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MY PEDAGOGIC CREED

Article One

What Education Is

I BELIEVE THAT — All Education proceeds by the participation
of the individual in the social consciousness of the race. This process
begins unconsciously almost at birth, and is continually shaping the
individual’s powers, saturating his consciousness, forming his habits,
training his ideas, and arousing his feelings and emotions. Thru this
unconscious education the individual gradually comes to share in the
intellectual and moral resources which humanity has succeeded in

getting together. He becomes an inheritor of the funded capital of

(*) First published in 1897, and reprinted afterwards in different magazines and

leeflets.
Yoy
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civilization. The most formal and technical education in the world
cannot safely depart from this general process. It can only organize it
or differentiate it in some particular direction.

The only true education comes thru the stimulation of the child’s powers
by the demands of the social situations in which he finds himsell. Thru
these dernands he is stimulated to act as a member of a unity, to emerge
from his orignial narrowness of action and feeling, and to conceive of
himself from the standpoint of the welfare of the group to which he
belongs. Thru the responses which others make to his own activities he
comes to know what these mean in social terms. The value which they
have is reflected back into them. For instance, thru the response which
is made to the child’s instinctive babblings the child comes to know
what those babblings mean; they are transformed into articulate
language, and thus the child is introduced into the consolidated wealth
of ideas and emotions which are now summed up in language.
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This educational process has two sides — one psychological and one
sociological — and that neither can be subordinated to the other, or
neglected, without evil results following, Of these two sides, the
psychological is the basis. The child’s own instincts and pewers furnish
the material and give the starting-point for all education. Save as the
efforts of the educator connect with some activity which the child is
carrying on of his own initiative independent of the educator, education
becomes reduced to a pressure from without. It may, indeed, give
certain external results, but can not truly be called educative. Without
insight into the psychological structure and activities of the individual,
the educative process will, therefore, be haphazard and arbitrary. If
it chances to coincide with the child’s activity it will get a leverage; if it
does mot, it will result in friction, or disintegration, or arrest of the
child-nature.

Knowledge of social conditions, of the present state of civilization, is
necessary in order properly to interpret the child’s powers. The child
has his own instincts and tendencies, but we do not know what these
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mean until we can translate them into their social equivalents. We
must be able to carry them back into a social past and see them as the
inheritance of previous race activities. We must also be able to project
them into the future to see what their outcome and end will be. In the
illustration just used, it is the ability to see in the child’s babblings the
promise and potency of a future social intercourse and conversation
which enables one to deal in the proper way with that instinct.

The psychological and social sides are organically related, and that
education cannoi be regarded as a compromise between the two, or
a superimposition of one upon the other. We are told that the psychologi-
cal definition of education is barren and formal — that it gives us only
the idea of a development of all the mental powers without giving us
any idea of the use to which these powers are pui. On the other hand,
it is urged that the social definition of education, as getting adjusted to
civilization, makes of it a forced and external process, and results in
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subordinating the freedom of the individual to a preconceived social
and political status,

Each of these objections is true when urged against one side isolated
from the other. In order to know what a power really is we must know
what its end, use, or function is, and this we cannot know save as we
conceive of the individual as active in social relationships. But, on the
other hand, the only possible adjustment which we can give to the child
under existing conditions is that which arises thru putting him in complete
possession of all his powers. With the advent of democracy and modern
industrial conditions, it is imposstble to foretell definitely just what
civilization will be twenty years ffom now. Hence it is impossible to
prepare the child for any precise set of conditions. To prepare him
for the future life means to give him command of himself; it means so
to train him that he will have the full and ready use of all his capacities;
that his eye and ear and hand may be tools ready to cotnmand, that
his judgment may bc capable of grasping the conditions under which
it has to work, and the executive forces be trained to act economically
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and efficiently. It is impossible to reach this sort of adjustment save
as constant regard is had to the individual’s own powers, tastes, and
interests — that is, as education is continually converted into psycholo-
vical terms.

In sum, I believe that the individual who is to be educated is a social
individual, and that society is an organicunion of individuals. If we
eliminate the social factor from the child we are left only with an
abstraction} if we eliminate the individual factor from society, we are
left only with an inert and lifeless mass, Education, therefore, must
begin with a psychological insight into the child’s capacities, interests,
and habits. It must be controlled at every point by reference to these
same considerations. These powers, interests, and habits must be
continually interpreted — we must know what they mean. They must
be translated into terms of their social equivalents — into terms of
what they are capable of in the way of socvial serice.
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Article Two

What the School Is

I BELIEVE THAT - The scheol is primarily a social institution.
Education being a social process, the school is simply that form of com-
munity life in which all those agencies are concentrated that will be
most effective in bringing the child to share in the inherited resources
of the race, and to use his own powers for social ends.

