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1 Methodologictl CansiSemtions

This paper ia conczmed with the religions of ihe East, more precizely o §a
concerncd with the similadties and copirasts baween Zorcasirianism.
Judaism, Christianity, and lslam.

There can be ro doubt that this subfect is a very important and are the
mast difficult subject in the fields of the sociology end parative religion
today. Its importance lies in the fact that if we can put our finpers on these
points af similznccs and contrasts beiween these religons, then we will
cume to the conclusion that, cach religion in the geographical arca had
adopicd many religions and cwhural dectrines from the preceding
religions. This rmeans that the ¢lassical theolngical theories of the origin of
the-e refigions are not sufficient 10 explain these sitoilanities and contrasts;
and these theolegical theorics cannit explain the appoarance or the fise of
theae religions. Then, how can we explain Lhe asistenge of these similariiies
and these contrasts berween these religions 7 And from where each af them
wcime from 7 And Why 7 It is truc that Lhese religions, in speie of fits con-
trast in seme doctrines and its similanty in dher doctinres, came from one
Ciod 7 O ¢@n we acgept thar this similarity ¢ame from rhe eetftuial contact
hetween the peoples of this arca; and on the other hand, we can explain this
pontraet By saying that jt iy the new elemciits which gave special
churaciers-iles 10 the new religion, and which reflected the vicw of the
Fockyr oF this relizian tovwards the ol religions god his anitodes rowards
the new prohlems af his days. [n fact, there is no ane answer for this pro-
Blem. that would be umiversally avcepted ns correvt.

O the wther hand, its difficully Les [n the Fget that all the fonndzrs of
these relizions cluimed that God revealed these religions te them, Thus,
unless we have cnough documents, it is clear evidence that it is impossible
for any ~chalar to give a final statement abaut the fact that the founders of
these retimons influsneed by the old religions and cultores. Here | want 10
mentian that many theclogical atempts had been dene to speak about the
orgon oF these relighons, but most of these attemypts zimed to defend their
religions an 1o refule the oiher religions and did not give any imperianee
far jhe sumilarities and the contrasts between these religions,
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Huowever, Lo escape from all these problems, [ will not make vomparison
between Lhe Avesta and the Old pnd New Testaments and the Gur'an, but |
will dea) with (<ligion as & culture wid Rot a5 a Sacred Bouk pud a Propher.

It seemns 1o me that we cannot ypeak about similarities and contrasts unlcss
we mention the religious and cultural contacts between these religions.

2 The Rellglous sad Cultwrsl Contacts

A5 w mialicr of facl thar Zoroasirianism was not the first religion of the
Becar Eust  But the Fact is that, the Mear East exhibited & complex fabrie of
icigrons amd cultures. 1 was an arca which give Fse 1o the ancient Egyp-
pan religion and the ancent Babyloman religion, In facl, these old
religwons had lehu a great direet irnprint on 2oroastnanism. Furthermaore, as
L. H. Matls mentioned that for the hisiornical conneclion we should potice
the ptluence ol the Buddhist seripiures and the theologies of Gregk and
Rume on this ancient Persian religions!. Thus, in porsia, the Iranian,
wreek, end Indian religions lved side by side and thoi geds weig
represen ted?

it wus bl 369 when Zoroaster appeared on the seene o reform and
reshape the [ranian fold religion. Defore him, the persiany had worshipped
a wariely of gnvient Tranian gods and pracriced the “*Maoma cult"
Furpaster’s yreative 50 was the estahlishment of monotheism in gnoient
Persia by replacing these culis by worship of Ahura Mazda, the "wise lard’.
On these there pillurs, pure thought, pure words, and pure decds,
FAoroaster reated the stgtely edifice of his ethical cnde. The crecd of
Zorogsirianisin therefore, described as "'the Rebpion of the gond Life '}
Wirhin a lew centurics, Zoroasrnanism was the oflical religion of 1he Per.
sian Empire, which had developed a Mourishing culiure that embraced the
whaole arca from Turfan to Aby.sinia, from the Indus 1o the Acgean Sca;
and 0 remamncd votitl it was overthrown by the viciory of the Araby aver
the Sassanid Kingdom in 642%

However, through the conguest of Alexander and through the Roman
army, which at thal period occupied a large part of rhe Near Eaw,
Zoroastrian idcas spread through ali the Near Easi®. Also after the Exile
vf the jewish people and later through comacts with wjows of the
Dizsporas many duciriness of Zoroastrizuism inNuenced jowich thowyehd®
As we shall sce later, cedain heliefs about last things, Salvation Swan, the
anguels and the Mewianic Deliverer sterm from Zorpastrianism,
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Some writers used to deny all connection of jewa with Persia —~ especlal-
ty the religbua influepce and they belleved Lhat 'the Creed of the Stage Iran
was borrowsad trom jewish figth''. Furthermore, they wenl ca [ar gs o
suggest that the Zerpasirlacism was a copy of judaism and Zoroaster was
as to his origio & jew’.

In fec this theory had been denled by many scholars. According to Man
Muller that-when the jews, who were carried away, es ¢aptives to Babylon,
were in vonstant coniact with lramans. They borrowed from the
Zorgasinian Faith various doctrines, such as the belief in the immortality of
the soul, the resurrection of the body egnd future reward and punishment.
These dovirines were entircdy absent from the oldest phase of religion
among the jews® Moreover, some schelars emphasized that "*Psalms and
propheis, the Book of Job, and the Mew Testament, all writien afer the
jews had becone acquainted with Persian traditions”®, This vew went far
and vonsidered that the book of Job has some appearance of heing a

trams:zhan, or adapiauon from 8 Persian, or Assyrian rext!®.

L.H. Mills Also draws attention in his acticle on ' Zoroagier and Bible' to
how extent that the religion of the mazad gave point and body to many
louse comceptions amung the jewish religious teachers. and inrroduced
many ideas, which were entirely new especially the docirine thel 'virtue ia
ehiefiy its own reward and vige its own punishment” !, Also Mills asserted
thut the Avesta in no sense depends upon the jewish Grecks. But an the
conirury, it was Philo who was in debted to it'2, As we shall sce later, that
Phile has great influence upen Chnstianity, especially on the docirine of
“logos”’, and some of the Mushm thinkers,

Christianity kad in enmmon with 1he cutt of Zaroastrianism and judaism
the idea thai man could “get Aight with God'""? There was a Saviour God
who hud hecome a mau to ieach mankind a way of life, who had died who
had been resusrrecied, and through whom those whe had faith would save.

It haied e said that *' Christ Buill up his teaching upon the foundation
al pidoism and it was as a sect of judaism that Christanity first
cnwrpcd“” However. this reflect to us the influence ol Christiarity by
judasm, which hy its turn influenced by Zoroastrignism.



From judiaism Christianity adopted the idea of the fatherhood of God
and the broiherheod of man, and the idea af later Saviours who would
help mankind. From Greck came many philosophical ideas "“the word:"”
the '"‘iogos,” Lhe "Godhead'. In facl, the Hetlenistic influence on
Judaism reached ity height at Alexandria in the wrltings at the jewish
phitosophers, Philo who irled to eynthesize Greek and Jewish thoughi by
identifying the wisdom of jewish theoiogy with the “'logos™ of Grek
philosophy'®. As a matter of fact, Philo’s doctrine of “fogos™ is vombina-
tion of the platonic idens and stoic wniversal causality. As a lact, Philo’s
"iogos'" had direct influence upon the early Chrislian Father. Bul the
quesiion whether Si. Paul gnd the author of the Fourth Gospe! had read
‘Philo, this question has not been deicded’®, Also Persian religions left
their marks on Christianity through Mithraisrn,” and Gnasticism, '8
especizlly in the problem of salvatian and the problem of the source of evil
in our Waorld,

The third and latest comer 9 the chain of the Near East religions is
lslam. The prophet Muhammad made it clear that the refigion had
preached was the same religion God willed for Abraham, Moses, ang jesus.
However, it has been eaid that Mohammad based his religion on the
biblical revelation and tradition. From judaism, it has been said, the pro-
phei took the monothestic eongept of God. Jewish influence in Yman and
Medina had beconsiderable since ancient times. During that period the
prephel acquired 8. number af ritualisiic eoncepts from them; and much
narrative marerial from the Bible had come to Mohammad by oral trad:-
tion'. The same thing with Christianity, especially the Nestorians sets,
wilh which Muhammad became acquainted on caravan journeys>™. As we
men{ianed that Mohammed answered these claims by emphasieing thai he
did not bring a new religion but:# is the religion af Abraham, Muses, and
jesus, nnd he' considered himself to be perfecting the work of tiese pro-
phers.

