and sculpture, Thames and Hudson, London, 1992, p. 166, ill. 2 

  

                                                 
1
  Wilkinson, Richard. H. Reading Egyptian art: A hieroglyphic guide to ancient Egyptian painting and sculpture, 

Thames and Hudson, London, 1992, p. 167  
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 On the papyrus of Dipru, the solar birth from the netherworld is represented by the disk 

containing the forepart of the ram arising between two facing west signs with the solar 

hawk seated on another west sign below. 
1
 

 On a sarcophagus from the British Museum, The solar disk is lifted by a scarab (xpr) that 

might signify the becoming one between two west signs.  

            The xpr is represented above the sign (   Sn) of the circuit at the midpoint of the 

netherworld passage perhaps to indicate the point of the cyclic reversal in direction from the 

descent into death to the renascent into life. 
2
 

 

 

 

 

 

 

Fig. 41    

                  A                                                                   B       

A - The sign Imntet on the Papyrus of Dipru 

After, 

Piankoff, A. Mythological Papyri, Pantheon Books, New York, 1957, p. 35, 

fig. 17 (a) 

 

B – The sign Imntet on a sarcophagus in the British Museum 

After, 

Piankoff, A. Ibid, p. 35, fig. 17 (b) 

  

 

 

 

  

                                                 
1
 Piankoff, A. Mythological Papyri, Pantheon Books, New York, 1957, p. 35, fig. 17 (a) 

2
 Piankoff, A. Ibid, p. 34, fig. 17 (b) 
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In this representation of the west    in the Book of the Dead:   

            The upper register shows the falcon sun god, standing above the sign of the west between 

the souls of Buto and Hierakonpolis represented in adoration. 

            In the lower register Isis and Nephthys are represented kneeling at either side of a pair of 

lions with a bunch of papyrus in between indicating the two mountains of the east and the west 

(BAX and MAnw). 
1
   

   

 

 

 

 

 

 

 

 

 

 

Fig. 42   

Upper register – the sign Imntet between the souls of Buto and Hierakonpolis  

After,  

Budge, E. A. W.  The Book of the Dead: The Papyrus of Ani, London & New York, 1913, p. 

253, fig. 2  

  

                                                 
1
 Schäfer, H. ―Altägyptische Bilder der auf – und untergehenden Sonne‖, in ZÄS, 71, 1935, p. 31,  
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            Above the door entrance in tomb n. 329  from E Deir El Madineh, the upper register 

represents in the middle two human headed birds (BA) flanking the sun disk in representation for 

the (Axt) sign of the horizon between two (dwA) signs in a gesture of adoration.    

At either side behind each bird, the west sign is represented identifying the birds as the western 

spirits.
1
 

The accompanying text reads:  

 (Imnt Nfrt) or the beautiful west 

            The whole scene could be explained through the position of the scene above the door 

entrance of the tomb in addition to the different elements represented as a reference for the 

beginning of the kingdom of the dead (The west) as it indicates the transitional point from life to 

death in attendance for the resurrection with the horizon in the eternal life.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 43   

The west signs flanking the door entrance in tomb n. 329 – Deir El Medineh  

After, 

Bryuere, B. Rapport sur les fouilles de Deir El Medineh (1926), FIFAO, IV (pt. III), 1927, p.7, 

Fig. 56 

  

                                                 
1
  Younes, R. "Horizon in ancient Egyptian civilization (A Linguistic, Archaeological, Artistic and Tourist 

study)", M.Sc. Thesis, Faculty of Tourism and Hotel Management, Alexandria university, 1997, p. 93;  

Bryuere, B. Rapport sur les fouilles de Deir El Medineh (1926), FIFAO, IV (pt. III), 1927, p.p. 76 – 77 , fig. 56   
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2.2. Vocabulary associated with the sign   imntt  

1 -   imn (The Right Side – The West )  

 

It was stated that the word imn is the root of imnt (the west and the right side) and it is derived 

from the Semitic root (Ymn) that means the right side / direction. 
1
  

 

2 -   imnt (The West) 

 

The word was written in different forms as   ,  ,  

And it was used to describe the western side of the country or the sky as a place, 
2
 which is 

apparent in the following expressions:  

 

 imnt wrt  (The Great West).  

 imnt nfrt (The Beautiful West). 
3
  

, var.  imnt wAst (The Western Thebes). 
4
 

 mr imnt (Beloved of the west) that was a call that appeared in the Old Kingdom during 

the deceased journey in the afterlife.  

  r imnt (To The West) A call that appeared in the Middle and the New Kingdom 

during the burial process. 
5
  

 smyt imntt (The Western Mountain – The Necropolis). 
6
 

The adjective of the word  imnt is  imnty (The Western) and it was written in different 

forms as:  

,  , . 
7
 

 

 

 

 

 

                                                 
1
22، ؽ. يشجع سببكيسًذ عجذ انسهيى،                                                                                                                              

2
  Wb, I, 86 (3 - 4); Urk, I, 9; Mariette, A. Abydos, I, Paris, 1869, p. 40  

3
  Wb, I, 86 (5 - 10); Petrie, W. Dendereh, in EEF, 17, London, 1900, p. 10  

4
  Wb, I, 86 (12) 

5
  Wb, I, 86 (13 - 14) 

6
  Wb, I, 86 (15) 

7
                                                                                                                            22، ؽ. يشجع سببكيسًذ عجذ انسهيى،  
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3 -  ,  ,   imnty  (Right - Western) 
1
 

 

4 -    imntt (The Right Eye) 
2
 

 
 

5 -  ,  ,  ,  ,   imnty  (The Westerner – Inhabitant of the west – The Dead) 

 

The term was used to indicate either the people inhabiting the western part of the living world or 

the dead who rest in the west. It was also written as  and . 
3
    

6 -  ,  ,   imntt  (The West) 

 

The term appeared for the first time in the Old Kingdom, slightly used in the Middle Kingdom 

then it was widely used in the New Kingdom inscriptions.  

The word was written in different forms as:  

, , , , . 

The word used to refer to the goddess of the west. 
4
 as it formed a part of the titles and epithets of 

the god of the dead   ―xnty imntt‖ 
5
 that was mentioned as ―Khenty Imntyw‖ 

starting from the Eighteenth Dynasty. 
6
   

 

7 -   imnt  (The Secret Place) 
7  

 

8 -   wnmy (The Right Hand Side) 
8
 

 

The term was written in different forms as:   

, , , , , .  

It was also used as an adjective when the inscriptions describe the parts of the human body as:  

 Gs wnmy (The Right side of the body). 

 

 

                                                 
1
  Faulkner, R. O. Op Cit, p. 21  

2
  Wb, I, p.p. 86 – 87  

3
  Wb, I, p. 86 (20 - 22); Meyer, E. ―Die Entwickelung der Kulte von Abydos und die Sogenannten Schakals Götter‖, 

in ZÄS, 41, 1904, p. 97  
4
  Wb, I, p. 87, (9) 

5
  Wb, I, p. 87, (13) 

6
                                                                                                                                23، ؽ. يشجع سببكيسًذ عجذ انسهيى،   

7
  Faulkner, R. O. Op Cit, p. 21 

8
  Wb. I, p. 322   
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  rwyAt wnmy (The Right Side). 
1
  

Moreover, it was used together with the prepositions since the Twentieth Dynasty such as:  

  Variant,   Hr wnmy (to the right side).  

variant,   Hr wnmy IAby (to the right and the left).  

,   m wnmy (from the right side), is an expression that rarely appeared in the 

Pyrami Texts and in the Greek inscriptions. 
2
  

Then starting from the New Kingdom, the right side became an equivalent for the western side. 
3
  

9 –    wnmy (The Right Hand), written also as  and . 
4
 

 

 

10 -  wnmt (The right eye of the god) that was usually used to refer to the sun and it was 

written in different forms as: , , .   

The same term was written as  and  as the name of the goddess (Nekhbet), the 

vulture of Upper Egypt described as the right eye of Re. 
5
  

11 –  MAnw (The Western Direction) 

 

The term was used to indicate the western direction in general as one of the four cardinal points 

and it was written in different forms as:  

,  and . 
6
 

 

 

 

 

 

 

                                                 
1
  Wb. I, p. 322  (1 - 4); Urk, V, p. 34; Naville, E. Das Ägyptische Totenbuch der 18 – 20 Dynastie, Berlin, 1886, 

Nr. 125; Pyr. 1194  
2
  Wb. I, 322  (5 - 10); Davies, N. De G. The Rock Tombs of El Amar na, I, London, 1903, p. 30   

3
  Wb, I, 322 (11) 

4
                                                                                                                              25، ؽ. يشجع سببكيسًذ عجذ انسهيى،   

5
  Wb, I, 322 – 323  

6
  The existence of the sign  as a determinative since the end of the Old Kingdom might have been a reference 

for the mountain chains that bound both the eastern and the western sides of the Nile Vally. See,  

23، ؽ. يشجع سببكيسًذ عجذ انسهيى،                                                                                                                                         
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12 -  ,   imnty (The Western Wind)
1
 

   

            The word was written with the determinative  or  for the west (imntt) that was 

followed with the  (t) only or with the addition of the duality stroke  (y) as a final consonant.  

Sometimes it was written with the sign  (ti) which gives the phonetic (t). The addition of  t,  

w, singular and the plural strokes    at the end of the word was common. The determinative 

added at the end of the word is the usual mast   and sometimes it was omitted or accompanied 

by the sign   or replaced with , which was used as a determinative for the land indicating 

direction.      

 

- In the Pyramid Texts  

 

 
 
Mi Hm iAbtt m-xt imntt  
 
As the east wind is turned back behind the west wind 

2
 

 

- In the Middle Kingdom Texts 

 

  
 
Hmsw .s m swt n imnty  
 

She crossed by means of a wind out of the west 
3
  

 

- In the coffin Texts  

 

    
 
Ir iwt pt imntt Hms .i n IAbtt .s  
 
If the sky comes with the west wind, I sit to its east 

4
  

                                                 
1
  Faulkner, R. O. Op Cit, p. 21  

2
 Faulkner, PT, 110  

3
 Foster, J. L. ―Though Couplets in the tale of Sinuhe”, Münchener Ägyptologische untersuchungen 3, Wein, 

1993,  p. 36 ff. The word was written in other copies as  see, Wb Zettel 31192510 (Sinuhe 11 – 15 Berlin) 

and  see, Wb Zettel 31192500 (Sinuhe 11 – 15, Ostraca Kairo NK) 
4
 CT, II, 353  
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Rdi .n .tw n .i nn TAw …. Imnty pw  
 
These winds have been given …. Such is the west wind

1
 

 

- In the New Kingdom Texts  

 

    
 
aqA n .k imnt r fmd .k  
 
The west wind comes straight to you towards your nose  

 

   
 
 tpi (.i) imntt  
 
I breathe the west wind. 

2
 

 

- In the Book of the Dead 

 

 
 
xfa nDr .i imntt Hr sskA .f  
 
I grasp the west wind by its nape. 

3
 

 

 
kn n imntt st pw   
Another (opening) for the west wind – this is Isis. 