Edusation, therefore, is a process of living and not a preparation for
future living.

The school must represent present life, life as real and vital to the
child as that which he carries on in the home, in the neighborhood,
or on the playground.
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That education which does not occur thru forms of life, forms that
are worth living for their own sake, is always a poor substitute for the
genuine reality, and tends to cramp and to deaden.

The school, as an institution, should simplify existing soeial life; should
reduce it, as it were, to an embryonic form, Existing life is so complex
that the child cannot be brought into contact with it without either
confugion or distraction; he is either overwhelmed by the multiplicity
of activities which are going on, so that he loses his own power of orderly
reaction, or he is so stimulated by these various activities that his powers
are prematurely called into play and he becomes either unduly specialized
or clse disintegrated.

As such simplified sorial life, the school should grow gradually out of
the home life; that it should take up and continue the activities with
which the child is already familiar in the home.
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It should exkhibit these activities to the child, and reproduce them in
such ways that the child will gradually learn the meaning of them, and
be capable of playing his own part in relation to them.

This is a psychological necessity, because it is the only way of securing
continujty in the child’s growth, the only way of giving a background
of past experience to the new ideas given in school.

It is also a social necessity because the home is the form of social life
in which the child has been nurtured and in connection with which he
has had his moral training. It is the business of the school to deepen
and extend his sense of the values bound up in his home life.

Much of present education fails because it neplects this fundamental
principle of the school as a form of community life. It conceives the
school as a place where certain information is to be given, where certain
lessons are to be learned, or where cértain habits are to be formed.
The value of these is conceived as lying largely in the remote future;
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the child must do these things for the sake of something else he is to do;
they are mere preparations. As a result they do not become a part of
the life experience of the child and so are not truly educative.

The moral education centers upon this conception of the school as a
mode of social life; that the best and deepest moral training is precisely
that which one gets thru having to enter into proper relations with
others in a unity of work and thought. The present educational systems,
so far as they destroy or neglect this unity, render it difficult or impos-
sible to get any genuine, regular moral training.

The child should be stimulated and controlled in his work thru the
life of the community.

Under existing conditions far too much of the stimulus and control
procecds from the teacher, because of neglect of the idea of the schoal
as a form of social life.
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The teacher’s place and work in the school is to be interpreted from this
same basis. The teacher is not in the school to impose certain ideas or
to form certain habits in the child, but is therc as a member of the com-
munity to select the influences which shall affect the child and to assist
him in properly responding to these influences.

Tke discipline of the school should proceed from the life of the school
as a whole and not directly from the teacher.

The teacher's business is simply to determine, on the basis of aiger
experience and riper widsom, how the discipline of life shall come to
the child.

All questions of the grading of the child and his promotion should be
determined by reference to the same standard. Examinadons are of
usc only so far as they test the child’s fitness for social life and reveal
the place in which he can be of the most service and where he can

receive the most help.
1) 0
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Article Three

The Subjcctmatter of Education
1 BELIEVE THAT The social itfr of the child is the basis of concentra-

tion, or correlation, in all his training or growth. The social lile gives
the unconscious unity and the background of all his efforts and of all
his attamments.

The subjectmatter of the school curriculum should mark a gradual
differentiation out of the primitive unconscious unity of social life.

H’ rdolate the child’s nature and render difficult the hest ethical
results by introducing the child too abruptly to a number of special
studies. of reading, writing, gengrapby, etc.. out of relation to this social

life.
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The true cenler of correlation on the school subjects is not science,
nor literature, nor history, nor geography, but the child’s own social
activities.

Edycation cannot be unified in the study of science, or socalled
nature study, because apart from human activity, nature itself is not 2
unity; nature in itself is a number of diverse objects in space and time,
and to attempt to make it the center of work by itself is to introduce a
principle of radiation rather than one of concentration.

Literature is the reflex expression and interpretation ol social experience;
that hence it must follow upon and not precede such experience. I,
therefore, cannot be made the basis, altho it may be made the surnmary
of unification.