Huowevcer, lor our subject here, | will leave the problem vr origin and 'will
give importani to the religious culteral cuntaeis, Defore the advent of
Islam, sone places-in the Near East were puled fur Hellenig cueltere, such
we juncdeshamn” in Persia, "Harran™ in Myesopotamia, and Aféxandria
in Lgypl. [ was from these places that hellenic culture passed tu Lhe
Easiern people®! Afier the rise of Islam and its spread throughout the
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Mear Fasi. 1slam as a religivin and culture faced nel only the other religions
bus aka the Hellenistie influences, Herween juddiaism and Islam, in tha
penind, there were many pefemical prohlems, Tsiam emphasized thin rhe
ald revealvd religous had been superseded by later revelations. lslamniv
palemig choned thag the lext of the Rible had been falssfied ot laer time
The Mushinm theologians advanced the gygument that the Talmudic idea ol
Guod was anthiopomorphic.  On the ather hund, jewish theology had 1o
refure the ¢laim thif the revelation given to lsrer! haed been abrogaied by
Chastianty and Islam. Maoregver, they vonsidered Muhammad a false
prnphn:l". Islamic theotogy saught to bring pronfs for the divine origin ol
[<am and jewish theotogians replicd in kind.

In ihe day of Abaasid Caliphs, Islam had contcied with Christianicy
and Chnistian leachers were welcomed al the Muslim courts at Bagdad.
During fhis contacl, the problem of the Qur'an as revelation of the waord
of God is cterua] or created, was arose by the influence of the Christian
doctring of “'logos”. The discussipmy between Muslitns and Christiane
were inflienced by the Philo’s docteine of the “logos’” wisd the Neaplatonie
theory of “emanation”’ . As opposed e the Christian Trinily, the Mushaa
theolugians were consisient defenders of the doctrine of the Divine Unity.

The same thing had happened after the conguest of the Sassanted einpire
Ly the Arabs and the establishment of Lslani in Persia, the Persian coligion
ond s dualiviie congeption and the Gnostwe systems eontinued & vigorms
sirugele with Tslam®. These religions, although Muslimes wreated them Irke
Jews and Christians, ““the people to whom a Dook has been given,”' sur
vived vnly in cowventieles, secret, underground gatherings, And wairally
1iese secrel religions sufvived in 2 subtle fashion in the sufi and Sh‘ave
literatures, espevially their dbetrines thal God s a *'Lighe™" and the
Messizh ""al Mahdi'* and his Second Advent. Thus, there is no doubl that
lslam contacted with Zorcastrianism, Judaising and Christianity, and of
course, Lhe exchange of idca had been done during this vontacts.

Thus, it is clear that in this geographical area, many religious and
cultural contacts had happened, and nawrally, the exchange of ideas had
happened in two ways, Dircctly by the contact during the exile ar inva-
sions or the (heological discussions. Indirectly by Greck philosophy,
Gnostie systems, Lhe secret movements, the acceptance of the new Faith by
those movemenis only lo destroy it. Finally, I like to end this point by this




grofation “Through Christianity, Israel had sicpped oulside s own
buuindaries ind had arrned among the Greeks In the same way. one might
deserthe Isbamn as the oo which judasm took when, sicpping outside
WaelF onve mony. 1t bruke i the Arab world”™™" . And we ulready men
voned that through judaism, Zorosstrianism had stepped carside s won
boundaries and had arrived ameong Christians and Muslims,

1, Similaritis and conirasts heiween the refipions of the ewsi ;

We can say that, although Zoroasirianism and the Semibie tehiginns,
judaism, Christianity and I<lum, kave many features in comman, they dif-
lered furdamentally in same doctrines. Let es then see Lhe similaries and
vontrasis between those relipons negarding 1hesc conveptinns

& The Conceplion of God

Mo doubt thet, lundamemal to any relion, is its coneeplion of the
divine. For the peoples and religions of the Near East, we ¢an say that, all
the aspevis of life : religious, social, cullural, are rooted in their
witderstanding ot their conception of God.

Generally speaking, the religions of the Near East icach (hal therg 15 vne
God wha 15 10 be thought of as persanal, and whose laws men musi obey
Although the religions uf the Mear East have many features in commaon,
ba i their conceplion ol ils nature they differ much. Let us then see whal
ave the simmilarities and contrasis in their conception of the divine

In fa. the religivny which Foroasier taught was a unigue ethwal
wonotheism.  As we mennoned that before Zoroaster, the Persians had
wurshiped a variety of ancient Iranian gods. Zoroaster replaced these culis
hy worship of Ahura Mazrda, From the ancient religion, Zoroaster 100k
the name of Mazda, which means *the wise” or the ""full of light;"" and to
that name he prefixed (he adjecrive Ahura, which means Lord, making the
combined word, Ahura Mazda, the Wise Lord, the Creglor - Governwr of

Lthe Univcrs:'.

Ahura Mazda 1s, o Zoroaster, supréwe, and thercfore, He is one.
**There can be but one greatest of the gods who made the others, with this
earth and yon Heaven, whe made man, and amenity for. him>*. But ac-
cording 1o Mills, He is a moral Ged, His supremacy is limiled by His own



characrer fur He js ner logleally responsible for the exisience of svil. In
other words, there were a1 the beginning of the world two spinits, the good
spirit Ohrmavil and the spirit of evil or Ahriman. "'Between them the wise
vhosg the pond, not 50 the fosls, And when ther spirits met, they
estalished in the beginning lile and the ahsenee of life that the end 1he evil
shauld weel with the wars! existence, bui The just with the Best Mind®",

Thius, we can suy that this kind of dualist sysiem is spiritual or ethical,
and ol a metaphysical ¢oe; thal ix te say, it is 8 duslism of (two rivel
spirgtual 1d morzl forces, good and evil, light or dark ness, okpnasd and
Ahriman; but the clissic problem of speril sud marter dogy no esaentially
enter isto the yuestion at alf*

However, Forouaster hinse |l sovled this problem by making the sapreme
Cond Ciod at lzst completely victonows, all evil being climinal in thg
Pl ae-toraisma. This i what Zoreaster meanr by Sopocne Gald " He
was one in aduration as well as in defininon, sapreme beoaee His
‘poodness’ muakey Him great, His uniy being that of His truth,
Benew olewer, Anthorniny, and sacred I".rTETHj"”.

Also, Zopvaster lunghi that by che will oF the one Suprenie Lo, Masda,
ail thmgs come into heiag. ""'Whao is by generation the Father of Reghl at
the first 7 Wiio determined the path of Sun and stars 7 Who s it hy whom
the nunon wates and wanes again 7 Who upheld the earth beneath and the
firstacnent from falling 7 Whe made the water ani the plants 7 Whao yohcd
swifingss to o winds and clonds F . Wh artist made light and darhness,
sdecp and waking ? Who made worning, noon and nigle, that eall the
undsrsisnding man 1o his duly 7 ... L sirive te recognize by these things
thee, 0 Mazda, erator of all things through 1he holy 1piril". 1o Fagt wie weikl
fwcd 1 - asme conveption of Gl in the religions of the Near Last.

Foroaster bud spoken of the Attributes of Giod in & haif personal w.lyT
Aozt hoag ahent bing siv angelic beises who i be cegacded as his vasiouns
ssprets o fueetivns These are *Yohn Manah, Good Mind; Asha
Valewea, Bightvonosngss ar Truth; Khshatra Yairy, the Realm of Diviee
will, Speatac Armgaita, Humibidy or - Piety: Huarooseral, e fection;
Yworetel Doesdabiy. Ao, &hora Masen was sopporied fne M,
Il wiher gads, But he s ooty one of vere many®  Ahic Masds ol
Bas pots wrngs; Fledeboed Boosed 1 m bwealy differvnt isomes, sech s,
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] omer'; strempg “oeoe',  Uperfegt Holiness,'  “Understanding:”

Chiewbedes. U Most Tiencficent, ™ "A!J‘-Seeing;g” and =p on.