4
 

 

 

 

 

                                                 
1
 CT, II, 395 b-c. In the same spell, the word was written as  

see, CT II, 395, c -  see, CT II, 395, T3C - see, CT II, 395, B6C 
2
  Wb Zettel 20783540 (Thebes, tomb of TA – nfr ) 

3
 El Kasrawy, S. Op Cit, p. 57 

4
 El Kasrawy, S. Ibid, p. 58 
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- In the Ptolemaic Period  

 

   
 TAw nfr n imntt  
 

The good wind of the west. 
1
 

 

  

                                                 
1
 El Kasrawy, S. Op Cit, p. 58  

For more about the sign (   Imntt), cf, Hannig, R. Op Cit, p.p. 142 – 144  
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2.3. The West in the Ancient Egyptian civilization  
 

2.3.1. The Western Territories of Egypt 
 

2.3.1.1. The Western Desert  

 
            The Egyptian western desert forms a part of the largest desert space in the world which is 

the grand African Sahara. It extends from the Atlantic Ocean in the west to the Red Sea in the 

east cut only by the Nile Valley as an elongated narrow line between the western and the eastern 

Deserts in Egypt.  The western desert extends for about 680.000 km square forming More than 

two-thirds of the Egyptian territory. 
1
 

            It covers the area extending from the west of the Nile Valley till the borders with Libya 

and southwards till the borders with North Sudan containing a number of plateaus of which the 

most important is (El Gilf Kebir) plateau and mountains such as ―Gebel Uweinat‖ (خجم عٕيُبد), In 

addition to the Great Sand Sea extending for about 500 km from Siwa in the north to El Gilf El 

Kebir plateau in the south with an average width of 160 - 180 km. 
2
   

            It includes seven oases which are (Bahareya – Dakhla – Kharga – Farafra – Siwa – 

Karkor and Donkol) in addition to the salty depressions such as (Qattara Depression and Wadi El 

Rayyan) (Maps. 4 - 5). 
3
 

-   wHAt  The oases  
 

The Ancient Egyptians applied the term  wHAt 4
 for the oasis that gives almost the 

same pronunciation for the modern Arabic word ٔازخ. Gauthier stated that  was 

linguistically used as a general term for the oases of the western desert and not any specific 

oasis.
5
  

The word was written as  in the Old Kingdom,  in the Eighteenth 

Dynasty New Kingdom texts,  by the (Nineteenth – Twentieth
)
 New kingdom Dynasties 

and ,  in the Greco – Roman Period. 
6
  

                                                 
1

   Said, R. Op Cit, p. 11; Mills, A. J. ―Western Desert‖ in ―Oxford Encyclopedia of Ancient Egypt‖, p. 497  
2

                                                                                          66، ؽ. 1978، انمبْزح، صشجغشافيت ييسًذ يسًٕد انصيبد ٔ آخزٌٔ،    
3

انصحبسٖ انًصشيت ٔ أثشْب عهٗ انحيبة ٔ انًجخًع انًصشٖ انمذيى يٍ انُبحيت الإلخصبديت ٔ انسيبسيت ٔ انذيُيت حخٗ َٓبيت يزسٔق انظيذ أيبٌ،    

                         47 – 35، ؽ.ؽ, 2008، رطبنخ دكتٕراح، كهيخ الآثبر، خبيعخ انمبْزح، انذٔنت انحذيثت )دساست أثشيت حضبسيت(عصش 
4
  Wb. , I, 347 (18) ; Badawi, A. & kees, H. Op Cit, 58 

5
  Gauthier, H. Op Cit, V, p. 202 

6
  Wb. , I, 347 (18 – 20) 
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            The word was also written as , , , ,  , , , 

,  and . 
1
  

            Apart from these denominations, the Ancient Egyptians differentiated between 

  wHAt rsyt or the southern oases including (Dakhla and kharga) and  

wHAt mHyt or the northern group of oases including Bahariya oasis. The term tA 
n wHAt meaning "the land of the oases" referring to both the Northern and the Southern Oases. 

Moreover, the people of the oases were named after their lands as they were called 

 wHAtyw that appeared during the Middle Kingdom and was written 

 and  during the Greco – Roman Period. 
2
  

The term  knmt was applied to the Dakhla and the southern Kharga oases 

that was also written as  during the New Kingdom and , , 

 and  by the Greco Roman Period. 
3
  

            Moreover, the Farafra oasis was referred to in the Ancient Egyptian texts as 

 since the Middle Kingdom,  by the New Kingdom and  

during the Greco Roman Period. It is noticeable that the name is determined as well with the sign 

of the sandy hill countries at least till the end of the New Kingdom, that was perhaps due to the 

site of these scattered oases in the inhabited desert hence, a source of danger for the Ancient 

Egyptians and consequently, they were regarded foreign parts of the word that is not included in 

the Egyptian fertile plain territory despite being under the well secured Egyptian administrative 

authority that was evidenced in the autobiography of Harkhof who lived during the reign of 

Merenre (Sixth Dynasty) as he stated that he exploited the way of the oases through his journey 

to Sudan via (Darb El Arbeen) desert road. 
4
   

An inscription at Edfu related to the oases reads:-  

 

 
tA iHt Hr mHt imnt n knmt  meaning ( The Farafra oasis to the north west of the Dakhla oasis). 

5
 

A part from the "wHAt  mHyt " 
6
 or the northern oases was the Bahariya that was also mentioned in 

the Egyptian texts as  DsDs, during the Middle Kingdom, 
7
  during the Greco – 

Roman Period and was also written as . 
8
  

                                                 
1
  Gauthier, H. Op Cit, V, p. 202 ; for more cf. Fakhry, A. "Baharia and Farafra Oases, A Preliminary Note on the 

New Discoveries",  ASAE 38, 1938, p. 434  
2
  Wb. , I, 348 (1) 

3
  Wb. , V, 133 (8); Sethe, k. "Die Agyptischen Bezeichnungen fur Oasen und ihre bewohner", ZÄS. 56, 1967, p. 4 ; 

Fakhry, A. "Dachla Oase", LÄ, I, p. 76.   
4
  Kees, A. Ancient Egypt, London, 1961, p.p. 129 - 131 

5
  Sethe, k.  ZÄS. 56, Op Cit, p. 49 

6
  Wb. , I, 347 (22) 

7
  Wb. , V, 618 (1) 

8
  Wb. , V, 487 (6) 
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            Moreover, the depression of Siwa known as (Siwa Oasis) referred to as  or (sxt 
– imAw) or the field of the palm trees 

1
  

            Siwa was mentioned in the list of the temple of Edfu as the seventh one of the seven 

oases due to its geographic location as a far oasis of the temple:  

  

wHAt  smn Hr rsyt imnt  n Srp tA  

 The oasis located to the south – western side of Srp (Wadi El Natroun) (Maps. 6 - 10). 
2
 

 

 

  

 

 

 

 

                                 

 

 

 

  

                                                 
1
  Wb, IV, 230 (12) 

2
  Sethe, K. ―Die Ägyptischen Bezeichnungen für Oasen und ihre Bewohner‖, in ZÄS, 56, 1967, p. 51;  

Fakhry, A. The Egyptian Deserts (Siwa Oasis), Cairo, 1944, p. 21    
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2.3.1.2. The Third Nome of Lower Egypt  

 imnt (The West) 

The name was applied as well to the third Nome of Lower Egypt referred to as 
1
,  , 

 giving the significance of the ―Western‖. 
2
  

The Province was known as ―The Nome of Horus‖ due to the cult of Horus and it was 

sometimes referred to as (Axt Imnt) or the western Horizon. 
3
  

 

This Nome was referred to by the Greek and Latin geographers as the Libyan province 

due to its borders with the western desert. 
4
  

The third Nome occupied a vast distance that is why it was divided into three parts 

(Andopolis – Mariut – The Libyan province) and it reached a distance of 147.523 KM that 

extended along the western boundary of the Canopic Nile according to what was mentioned in 

the white chapel of Senusert I at Karnak. 
5
 

 

The pre – historic capital was known as   (BHdt) or the unification of the two thrones 

referring to the historical role of this province in the Pre – Dynastic trials of unification.
6
  

The capital was referred to as  (dmi – n - Hr) modern Damanhur ديُٕٓر 

called by the Greeks as (Hermopolis Parva) or the city of Hermes. 
7
  

Then the capital was changed to   (pr – nb - imwt) or the house of the 

mistress of palms of which the remains are found under the site of modern Kom el Hesen ( كٕو

 .(انسصٍ
8
  

                                                 
1
    69، ؽ.  1944خًخ ٔانُؼز ، انمبْزح ، ، يطجعخ انتأنيف ٔ انتزألسبو يصش انجغشافيت فٗ انعصش انفشعَٕٗ طهيى زظٍ،                                    

2
" ، رطبنخ يبخيظتيز ، كهيخ انظيبزخ ٔ        أسًبء الايبكٍ راث الاصٕل انًصشيت : دساست نغٕيت ، حبسيخيت سيبحيتايًبٌ عجذ انفتبذ زظٍ عثًبٌ ، "  

                                                                                                                          41ؽ. ،  2006انفُبدق ، خبيعخ الاطكُذريخ ، 
3
  Daressy, M. ―Le Nome d’Horus‖, in ASAE, XIII, 1914, p. 112  

4
، ؽ.يشجع سببك طهيى زظٍ ، 69                                                                                                                                                

5
  Helck, op cit, col. 395 ; De Rouge’ , J. Geographie Ancienne de la Basse Egypte, Paris, 1891, p.p. 11 – 13   

6
، 1990، رطبنخ دكتٕراح غيز يُؼٕرح، الاطكُذريخ، انذٔنت انحذيثتدساست حبسيخيت نلإلهيى انثبنث بًصش انسفهٗ حخٗ َٓبيت عهٗ عجذ انٓبدٖ الايجبثٗ،   

                                                                                                                                                                             37ؽ. 
7
  Gauthier, H., Op Cit, VII, p. 72  

8
  65ؽ.   يشجع سببك،زظٍ انظعذٖ،                                                                                                                                          

See also, Gauthier, H., Op Cit, II, p. 91      
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2.3.1.3. The Seventh Nome of Lower Egypt  

 
This Nome was referred to as:  

(    Hwi imnti) that means the nome of the western spear. 
1
 

(  wa imnti) that means the first western nome. 
2
  

 

            The Nome is most probably located in the western end of the Delta region and it was 

once united with the Eighth Nome by the beginning of the Egyptian history then they were 

divided afterwards. 
3
   

            The capital of the Seventh Nome is known as (  pr Ha nb imnti) or the 

House of the god Ha, Lord of the west which is most probably a religious name. 

The capital was also known as (Mitla يتلا) that meant ―City of the foreigners‖, of which the 

Greek name (Metles  يتهيض) was derived. Researchers argued about situating the current location 

of the city that might have been the ruins of the city beneath (Bernbal ثزَجبل), on (El Brolos انجزنض) 

Lake about 65 km north-west of the modern governorate of (Kafr El Sheikh  or beneath ( كفز انؼيخ 

the village (Kom El Negil كٕو انُديم) in (Foua ِٕف) which is a part of Kafr el-Sheikh. 

 

 Names of the Nome through ages: 

- During the Middle Kingdom 

The name was registered in the list of Senusert I in the white chapel at Karnak as    . 
4
  

 

- During the New Kingdom  

            The name of the the Seventh nome was inscribed in the list of Hatshepsut at Deir El 

Bahary as  
5
 that was the same form mentioned in the list of Sety I at Abydos. 

6
 

- During the Late period 

            The name appeared in the list of Hibis temple (Kharga Oasis) that dates back to the reign 

of Darius I (Thirtieth Dynasty) as .
7
  

                                                 
1
 Hannig, R. Die Sprace der pharaonen, (2800 – 950 v cher), Mainz, 1997, p. 1363  

2
  130 – 129، ؽ.ؽ.  1999، يصز، الاطكُذريخ،  1، ج. انًذٌ انكبشٖ فٗ يصش ٔانششق الأدَٗ انمذيىيسًذ ثيٕيٗ يٓزاٌ،      

3
                                                                                                         70 – 69،  ؽ.ؽ. يشجع سببكزظٍ انظعذٖ،   

4
  Lacau, P. & Chevrier, H. Une Chapelle de Sesostris Ier A Karnak, Le Caire, 1956, p. 234    

5
  Naville, E. The Temple of Deir El Bahary, Part V, London, 1906, pl. CXXVIII  

6
  Calverley, A. M. The Temple of king Sethos I at Abydos, Edited by Alan Gardiner, Vol. IV, London, 1959, pl. 11  

7
  Davies, N. ―The temple of Hibis in El Khargeh Oasis‖, MMA, pt. III (the decoration), New York, 1953, pl. 25   

o b e i k a n d l . c o m



94 

 

  

2.3.1.4.   pr HA nb imnty  بشَببل 
 

A site located on the lake Brollous nearby "Menyet el Morshed" about 65 Km. to the 

north of "Kafr el Sheikh" governorate. The original Egyptian name is transformed into Arabic to 

be ثزَجبل  that was referred to in Coptic as "Mageel" or "Mekheel" which might have been the 

origin of modern Arabic كٕو انُديم  or "The heap of herbs". 
1
  

 

 

                                                 
1
115، ؽ. يشجع سببكايًبٌ عجذ انفتبذ زظٍ عثًبٌ،                                                                                                                   
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   2.4. Titles Related to the Term   imntt  

 

I.  
 

 imy – r smiwt imntt,  
 

Overseer of the western desert 
1
  

 

II.    
 

 HQA aHwt imntt nt 
 

Governor of the fields of the Third western nome, and the (Fourth and Fifth Nomes) of Neith  

In another context the title indicated ―Chief of agricultural fields of Lower Egypt‖ 
2
 

 

III.  
 