Once more that history is of educative value in so far as 1 prescnts
phases of sociai life and growth. It must he controlled by reference to
social life. When taken ~imply as history it is thrown wnto the distant
nast and becomes dead and inert. Taken as the record of man's social
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life and progress it becomes full of meaning. 1 believe, however, that
it cannot be so taken excepting as the child is also introduced directly
into social life.

The primary basis of education is in the child’s powers at work along
the same general constructive lines as those which have brought civiliza-
tion into being.

The only way to make the child conscious of his social heritage is to
enable him to perform those fundamental types of activity which make
civilization what it is.

In the socalled expressive or constructive activities is the center of
correlation,

This gwves the standard or the place of cooking, sewing, manual
training, etc., in the school.

They are nof special siudies which are to be introduced over and above
a lot of others in the way of relaxation or relief, or as additional accom-
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plishments. 1 believe rather that they represent, as types, fundamental
forms of social activity; and that it is possible and desirable that the
child’s introduction into the more formal subjects of the curriculum be
thru the medium of these constructive activities.

The study of science is educational in so far as it brings out the ma-
terials and processes which make social life what it is.

One of the greatest difficulties in the present teaching of science is that
the material is presented in purcly objective form, or is treated as a new
peculiar kind of expericnce which the child can add to that which he
has already had. In reality, science is of value because it gives the
ability to intetpret and control the experience already had. It should
be introduced, not as so much new subjectmatter, but as showing the
factors already involved in previous experience and as furnishing tools
by which that experience can be more easily and cflectively regulated.



VA

Lyally oW Sl a5 o0 Tes oM i G as
deods st g cleW g Bl BI6 L eVl bz,
05 05 Tl S0 © alons alsl il o . Sl e oundl 5,2 A
A e e eV g A oo Wl . 2ol AN PR
A Jpad 3 b2 T Lo al FW ooy . pelie ‘9)&-"‘ ops
Fler ¥l giday Lgadls Was B vaakes Lo olanad L Slgldl e

ST L JH el bl S S st 031 s Y
1L RN N E 1 WA CPR-{ VS A TR WE R N g |
Dbl OF b 9,8, DK 6 . LU ol il Clatly oal
@ Bl aots Joab o WSy sl @l 52 s gmhe Juadd 36O
R gl 8 e A PR (R ATIAY
N M I - VR CEPCR W SN PR P RN WG SO Y PR

At present we lose much of the value of literature and language
studies because of our elimination of the social element Language is
almost always treated in the books of pedagogy simply s the expression
of thought. It is true that language is a logival instrument, but it is
fundamentally and primarily a social instrument.  Language i the
device for communication; it is the twol thuu which one individual
comes to share the ideas and feelings of others  When treated suaply
as a way of getting individual information, or a» a means of showing
off what one has learned, it loses its social otive and end.

There 15, therefore, no succession of studi~ in the deal school cur-
riculum. If education is life, all life has, fr :an the out ¢t, a scicnubic
aspect, an aspect of art and culture, and an wpect »f  cmmuadeation.
It cannot, therefore, be true that the prope: studies tor « 1 grade are
mer¢ reading and writing, and that at a later 1rade, readw 3. ur iiteratuse,
or science, may be introduced. The progress is not in tue <ice-~ioa of
studiey, but in the development of new ortitudes o, was, and aew
interests in, experience.
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FEducation must bc conceived as a continuing reconstruction of
experience; that the process and the goal of education are one and the
same thing.

Tv sed up any end ouside of educaiion, as furnishing its goal and
standard, is to deprive the educational process of much of its meaning,
and tends to make us rely upon false and external stimuli in dealing
with the child.

Ardcle Four

The Nature of Method

I BELIEVE THAT - The question of method is ultimately reducible
to the question of the order of development of the child’s powers and
intere-ts, The law for prescnting and treating material is the law
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implicit within the child’s own nature. Because this is so I believe the
following statements are of supreme importance as determining the
spirit in which education is carried on.

The active side precedes the passive in the development of the child-
nature; that expression comes before conscibus impression; that the
muscular development precedes the sensory; that movements come
motor or impulsive; that conscious states tend to praject themselves iu
action.

The neglect of this principle is the causc of a large part of the waste of
time and strength in school work. The child is thrown into 2 pasive,
receptive, or absorbing attirtude. The conditions are such that he is
not permitted to follow the law of his nature; the result is friction and
waste.