B otay be ool that jiodaism can be defined as the discovery of one Gaod,
who wer i aaneze and the soeiad and hisrooval provess. Hul us 8 maner of
frel, ke emly Hebrows were simdlar inoevery respeut 1o their neighbers.
Thev Beliesed 1 the same supernatural beings, in holy trees, holy wells,
Loy sloes, amd otlwer fetishes'™. Also, the Ol Tewament gowains
refeicnees Lo gols ather (han Yahweh, or jatnveh''. Bulin fact, ait these
o epaet the Familiar ohin that the basie contribution of juckaizm v the
teligiones taouglit oF ancient Wear East was muonadheism. Althouth the rext
s 1t therg aee olher guds thar Yalmeh, ver the teats show that ehese
st gonle dirrered teoan ¥aloael 9 two pespeges o FiesL thoy owed 1heir
nein o b Seeosial, unlike ¥ohweh, they were mortal, These differyigs
wre sultewent o pdace Yalwehin a category that difers ao kid From rue

-]
irf wicher [‘Uihl'.

b Yol or 'l bvon, o Shaddai,” Adon, Da "all Stelck.”. Eleti,
eane T by reganded wot only as national god, b akvo as the one and oaly
Guod of the Universe. Yahweh is a God of righteonsness whose loveng
kisdiess is froom everiasung to everlasting and whose render mescies are
over all his warks''. Tn Fact, (his belief chat yehweh's aelions are guided by
e will i baing righteousness, i< very marked in jewisl conception of Gind,
As wy shall explain lster, Yahweh is the guide of history, The readition
speaks freguently of Him as the God of the Patriarehs, of the Exodus, and
of Simia: that i~ of vhe parr; or i 1emus of His Kingdom to came, of the
futuze. in s, as (he God of (he cosmic and the human adventuire!®, I is
elear Liere, thot there is a nationabistic rewdency of which could connect
with Yahweh vnly the idea of 1the expectation of sghvatian Tor His chosen

p-uuple”.

Resides [rom this spiritual conception of God, we can alse say that the
authropoamorphisn is very clear in the Ol Testnent. The garly jews nu-
diited the eliimarte reality as a person “*walking in the Garden ol Eden. ..
He vennes 1o Abrahany in the shape of man and speaks 1o him . we zlio
hear of & diveel meeting between God and Mases, God is reproseniog as
haing vyes, ears, hends, Teers,  Atse the Lagr tho man was eredaied in
Gond's imiage presupposes That 1o some eatent, God is thought of as heing
hurean in .hhu]'lrm.
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According to L.H. Mills, all theseideas which we can fud in the Old
Testament 2hout Yahweh, such as : He is surrounded by spinits, angels and
amony them there is also the spirit of levil, He is one; He is transeendant,
He is a jeulous God; He is a Holy, Heis a living and an eiernal Being: He
the Creator, and He is the Saviour, are the same atiributes of Ahurda Maz-
da. barthermare, he ¢lavmead that ¥Yahweh Elohin s anether nanw for
Ahurp Musda,

It has buen said that Chrstao Faich 1s faich in Chirest; *ivis Faith by Gl
as knawn in Chria"' ™ In the wards of St. paul "Ond was koown to hin
the Father of our Lord jesus Christ .. God was in Chrisl reconciling the
world unew himself... God comniendeth his love taowards us, whii»‘:' W wene
vet sinnigrs, Christ died fnr us"", Alse the coneeplion of God, has a
relanon with the Chrstian idea of fose, of the Cross, and Christ. “The
glory of Crod had been seent in the face of jesus Christ. Ged is a jesus was
The holy love of the Cross is the holy love of God™¥. [n St. Jokp's
writings, we find the same conception of God. “*Nrn man has seen God a1
any oime. Yo God may now be known. The onls-begatten Sun, has shown
us what He is, we know Ciod’s glory in the glory of the Son. .. because of
the same, we can be sure that Gad is lowe' 2" Briefly, the wriiers of the
MNew Testameni Helicved that in Christ vhey kaew CGod o be a God of love
and Grave; it was throngh the Son that they kiew the Farler . Chinse s 1w
wvage, the porrsit of the invisible God, T sec Hime 1 0 see the
Fathe 7

In Fawt, we can say, we cga net find in Christizoity & conceprion of Gad,
but whay we can find 5 a Faich, in other words, God in € bristianity is nol
valy 2 person wha has given to men commands, bt the conception of Cicod
is the fuith that Me has revealed Himself in jesus Christ, and in Him we
may know the character oF God.

Hueover, during the hirst three contupes, Chyistian thopght was in-
flucriced by philosephy of Philo  According to him, God made the world
a: an expression of hiy poodness to His ereatinn, but berween God and the
world, the uniting lnks are a gronp of divinie puwers. The highest of these
divine power iy the “logos'?). Ta him, the “logos” was the divine
mediater of creation and revelatlon.  Philo considered the “iogos'” i his
relation to God's first of all Wisdom™ . God tirgueh the logoy vreated the
Ideal man of whom wctuzl mun is & poor cupy'?’. The "logus’ siands
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beiween Ood gnd man partaking of both naturey. Finally, the Yogos™,
avcording 1a Philo, “is the Mediater, the Heavenly Man who represents in
The eyes thaeyes of God the whole Tamnily vpon earih"28

As a maiter of faet, the Phi'us “logos™ has direct infliugnee upony the
church, especially upon St Pad gad St Joim. Accordiug to St jobn,
befare Christ was born, "theie was & prexsient Chnst; wn ideal Chast, an
idea of Christ” ¥, This idea ol e existence of Chnst is called by 5L Pavl,
Wisdom or Spirit, or somelnuey described in the biograghy of jesus by the
term lngos or Word, The idea is very clear in the opening verse in the
Gospel of St. Jahn, "In the beginning was the Word, and the Word was
with God, and the Word was Gad''?. Thus, like the Ulogas' of phils,
which became immanent in the creaied world, the 'logos" ot jubn became
incarnatd in the birth of christ®.

How ever, what §s imporiant ro us here is 1he dovirine of Trinity. God a9
the wltimute divine reality exisis or can he couceived in three persans
Father, Sun and Huly Spirit.  In ather words, the Chnstian eonceprion of
Godis : "Cae God, the Father-God, the Son-Gud, the Holy Spirit God''™.
Qod the Father is the supreme Being in the universe, the just judpe and the
gravious Father of man. God the Son is the redecrning Chinist in whom the
diving love for man becomey incarnated. Qod the Holy Spirit is Chnst as
camtinuing (o live in the hcan of ¢ach Christian and alse within the
followship afihe church.

Mills declares thal we can find a similaniry between the Christian Tehcty
and the Trinity of Zoroastrianism®! Acvcording ro Guillemin, Abura
Maz:da ia “the Father' . "‘the holy spiril proceeds from the Father as a
San. 1fihe Father and this Son are regarded us one, then a tnnity emerges,
composed af the wise lord, justice, and God Thought'**2

Islam, like the monothelstlc religions, stresses on the coneeption of one
Qod the creatar, of resurection end Judgement, and revelation. Although
1slam accepted many ldens about the conception of God from Judalsm and
Christianity, but as we shall see, tslam differed with them (n many aspects.

There is no doubt (hat the cornerstone of [slamic belief 19 *La Dab Ala
Allak®. There s no god but Allah. Allzh here meams *the God'' oot &
Ood", [or according to Islam, there is anly one, The God. In fact, oneness
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is ik key-noie 1o the conception ef the diving Being m Bl 1t denies the
pluialis of Godhead and participaiion of 4oy being in the affues of the
world, According 1o Ishao, unless a man belic os o the oneness ol Allah,
e caneal be s Mucim. This doctnng of Divine unity is 2 sanding predes
cesnnsl pelytheism, dualism atheism aod idotitry aod if generally means
Ihat Gud is one in His person (A4 gie in His attribuies (SH#D and one in
his works (af &

Alsg, God in Islam is one 2nd uieerly tranteedan, he is never been a
Father, and no one can be his son, ""The jews ¢z!l ‘U Zair a son o} Ged,
and the Christians ¢l Christ the Son of God, That is 4 sayiny fiom their
muuth. .. Yel they were commanded 1o worship but one God; there 1
pid B Heo 3, Agains Christianity, Ilam reicered the dowinne of Trns-
iy "Thes do blaspheme whe say God is Christ, the Son of Muary... 7' They
din Blasplwme whn sav Ciod is one of three in Trinity @ ler there i3 po god
ereepl (Mg Gad'™' . Al arainst jewish gnd Christizit's anrhropomnr
eisnn Tstumy copelaesizes that “Say @ He is God, The Ong Oniy; God the
elv-nal, abselule; He Fepothen nol, nor is He begoiren, anl there i~ pone

T

Lt note Him

[seamn b ompdseees on the piversal viseeptiom ol s pnd 'h.n.‘i'rdlll_l;! 10y
Flaar, oM the peaple ot the wordd are the crearion of cne reatar, who
tabes coual care all all and who has crecied tkein ahke Hie s the Hahh
iV Alarin, She Jord of oY pations', and the creror o o'l the word.. He
i the Lond ai gl the lond of the heavens and 1he carth, *hie bed of the vasi
a-d ke west s the lord ot the Mustims and nan Muslins'

tood in Ishon possesses taw attmboses aid wots oF “High God'™ Hy s the
all mighty, jadee of the woiverse and master of 1he Day of judgatent. He
knaw s, sces, and hears everything, visihle and tnvisifile. He is the creatarof
heaven and earth. The warld and el thal is in f came into exislence when
he uitered his creative word « Bee. In relativn 10 both rature and men, He
is almighty witl, the Lord and controller af all that happens. There 15 nw
naturel Jaw exvept so far as God has imposed ordenly ways wpon the
pheaoinena in the world?.