 HqA Hwt aAt imnt nt  
 
Chief/Ruler of Lower Egypt, Regent of the grand stronghold of the western part of the Saite 

Nome 
3
  

 
 

IV.    
 
 imAxw mAa mAa xr nTr aA nb imnt   
 
One truly revered with the great god, the lord of the west 

4
  

 

V.    
 
imAxw xr nTr aA nb imnt   

Written also as    

 

Revered before the great god, lord of the west 
5
  

                                                 
1
  Jones, D., An Index of Ancient Egyptian Titles, Epithets, and Phrases of the Old Kingdom, Vol. I, BAR 

International Series, 2000, p. 204 (765) 
2

  Jones, D. Ibid, p. 664 (2434) 
3
  Jones, D. Ibid, p. 673 (2463) 

4
  Jones, Dilwyn. Ibid, p.12     

5
 Jones, Dilwyn., Ibid , p. 31 (145)   
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VI.   
 
nb imAxw m imntt  
 

Possessor of reverence in the west 
1
 

 

VII.   
 
nb imAxw xr nb imntt  

 

Possessor of reverence with the lord of the west 
2
 

 

VIII.   
 
m Htp m Htp in smyt imntt awy .s r .s (n)  
 
In peace in peace (welcome, welcome), says the western desert, her two arms towards them (the 

desert extends her two hands to thee). 
3
  

 

IX.   
 
m Htp m Htp in imntt nfrt awy .s r .s (n)  
 
In peace in peace (welcome, welcome), says the beautiful west, her two arms towards them. 

4
  

 

X.  
 

m Htp m Htp Hr wAwt Dsr(w)t nt imnt  
 
(That he may travel) in peace in peace upon the sacred roads of the west 

5
 

 

XI.   
 

m Htp m Htp xr nTrw nbw imntt  
 
In peace in peace before all the gods of the west 

6
 

                                                 
1
 Jones, Dilwyn., Ibid , p. 479 (no. 1779)  

2
 Jones, Dilwyn., Ibid , p. 479 (no. 1785) 

3
 Jones, Dilwyn., Op Cit , p. 418 (no. 1542) 

4
 Jones, Dilwyn., Ibid , p. 418 (no. 1543) 

5
  Jones, Dilwyn., Ibid , p. 418 (no. 1544) 

6
  Jones, Dilwyn., Ibid , p. 419 (no. 1548) 
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XII.  
 

 m Htp m Htp xr smyt imntt  
 

In peace in peace before the western desert 
1
 

 

XIII.  
 

 mry smyt imntt  
 

Beloved of the western desert - Necropolis 
2
  

XIV.  
 

 imy – rA Sna smyt imntt  
 

Overseer of the storehouse (or labor establishment) of the western cemetery 
3
 

 

XV.  
 

 aD – mr smyt imntt  
 

Administrator of the western desert 
4
 

 

XVI.   
 
imy -  rA Hwt – wrt …. Mr imnt 
 

Overseer of the great law court 
5
  

 

XVII.  
 

 imy – rA 10 sT sA wADtt sTt imnt  
 

Overseer of (10) of the right hand and the left hand (subdivisions / sections) of the phyle (sT) of 

the western desert (=Necropolis).
6
   

                                                 
1
  Jones, Dilwyn., Ibid , p. 419 (no. 1550) 

2
  Jones, Dilwyn., Ibid , p. 442 (no. 1646) 

3
  Jones, Dilwyn., Ibid , p. 252 (no. 912) 

4
  Jones, Dilwyn., Ibid , p. 362 (no. 1340) 

5
  Jones, Dilwyn., Op Cit , p. 362 (no. 1340); Wb, II, 97  

6
  Jones, Dilwyn., Ibid , p. 144 (no. 559)  

o b e i k a n d l . c o m



98 

 

 

XVIII.  
 

 imy – rA imntt  
Overseer of the Third nome of Lower Egypt 

1
 

  

XIX.   
 

 imAxw xr smyt imntt  
 

Sometimes written as  

 

Revered with the western desert - Necropolis 
2
 

 

XX.  

imy – rA wpwt nt imntt  

Overseer of commissions of the fourth / fifth nomes of Neith and the third Nome imntt – or 

Director of missions of the nomes of Neith and Imntt (The west) 
3
 

XXI.   

imAxw xr nTr aA nb smyt imntt  

Revered with the great god, lord of the western desert 
4
 

XXII.  

 imAxw xr nTrw nb imntt  

Revered with all the gods of the west 
5
 

  

                                                 
1
  Jones, Dilwyn., Ibid , p. 58 (no. 275)  

2
  Jones, Dilwyn., Ibid , p. 37 (no. 180)  

3
  Jones, Dilwyn., Ibid , p. 96 (no. 399)  

4
  Jones, Dilwyn., Ibid , p. 32 (no. 149)  

5
  Jones, Dilwyn., Ibid , p. 32 (no. 154)  
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XXIII.  

  imAxw xr nb AbDw nb imntt  

Revered with the Lord of Abydos (Osiris), Lord of the west 
1
 

XXIV.  

 imAxw xr mAat xnty smyt imntt 

Revered with Maat, the foremost of the western cemetery 
2
 

XXV.   

imAxw xr imntt  

Revered with the west 
3
 

XXVI.  

 imAxw mAa mAa xr nTr aA nb imntt  

 One truly revered with the great god, the lord of the west 
4
 

XXVII.   

 imAxw mrrw imnt(t) 

The revered one beloved of the west 
5
 

  

                                                 
1
  Jones, Dilwyn., Op cit, p. 27 (no. 127) 

2
  Jones, Dilwyn., ibid, p. 26 (no. 119) 

3
  Jones, Dilwyn., ibid, p. 13 (no. 53) 

4
  Jones, Dilwyn., ibid, p. 12 (no. 47) 

5
  Jones, Dilwyn., ibid, p. 12 (no. 50) 
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2.5. Religious Beliefs Associated with the West 
 

2.5.1. sxt Htp(w) 
 

            The term can be translated as (The field of offerings), it is also considered to be the 

eternal destination of the deceased indicating the importance of being well-prepared so as to 

obtain immortality. 
1
 

            This term can be interpreted as well as (The field of god  Hotep), who participates in 

everything in his field. 
2
 

The term (  Htp) means (comfort - peace) and this translation may fits with Osiris, Lord of this 

field as he is here enjoying peace and tranquility and quiet rest, he gets rid of his labor, and stay 

in peace. 
3 

 
The Htp Field is associated with a number of Gods such as:  

 

1 - God (Hotep) with whom the deceased is assimilated in the (Htp) field 

 

    
xpr m Htp nb sxty-Htpw  
Taking the form of God Hotep, Lord of the two offering Htp fields 4 
 

2 – The God Osiris who is followed all the time by the deceased. 

  
Ra n wnn m sxt – Htp m – m Smsw wsir  
Utterance to the presence in the field among the followers of Osiris 

5
 

 

  
smAa  n .i Smw r sxt – Htp nty wsir 
Summer is made to suit me in the Htp field that belongs to Osiris. 

6
 

 

3 - The God Re, with whom the deceased is assimilated in some cases 

    
mTn pXr.n .f sxt – Htp nnk ink Ra nTr aA  
Look, he has moved into my Htp field, I am Re, the great god. 

7
 

  

                                                 
1
 Frankfort, Ancient Egyptian Religion, New York, 1948, p. 110  

2
 Lesko, L. H. ―The field of Hetep in Egyptian Texts‖,  in JARCE, IX, 1971/72, p. 93  

3
 Mercer, Comm. Pyr. Texts, Vol. IV, p.p. 66 – 67  

4
 CT, V, 336 a  

5
 CT, VII, 506 c  

6
 CT, VI, 248 k, 249 e 

7
 CT, VII, 280 b – c  
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2.5.2. Location of the Htp field 

 
            Opinions varied about the topographical site of the Htp field as it was associated with the 

stars located in the north or the north - eastern side of the sky, however, it was possible to locate 

the field in the western side of the sky as a result of the association with Osiris then it became his 

permanent domain. 
1
 

 

            It was mentioned that since the Eleventh Dynasty, this field figured the West, thus it is 

precisely located in the western side of the sky, where the deceased works in the afterlife for 

Osiris. 
2
    

 

Certain texts associated the field with the west as: 

 

 
swAy m Htp Xnm .n .i Tw it (.i)  n imnt – nfrt r  isy Xny .k r sxt – Htp  
Let’s cross in peace, as I surrounded you my father, said the beautiful west to the king , go 

and sail to the Htp field. 
3
  

  
            Spells (708 - 709) of the Coffin Texts mention the construction of a house in the Htp field 

for the deceased embodied by the god Atum.  

 

 
 

 
Qd Hwt m imnt sxt .sn Dbwt r Hwt Tw imyt sxt – Htp iw Hwt .i m Drw Axt ink itm nb  r – Dw pt  

 
             In order to build a house in the West, they are making up the bricks for this house which 

is located in the Htp field ....my house is in the extremity of the horizon, I am ―Atum‖, the lord to 

the maximum extent of the sky. 
4
  

Some scholars issue that the deceased is not supposed to live in another stable world but he 

should move with the sun or stars. Therefore, the Htp field was just the name of their 

surroundings. 
5 

  

                                                 
1
 Bonnet, H. ―Le Camps des Roseaux et le champs des offrandes dans la religion funeraire et la religion generale‖,  

in OLZ, 20,  1937, S. 91  
2
 Lesko, ―Ancient Egyptian Cosmogonies and Cosmology‖,  in Shafer, B. E.  Religion in Ancient Egypt, London, 

1991,  p. 100  
3
 Pyr. 283 b , 284 a – b  

4
 CT, VI 339 j – m, 341 a – c   

5
 Frankfort, H. Kingship & The Gods: A Study of Ancient Near Eastern regligion as the integration of  Society 

and Nature, Chicago, 1978,  p. 119   
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 2.5.3. The Role of the Htp field in the other world  
 
            The role of the field in the Ancient Egyptian thoughts varied through the different 

historical phases:  

 
2.5.3.1. A Final destination of the deceased 
 

• During the Old Kingdom 
 

The Htp field was described in the Pyramid Texts as the residence of the deceased:   
 

 
xns .k pt ir .k mnw .k m sxt – Htp m – m nTrw sbyw n kAw .sn   
 
You cross the sky to stay in your destination in the Htp field together with the gods who had gone 

to their own (kA). 1  
  
• During the Middle Kingdom 

 

The Htp field continued to be described as the destination of the deceased in Coffin Texts 

 

 
In iApy ir wAt .i dmi .i pw sxt – Htp  

 
 He is (IApy), who facilitated my way, (so) my destination is the Htp field. 

2
 

 
2.5.3.2. A Source of food 
 
            The name of the ―Htp‖ field means the place where the deceased can obtain what he needs 

so as to live as the non-degradable stars, so he gets his food of this field. 
3
  

 
 

 
 
Di .sn wnm  m sxwt swy .f  m a  m a A aw m – Xnw sxt - Htp     

That they may give food to N. in the fields and that he may drink of the sources in the Marsh of 

Offerings (Htp field).
4
 

 

                                                 
1
 Pyr. 1165 

2
 CT, VI, 88 e – g   

3
 Pyr. 1200 a – c  

4
 Mercer, S. A. B. The Pyramid Texts, 1952, p. 201  
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            That includes the (smw) plant in addition to bread, beer, clothing, alabaster, incense, milk 

and wine. 

            The deceased wishes also to get a piece of land in the Htp field, perhaps to provide him 

with what he will need of food in the other world.  

 

 
 smn .s Aht .f m sxt – Htp  
To establish his field in the two Marshes of Offerings (Htp fields) 

1
  

 
2.5.3.3. A Place of purification 
  
            The Htp field functioned in the Book of the Dead in the cleansing and the purification of 

the deceased, this role is usually achieved by both Wadjet and Nekhbet   

 

 

 
Wab wsir  m mHyt twy nty sxt – Htp  
 swab .tw .k (in) wADyt nxbt   
 
Osiris is purified in this flood of the (Htp) field    

You are purified by (Wadjt) and (Nekhbet). 
2
  

 

            It is worth mentioning that both fields (IArw and Htp) existed in the texts of the tomb of 

(Petosiris). 