Ieas (intellectual and ratiopal processcs} alse result from action
and evolve for the sake of the better controf of action. What we tern:
reason is primarily the law of order or effective action. To attempt to
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develop the reasoning powers, the powers of judgment, without reference
to the selection and arrangement of means in 2ction, is the fundamental
fallacy in our present methods of dealing with this matter. As a result
we present the child with arbitrary symbols. Symbols are a necessity
in mental development, but they have their place as tools for econ-
omizing eflort; presented by themselves they are a mass of meaningless
and arbitrary ideas imposed from without.

The image is the great instrument of instruction. What a child gets
out of any subject presented to him is simply the images which he him-
self forms with regard to it.

If nine-tenths of the energy al present directed towards making the
child learn certain things were spent in secing to it that the child was
forming proper images, the work of instruction would he ifdefinitely
facilitated.

Much of the time and attention now given to the preparation and
presentation of lessons might be more wisely and profitably expended
in training the child’s power of imagery and in seeing to it that he was
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continually forming definite +ivid and growing images of the various
subjects with which he comes in contact in his expeiience.

Interests are the signs and symptoins of growing power. 1 believe that
they represent dawning capacities, Accondingly the constant and careful
observation of interests is of the utmost importance for, the educator.

These interests are to be obwried as showing the state of develop-
ment which the child has reached.

They praphesy the stage upon which he is about 10 enter.
Only thru the continual and sympathetic observation of childhood’s

interests can the adult enter into the child’s Iife and see what it is ready
for, and upon what material it could work most readily and fruitfully.

These interests are neither to be humored nor repressed. 1o repress
interest is to substitute the adult for the child, and so to weaken imtel-
lectual curiosity and alertness, to suppress initiatve, and to deaden
interest. To humor the interests i~ to substitute the transient for the
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prrmancut.  The mnterest is always the sign of some power below; the
important thing is to discover this power. To humor the interest is to
fail 1o penewate below the swiface, and its sure result is to substitute
caprice and whim for genuine interest.

The emotions are the reflex of actions

To endeaior 10 stimulate or arouse the emotions apart from their
corresponding activities is ta introduce an unhealthy and morhid state
of nind.

I} we can only secure right habits of action and thought, with reference
1o the good, the tue, and the beautiful, the emotions will for the most
part take care of themselves.

Neat to deadness and dulins, formalism and routine, o education 14
threatened with no greater cwl than semhnentalism

This sentimentalism 1< the necessary result of the attempt to divorce
feeling fiom action.
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Article Five

The School and Social Progress

I BELIEVE THAT — Education is the fundamental method of
social progress and reform.

All reforms which rest simply upon the enactment of law, or the
threatening of certain penalties, or upon changes in mechanical or
outward arrangements, are transitory and futile.

Education is a regulation of the process of coming to share in the social
consciousness; and that the adjustment of individual activity on the
basis of this social consciousness is the only sure method of social

reconstruction.
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The conception has due regard for both the individualistic and socialistic
ideals. It is duly individual because it recognizes the formation of a
certain character as the only genuine basis of right living. It is socialistic
because it recognizes that this right character is not to be formed by
merely individual precept, example, or exhortation, but rather by the
influence of a certain form of institutional or community life upon the
individual, and that the social organism thru the school, as its organ,

may determine cthical results.

In the ideal school we have the reconciliation of the individualistic

and the institutional ideals.

The communily’s duty to education is, thercfore, its paramount moral
duty. By law and punishment, by social agitation and discussion,
society can regulate and form itsell in a more or less haphazard and
chance way. But thru education society can formulate its own pourposes,
can organize its own means and resources, and thus shape itself with
definiteness and economy in the direction in which it wishes to move.
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When society once recognizes the possibilities in this dircction, and
the obligations which these possibilities impose, it is impossible to conceive
of the resources of time, attention, and money which will be put at the
disposal of the educator.

It 15 the business of everyone interested in education to insist upon the
school as the primary and most effective interest of social progress and
reform in order that society may be awakened to realize what the school
stands for, and arouse to the necessity of endowing the educator with
sufficient equipment properly to perform his task.

Education thus conceived marks the most perfect and intimate union
of science and art conceivable in human experience.

The art of thus giving shape to human powers and adapting them
to social service 1s the supreme art; one calling into its service the best
of artists; that no insight, sympathy, tact, executive power, too great
for such service,
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With the growth of psychological service, giving added insight into
individual structure and laws of growth; and with growth of social
science, adding to cur knowledge of the right organization of individuals,
all scientific resources can be utilized for the purposes of education.