Thie mast impoertant elements in Istam’s conception af God is tha " God

ts depted mol only as the sole God, bt z= the Sole Reality™ " **1he East
end West 15 God's, therelore, whichever way you lum there = the lece ot
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Gad™ . Matter, time, space. all the laws of nature, the muvement of the
staark, the risc and fall of rations, 10 @)l these we can realize the writy of
purpose and thereore thy unay of the onginator

Acveording o Muduns, Allab has Niaciy-Kine Beavotul or excelleni
name; mare fhan sgreray of Wiese e found in the Qur'au, and rthe rest are
derived from che passapes o il These numes estyiy God's power,
knowledee, justive. and mcrey

Birt, acvording 10 Sulis, God s the on'y Reatlity, He is por the high Gud,
but they lovked to Hin s the God of levg, and they boped of Union wiih
Himy and For that we hear ol Hallwg efter ke reached enity with the Realicy
dedlares -1 gy He whomn 1ove, and Whom | loves |- Wo are Lwae spivils
dwelling in one budy™*1. Also jala al - Din al - Rnend wrices 7.

**¥e wha in search of Gad, of Gad, Dursue,
Ye need nat scareh, for Gad is yon, is you''*2,

Or apain :

“In the world of Divine Linity is no reom for Naunber,

Bur nunber nocossurily exisis in the werld of Five and bour,
You may count a hundred thousand swoct apples in your
hands;

0 you wish 1o make anc, vru<h then all fopether™!

3 Ruevelatlon and [Distory

As we mentionsd that God in these fosr relip s is coneived as personal
ind active. He created the warld and he will dovroy it one duy. However,
accrding to judaism, and cheistinnity, history i 8 creation of God. God
had manifested himsetf to humaniyy cither in histarical events o= in
judaism, or in human shape, pamely, jesus Christ. On the other hand,
Zoroaster and Mohammad are in no seuse regarded as munifestationy of -
God. God in Zoroastrians and Islam, had revealed hiv will and his divine
words in shupe of Divins books. However, let us see how each of these
religion understands the concepuon of revelation end history.

In the Qathay Zoroaster is depicied as the prophet af Ahura mazda, the
suprems CGod, and as such he summened 1nen to obey *'the Uuth end to
shun the lie.”"! Zoroaster spoke of himiself as sthe friend end prasler of



mazdali?, and claimed 1o be & deliver in the sense tha he and those who
obeyed his teachings were hasieners of tha time when Goda witl would
triumgh and Hix kingdom cone.

Accarding 10 Zorogsiriansm, Qrsd had revealed himsel (e Zoroaster and
commissioned him te be his prophet!. The Gathas again and again sel
forth his claim that he had been called Lo his prophetic mission by Ahura
mazda himsell, and thet religlon he tought was the fngl and perizel
rch’giun’. In fact, Zuroascr wished o be the messenger of Guod 0 2l
mankind.

As we mentionmd, Ahura Mazda was conceived us the Lord of creulion
and univeise; He was the Worker, through whom everything comes into
tife and exist. It is He who decides victory beiween the rival hoses of good
and evil. Everything camnes from Him and through Him, the Lard ol all®,
Mareaver, He ix the one who will be the final judge and redecner of
history .

In fact, the meaning of history In Zorgastriznism lies fn the history of the
conifMict betwesn the forces of good and the foirces of evil, Therefore, the
Gathas refers to *a peried when the presenl evele ol (he world will he
completed, the process of creaiion will cease, and the cvolution of the
wniverse will have rezched its destined goai™', In other words, the history
will come L its final pozl as contemplated ail ordained by Ahura Manda
at the dawn of crezrion, As we will discusy later, Zaraastria nism claimed
that in the end of history the last of the saviours will avise. *'he will con-
summiale the work of purifying and regenerating the worid and completely
removing cvery trace of the evil work of Angro Aainyu™®. Thus, what
Zoroaster would like to say here i3 thal, '*in the cndless chain of Bound!ess
Time, human beings can contributed their share tawards the extablishment
of the kingdom of Righreousness of carth”'? That is to say, in the end of
history, the final curtain will be drawn on the conflict between good and
evil, and there, the ultimate tdumph of good aver evil will be sccured, the
kingdom af Righteowsnesy will be esrablished, and men will eqler into the
everlasiing Joy of Ahura Marda!!

An g matler of facl, one of the moyi characteristic elemetita of the Ofd

Testament teaching concering God iy the grea! stresy laid on God's ac-
tivityh in history. According 10 judalym, God who delivered the people a1

g 3



a certain puint in its history and xdopted them ps his cown people. In a
watd, he is the God of the miracle, of hiviory and of the cavenant'>.

Acconding 1a jewish fuih, Turenl denves ire hnowledee of Ged tram B
adisityh in history on Bohat of Lis peeple, pasocaburdy i Eeypr aod i
desert, B Tcl this fock i daed intervencd in Ristory was conpghiassed by
the jewish prophats,  As vhey roponial i hisiory by his activity for the
good of His people, God lis rescaled Himselr as vie living Goud who i,
P-ur ho His pruplu'". Th:esghour the cotrse of Listory, Xahweh inteivcise
al critical montents, “He tolfews bis people, saving as well a. polond
thoin, and He vontrols their destiny,  The whele life < the paopie passes
under His eves in times of disaster and prospeaty; both are sizn- of His 2o
vy

RMurcover, the jews had set their hopes on the dovinne of ksgdom of
Coud which will be the final acts of rovelaticn of Gad un hwinan Pristasryt

Thus, Ood aceuiding ta judaism, i- the God who reseals Himeolfl in
-istary or the ruler of history, mothinge, therefoie, hoppened By aociden
His Rind wav ot work in every ovenl in Edeg, the Flood, the Tower ol
Liabdd, the yours incthe wilderness- all thew e slige of His aci®is b
lruinan hislcry"'.

Howover, besides God's activigy i Lisiony, o Judaism thae s gl
disect re!tionshiip berween God and e through prophocy. s Fand
tuwuetont the history of Iviact ond s the wost ehaacicr o clener ol
the stnueiare ol'jud.-ﬂhm". Hore, God iz nol unly the Giod of histay, byt
“He s also the God who a%ows the man w hom He b called o sharz in
sctivity By His Spinit of Weid'™.

Thus God's will acvording ot juduism is shown in s dirset tevelaiion 1o
11an through prophecy, and also by his works i hiatery and nature. These
two things go haod in hand.