 

 
 
Wnm .k t m sxt – IArw Hsmn .k m sxt – Htp  
 
So as to eat bread in the (IArw) field and to be purified by (incense - Nitrite) in the (Htp) field   

3
 

 
  

                                                 
1
 Pyr. 289 b.  

2
 Bayoumi, A. Op Cit,  p. 97  

3
 Bayoumi, Ibid, p. 98  
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2.5.4. Description of the (Htp) field  

 
            The nature of the (Htp) field was represented clearly since the Middle Kingdom, as spells 

(464-468) described the (Htp) field on the coffins of (El Bersha) that was depicted afterwards in 

Chapter (110) of the Book of the Dead representing the paradise of the ancient Egyptian. 
1
   

 

            The Ancient Egyptian imagined the (Htp) field in the form of a map drawn on his coffin 

and named his different parts after the regions, cities, islands and lakes that can make it easier to 

be recognized for him. For example, Spell (466) is a map depicting the (Htp) field with all its 

parts. 
2
 

 represented isfield in the ancient Egyptian thoughts  )HtpThe imagination of the (            

ch the same functions, whi the deceased appeared carrying out and identical to the land of Egypt

s.plowing and harvesting the crop uch as planting,time s carried out during his life were 

 

           The most distinguished aspect is the existence of the stream of water and the large number 

of irrigation canals and Lakes mentioned in the Pyramid Texts as a source of drinking water. 
3
 

These cities and regions had most probably enjoyed the nature of the Egyptian territories and 

were connected together by river roads.  

 

   
 

Xny .n .i m Sw .s r spr .i r niwwt .s  
 

I have sailed in its lakes to arrive to its cities 
4  

  
  

                                                 
1

   Lesko, L. H. Op Cit, p. 89   
2

                                                                                                     194 – 190، ؽ. ؽ. يشجع سببكيبخذح انظيذ خبد عجذ انٓبدٖ،    
3

  Pyr. 1200 a – c ; Spencer, J. Death in Ancient Egypt, England, 1982, p. 148  
4
  Naville, E. Op Cit, 110, 5 – 7  
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2.5.5. The life of the deceased in the (Htp) field 
 

            The Pyramid Texts attested that the deceased should cross a canal before the beginning of 

his ascension to heaven. Therefore, certain spells should be recited to enable him to have a boat 

then he crosses to the (Htp) field reciting some spells that affect the sailor so as to arrive safely 

with the help of Goddess (Wadjet). 
1
 

 

 
 
Irt .n n .f wADt wrt r DAt .f r sxt – Htp  
This is what the great Wadjet has done for him to cross to the Htp field. 

2
   

 

            In the (Htp) field, the deceased obtains his food, drink and enjoys a good health in 

addition to doing all his works that he used to carry out during his life time. 

 

            He lives safely among the gods of the (Htp) field (Osiris) and (Thot). Moreover, he does 

not be punished by the darkness of death and as a complement to the life of the deceased in the 

(Htp) field he cultivates the land, plows and harvests to prepare the daily food for (Osiris), despite  

possessing a piece of land in this field therefore, he enjoys a happy, stable and secured life.    

 

 
 
n snhs .i im .s n Hwa ib .i im .s  
 

I will not be terrified in it (and) my heart will never worry in it. 
3
  

  

                                                 
1

                                                                                                          188، ؽ. يشجع سببكيبخذح انظيذ خبد عجذ انٓبدٖ،    
2
  CT, IV, 5b  

3
  CT, V, 346 a – b  
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2.6. West as a dangerous division of heaven  

            The Kingdom of the dead was often referred to as "The West", that appeared as a place 

favored by the dead in confrontation with the east. Some texts mention the west as the place of 

the good people prohibited to be entered by both the bad and the guilty people. A fact which is 

apparent in the Hieratic texts inscribed on the North wall of the tomb of (Nakht - Min) – reign of 

King Hor-em-heb.  
1

  

 

 

 
twt imntt grg tw n .k Hsyw nb imn m – Xnw .s isfwt nn aq (.sn) sw aDayw nb m – mitt    
 
You are the West, each one is preparing for you, all the praised ones are protected (They inhabit 

in silence) in the west, wicked and guilty people will not enter. 
2
 

 

            This concept is also confirmed by one of the texts in the tomb of ―Petosiris‖, which 

describes the west as a difficult place to be reached except for the pure hearts. 

 

 

 
Imntt dmi n iwty wn .f dwA nTr n s pH sw nn spr s nb r .s wp ib .f  aqA m irt mAat  

 
The west is the place of people without sins, God is praised for the man who reaches it, and it 

will not be reached except by the straight heart in the right deeds. 
3
  

 
            In spite of the above mentioned fact, some texts represented the west as a dangerous 

place not preferred by the deceased.  

The west was described in the Pyramid Texts as the place where there is no return:  

  

 

 

 
 

Imy .k Sm Hr Smw ipw imntyw iSmw im n iw .sn iSm .k rk  pw Hr Smw ipw iAbtyw 
m – m Smsw Ra 

 

                                                 
1
 Gardiner, A. ―Late Egyptian Miscellanies‖ in Bib. Äg., VII, 1937, p. 2   

2
 Bruyere, B. & Kuentz, ch. ―La Tombe de Nakht - Min‖, in MIFAO, 54, 1926, p.p. 56 – 57  

3
 Lefebvre―Texts du Tombeau de Petosiris‖, in ASAE, XX!, p. 224 (Inscription 81, 16 – 18) 
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Do not go on these western roads, people who go there, will not return, it is better to go, O, king 

, on the eastern roads among the followers of ―Re‖. 
1
  

 

            In the Coffin Texts, it was described as a dangerous place where demons threaten the 

dead. West was mentioned in spell (553) as a synonymous for the slaughtering place (nmt), one 

of the places of the other world where the dead are punished.  

 

 [ ] 

  [ ]  

 
 

 tm it bA s r nmt Sw …… I fdw Axw imyw nmt (imntt) …. Rx .i .Tn xm .i rnw .Tn     
 

So as not to drive the soul of the man to the slaughtering place of Shu, O, four brothers who are 

in the slaughtering place (the West), I know you and i remember your names 
2
 

  

                                                 
1
 Pyr. 2175 a – d  

2
 CT, VI, 152 a,f, h – I  
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2.7. Gods and Goddesses associated with the west 
 

2.7.1. The Goddess  imntt  
 

            Her name was derived from the word (imnt) or the west as she was the goddess of the 

west and one of the goddesses of the necropolis, she was associated with the ceremonies and 

funerary prays, she was addressed by the priests during their recitations on the body of the 

deceased. 

            She has no existed temples however, she was repeatedly depicted in the scenes of the 

afterlife and was associated with a number of the gods and goddesses of the necropolis such as 

the goddess Nut (usually depicted on the bottom of the sarcophagi of the New Kingdom), and the 

goddess Maat (goddess of justice and truth) as she participated with her in weighing the heart of 

the deceased. 
1
      

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 (1) (2) 

 

Fig. 44 

(1) The Goddess Imntet  

After, Jequire, G. MIFAO (47), op. cit,  p. 85 

(2) The Goddess Imntet  

After, Corteggiani, J.  op. cit, p. 231  

 

 

 

 

 

 

 

                                                 
1
    75، ؽ. يشجع سببكعجذ انسهيى َٕر انذيٍ،                                                                                                                               
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            Her function was to offer nourishment to approaching souls. If they accepted, they were 

bound to follow the gods, live in the realm of Osiris and never return to earth. She was an early 

Egyptian deity, possibly the mother of Re. it was said to be an aspect of Isis in Thebes, As 

Ament or Amunet was a consort of Amen at Karnak, a primeval deity, member of the ogdoad 

and mentioned in the pyramid texts. From the hymn inscribed on the walls of the temple of Hebt, 

in the great oasis, it’s indicated that Ament had all the attributes of the goddess Net. She is 

shown as Ament Re, the wife of Amen, who in this context is a local god of Apt. she appeared as 

a Ram – headed goddess breast feeding Horus. In time Ament was usurped by the goddess Mut. 
1
  

 

 ASSOCIATIONS OF IMNTET   

 

            Imntet was assimilated with Hathor in her aspect as the goddess of the afterlife as women 

aspired to be assimilated with Hathor in the afterlife in the same manner that men desired to 

become Osiris but Hathor’s relationship to the deceased was applied to men and women alike. 

From quite early times, especially in the Memphite region, she was worshipped as a tree goddess 

―Mistress of the sycamore‖, who supplied food and drink to the deceased and from at least the 

Eighteenth  Dynasty she served as the patron deity of the Theban necropolis, where she protected 

and natured royalty and commoners alike, either in the form of the cow or as the 

anthropomorphic ―Mistress of the west‖ who was often depicted welcoming the deceased to the 

afterlife with purifying and refreshing water, she was considered to receive the dying sun each 

evening and so it was a desire of the deceased to be ―In the following of Hathor‖. 
2
        

 

 CULT CENTER  

            Imentet was worshipped in the western areas of the Delta, and at (Mn - nefer) Memphis, 

Abydos and in Luxor/Karnak regions of Egypt, but no temples were dedicated to her. The 

goddess Hathor eventually supplanted her during the New Kingdom.  

 THE MALE CONSORT    

            In Ancient Egyptian mythology ―Aken‖ was the patron and custodian of the boat named 

"Meseket" that carried the souls of the dead into the underworld. Apparently he remained in a 

deep sleep when he was not needed, and had to be woken by the Ferryman, Mahaf  
3
, when the 

dead required his services.  

            He was generally depicted as a sailor standing in the stern of a papyrus boat. He was not 

the focus of a certain cult with no cult center but he is referred to a number of times in the Book 

of the Dead. 

                                                 
1
  Coulter, C. R. & Turner, P. Encyclopedia of Ancient Deities, Routledge, 2013, p. 44  

2
 Wilkinson, R. H. Op Cit, p. 143  

3
 Maahaf was the ferryman who captained the boat of Aken as it carried the deceased into the underworld. He also 

acted as a herald who announced the arrival of the Pharaoh to the sun god, Ra. Cf, 

http://ancientegyptonline.co.uk/mahaf.html 
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http://ancientegyptonline.co.uk/aken.html
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Aken is often associated with Kherty (or Cherti) a more ambiguous deity who was considered to 

be a god of the underworld and the ferryman of the dead. This god was worshipped in Esna 

(Latopolis) and may be the origin of the Greek ferryman Charon. 
1
 

           The goddess of the west (Imntet) is represented in a full human form on the inner part of 

the sarcophagus of ―Nesmutaatneru‖ from Thebes, Deir el-Bahari, temple of Hatshepsut. 

Discovered in 1895 during the excavation of Edouard Naville for the Egypt Exploration Fund; 

assigned to the Egypt Exploration Fund by the government of Egypt in 1895, then given to the 

(Museum of Fine Arts) by the Egypt Exploration Fund.  

            The goddess Imntet is characterized by her symbol above her head and represented in the 

same manner that was executed in the wall scenes of the Eighteenth Dynasty Royal Tombs 

(Fig.s. 71 - 73).  

 

 

 

 

 

 

 

 

 

 

 

Fig. 45 

                                       The goddess imntet in the coffin of Nesmutaatneru – Deir El 

Bahary – 25
th

 Dynasty 

            After, Wilkinson, R. H. Op Cit, p. 166, ill. 1   

  

                                                 

1
 http://ancientegyptonline.co.uk/aken.html  
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            The goddess Imntet of the necropolis accompanied Osiris in the scenes of receiving the 

deceased brought by Anubis to be presented to Osiris, the foremost of the westerners, the scene 

appeared in the tomb of (Neb – n - maat) (TT. 219). 
1
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 46 

Imntet accompanying Osiris as a goddess of the afterlife in the tomb of Nebenmat (TT.219) 

After,  

Refai,H. ASAE, LXXVI, Op cit, P.97 fig. 12   

                                                 
1
 Maystre, C. ―La Tombe de Nebenmat n. 219‖, in MIFAO, 71, Cairo, 1936, pl. VII 
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            The goddess of the west appeared in the scene of the presentation of the (tHnw) prisoners 

in the temple of Sahure, she is represented accompanied by the god  (AS, nb tHnw) of 

whom name is written with the island sign represented the land of the west on which the (tHnw) 

Libyan lived. 
1
 

            She is represented in a full human form with her symbol above her head composed of the 

falcon Horus and the feather.  

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 47  

Imntet accompanied by Ash in the temple relief of Sahure  

After,  

Nibbi, A. ―A Geographical note on the Libyans so – called‖, in Nibbi, A. Some geographical 

notes on Ancient Egypt: A Selection of published papers, 1975 – 1997, Discussions in 

Egyptology, 1997, p. 214, fig. 5   

                                                 
1
 Nibbi, A. ―A Geographical note on the Libyans so – called‖, in Nibbi, A. Op Cit, p. 213  
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2.7.2. The God  HA    
 

            Since the very beginning of the Egyptian mythology, the god ―HA‖ appeared as the god of 

the western desert with an emblem composed of the three hill summits symbol of the desert 

surmounting a standard representing the god.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 48  

The God HA, Master of the west 

After, 

Fakhry, Ahmed. The Oases of Egypt: Bahariya and Farafra oases, Vol II, The American 

University in Cairo Press, Cairo, 1974, p.151 

See also,  

27، ؽ.  1987،ْيئخ الآثبر انًصزيخ، انمبْزح، انذيبَت انًصشيت انمذيًتيٕرطلاف تؼيزَٗ ،   

 

            The god was entitled as "The lord of the west" and in sometimes "Lord of the Libyans" 

referring to the geographical position as westerners.  