When science and art thus join hands the most comunanding motive for
human action will be reached, the rmost genuine springs of human
conduct aroused, and the best service that human nature is capable of
guarantee.

The teacher 15 engaged, not simply in the training of individuals, but
in the formation of the proper social life.

Ivery teacher should realize the dignity of his calling; that he is a
social servant set apart for the maintenance of proper social order and
the securing of the right social growth.

In this way the teacher always is the prophet of the true God and the
usherer in of the true kingdom of God.
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WHAT 1 BELIEVE*
I

Faith was once almost universally thought to be acceptance of a
definite body of intellectual propositions, acceptance being based upon
authority — preferably that of revelation from on high. It meant
adherence to a creed consisting of set articles. Such creeds are recited
daily in our churches. Of late there has developed another conception
of faith. This is suggested by the words of an American thinker : ¢-Faith
is tendency toward action.” According to such a view, faith is the matrix
of formulated creeds and the inspiration of endeavor. Change from
the one conception of faith to the other is indicative of a profound
alteration. Adherence to any body of doctrines and dogmas based
upon a specific authority signifies distrust in the power of experience to
provide, in its own ongoing movement, the needed principles of belief

(*y In Forum, March. 1930. Reprinted in Pragmatisn: and Amerwen Culture, Boston,
1950, pp. 23-31.
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and action. Faith in its newer sense signifies that experience itself is
the sole ultimate authority,

Such a faith has in it all the elements of a philosophy. For it implies
that the course and material of cxperience give support and stay to life,
and that its possibilities provide all the ends and ideals that are to
regulate conduct. When these implications are made explicit, there
emerges a definite philosophy. I have no intention here of trying to
unfold such a philosophy, but rather to indicate what a philosophy
based on experience as the ultimate authority in knowledge and conduct
means in the prescnt state of civilization, what its reactions are upon
what is thought and done. For such a faith is not at present either
articulate or widely held. Ifit were, it would be not so much a philosophy
as a part of comnon sense
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In fact, it goes conuary to the whole trend of the traditions by which
mankind is educated. On the whole it has been denied that experience
and life can regulate themselves and provide their own means of direction
and inspiration. Except for an ocecastonal protest, historic philmsophies
have been * wanscendental 7 And this tair of philosophies 15 a reflex
of the fact that dominant moeral codes and religious belicts have appealed
for support to something above and beyond experience  Experience
has been systematically dispataged m contrast with something taken to

be more fundammental and superior m worth

Life as it is actually lived has been treated as a preparation for
somcething outside of 1t and afier 1t It has been thought lawless, without
meaning and value, except as 10 was taken o tesufy to a reality bevond
isell.  The creeds that have prevailed have been founded upon the
supposed necessity of escape from the coulusion and uncertainties of
experience. Life has been thought 1o be evil and hopeless unless it could
be shown to bear within itsell the assuved promse of a higher reality -
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Philosophies of escape have also been philosophies of compensation for
the ills and sufferings of the e-perienced world.

Mankind has hardly inquired what would happen if the possibilities
of experience were seriously explored and exploited. There has been
much systematic exploration in science and much frantic exploitation
in politics, business, and amusement, But this attention has been,
so (0 say, incidental and in contravention to the professedly ruling
scheme of belief. It has not been the product of belief in the power of
experience to furnish organizing principles and directive ends. Religions
have been saturated with the supernatural — and the supernatural sig-
nifies precisely that which lies beyond experience. Moral codes have
been allied to this religious supernaturalism and have sought their
foundation and sanction in it, Contrast with such ideas, deeply embed-
ded in all Western culture, give the philosophy of faith in experience a
definite and profound meaning,.
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1I.

Why have men in the past resorted to philosophies of that which is
above and beyond experience 7 And why should it be now thought
possible to desist from such recourse ? The answer to the first question
is, undoubtedly, that the experience which men had, as well as any
which they could reasonably anticipate, gave no signs of ahility to furnish
the means of its own regulation. It offered promises it refused to fulfill;
it awakened desires only to frustrate them; it created hopes and hlasted
them; it evoked ideals and was indifferent and hostile to their realization.
Men who were incompetent to cope with the troubles and evils that
experience brought with it, naturally distrusted the capacity of experience
to give authoritative guidance. Since experience did not contain the
arts by which its own course could be directed, philosophies and religions
of escape and consolatory compensation naturally ensued.
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What are the grounds for supposing that this statc of affairs has
changed and that it is now possible to put trust in the possibilities of
experience iself ? The answer to this question supplies the content of
a philosophy of experience. There are traits of present experience which
were unknown and unpossessed when the ruling beliefs of the past
were developed. Experience now owns as a part ol itsell scientific
methods of discovery and test; it is marked by ability to create techniques
and technologies — that is, arts which arrange and utilize all sorts
of conditions and energies, physical and human. These new possessions
give experience and its potentialitics a radically new meaning. It is a
commonplace that since the seventeenth century science has revoly
tionized our beliefs about outer nature, and it is also beginning to revolu-
tionize those about man.