Christianlty, like judaism, believes that all hunaan history, past. preseret,
future, iy under God's contrel. That is to sav. God in Chrscanily 15 the
God of Histery, and that history kas meaning and pyrpose  Let us bricfly
o plain how chyistlanity explains this dociriie



According Lo Christignity, God is s revealing in his works, in his word,
and in his sen'. [0 other words, God reveals himself in narure, in history,
and i jesus Chrst. According ro Chrsitianity, all these revelation can be
vily nnderstood by Faith®®,

Avcording to Chistian thosght, in the begimmng was God. the nrgival
and witiaie power. Gosl then crearci the wirld, and later man, at cerain
are. From that poins on, evalunwn works according (0 inherent matural
lans. Afer the praduct cvalution of man. is the beginaing of what 1s called
human history®! . So, auurding to Chrasrianity, the warld is "4 time pror
cess Beimsg i s ereared aceon ding te the porpuse of God®

The perivd fresn the cartiest Fast man (o the hirth ol judaism, unde
Muoses. & calld the “'preporarion of <tage'’ ol history™ . This mcans tha
Judaism wes preparing the world for the Incaroarion. To explain this we
wav, geeerding 1o Christuunity, God revealed Hi< conumandments thiooph
tie iewash prapher in the fonns of human thoughr and in terms of the ae
taal goeditiang @f history Aceordiog 1o Chnstiantia . God through hese
st prephers seemed ey be saving 10 men ikat Me would reveal
Him 5

Thes, aegording to Cheistian theught, when jesas appenvd, God inear-
Mt g oeered, i man h:_r-.mrr". Thir 15 10 sy, Qod cottie inte iunan
biviory i e person ot jesus Chrse'” and God was e Chnsi reeane|ling
tie wori 1o Hinsel ™. Here Ged docs not teveal a heok conlaing the
tuih be wards men o believe, but he reveal Himself, According 10 the
Chrigtian thought sine Gad has always taughl nien’s loving 1espoase,
Giod demensrated cleariy His own love For moen by piving Himseli m
p2an? . Thus, when jesus appeared, God Incamale appeard in huna
kistory. Therefor:, awording to Cheistianiry, the life and teachings and
the ¢ross and resunigeuun of jesus are she fulfiliment of Giod's pramisg o
judaism and mankind. Thus for Christianity, Christ is the center of
history®®. That is to say, Christ’s life was 1o other than the life of God in
man. Af time and place ia history. God did his (vl work uf love and grace
i performed his act of redemprion®. Al these explain to us why Chris-
uaniy eniphasized that Christ is the key to the understanding of history
and s fisture and ultimate end.

The Christian view of history farm the perigd of Christ unti the end of
histary s that the process Is a gradual realization of God’s saver=ignry, or



the fulfittment of the kingdoni of Ged. That is 1o say, triumph of love sod
justice and good witl not be complete until the end of histoy. The ¢ad ol
history thus means the fulfillment of God's purpose and the final csiablis
hment of His kingdom™  In faet, the Chrsiian view thut the end of
histery- means 1he final battle belween goad and evil, 15 very closed (o thay
of Zomastiantsm. Boath belicye that im this final battle evil will be defeated
and the triumph of good will be completed, and man will enter into the
everlnsting jov af God.

As we mentioned, Qod in 1slam, like judaism and Chnstianily created
the world and He is ifs ruler and He is the controller of atl what hyppens.
Avcroding to Islam, Muhammad wars the last in a liie of prophets. and
wis the "seal of praphets," for in him God's revelation reached finalily.
Here revelation Is not Incarualion nor a historical event through which
God enturs in relation with man. But it is a huok. The Qur'an revealcd 1o
Muahmimad, is the final work of God 10 mankind. According to Islam,
this book, the Qurlan, is identical with a word of Qod which is wnilten an
“a hcavenly scroll'' the Qur'an is identical exactly with the hoavenly
weriginal, Here Islam differs from judaism and Chrslianny in emphasizing
the divine oniginal of the Qur'an.

Acvording to Islamie view, Istun is the religon of Gad. In fac this
statemnent reflects te us the lslamic conception of history. As Guod
organired the world in the beginning he did alse with man.  For man there
are laws which he ought io follow. Acconding to lslam when Gad ereated
man, ordained how men ought to behave both individeally and in com-
munrty. Bul man was given The faculty of chivosing o conlurm or not 1o
conform’’. Those who aveept these divine corumands will find their reward
in hercafter, while for those who reject it there is puni~hiwnt for them,

However, God according to Islzm. has no! letr mankind withouwt
guidance on this mutier how mankind should five and follow the cam.
mands of God. According to Islam thought, Adum was the first man and
the first prophet. That is, God s¢l men in the universe and al unce revealed
to him how he should live. This means, “*human history upens with man
knowing what he gught to do’** But Adam proved disubedient and his
successon neglecied, or forgot the messag=. Bul Qod, as acl of justice,
sent down the message again. There was thus annther revelation to
humanity of whai the etcrnal demands are. But this story repeated fisell.



And God throwgh Abrzham, Moses zod fesus sent his revelation so thal
bumanity might be 1eminded of the diviue commands . But this story
repoiated dsell again and g,

Onee and for Al a final recclation was senl dow g a essenger wus
chosen whe deliver it ta all mankind., L is 1stam and the messeuper was
Muhammmed. In this way, then [slam which had eaisted form al] etemiy
came down into history in the sevent century A.D. and hegan its final, full
caresr among men™. As a fant, the main aim of [s'am is (o create a society
or Ummah where justice and unization are itz base. Therefore, Muslims
through all the ages marched forward Lo historical nchicvements

However. the coneeptivn of history in Islam can be summarized as
follows -

1. Ualike judaisin and Chrisrianity, Isfan treats the enfice history of
mankind as ane whole™®.

2. According o Islam, the histurical process Gebes aoeount only of the
practival conducl of affaivs in human saciery, 1n other words, history
is man's made.

1. Aceanding 1o [slam. Guod does aot destroy any soctul group unjusily,
while they mie in a state ol unawareness mor docs He destroy aay
conmununily while its moral condeel rewin o @ folegrately satisfac
tory level . The conclusion which follesws that **the caurse of hiftory
its2lf oy 2 men Al ageney thiough which the moraily supertor elemenrs
rise (o the 1op. while those wha are nuna'ly infepor sink to the bot-
i, The historical pocess is, therefore, seloelive in the moeral sgise
of the world'™’

O MAN

As for their etirnde lowards men, generally spesking, we can say that all’
of these religions agree that man has heen sreated by God and man is fun.
damentally different from his Crearor. Man is furmwed by a univn of Lwo
naturcs ; Lhe flesh, which he shires with all the ansmals, and the spint
which renders him a vicegerent of God. At death the soul, or the spin,
leaves the body. Hut in hereafier body and soul reuniled to receive Lhe
judgement of God. The high place given (o mun by God in His warld
order. Man iz the highest presence in the universe. On Lhe ather hand, al!
of these religions accepted the story of the *'Adam's Fall, and his disvhe



dience 10 Gad'". The punishment was the esisicace of man in this earth.

But roan is par 2lone i thy exnh. with hin there are the forees of evil and
Devil. Therefore, ull these relizaing emphasized thal man vught (o take
sides with gaod against evil. Al these religons did not atiributed evil to
God directly, but they atrributed cvil 1o the Dewl. This Davil 1s onic o
God's creatures, but be was arehellivus one. Lewws uow discuss how Lo
each retigun differ from other seligions i theor caneeptivn ot nian,

Avcording to Zoteastrianisin, the main problem of lite 15 the probicn o
evil. On ws solution begins the destiny of mankind’ The physica! woild
which men inhabits, i3 full of evil; therefore, man’'s litg is sieeped in sorrow
and suffering. Henee Zuroaster called npon fis followers 1o aecent the
chiillenge of the principle of cvil and 16 erhenit themselves as conirades i
arm with the good God. If man does his doty, povd, according 1o
Zoroaster, will prevail ac last.

As for the origin af evil in this world. Zoroaster caught thar there was
rebellion against that true God whose will he proclainied. The late pahlivn
texts iclls how the first couple were led astry, as the story of Adum and
Eve, by evil thoughts and began to worship: the evil gad rather than Ahura
Mardah?® However, the Zoroastagnism furnished a salvation of tihv ex
istenee of evil in this warld by positiag two primeval pawers at war wath
each other. One of these principles is called prioee of Darkness, Angra
Mainyu, or the Druj, the evil spiril, and Ahura Maeda, the Beneficer
spirit ms the prince of Light  Everything 1hat exias are doalistically sple
knd mssigned cither 1o Ahura Mazda or Aagra Mam}-u!

Man's salvauion is 10 be found in obediance 1o the will of Ahura Marday
is it was revealed and taught by his prophet, Zoreasier. Man has ro share
in the struggle between good and evil, oghi and w-ong, light and darkness,
to effirm and improve the world. not to deny 2ad escape . Here we cai
notice that this kind of evil (s positive one.  In other words, Zoraasier,
“‘striks the heart of hls followers to positive hatred of evil, spurs them 10
join the crusade against the spirit of evil, and exhorts them not to evade the
fight, or turn thelr back on the arch enemy”.

Finally, man gccording 10 Zovoasicr is born pure, not ns is taught in

Christianity, defiled with ariginal sin. & In fasr Zoroaster emphasized the
{act thal we mugt work out cur owe salvativn. Accordirgly man b
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respensible for the ulhimateouleome of hrs serogels agadest evil and Lor the
wumph of the good. In a wonl, accocding o this religion, wman has
frecdom of chowe, and he vin chowse Betu e good aud evil, and hie s the

raster ol Ris Gie.