            This relationship with the west made him to be regarded as one of the gods of the 

cemetery who feed the deceased that was recorded in the pyramid texts (Pyr. 119). 
1
 

His emblem decorated the Pre-Historic pottery representing two, three, four or even five crested 

mountain; this hieroglyphic sign is raised on the sacred perch . 

            This crested mountain was regarded as the symbol of the desert in association with the 

foreign countries and even the necropolis. However, the sacred emblem appeared in some cases 

with the two crested mountain  Dw, that was used in historic times as a word sign for hill or 

mountain but the more general appearance was the three crested mountain that was used from the 

fourth dynasty onwards as a word sign for the foreign countries or as a determinative for the 

names of foreign countries.  

                                                 
1
 Bonnet, Hans. Reallexikon der agyptischen religionsgeschichte, Walter de Gruyter, Berlin, 2000, p.267  
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            The preserved pottery color (Fig. 49) indicates the pinkish yellow variegated with red to 

represent rocks and sands with a line of green color at the base to indicate the fertile land of the 

Egyptian narrow fertile valley of the Nile bounded naturally by the vast deserts for which the 

deity was appointed as a guardian deity.  

 

The name of the god was mentioned in the pyramid texts as  HA or   AHw. 

A Ptolemaic inscription at Edfu recorded the name of the god as                     Hy 
 

Later on, with the course of time the god seems to have been   xs or                                               
xsty. 

1
 

 

II – The Cult Centers of HA   
 

            His main cult center was called    xAsww or as what was mentioned by Newberry 

(xois) of the Greek geographers located in the north western delta. This province was called  

 niwt  HA  or    pr HA "the house /temple of HA" 

During the prehistoric dynasties the name of the god was applied to the whole region of which 

(xois) was the capital most probably till the Third Dynasty or much earlier when the district was 

merged with that of the bull    so the province was known as  

   or     HA kA. 
            As for the proper frontier of this province, it was bounded on the west by the province of 

the harpoon, on the south by that of the bull, and on the east by the province of the ibis.  

Most probably, this Nome was included within the province of the famous city of the north "Pe" 

or "Buto".  

            That may explain the existence of the mountain as a district or petty-kingdom ensign on 

the great mace head of the scorpion king, as one of the northern delta vanquished Nomes.    

            HA 's relationship with the west started since the Twelfth Dynasty when he was described 

as   "nb imntet" or the lord of the west, during the Twenty – Sixth Dynasty, the god ―HA‖ 

was described as "nTr aA" or the great god, and "nb pHty" meaning lord of the power.     

During the Ptolemaic period he bore the title "nb mA nw" lord of the sun set lands however, the 

most important title related to this study is  HqA tmHw or the ruler of the temehu 

Libyans and   Hr tp Dw "chieftain of the mountain". 
On the exterior wall of the great temple at Philae he was described as xb xb SAsw or "Smiter of 

the Bedouin".  

 

 

 

 

 

                                                 
1
 Leitz, C. Orientalia Lovaniensia Analecta: Lexikon der Ägyptischen Götter und Götterbezeichnungen, Band V, 

Belgium, 2002,  p.p. 10 – 11  
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III - HA's Role in the Egyptian Pantheon. 

 

            Very little is known about his role among the Egyptian gods but he must have been 

regarded as a foreign deity, an idea suggested by his name  but his history is clearly indicated 

by the occurrence of his emblem on the decorated vases of the prehistoric times as one of the 

most ancient gods of the Delta region.    

            His priests participated in the purification of the Egyptian kings as his priest used to lead 

the Egyptian king away to purify him with the sacred water of all satisfying life after the 

coronation of the king.  

            Moreover, his high priest was one of the main official priests who conducted the 

ceremonies of the purification of the king at the ―Sed‖ festival. Besides, it was attested that the 

royal sons were penetrated in his sacred services as one of the sons of khufu bore the title  

xt HA "Follower of HA" that was the title of the high priest of the god , showing that it must have 

been one of the considerable distinctions during the Twenty - Second and the Twenty – Sixth  

dynasties.  

            The title became afterwards  im xt HA that was found in a text dated back to 

the time of the Persian king Darius. 

            This connection in his emblem with the hill summits provoked the idea of assimilation 

between this mountain deity with Zeus "God of the mountain summits (who was born according 

to one tradition on Mount Ida or mount Dicte) in Crete where his tomb was contained.
1
     

  

                                                 
1
  Newberry, P. E. "Two Cults of the Old Kingdom" in AAA, edited by J. L. Myres, vol I, London, 1908, p.p. 24 - 29 
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ICONOGRAPHY  

I - The standard of the god “HA”  
 

            The standard of the god ―HA‖ appeared on the Pre-dynastic pottery as a kind of decoration 

related to the cult of ―HA‖, Master of the west. 

The symbol of the god is composed of the three hill sign xAst. 1  
 

 

   

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 49   

The Emblem of the God ―HA‖ on the pottery of the early dynastic period 

After, Petrie, F. Prehistoric Egypt : Illustrated by over 1,000 objects in University College, 

BSAE, Bernard Quaritch, London, 1920, pl.XIX 

7 - 6، ؽ. يشجع سببكاَظز ايضب : يٕرطلاف تؼيزَٗ ،   

                                                 
1

                                                                                                     7 - 6، ؽ. يشجع سببكيٕرطلاف تؼيزَٗ ،     
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II. The God HA  In the Bahariyah Oasis  
 

Despite the few number of scenes, The god ―HA‖ appeared as well in the scenes of the 

four chapels discovered near Ayn al – Muftillah at the Bahariya oasis as one of the important 

gods who were usually depicted in the scenes (from right to left, Seshat, Thot, Maat and HA), he 

appeared as usual with his emblem composed of the three hill sign xAst surmounting a standard.    

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 50   

 

The God "HA" of the deserts and the foreign lands with other gods at the Bahariya oases 

After, 

Fakhry, A. Op. Cit., p. 86, fig. 25 
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III – The God “HA” on a Fragmented Scene in the Metropolitan Museum
1
 

 

            A representation of the world occurred on a fragment from Cairo; preserved now in the 

Metropolitan Museum of Art (it was a part of a group of monuments possessed by a merchant at 

Cairo that made it hard to determine the original province of this fragment). 

            This fragment gave us an idea about the world in the ancient Egyptian thoughts of which 

our main concern in this research exists to the upper right end of the fragment, the god Ha is 

represented with his emblem  above his head, holding the ―wAs‖ by the right hand and a scepter 

in his left hand, these characteristic features enabled to determine his being the god ―HA‖ 

represented here as the  nb imntet (Master of the west), the other side which is destroyed 

must have been occupied by his counterpart, the god Soped (Master of the east), it’s noticeable 

here that the god ―HA‖ is represented inside his temple  referring to this part of the world as the 

domain of ―HA‖, Master of the west. 
2
   

     

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
Fig. 51  

The God HA on a fragment in the Metropolitan Museum 

After,  

Clere, J. J. "Fragments d' Une Nouvelle Representation Egyptienne du Monde", MDAIK, 16, 

1958, p.32, fig. 2  

 

                                                 
1
  A photo preserved under the number (negative CEG4902 C) 

2
  Clere, J. J. "Fragments d' Une Nouvelle Representation Egyptienne du Monde", MDAIK, 16, 1958, p.39 
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IV - The God HA at Philae Temple  
 

            The first pylon of the Philae temple is occupied by two identical scenes on the two 

extremities representing the king Ptolemy XII (Neos Dioysos) smiting his enemies before the 

gods and deities of Egypt. These two scenes indicated the function of each one of the two 

counterparts (Soped and HA) as two protective gods for the eastern and western borders 

alternatively. 

            The eastern extremity represented the king is represented smiting his enemies most 

probably the eastern ones as they were represented on the eastern side and accompanied by the 

God Soped depicted above the prisoners then comes the goddess Isis, Hors of Edfu and Hathor. 

            Our main concern in the eastern scene is the details of the scene representing the god 

Soped who appeared crowned with two feathers and sun disc, presenting by one hand the knife 

for the king to slay his enemies and by the other one he holds the sign ankh with the inscriptions 

referring to him as the one who keeps the borders and who destroy the foreign countries referring 

to those who infiltrate into the Egyptian borders. 
1
 

    

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 52  

The smiting scene on the first pylon at Philae temple 

Peters-Desteract, M. Philae le Domaine d’ Isis, Edition du Rocher, Paris, 1997, p. 86, fig. 21 

 

  

                                                 
1
 Peters-Desteract, M. Philae le Domaine d’ Isis, Edition du Rocher, Paris, 1997, p. 87 ff. 
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            The western extremity depicts the same smiting scene but against the western enemies as 

here, the action is practiced before the goddess ―Hathor‖ in the upper register and the god ―HA‖ in 

the Lower register, here, the god ―HA‖ is represented in the same attitude of Soped in the previous 

scene offering the knife to the king so as to slay his enemies and crowned by his emblem 

composed of the sign  xAst, as (Master of the western mountains). Thus, it’s apparent that the 

two counterparts functioned as guardian deities for the eastern and the western borders of Egypt 

composed mainly of two vast deserts. 
1
         

 

 

 

 

 

  

 

 

 

 

 

 

 

 

 
 

Fig. 53   

The God ―HA‖ on the western part of the first pylon as a patron deity of the west 

After,  

Peters-Desteract, M. Op Cit, p. 89, fig. 24  

 

  

                                                 
1
  Peters-Desteract, M. Op Cit, p.p. 87 – 89  

o b e i k a n d l . c o m



121 

 

2.7.3. The God  Inpw  
 

            Anubis, the jackal headed god was referred to as Master of the isolated lands, Guardian 

of the necropolis (the west) who was depicted on the seals surmounting nine bound captives 
1
 in 

addition to this role, he was the embalming god (the one in the tent of the mummification, the 

one above his mountain), hence the relation with the mountains especially the western ones. 
2
  

 

Since the very beginning Anubis was known as a god of burying and funeral ceremonies closely 

associated with the deceased. 
3
 

            He was considered to be an embalming god and he kept his role as an embalmer till the 

end of the Greco – Roman period.  

 

 

 

 

 

 

 

Fig. 54   

Anubis embalming the body of Osiris with the directions of Isis 

After,  

Budge, E. A. W. Osiris and the Egyptian Resurrection: illustrated after drawings from 

Egyptian papyri and monuments, Dover Publications, New York, 1973, p. 48  

 

 

  

                                                 
1
                                                                                          89، ؽ. 1996، انمبْزح، ٔادٖ انًهٕن أفك الأبذيتأ. ْٕرََٕح،   

2
رطبنخ  ،انمذيًت )دساست أثش انعلالت بيٍ انًصشٖ انمذيى ٔانصحشاء فٗ انعصش انفشعَٕٗ(""انصحشاء فٗ يصشعجذ الله يسًذ فزج ديبة،                 

295، ؽ.  2005نفُبدق، خبيعخ لُبح انظٕيض، غيز يُؼٕرح، لظى الارػبد انظيبزٗ، كهيخ انظيبزخ ٔا يبخيظتيز  

                                                                                                                                         
3

   Badawy, A. ―Les Stele Funeraires sous L’Ancien Empire: Son Origine et Son Fonctionnement‖, in ASAE, 48, 

1948, p. 220  
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            He was the god of the sacred land (the necropolis) and the god of (Rustau) that 

functioned as the entrance of the kingdom of the dead.  

            He held some titles that clearly indicated his relationship with both the west and the 

cemetery such as:   

  

imAxw xr Inpw nb imntt  

Revered with Anubis, Lord of the west 
1
  

  

imAxw xr Inpw nb tA Dsr  

Revered with Anubis, Lord of the sacred land (The cemetery) 
2
 

 

imAxw m smyt imntt xr Inpw tpy Dw .f 

Revered in the western desert with Anubis, who presides over his mountain 
3
 

 

 imAxw xr Inpw tpy Dw .f  

Revered with Anubis who presides over his mountain 
4
 

            He bore the title ―Ruler of the west‖ in the tomb of (Hor – Min) at Saqqara besides, he 

was entitled as ―The one who is upon the western heights‖ in spell 157 of the Pyramid Texts:  

 

         
 

 

                                                 
1
  Jones, Dilwyn., op cit, p. 14 (no. 58) 

2
  Jones, Dilwyn., Ibid, p. 15 (no. 65) 

3
  Jones, Dilwyn., Ibid, p. 39 (no. 192) 

4
  Jones, Dilwyn., Ibid, p. 39 (no. 196) 
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DHwty is Hw(y) n nTrw imnt bAw .sn isT ii rf  pn Ax ixm – sk DbA m Inpw Hr wsrt xnt(y) qAt imntt.   