It s been il chat e inMseiee oF Ao fn vovl e of wea™ 7 o
ditien and 1he coneeption of el on dewssh, Chrstion, aad Masdin
lireratires were very considerab'e’  As L Mills appendtied o, chore s
vers s telation berween thie fewish salan in thiose exiie prechiisdon and
Shrsban hes and o persian saran, namely Aogra M:nu}-uk. | T P R
tanstermution of Saian and the rebel anpels into fgares not very dirfe oo
frem Hhase of Abaman and his dernonie host wn the judins-€ Laisiz e
Vroraivze had appeared alrer the Tranian contacts?,

Alsa we find another influcuee in the-Dea Sea Serolls, where God s swid
ta huve Cereated man o bave doruiinion over the warld aod miste Tor Ly
twor spirtl, that ke might walk with thein wonil the appaicied of Ris vidiee-

e-1il

i, they aee teespunl ol trerh and errar Sourees of Eehieis the riepin
LEoethe and the seurces of darkness is the origin of srrar, Moremer,
e band ol the prive uf Eeh,ds donnison over all sons ot tichicoysos: s in
e iy of lighe they waik. Andinrbe hiend of 1he sl cFairk ness i ol
Somipion e Ve seas aF errer; and o Lhe way of di konees they owelk
And ol aned ot durhocss o vie steving os oall e sory oF
right-cotsness. - Bathe Godoet B! sul Ris angei 0 il hase Beljod
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Ihis duakias ol speag at Mesh, Bigh and darkoess is glear i boanh
Cuspel and i the First Bpistle of St Juho wm the Now Tesian.nl
However, au the end of the ficd contun, AD. the el porld was st
againstthe wordd of light, and they bevame twa appused reshins. This v s
cleal 40 Grosine vigw, which clained that the world is cennolicd by the
gond, light, and evil, durkness, deities, respeetively. And s we memion.
vd, Gansticism was of leanian Qriginlz. Let us now see how (he three oo
reiigions leok o men and what are the new artitudes that Urev prodaced (u
tiie dactnne of Man.

Men. sccording to judaism, was onginally created “in the image of
God" This phrase denoted man i his peeuliar relationship to God, in ks
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vacaiion to be Ged’s viceregent on earth, but most of all *"to reflect in his
nature the naiure of God, just as the child is the image of the father'™".

Howewer, although man is God's creanon and the efure essenially
gowd, he 15 erdowed with 1we princip’es or lendencies; a good impulse rnd
an evil impulse. Each streggle 1o contral man™s desires and chaives. In
Lthis <ense, as jn Zoroasirianism, 1m2n partigipates @n the cosmin stragy!e
betweon God and Satan'. According 1o judaism, God's ereation has gone
astray because of Saian’s rebellion and disobedience of men. Man. ac
cording to judaism has 10 ohey Yehweh and wlso has freaden to ¢hoose
Hz can choose to wrve Yuhweh, or to disuhey,

According 1o jewish faith, Yahweh made a covenant with his pouple
lirael, and as creator and lord of histary, he controls all that happens
Therefore, the jews explain such evils s defcat in batde, famine, discas,
#% a result of the Falure to Fulfill Yahweh's will,

Salvatlon of bouh individual and sociely, can be achieved sceording to
Jeudaism by etrict obedience to the Torah. Both individual and nature have
1o please Yahweh by fulfilling his covenant. therefore jewish prophers und
pricsts, colled for a return (0 Yehweh and his nighteousness. Al jewish
ironehles were arinbuied to failure 1o follow the Torah, Brefly, salvation,
aveurding (0 jews, had an historical dimension  They beiiesed that just as
the Ball accurred in the earfiest periad, 1o redemp!ion would eceur or the
end of history! ©.

According to Christianity, Man { Adam snd Eve) disobeved Cind's
vammand and thereby comiitied omiginzl sin. I fact this doctnine of
ongingl sia is considered to be the commerstone of the Chnstian atttude
towards man and kis salvation, In Christian sturtude towards man and his
salvation. In Christianity, 10 believe that man can save himyell seems o
conrradiet the whole of human history and cxperience. Man, according 1o
Chrisuanity, cannot save himself; man is need of halp of redemption [rom
1fie various forces such as Devil, Sin and death, which would enslave aud
destroy him. That i to say, unless man receives supernatural help, those
forees of evil will engulf him'é.

Man's salvanon is only to be found in faith in Christ, that is, in accep-
lance of Jesws resurrection [orm the dead as proof that God has power wver
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the Farces of sin and desth. L or the Chrisian, the meaning of Life has been
revealed in jesus Christ. “*We shall be likc him for we shall see him as he
is""". The Christian should Yive a lifc of obedience cut of gratitude ro God
and fl<o as proof of the fact of his faith, This life of ohedience is possible
with the help of the Holy Spirit, the true gulde for Chrisua Living, Man
aucording o Islam, is the vicegerent of God an the earth. Man's purpose in
life is tv realize the will of Giod in this world. According to the Qur'an, rmm
aevepted to carry rhe Trust, which the heavens gnd the eanh refused to
carry s responsibility end they were afraid to carry i This Trust is the
divine pill of Cholee.

Avconding to Istam, Adsm' disobed:ence was Forgiven, and therefare,
man dues not bear the Fall of Adam. o spite of Adam's fall, if man
follows the guidance, ke is free from any fear from the present or the
future. In Islam, the rclatonship berween God end man |s without ay
mediarion. There tre no nediaters or priests between man and Qod. Cigd
is very cluse (o man.

The responsihility of man is very elezr in Lsiaen; thai is ro say, all evils
and sorrows are created by man’s bands. Then, man must berr persanal
responitihilicy tor kis own deey tiad not Ui ow the blume on the others. Cn
the ¢ihor hand. hesides men’s responaibality, [slam emtphasized Grd's
Justive. This mirans that Lthere is ne ncastice tigl van be done to anvine
cither w1 this world or in the day of jud-mens

As we mentioned rhel Blam means sebmsiion o God's will, therefore,
ruan's salvarion s o be frand ineotplete submisvien of God's will. Maun
has 1o Inllow the Laws of God which are alse the Tawx of bis gwn pure
natare &3 made by God.

D. COSMOLOGY

In Lorpastrianism, (he uriverse is the creation of Ahura Mazda, the
creator, Y'bul 1 has rol come from mtl-.ing."'. The stars, the sun, the
moon, the sea, all things high and low are crested by Ahura Macda and
they Ffunation in consonance with His awn laws, bul the growing act of ILs
creation is man?. The aim of (he oreation is the htiss and welfare of man; it
wias the desire of Ahera Mazda that Hiy mizht, wisdom, and grodness
should be utilized In promoting the happinzss and enjoyment uf maakied
{n this workd 3,



According o the bier Aveda, ab Tiest the vy wag created wih all the
celustial bodics, then waer, the eanh, the sepciable kingdom ood the

aninmal kimgAvon, and iy many?

The whole wreation iy boongsd by the
Bw of pedhacben and doesircvion. ' Ahora Masda's mighy By two palos,
e ol which, the Speatd Mado, prospers aml el aing gvershig,

whoerens the other, the Al Moo, 5 e desioacase o |.:|.""‘i

Also i Avesta, we can lind masny cosntodogical ideas, which we find in
the later religions of the Near East, such us the Seven skies and eanh; the
order of creation, the seven immiarials, angels or attributes, the waler as
the origin of every existant, and the cull of fire®.