O, Dhwty, go and tell the divinities of the west and their souls that the king  is truly coming, 

he is the non-degradable soul, lets decorate the neck with Anubis, the one who is upon the 

western heights. 
1
 

            The relationship with the west was proved through the number of titles related to the 

west. He was described in the Pyramid Texts and Coffin texts as ―The foremost of the 

westerners‖. Besides, he was referred to in some parts of the Coffin Texts as ―Master of the 

People of the west – The dead‖.  

On a vessel from Abydos, Anubis was described as ―The master of the inhabitants of the west 

(The dead)‖.  
2
 

Iconography  

Anubis was usually represented as:  

I. A Jackal – headed human being  

 

 

 

 
 

Fig. 55   

The God Anubis 

After, 

                                             189، ػكم.  416ؽ. ،يشجع سببكعجذ الله يسًذ فزج ديبة، 

 

 

 

 

 

II. A jackal  

In a full animal form colored in black with two big ears and a long tail, sometimes surmounting 

the chaos powers figured in the nine captives.  

  

                                                 
1

   Pyr. I, 157  
2
  Weill, R. ―Recherches sur la premiere Dynastie et les Temps Prepharaoniques‖, in Bde, 38, 1961, p. 161   
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STATUETTE OF THE GOD ANUBIS AS EMBALMER  

(PTOLEMAIC PERIOD, 304-30 B.C.)  

Metropolitan Museum of Art  

Painted wood with gesso   

h. I6/2 in. (42c m). 

Gift of Mrs. Myron C .Taylor, I9 38(38.5)  

            This wooden figure represents the god Anubis with a canine head on a human body, 

wearing the feather costume of Egyptian deities. In this pose hands raised, palms downward the 

god performed purification and transfiguration rites over a mummy. During the actual 

mummification process, a priest wearing a canine mask played the role of Anubis. 
1
 

 

 

 

 

 

 

 

 

 

 

 

Fig. 56 

Anubis the Embalming god in the metropolitan museum of Art 

After,  

Arnold, D. ―An Egyptian Bastiary‖, in Bulletin of the Metropolitan Museum of Art, Spring 1995, p. 14, fig. 8   

  

                                                 
1
  Arnold, D. ―An Egyptian Bastiary‖, in Bulletin of the Metropolitan Museum of Art, Spring 1995, p. 15  
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As an important element of the sever threats that caused great fear to the tomb owners, 

the trend of burying the smashed stone or pottery shreds outside the tomb had changed to be set 

at the entrance of the New Kingdom tombs in the Valley of the Kings by sealing the doors with 

the jackal-headed guardian god Anubis stretching his body above the traditional nine enemies of 

Ancient Egypt in the form of bound captives. 

These seals and the cartouche-like captives can be thought to be some kind of renovated artistic 

alternatives that had the same significance of the execration texts.
1
    

  

The captive's role as a metaphor for the containment of the forces of chaos could be seen 

as well in the necropolis seal used in the tombs of the Valley of the Kings estimating to represent 

the dangers threatening the royal tombs by depicting rows of bound foreign captives surmounted 

by Anubis, the guardian of the necropolis indicating the full control over these dangers and 

ensuring the security of the deceased that can be very well examined in the tomb seal of 

Tutankhamun. 
2
 

 

Anubis in the Tomb Seal of Tutankhamen 
 

The tombs of the Valley of the Kings are sealed with stamp seals following the example 

from the tomb of Tutankhamen representing an oval shape containing the cartouche of the king, 

the god Anubis, the guardian of the necropolis surmounting nine bound captives.  

Here, the combination with the Nine Bows (The traditional enemies of Ancient Egypt) is 

very well attested as these captives represent the "Nine Bows" symbolizing in this case the forces 

of evil that threatened the Egyptian necropolis and indicating the role of Anubis as a protective 

god of the necropolis, the kingdom of the dead and the west. 
3
       

 

 

 

 

Fig. 57 

                                            Anubis surmounting the nine bows on the tomb seal of Tutankhamen 

After, 

                            Wilkinson, R. Op Cit, p. 18, fig. 2 

                                              See also, Reeves, N. and Wilkinson, R. The Complete     

                                     Valley of the Kings: Tombs and Treasures of Egypt's greatest   

                                         pharaohs, the American university in Cairo press, Cairo, 1996,   

                                                                                    p. 82  
  

 

 

 

 

                                                 
1
  Wilson, H. Understanding Hieroglyphs. A complete  introductory guide ( a quick and simple guide) , Brock 

Hampton press, London , 1993 , p.p. 26 – 27     
2
 Shaw, I. & Nicholson, P. The Illustrated dictionary of ancient Egypt, The American University in Cairo press, 

Egypt, 2008, P.p. 68 – 69  
3
  Wilkinson, R. H.  Op Cit, p. 19 
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Anubis in a Recumbent Form   

Saqqara, Dynasty 26 - 27, 6 64-404 B.C. Limestone, originally painted black (neck, nose, left 

ear, right leg, and part of  base restored); 1.25 X 4  in. (64 cm). A delaide Milton de Groot Fund, 

in memory of the de Groot and Hawley families, I969   

            Egyptian artists often depicted Anubis entirely in animal form and in a pose indicating 

watchful guardianship. To this day, in cemeteries in the Egyptian desert, wild dogs guarding 

their territories stretch out in the same alert pose as this limestone sculpture. The life-size figure 

was excavated by British archaeologist Walter B. Emery in a temple deposit at Saqqara, the vast 

necropolis near the ancient capital ―Memphis‖, Temple objects were gathered and hidden during 

the various foreign raids on Memphis. It is not known from which temple the Anubis statue 

came. A Late Period sanctuary of Anubis, called the Anubieion, was surrounded by one of the 

numerous cemeteries at Saqqara that were specifically dedicated to the burial of sacred animals. 
1
  

 

 

 

 

 

 

 

 

 

 

Fig. 58  

Anubis in the recumbent canine form as a guardian of the Necropolis 

Metropolitan Museum of Art  

After, Arnold, D. Op Cit, p. 16, fig. 11     

                                                 
1
  Arnold, D. Op Cit, p. 16 
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2.7.4. The God  xnty Imntyw  
 

            The name Khenty Imntyw was mentioned in the texts as  and    (xnty 
imntyw) 

1
 

 

            The epithet (xnty Imntyw) that means the ―Foremost of the westerners‖ was held by three 

different divinities:  

 

I – KHENTY IMNTYW 

  

The ancient canine deity of Abydos 
2
 

 

HIS CULT CENTER  

            Abydos, is the Greek pronunciation of the Ancient Egyptian  ,  Abdw  

modern انعزاثخ انًذفَٕخ.  

            One of the important sites in the Eighth Nome of Upper Egypt that was called    

tA wr (The Great Land) located at the edge of the desert on the western bank of the Nile, 11 km. 

south west of El Balyanah - Sohag province.  
3
 

Tracing the temple’s development throughout the different periods of the Egyptian history, It can 

be assumed that the first known temple dated to the early dynastic or possibly to the end of the 

Pre-dynastic period was a brick and stone temple complex (now almost destroyed) that once 

occupied Abydos which was surrounded by mud-brick enclosure. It was dedicated to the god 

Khenty Imntyw, the ancient deity of Abydos to whom the earliest reference dated back to the 

Fifth Dynasty.  

Khenty – Imntyw was mentioned alone without referring to Osiris or Anubis such as:  

  

imAxw xr xnty – imntyw  

Revered with Khenty – Imntyw (The foremost of the westerners) 
4
 

  imAxw xr xnty – Imntyw nb tA wr  

Revered with Khenty – Imntyw, Lord of tA – Wr 
5
  

                                                 
1
  Leitz, C. Lexikon der Ägyptischen Götter und Götterbezeichnungen, V, in OLA, 114, 2002, p. 783  

2
 Wilkinson, Richard. H. The Complete Gods and Goddesses of Ancient Egypt,  p. 119  

3
                                                                                       207 – 205، ؽ.ؽ. يٕالع ٔ يخبحف الآثبس انًصشيتعجذ انسهيى َٕر انذيٍ،  

4
 Jones, Dilwyn., Op Cit, p. 35 (no. 172)  

5
  Jones, Dilwyn., Ibid, p. 36 (no. 174)  
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            From the remains of its foundation, we know that it consisted of two successive halls and 

a vestibule from which opens a sanctuary flanked by two chambers. This design might have been 

the origin of the ―three – chapels‖ temple of the Middle and New Kingdom.  

                           

                                                 

                                                        

 

 

 

 

 

 

 

 

 

 
Fig. 59 

Plan of the temple of Khenty – Imntyw 

After, 

Aly, M. I. The Great Pyramids, Dar El Salam, Alexandria, 2003, p. 5, fig. 2  

  

o b e i k a n d l . c o m



129 

 

II - OSIRIS  
 

            Khenty - Imntyw was associated in the pyramid texts with Osiris and his name appeared 

in the time of the Eleventh Dynasty with an Osiris determinative, Then in the Twelfth Dynasty, 

the divinity of the temple in question became Wsir – Xnty – Imntyw.      

Many epithets held by Osiris have been taken from other deities such as  

(Khenty Imntyw). 
1
  

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                              

 

 

 

                                Fig. 60 

(A) (B) 

 

(A)  Osiris Khenty Imntyw preceded bu the four sons of Horus and behind him Isis and 

Nephthys. 

After, Dondelinger, E. Papyrus Ani (BM. 10.470), in Codices Selecti (Phototypic Impressi), 

Vol. LXII, Austria, 1978, p. 52, abb. 26 

 

(B) Osiris Khenty Imntyw wearing the (Atf) crown protected from both sides by Isis and 

Nephthys and here we can see the Jackal standard. 

After, Dondelinger, E. Ibid, p. 54, abb. 28 

 

  

                                                 
1
 Budge, W. E. A. The Gods of the Egyptians, Vol. II, 1904, P. 185  
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         Moreover, Osiris held a number of titles that indicated his role as a god of the west in the 

form of Khenty _ Imntyw as:        

-   

imAxw xr wsir xnty – imntyw  

Revered with Osiris Khenty - Imntyw, The foremost of the westerners 
1
 

-  

 imAxw xr wsir xnty – imntyw nb AbDw  

Revered with Osiris, The foremost of the westerners, Lord of Abydos 
2
 

-   

 imAxw xr wsir nb imntt  

Revered with Osiris, Lord of the west 
3
 

- In the hymen to Osiris, he was referred to as:  

 

 
 

Htp di nsw wsir xnty  imntyw nb iAbt 
 
Offering given by the king Osiris, the foremost of the westerners, Lord of the east 

4
 

  

                                                 
1
  Jones, Dilwyn., Op Cit, p. 22 (no. 101) 

2
  Jones, Dilwyn., Ibid, p. 22 (no. 102) 

3
  Jones, Dilwyn., Ibid, p. 20 (no. 93) 

4
 Budge, W. E. A. The Gods of the Egyptians,  P. 174 
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III - ANUBIS  
 

            The title was also held by Anubis because the majority of the Egyptians’ cemeteries were 

constructed on the western bank of the Nile, the symbolic direction of the setting sun and the 

underworld.  

            The deceased were referred to as the westerners thus, and it refers to the role of Anubis as 

the leader of the dead. 
1
 

 
 

 imAxw xr inpw xnty – imntyw  

 

 Revered with Anubis, The Foremost of the westerners 
2
 

 

  
 

imAx .f xr Inpw xnty imntt nb tA Dsr 
 
Revered with Anubis, the foremost of the westerners, Lord of the sacred land. 

3
 

 

  

                                                 
1
 Wilkinson, Richard. H. The Complete Gods and Goddesses,  p. 187 ; see also,  

                               216 – 215، ؽ.ؽ. 2009، انًعجٕداد، انطجعخ الأٔنٗ، انمبْزح،  1،ج.انذيبَت انًصشيت انمذيًتعجذ انسهيى َٕر انذيٍ، 
2
  Jones, D. Op Cit, p. 15 (66) 

3
 Jones, D. Ibid, p. 15 (67) 
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Anubis (Khenty - Imntyw) on a wooden sarcophagus of Maghagha (no. 11)   
 

            This wooden anthropoid sarcophagus preserved in the magazine of El Ashmonien that 

dates back to the Late Period, covered with a layer of colored gesso representing the headdress 

and the face features then a winged scarab followed by Anubis then the text reads:   

 

     
Htp di nsw n wsir xnty nTr nfr nb AbDw 
 

An offering presented by the king to Osiris Khenty Imntyw, Lord of Abydos   

 

            This pictorial and textual mixture referred to the relationship between Anubis and Khenty 

Imntyw.  