Also we find in Zoroastrianism, e destingiion betwern the twe worlds,
before the creation of the material world. "'In the beginning Ohnmasd was
an high and dweld in the Endbess light, he wes characienecd by omniscicnce
and wisdom... Ahriman was in the depths aud dwelt in the Endlpss
Durkness, he was slow In knowledee and his will was 1o do harm. Between
the kingdom of light and darkncss was the void which wme cali Vay'™

This brcfly would seem e be a Mardean view oF The unive se belore
Abrman’s attack on the kingdany of light and the creauon vonscguent on
iL. This s the Zorogster’s vicw aboul cosimologs; and i is clear than el
flects Their metaphysic ol ormls

Generally speaking, in semite cosmolyy, wy find that God alose wemed
the heavens und the earth, and he gives breath jo the people. He conirols
huntan histary, forms the lght, and cieared danmncss; pahes peace, geid
vreated evil. Heaven was His thrane and the earth his fonistonl, For He
trunscended the whole creation. *He had sirctehed our the sky ax a cur.
taim, spreading it as a tent. .. and He made the clouds his chanot and the
winds his ‘messengers who {aid the foundunons of the earth”™®. From
Watel God crouted everything; and the process of creation occupied six
days of crearive activity and followed by the rest of the vreator on the
esventh day. Many scholars mentioncd thal the ereation story in semitic
religions derived form Assyro-Babylonian and Zorosstrignism cultures.?.
Huwever, these Semitic religions speak of iwo worlds, this world and the
wortld to come, here | will discass their conceptions of this world and in the
nexi point T will deal with their conceptions of Herenfler and ‘last things'

The jewish cosmology stars with the first words of the Old Testament,
*'[n the begioning God created the heaven and earih - wheat is impontanl
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here is that Giod said, **Let there be.. " this crealive order does mot in irsclf
contain nor docs il siruggle against dark, or evil foree; bul creatior here is
described a5 gond'".  Here we can notice thal judaism against
Forapsinunism, who claimed that the world diside inlo mutuelly hastile
principles, light and durkness, good and enl; but judaisim proclaimed God
us the ercator of both. CGod by his own uncondinenal choice roughl 1 in-
1o existence. Also juduisin ggainst avaastrianism. mentioned that there
wis no pre-exisient tnatler that Guod wed 1o Fashion the world; in othes
words, God realed Ihe worid oul of poiling vr “'ex nebilu’™ ! In judaism,
nime was ereated with the golsseial world, gnd timelessness remained ar at-
niketed of the unercated God' MNaturally, the ideas of creation oul of
nothipe and reation of time, suppart and conflrm jewish monothelsns

I judasm, the world is pood, sitice pooadness is jts o cstor and s lina)
aimi, The stary of caeation ¢xpresses the perfect harmuny between Guds
purgase snd His work in e world, God himsell speke at the end of each
dis v ercation *And belold, it was good'?. This idea gives the inpression
that tliis world s good, there is no fething between good aud evil but
naivre of e winld by wriginal is pood. Also, the theological idea of 1he
Sabitarh derived from the story of greation.

I Pt s pediisen . we enn netice thal the actis ity of Gicul in natyre and
the getisity di history wre pants of nosiogle proeeess; theeefere, micacte by the
ab besnment repacded asa sign o prool™ of the power of God, (0w o
paeiliingd 1 IrTIle!"hthEH. Accroding e judai-n, God made a specisl vine
vand wh the work of eresniom thar et the apposied Goe, Ve Desd Sea
should divide before larael: the sun 2nd imoon shonld stand soil ar the bid-
ling of joshua: that fire should not consune the three vouths, Hinanel,
Mishacl, and Arariah; thal the sea monsier should spit forth john alive,
gnd so on”"*

There is no doubt that rhe Perslan influcnee gave jewish angelology und
demonology a different characier. Afier the exile, became the belief 1hat
the demont were organized, they had a lezder; this leader was Stan or
("Shaitin''"%. In judaism also differeaut orders of 2ngels arase, the namber
seven was adopted from the persians and therefore, in judaism, we have
seven head angels'”.
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[n general the angels earry out good or evil designs according to thewr
commands from the Lard of Hosts. What is imponant here is that, the
betief in ange's served two functions in the development of monoiheism.
Eirst of gll, "'it was a stage in the concentration of the divine foroes,
beginning with polytheism, cortlinuing through belief in mngels, and
culminaring in the one and anly God of heaven and ecarth™'%, Also, inthe
vision of God, certain elenseuts had ro be removed in the spiritualization of
God, and il was found easicr to transform rhese info separale beings,
related 10 Deity Himself, **Thus, the fiery appearance o God (o the eye or
the voice which was manifested to the ear were olien personified as angels
of Cod’'"?,

In sddition to the angels, who carried out Gods will o the universe, in
judaism, there are other divine powers which mediate between God and the
world of man and have coming power such as “'the glory'' of *'the Nang™;
“rhe divine Warid,"' which witl be the logos in Chpstianity; *"Wisdom,"”
~+Spirit of God*' or the Holy Spirit.. %

Christianity, like judaism, accepied that Guwd creats the world, all things
visihle and invisible. Alse Christianity belicved that creation means the
tree and uncondittoned act of Qod; in orher words the grestion ool of God
is not conditioned by anything ¢ther to Himself, Like judaism, Christianity
emphasized on the docirine that the world was created by God, ex nihilo wr
"“gul of nothing.'" Thr world, aceording 16 Christianity could net exisi o
itself; its existence depends upon the eternal creative aet of Goad?'.

According Lo Christianily, Qod could net directly produce a world o
untike himself; henee, there must be pn intermedizic sicp in Lhe process
from the absolute uniry and created umverse. Linder the influence of
philo™s doctrine of "ogos™, most of Christian thinkers believed thar this
intermediate step Is the *loges,” who appeared in Christ, whi iz the Word
or Son of God, Heis the Truth and life of all things which are exist®, This
idea of the production of 1he world, of another being who is not God, ia
attained through the idea of the prosuction of another being who is like
God®'. Thus, Christ is a divine being entl God's agent in the original crea-
tion of the world, so that Qod might not be conceived of as Indirecl contac!
with matter. Alsoin Chnstianity, we can find seme (hinkera who ancepled
the idea of meanation 10 explain the existence of the world, According Lo
Flatinus, ““1he world represents an owigoing rom the One. Some inncr
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rehelbon ur disturbance within the ore egused a 'full” or an emanalien
Ieown that complete and otherwise perfect one. This fall or emanation
conriwed 10 ower 2nd lower levels uniil it enconntered ihe dork element of
matier #nd 1he visible world came oo hnng"k. Also, Gnosticsn, undes
e sstluence of Zymoasnianism, accepied 1hiz sepacation briween Maiter
avnd Spivsr, and i1 considered the ol of matier o evil, BBy gicator aed

. A -
ruler i o rhe gomd Godd, bet inferior 2:ud e lect being

Lot Bsiane, Allsh ereated the noklmosiv Jayz 1l world and 2f thas icin
it g2y into exisience whon God miieied his acative wind " He*, Also in
tulaser, AWk created the world cotl of nothing. The nature; sun, moon,
sards, dba, rein, clouds, and Hs L s oeder God'™s contrel,

Alac i dslam there e othe 1¥pes of diving powers, the “woed® Gonr)
Crovis: wist ol dderives the spreit o) or “hely spint®” trub quduﬂm

Seciding te (laan, Fairh in angels is ore of the prineiples of Islani. In
Ul Goel s surrounded by aneels, pure, sexless being, some of whom
lwar The dhiere wlite aliier engaged i praisieg his holy or beaotiful neimes,

Anyeis wlinaerve 8y His messengers whoare sent ot Aght with the bellovers
aatiind the Lealthen®  Angels, aveording Lo Tslam, can take ahy form;
thae i cstaital meeer Fromn all sides and are wlways in thels ¢ompeny. They
koo reoerd of sveny action ol mean et world end thay will prodiues it on
Hhe day ol pndpment. OF these, the ched is Cabiigd, the agent sl revebadion,
whes comtnon ated the Divine inessige 1o the paepher

Mideuy herween angels amd imea gre jenn eaud. Some of Hicin have
subauited 1o Allah and beciune behevers; Bal maay of ihenn Base 1ebebled
airu s hinn, like their chief, Phlis, whu is dlsn ealbed (sharinde wheo and lies

& 1
skl bt aie busy veaepting men o gu .'|u|r.'|_x"”.

EooESHATDLOGY

We cien way that For first Dve in Rumian dhoughl, the eonception ol las
things™ or 1he end of the world came into being in Zoronstriunism.  Ag
cordiig 10 Zoroasters Leachings, o peneral resvriccinm will take place
the end of the presentl world. This wili happen whent Ahura Mazda will
iriumphantly userthrow &} evil and set up right-eousiess on earth!. Abw,
we can menngn here (0 1he Irendan theory of the world ages. According o
them, *‘the world-ages is divided into four periods; wach of these perinds is
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a period of 3000 ycars. Towards Lhe beginning of the final 3000, Zoroaster
was barn, Towards the beginning of the sccond mitleanium of this period,
cvils increase, there are signs in heaven and carth and now HdshEar is
korn;, end ke brings back Lhe creatures to their proper siate. Towards the
beginning of the Final mitlennium, H@shZtar- man is born. [n this time,
creailires become more rugressive and men do nol dic. But pow evil again
invreasc..., and al the close of rhe period Soshyant, the persian Messizh
who makes the evil spinl impotent and causes the resurrection and fuiure
existence s I_::urrl. MNow begins the new order of things... Ahriman and his
hosts are Jefessed by Ahura and his anpels, and perish in (he confagra.
tion,.. The e2rth is renewed and made immortal and extends (o
heaven.. "2,

In fawt, we can say this passage reflects two things : first of a!l, here the
idca of "“the end of the world"" has an cthical meaning. ""The end of the
world is connected with siruggle between good and evil and how cvil in the
end will he conquered by the spiril of goodness. Also we can notice how
this conception has & great influence upon judaco-Christian eswhatology,
especially In their doctrine of “the Messiah'' end “‘the futme life"". Ae-
cording o jewish eschatolegy, the doctrine of the end of the world has an
ethical and pelitica! conception.  Aceording to them, the end af the world
jarelated io the **Day of jahweh," and on that dny jahweh will punish aond
desitoy the encmics of !sracl, who now take Lhe place aof the hostile evil
power. Also Israel musl also be judged and suffer on the Day of jahwel:, a
day of darkness, sorrow, and fear because she has nogleeted the ¢thical side

of His religion®.