And on the base, the text reads:  nb tA Dsr  (Lord of the sacred land). 

The title Khenty Imntyw was written in this case in a different way as   instead 

of the common form of writing the title as   that was changed to be written in the 

Ptolemaic Period    and .  

             

            The three divinities referred to as ―khenty Imntyw‖ were merged together since the time 

of inscribing the Coffin Texts, however the canine form of ―Khenty Imntyw‖ remained the most 

fluent one in guiding the deceased in the netherworld as he is aware by the secret desert roads.
1
 

  

                                                 
1
، رطبنخ دكتٕراح غيز يُؼٕرح، كهيخ الآثبر، انمبْزح، الإلهيى انثبيٍ عشش يٍ ألبنيى يصش انعهيب "عُخٗ"يصطفٗ عشيٗ يسًذ،                         

                                                                                                                          96 - 94، ؽ. ؽ. 2010
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Fig. 61  

Sarcophagus (No. 11) of Maghagha – Ashmonien on which Anubis is linked with the title 

Khenty Imntyw   

After,  

، رطبنخ دكتٕراح غيز يُؼٕرح، كهيخ الآثبر، انمبْزح، الإلهيى انثبيٍ عشش يٍ ألبنيى يصش انعهيب "عُخٗ"يصطفٗ عشيٗ يسًذ، 

  94، ؽ. 2010
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2.7.5. The God  AS  
 

 

            The names of the god Ash varied according to the chronology of time however:   

 

- The most famous name was:  and   AS. 1 

- During the reign of (Pr ib .sn), Second Dynasty:    SA. 2 
- By the Fifth Dynasty, in the temple inscriptions of Sahure at Abusir the name of Ash was 

attested as (Ash, Lord of the Tehenu land)  that linked between the god Ash and the 

western territories of the Libyans. 
3
    

- by the Middle Kingdom he was mentioned in the hunting scenes of the desert such as the 

register in the tomb of ―Khety‖, no. 17 at Beni Hassan under the name  SA. 4 

- by the New kingdom reign of Ramses III, ―Ash‖ was attested as  SAw in tomb no. 6, 

Deir Reefa ريفخ ديز  modern El Shatb انؼطت southern Sohag طْٕبج. The site that once formed the 

Eleventh nome of Upper Egypt of which the capital was called  sHtp SA (the city 

that delights Sha) that Despite having Seth as the main god, its name was associated with Sha or 

Ash.
5
   

- by the late period, the name appeared on a sarcophagus (of an unknown source) preserved in 

Brighton museum, London as: 

 AS aA Hrw (Ash with the numerous faces). 
6
   

 

 

Function  
 

I – Ash was represented on the wine seals in the archaic period that is why he was associated 

with the royal gardens, fields, trees and fruits.  

II – in the beginning of the dynastic period, he was the protective god of the king depicted 

usually on the façade of the Royal palace (srx). 

III – God of olive trees in connection with the Tehenu land since the Fifth Dynasty.  

IV – God of death according to the inscriptions of the temple of Pepy II, Sixth Dynasty.  

V – God of the western desert which is the main interest of our study, in this aspect he was 

depicted in the form of the sacred animal of Seth.  

                                                 
1
  Wb, I, 20  (21) 

2
  Scharff, A. ―Vorgeschichtliches zur Libyerfrage‖,  ZÄS, 61, 1926, p. 24  

3
  Borchadt, L. Das Grabdenkmal Des Königs Sa Hu Re, II, Leipzig, 1911, pl. 1, p. 74  

4
  Newberry, E. Beni Hassan, II, London, 1894, pl. XIII  

5
  Griffith, T. The Inscriptions of Siut 1 and Der Rifeh, London, 1889, pl. 18; Gauthier, H. Op Cit., V, p. 91    

6
  Shorter, A. ―A Possible late representation of the god Ash‖, in JEA, 11, 1925, p. 78  
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This function was apparent in the title accompanying (Ash) in the funerary temple of the Fifth 

Dynasty king (Sahure)  (AS nb tHnw) with the determinative  of the land and not 

the people  referring to the western desert or the western parts of the Egyptian territories. 
1
  

VI – by the New Kingdom, his function was changed to be the god of storms and his voice is the 

thunder.  

VII – by the late period, Ash became a protective god against evil powers. 
2
       

 

 

Iconography  
 

 

I – Hawk   
 

            Since the very beginning of the Dynastic Period, Ash was usually represented in the form 

of a hawk or hawk – headed human being.  

He was represented as hawk - headed human being on a wine seal from Beit Khallaf discovered 

in a tomb dated back to the Third Dynasty holding in one hand the scepter (wAs) and in the other 

hand the sign (anx) accompanied with the phrase ( ) di anx wAs Dd, ―May he will be given 

life, power and stability‖. 
3
 

 

 

 

 

 

                                                        Fig. 62   

                                                            Ash as a hawk – headed human being 

                                                     After,  

                                                                    Garstang, J. Mahasna and Bet Khallaf, London,     

                                   1989,  pl. IX  

 

 

 

 

 

 

 

 

 

 

                                                 
1
 Newberry, P. E. ―The Pig and the cult animal of Seth‖, In JEA, 14, 1928, p. 220  

2
 ػٕيكبر طلايخ، يلازظبد عهٗ انًعجٕد آع ٔيزكشِ فٗ انذيبَخ انًصز٘ انمذيًخ، انًإتًز انخبيض ندًعيخ الأثزييٍ                                  

                                                                                                262 – 261، ؽ. ؽ.   2002انعزة، انُذٔح انعهًيخ انزاثعخ، انمبْزح،  
3
  Garstang, J. Mahasna and Bet Khallaf, London, 1989, p. 22, pl. IX 
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II – CANINE FORM OF SETH  
 

            One of the oldest representations for Ash on a wine seal dated back to the reign of (Pr ib 
.sn), from Abydos depicts Ash with the head of Seth (Canine form) and a human body. 

1
  

 

 

 

Fig. 63   

                                                            The Seth – headed form of Ash (Abydos – Second 

Dynasty) 

After,  

                                                             Petrie, F. The Royal Tombs of Earliest Dynasties, II,   

                                                             London, 1901, pl. XXII, nr. 179 

 

 

 

            He appeared as well on a label dated back to the reign of king Djoser (Third Dynasty – 

Old Kingdom) here, he is represented in canine – headed human form wearing the white crown 

of Upper Egypt, holding a scepter with one hand and the sign (Anx) with the other hand.   

            The name of the king is written in the (srx) accompanied with the phrase ( ) di anx 
wAs Dd, ―May he will be given life, power and stability‖. That refers most probably to the role of 

(Ash) in helping the Egyptian kings of the early periods in stabilizing their position. 
2
    

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 64  

Canine – headed human form of Ash (Third Dynasty) 

After, 

Newberry, P. E. ―The Pig and the cult animal of 

Seth‖, In JEA, 14, 1928, fig. 8 

                                                 
1
  Kahl, J. Das System der Ägyptischen Hieroglyphenschrift in der 0 – 3 Dynastis Gof 29, 1994, No. 510, 613  

2
انمذيى يٍ انُبحيت الإلخصبديت ٔ انسيبسيت ٔ انذيُيت حخٗ َٓبيت  انصحبسٖ انًصشيت ٔ أثشْب عهٗ انحيبة ٔ انًجخًع انًصشٖيزسٔق انظيذ أيبٌ،  

                                247، ؽ. 2008، رطبنخ دكتٕراح غيز يُؼٕرح، كهيخ الآثبر، خبيعخ انمبْزح، عصش انذٔنت انحذيثت: دساست أثشيت حضبسيت
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III – FULL HUMAN FORM  
 

            A label dated back to the reign of (Pr ib .sn and Khasekhemwy) from Abydos depicts 

―Ash‖ in a full human form wearing the white crown and holding a scepter with one hand and 

the sign (Anx) with the other hand. 
1
  

 

                                              Fig. 65   

                                                                           Ash in a full human form (Second Dynasty)  

                                                                            After, Petrie, F. Op Cit, pl. XXII, nr. 178  

 

 

            A label dated to the reign of (Khasekhemwy – Second Dynasty) from Abydos represents 

Ash in a full human form crowned by a feather with his partially destroyed name and the 

remaining parts of a vulture’s leg. 
2
  

 

 

 

 

 

 

 

 

Fig. 66  

Ash on a label from Abydos in a full human form  

After, Petrie, F. Op Cit,  pl. XXII, nr. 199 

  

                                                 
1
                                                                                                                              251،  ؽ. يشجع سببك، ػٕيكبر طلايخ  

2
  Petrie, W. The Royal Tombs of the Earliest Dynasties, II, London, 1901, pl. XXII, nr. 179, pl. XXIII, nr. 199 
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IV – MIXED FORM OF ASH   

 
           A unique form depicted on a sarcophagus that dates back to the Twenty – Sixth Dynasty 

of unknown source preserved in Brighton Museum with a human body and an unusual head 

composed of three heads (Lioness – vulture – serpent crowned with the white crown of Upper 

Egypt), holding with his right hand the sacred uraeus with her head downwards and in his left 

hand the sign (anx) of life. 
1
   

 

 

 

 

 

 

Fig. 67  

The god Ash 

After, 

                                Shorter, A. ―A Possible late representation of the god Ash‖, 

in JEA, 11, 1925,   p. 78, pl. 9 

 

 

 

            Concluding, it can be assumed that Ash was the patron deity of the western desert 

however, some scholars argued that he was a foreign god or that he came from the edge of the 

western desert 
2
 and some others stated that he was Libyan and that he was a form of Seth with 

whom he was associated in most of his representations. 
3
   

            The cult of Ash appeared in the western oases. Besides, he was the protective god of the 

tribes passing by the western desert routes so he had a close relationship with the western parts 

of the Egyptian territories in addition to his being a god of death and afterlife that is why he is 

considered one of the important gods and goddesses of the west.     

                                                 
1
  Shorter, A. Ibid, p. 78, pl. 9;  

                                                                      30، ػكم.  234، ؽ. يشجع سببكيبرٔطلاف تؼيزَٗ، 
2
  Otto, E. ―Asch‖, in LÄ, I, 1975, col. 460  

3
  Te Velde, H. ―Seth‖, in LÄ, V, 1984, col. 909    
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2.7.6. The Goddess  Mrt sgr 

Her name means ―The one who loves silence‖ 

            She was the protective goddess of the city of the dead at Thebes 
1
 and she was 

worshipped by the people of Deir El Madineh (The workmen village of the Theban necropolis) 

from the Eighteenth to the Twentieth Dynasty as a local deity due to the calm attitude of serpents 

living between rocks where the people lived and worked safely and without harming them in 

addition to having a protective power to heal the workmen from some diseases so they honored 

her. 
2
   

She was entitled as:   Mrt sgr Hnwt imntt nfr  

Mrt Sgr the lady of the beautiful west. That could highlight her association with the west.    

Moreover, she bore the title   tA dnht wrt nt(y) imntt 
wAst (The great height which is in the western Thebes).  

            Meret Segr was associated with Hathor on the stela of the servant (Paser) preserved in the 

Egyptian Museum (JE. 72018), this association was indicated by the accompanying texts. That 

could explain why Meret Seger appeared in some scenes with the horns of Hathor as both of the 

two goddesses were goddesses of the west and the necropolis. 
3
  

 

                                                               Fig. 68 

                                                                                        Meret Seger as a cobra – headed woman  

                                                                                     before Hathor on the stela of Paser (JE.) 