The jewish eschatulogy emphasized the behef in the coming of the
Mecssiah, who also like God, will desiroy the enemies of Tsrael, and its
spiritua! foes*. Then alier the final judgment, the earthly kingdom will
come (0 an end; and the warld will be andihilated, and heaven will give
place 10 2 new heaven, Afier this rengwal, the world will Recon
everlasting, mcorruptible, and invisiblc’,

From Zoroastrianium end judaism, the docirine of the end of the world
passed over to Chrislignity. According to them, ""Christ will returm an the
clouds of heaven a3 the promised Son of Man who will be the judgs of the
Last Day”®. Also they believed that, his mission on eanh had been to
prepare the way for bis second coming and when he will come the new
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kingdom will start. According to Christian eschatology, at the last judg-
menf carth and heaven floc away, or they will pasy away aiong wirh the sei.
and give place 1o @ new heaven and earth, afler the judgioont. ke
Zuronstrianisng, imost of the Chastian (hickers belicved thal (he deston
i . T
Livin o the workd wifl he by Tire’,

Ay a abier of Fact we o 1 sioe doctring oF e annihifdwe of e
woabd i Delammic thought. Inot e Guoe'a®™ Gl s il destros on snmibilate the
workd botore e Day of judgment, Al we find in Sh s Lo the Mo,
will appean belare the Day of Judgiment,

As for the doctorine ol the Day oi Judgwient, we mueiioned (B
Zovogster (ght that nen miost work oot for his clevaioe aoad b s 1
trevdome to choose belween pood and cvil. Fhwerefore, mun w0 e
reird or punishment afier death accourding ra his deeds i this caithy lifi®
[y Fact, Zorpaster emphasized the hope Tor o betier world, For jo i Gl
is jusl @and He will net allow wickedaess 1o triumph over ':l.k'ldl'!f'ﬂiu.

Horwever, ai the end of this world, when pood gained victory over the
Forces ot evil, all men would be resurrecied 1o receive their rowaid or
conighument. Besides Lhis gencral judpement. we find also in Zoraastiisn
the doctorine of individoal judpmenr. Hrelly, individoal jndgment doHewe
shonly afrer death of the bady . Lach soul, gond or bad, must fuce Judy
ment al the Chival Bridge which erosses the Ahura Masda™s p:;radim-:"’ Al
this bridee the record of the record of the soul 15 read. "The balan.e of
rierits and demerits is cast. I good deeds predominate over evil, the poin
ting of the hand will be towards paradise; but il os il overbulance good, 1he
hand will point 1o the 2byss below the bridge’™"',  As e mentioned rha
this bridge extended over hell and led to paradise.  For the soul o the righ
euus it widcned, but for the wickel it narrowed 1o the breath ol a thiead
and they fell into hell'?,

As L. Mills memioned, these ideas of the day of judgeswnt, the irmntor
tality and resurrection, reward and punishment aid the Chinval Bredge and
paradise and hell, had left great influnence on the judaeo-Christian
eschatology and Islam'®, Many scholars have poinied oul thut rhe doctrine
of resurrection of the body, and the hope for rewards in & fuiure life were
denived from persian infMuence. Afier the exile, She'al, the shadvwy land
of tive bead, was replaced by heaven and a hetl'®. Also we find afier exile,
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some jews hegan o speak of o resurrection Farm the bead at. the last day
and of o lasr judement, a final reward af the good and condemnalion aof
the evit!?,

Acvending to jewish exchatolozy there are certain signs 'the sings of the
el the day of judgieal, AL last moment, with the sounding of “*last
trump,”” the Mesiah wonld appear in the clouds, with all the heavenly
angles rownd kg wnd he will be “1he Righteous judgc"m. Al lns ap-
pearance “'the rightevus en carth would be cought np to him dn the nir, @l
1+ dead would rise Trom their ]elqn-s"”. Belore the Messiah's seat afl
e would be judged. The hod wonld be sent away into everlwting
Bt wned gowdd would enter a stne ol Blesseditess with thear Lo 2o
Kig'™

As o peaiien of fact, jewish and Chrstizn eschulologies are based npen
the doctrine of the coming of Messial, Althongh the Gespels xpeak ahoul
the Father as judge, who will reward the righieous men and punish the
sinwe=rs, vl Chreagd s considered as 1he judye, who will exercise this Fane
pion o all e’ Joaes abse will return gain as Son of Man. when the
e wall b pesurrecied, A this e he is 10 judge the worid wud establish
thie Koo ool Casd by bringing Gued's rule 1o carth™. Hrielly, most ol
e Jdenetrne of resurrection, the Fultice life, Beasen amd Rell, and e
hity wore inhwiied fromn jewich eschatolugy, which o turn infleenced by
L onoasieii .

In the Qurianie conceprion al the day of jrdemend, we Fad that the
contting uf the day of judgioent, (Yoo al dindis a prove of the exisience of
Cuad and his peetice, om one hand, asd mun's responizbstily on the other
Tceelore, the Tulure hife, in Isbiun, is ol 2 nes [e Bel andy 8 continnation
of this earthly vaz. Dunng this day, 1he books in which ¢ach man's deeds
hiate beenn revorded will be read, and cleral judgmes will be passel ac-
cordingly?".

If we examine the [slsmic culjure, we find many ideas about the day of
judgment were derived from the persian, jewish and Christian eschalology.
After death all persons are visited in the grave by two angels, who exanine
them &3 (o their faith. Accordingly, with the answer there will be special
peave or punishment in the grave. In ful this idea is very ¢losed 1o the in-
dividual judgment in Persian eschatology, Also bn lslam culiure and mythy
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there will be many wonderful signs that procede the 1ast day. The Mahdi
will establish a reign of righteousness, and ""addajjal,’’ or antichnis, will
appecar and be slain by jesus, who will become a Muslim. 1o is clear that
most of these ideas came after the cultural contact between Muslims and
athor religions,

4, CONCLUSION
The 1004 obvious Qquesiion thal suggests jisell al the end of this survey is
: What have we gotten oul of it 7 Can we go with Arnold Toynher in
claiming that there are commnwon ground that exists berween the proa
religions of the Warld 7 Tins commuon ground according 1o Tovphee is
hy

S o w22
hurian nature, ramely “*he Original Sindn homan natae’'™=. Qr can we
accept e view thal all religions are one 7.

L fael, these views van pol explain o o5 either the narure of religiong no
the exislence of those similarities and contrasts io the retigion af the Near
Eust. As a matler of fael there are some comnean funetions belween al|
rebigions Al religions gdisplay a unity of Tunetion jn the service they pur
Form in the lives of iadividuaby aed sociches. Adl religicos aie irying 1
Rive answers For one's goest fur the Divioe and His eodoe vion w hiee
religdons e trying (e teach man how o live better, amd all eeligion are iy
mg o give man a fope Tor living aoetae Lo

There aue no doubl (bhal thee ave gregr simabionios berween lass
relighons of the Mear East. But this similary can be expliined By covmg o
wis Lhe resull of histerical and coltmal comaces,  Similwily hoiwen
relipions daes not mean the forgeuing of differeices. These relogions ik
diifering langrapees through which man has been sechirg fo cxpress bis
faith is the Divine and his hape in future life. Fach religion caprosses i
awri symbolic lenguage and actions, this comumi guest for the Disise and
this hope for future life. Each religion possesses con only vharsgtensiw
synthols, belief, and practice of ils own, bug cich has b owo distineon e
religious insight, and each has its cwn intespretation of relpns valaes
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