                                                                                          After, Corteggiani, J.Op Cit, p. 323  

                                                 
1

(ديبَت يصش انمذيًت )انٕحذاَيت ٔ انخعذداريك ْٕرََٕح،                                                                            281، ؽ. 1995، انمبْزح،   
2
  Watterson, B. The Gods of Ancient Egypt, London , 1984, p. 35 ; 

For the serpents living in Egypt, they found in the hot weather of the deserts, an adequate place to live between 

rocks and under the sands however, they lived as well in the agricultural lands and they were useful as they eat the 

rats that used to harm the plants. See,  

                                                                                                           108، ؽ. 2000، انمبْزح،  2، ج.يصش انمذيًتطهيى زظٍ، 
3
ر، خبيعخ انمبْزح، ، رطبنخ يبخيظتيز غيز يُؼٕرح، كهيخ الآثبالآنٓت انًصٕسة عهٗ نٕحبث ديش انًذيُت فٗ انذٔنت انحذيثتيُٗ اثٕ انًعبطٗ انُبدٖ،   

                                                                                                                                                               210، ؽ. 1999
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The goddess was usually represented as a cobra, a woman headed cobra or a cobra headed 

woman. She was described as the mistress of the west (who likes silence), she dwelled above the 

mountains of the western Valley of the Kings.
1
   

 

 

 

 

                                                                                             

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 69  

Goddess Mrt Seger as a woman – headed serpent associated with the western mountain 

After, 

يبزخ ٔفُبدق، خبيعخ لُبح ، رطبنخ يبخيظتيز غيز يُؼٕرح، كهيخ طانصحشاء فٗ يصش انمذيًتعجذ الله يسًذ ديبة فزج، 

  187، ػكم. 415، ؽ. 2005انظٕيض، 

  

 

 

 

 

  

                                                 
1
  Bruyere, B. ―Mert Seger a’ Deir El Medineh‖, I, in MIFAO, 58, 1929, p.p. 105 ff.                                                                                          

  294 – 293ؽ. ؽ.  ،يشجع سببكعجذ الله يسًذ فزج ديبة،                                                                                            
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2.7.7. The Goddess   Ht - Hr  

            Hathor had numerous functions as she was the goddess of the sky, wife of Hor Edfou, 

goddess of love, joy and music.  

            She was usually represented as a woman crowned by the two horns flanking the sun disk 

or as a cow for her role as a goddess of maternity.  

            Hathor was associated with the west as she was described as (nbt mSrw) or mistress of the 

evening or (the west). This title indicated her cult center in the Theban western mountain.  

            She was represented in the scenes of the book of the dead as a cow coming out of the 

western mountains to welcome the dead arriving to the netherworld and as a mistress of the west 

she reveals the secrets of the west to the dead.  

 

 

sSm(y)t nb imnt  Haaw .n wsir mAA .f s Hry – tp StAw imnw  

Directions are given by the mistress of the west, Osiris is happy when he sees her, Mistress of the 

hidden secrets (Hathor). 
1
    

            The frequent representations showing the cow goddess Hathor emerging from a mountain 

side or one half of the Mountain sign as "Mistress of the Necropolis‖ is considered to be 

manifestations of the symbolic aspect of the mountain. 
2
 

 

 

 

 

 

 

 

 

 

 

Fig. 70  

Hathor as a cow is coming out of the the western mountain  

After, Chassinat, E. Catalogue general des antiquites egyptiennes du musee du caire: La 

Seconde trouvaille de Deir el Bahari, IFAO, Le Caire, 1909, p. 21, fig. 23 

                                                 
1

   CT, III, 320 d – f  
2
  Wilkinson, R. H. Reading Egyptian Art, P. 133 
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            She was associated as well with resurrection in the afterlife as the Coffin texts indicated 

her role in giving life to the dead in the west every day.  

  

   

xr sdA m Axt iAbt wrH .n sw Ht - Hr di .n .s n .f anx imnt mi Ra ra – nb    

He was fallen and felt cold in the eastern horizon, Hathor rubs him with ointment and gives him 

life in the west like ―Re‖ every day.  
1
   

  

                                                 
1
                                                                                                          288 – 287، ؽ. ؽ. يشجع سببكيسًذ عجذ انسهيى،   
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The king Tutankhamun is received by Hathor mistress of the west. 
1
 

Hathor title is written as: 

  
 Ht – Hr nbt pt Hr tpy imntt   
Hathor, mistress of the sky above the west  

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 71   

Hathor, Mistress of the west, the south wall, the burial chamber, Tomb of tutankhamun 

After,  

http://news.harvard.edu/gazette/story/2011 

 

 

  

                                                 
1
 Aly, M. I. A Guide to the funerary architecture at Giza, Saqqara and Luxor, Alexandria, 2001, p. 123  
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Detail of a frieze in the tomb of Horemheb.  

Hathor in the guise of ―Mistress of the west‖ and with the headdress symbol of Imntet, she is 

represented embracing the king in the afterlife.  

Tomb of Horemheb, Valley of the Kings, western Thebes 
1
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 72  

Hathor - Imntet embracing Horemheb – Eighteenth Dynasty   

 

After,  

Wilkinson, R. H. The Complete Gods and Goddesses of Ancient Egypt, Thames & Hudson, 

London, 2003, p. 142 

  

                                                 
1
  Wilkinson, R. H. The Complete Gods and Goddesses of Ancient Egypt, p. 142  
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The goddess Hathor is depicted in the form of Imentet, goddess of the west with her symbol on 

her head accompanying Re – Horakhty    

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig. 73   

Hathor - Imntet In the tomb of Nefertari – Valley of the queens (Nineteenth Dynasty) 

After, 

Wilkinson, R. H. Ibid, p. 145    
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2.7.8. The Goddess  Ist 

             Isis was closely associated with the west as she bore a number of titles and epithets that 

proved this relationship with the west and the western desert such as ―Mistress of the western 

desert - Necropolis‖ that was mentioned in the Coffin Texts. In addition to some titles due to the 

relationship with Osiris as a master of the west and the foremost of the westerners of which 

―Consort of the master of the west‖, ―Consort of the bull of the west‖ and ―Consort of the 

foremost of the westerners‖ so Osiris was the main reason why she was associated with  the 

west. 
1
  

             Isis was associated with (Imntt nfrt) or the beautiful west and she replaced imntt in some 

representations. By the New Kingdom she was the sun set between the arms of Nut hence, the 

west.  

In the representations she substituted imntet (the west) whereas Nephthys replaced Iabtet (the 

east).   

  

 

 

 

 

 

 

 

 

Fig. 74 

Isis and Nephthys replacing Imntet and Iabtet   

After,  

Refai, H. Op Cit, p. 93, fig. 7   

                                                 
1
  Hayes, W. C.  Scepter of Egypt, I, Harvard university press, Cambridge,1953,  p. 346  
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For the association between both Isis and Hathor as goddesses of the west:  

A text from the temple of Deir el Medinah reads:-  

 

 

 

 

 

 

 

 

 

 

 
Biqt wrt mryt imn sAt ra mry ib .f nsyt bit Ast wrt mwt nTr Ht- Hr …. Spst wrt m Xnm anxt nbt sTyt m 
imntt wAst mryt di anx Dt.  
Bikt Hmt nsyt wrt ir .. rr HqA mwt nTr ms Hr nsyt-bit Ast wrt ….Hnwt imntt Spst wsrt nbt tA-dSrt m 
iAt-DAmwt mryt di anx Dt      
 
The great falcon, beloved of Amun, the daughter of Re, beloved of his heart. The queen of the 

south and the north, Isis the great, the mother of the god, Hathor….. The honored in the 

necropolis, the mistress of the necropolis to the west of Thebes, the beloved to be given life 

forever. 

The falcon, the great royal wife who …, suckles the ruler, the mother of the god who gave birth 

to Horus. The queen of the south and the north, Isis the great……mistress of the west, the strong, 

mistress of the necropolis in the "Djamut" the beloved one, to be given life forever. 
1
   

  

 

  

                                                 
1
،               2005"، رطبنخ يبخيظتيز، كهيخ الاثبر، خبيعخ انمبْزح، يعبذ ديش انًذيُت: دساست نغٕيت ديُيتعهٗ يسًذ عجذ انززًٍ، " عجذ انززًٍ  

                                                                                                                                         44 – 43ؽ. ؽ. 
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2.8. Catalogue of Monuments associated with the notion “Imntet” 
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2.8.1. The Stele of Ankh-f-n-Khonsu  

25
th

 – 26
th

 Dynasty 

Painted wood 

Preserved in Cairo Museum    

           A painted, wooden offering stele (also known as the Stele of Revealing), discovered in 

1858 at the Mortuary Temple of Hatshepsut at El Deir El Bahary by  Mariette. 
1
 

            It was originally made for the priest of Montu (Ankh-ef-en-Khonsu) and was discovered 

near his coffin ensemble of two sarcophagi and two anthropomorphic inner coffins.  

            It dates back to circa 680/70 BCE, The period of the late Twenty - Fifth Dynasty early 

Twenty - Sixth Dynasty. Originally located in the former Bulaq Museum under the inventory 

number 666, the stele was moved around 1902 to the Egyptian Museum of Cairo (inventory 

number A 9422; Temporary Register Number 25/12/24/11), where it remains today. 

            The stele is made of wood and covered with a plaster gesso, which has been painted. It 

measures 51.5 centimeters high and 31 centimeters wide. On the front Ankh-ef-en-Khonsu is 

represented as a priest of Montu; he is presenting offerings to the falcon-headed god Re-

Horakhty, a synchronistic form of the gods Ra and Horus, who is seated on a throne. The symbol 

of the west, referring to the place of the Dead, is seen behind Re-Harakhty. Above the figures is 

a depiction of Nut, the sky goddess who stretches from horizon to horizon. Directly beneath her 

is the Winged Solar Disk, Horus of Behdet. 
2
 

 

 

 

 

 

                                                 

1
 Sheikholeslami, C. ―The burials of the priests of Montu at Deir el-Bahari in the Theban necropolis‖ In Nigel C. 

Strudwick & John H. Taylor, The Theban necropolis: Past, present and future, British Museum Press, London, 

2003, p.p. 131–137. 

2
 El-Leithy, H. "Painted Wooden Stelae From Thebes from the 21st to the 26 Dynasties," in  Goyon, J.  & Cardin, C. 

Proceedings of the Ninth International Congress of Egyptologists,  Orientalia lovaniensia analecta 150, Uitgeverij 

Peeters, Leuven, 2007. 585–594, see also Zayed, Abd el-Hamid.  "Painted Wooden Stelae in the Cairo Museum,", in 

Revue d'égyptologie 20 (1968), p.p. 149–152, Pl. 7 
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Fig. 75  

Stela of Ankh-f-n-Khonsu  

After,  

Zayed, Abd el-Hamid.  "Painted Wooden Stelae in the Cairo Museum", in Revue d'égyptologie, 

20, (1968), p.p. 149–152, Pl. 7 
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2.8.2. Chapter 110 of the Book of the Dead (Nineteenth Dynasty Papyrus of 

Anhai) 

            The falcon symbol of ―Rahorakhty‖ surmounting the sign (Imntt) represents the rising 

sun above the western mountains.  

           The falcon is crowned by the sun disc circled by a cobra. On both sides of the sun disc we 

can see the winged Horus holding the (Sn) sign for eternity under the (WDAt) eye.  Then comes 

two rekhyt people in a posture of Adoration under whom we can identify the eight gods adoring 

Rahorakhty. Then four baboons giving hail to the rising sun. The lower two registers depict Isis 

(symbolizing the west) and Nephthys (symbolizing the east) then on both sides of the western 

mountain a double identical form of the soul (bA) of Anhai. 
1
    

Because the image is associated with the adoration frequently accorded the rising sun, this 

vignette is sometimes said to represent the dawn. However, the fact that the falcon sits atop the 

imntet sign could be intended to represent the sun setting in the west. 
2
  

  

 

 

Fig. 76  

                                  The Rising sun from the western mountain  

After,  

                                                         Champdor, A. Le Livre des morts (Papyrus D’Ani, Du     

                                                    Hunefer, D’Anhai, Du British Museum), Editions Albin     

         Michel, Paris, 1963, p. 124  

  

                                                 
1
 Champdor, A. Le Livre des morts (Papyrus D’Ani, Du Hunefer, D’Anhai, Du British Museum), Editions Albin 

Michel, Paris, 1963, p. 124 
2
  Wilkinson, R. H. Reading Egyptian Art, p. 167 
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2.8.3. Chapter 17 of the Book of the Dead (Papyrus Hunefer) 

To the left we can see the symbol of the west imnt figuring the netherworld surmounted by the 

falcon that represents the rising sun. The sign   stands on the sign of the mountain  (Dw) and 

dividing the offerings composed of water and bread (food and drink) that the deceased will 

consume in the afterlife (that signifies the provision supplied for Hunefer in the afterlife).  

On both sides of the sign imnt, the deceased is represented going towards two opposite directions 

indicating that he can penetrate and go out of the nether life through resurrection. 
1
   

 

 

 

 

 

 

 

 

 

Fig. 77   

The Sign Imntt in Chapter 17, Papyrus of Hunefer 

After,  

Champdor, A. Le Livre des morts, Chapter 17, Papyrus of Hunefer.    

                                                 
1
  Champdor, A. Le Livre des morts , (Chapter 17, Papyrus of Hunefer) 
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