When our minds dwell on this extraordinary change, they are likely
to think of the transformation that has taken place in the subject matter
of astronomy, physics, chemnistry, biology, psychology, anthropology,
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and so on. But great as is this change, it shrinks In comparison with

the change that has occurred in method. The latter is the author of the

revolution in the content of beliefs. The new methods have, moreover,

brought with them a radical change in our intellectual attitude and

its attendant morale. The method we term * scientific™ forms for the

rilodern man (and a man is not modern merely because he lives in 1930)
the sole dependable means of disclosing the realities of existence. [t is
the sole authentic mode of revelaiion. This possession of a new methed,
to the use of which no limits can be put, signifies a new idea of the
nature and possibilities of experience.

It imports a new morale of
confidence, control, and security.

The change in knowledge has its overt and practical counterpart
what we term the Industial Revolution, with its creation of arts for
directing and using the cnergics of naturc. Technology includes, of
course, the enginecring arts that have produced the railway, steamship,

automobile, and airplane. the tclegraph, telephone, and radio, and the
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printing press.  But it also includes new procedures in medicine and
hygiene, the function of insurance in all its branches, and, in its poten-
tiality il not actualization, 1adically new methods in education and other
modes of human relationship. * Technology™ signifies all the intelligent
techniques by which the encigies of nature and man are directed and
in satisfaction of human necds; it cannot be limited to a lew outer and
comparatively mechanical forms. In the face of its possibilities, the
traditional conception of experience is obsolete.

Different theories have expressed with more or less success this and
that phase of the newer movements. But there i no integration of them
itnto the standing habits and the controlling outlook of men and women.
There are two great signs and tests of this fact. In science and in industry
the fact of constant change is generally accepted. Moral, religious, and
articulate philosophic creeds are based upon the idea of fixity. In the
history of the race, change has been feared. 1t has been looked wpon
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as the source of decay and degeneration. It has been opposed as the
causc of disorder, chaos, and anarchy. One chief reason for the appeal
to something beyond experience was the fact that experience is always
in such flux that men had to seek stability and peace outside of it. Until
the seventeenth century, the natural sciences shared in the beliel in
the superiority of the immutable to the moving, and took for their
ideal the discovery of the permanent and changeless. Ruling philosophies,
whether materialistic or spiritual, accepted the same notion as their
foundation.

In this attachment to the fixed and immmutable, both science and
philosophy reflexed the universal and pervasive conviction of religion
and morals, Impermanence meant insccurity; the permanent was the
sole ground of assurance and support amid the vicissitudes of existence.
Christianity proffered a fixed revelation of absolute, unchanging Being
and truth; and the evelation was elaborated into a system of definite
rules and ends for the direction of life. Henee © moals™ were conceived
as a code of laws, the same everywhere and at all times. The good life
was one lived in fixed adherence to fixed principles.
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In contrast with all such beliefs, the outstanding fact in all branches
of natural science is that to exist is to be in process, in change. Never-
theless, although the idea of movement and change has made itself
at home in the physical sciences, it has had comparatively little influence
on the popular mind as the latter looks at religion, morals, economics,
and politics. In these fields it is still supposed that our choice is between
confusion, anarchy, and something fixed and immutable. It is assumed
that Christianity is the final religion; Jesus the complete and unchanging
embodiment of the divine and the human. It is assumed that our
present economic régime, at least in ,principle, expresses something
final, something to endure -- with, it is incidentally hoped, some
improvements in detail. It is assumed, in spite of evident flux in the
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actual situation, that the institutions of marriage and family that
developed in medieval Europe are the last and unchanging word.
These examples hint at the extent to which ideals of fixity persist
in a moving world. A philosophy of experience will accept at its full
value the fact that social and moral existences are, like physical existences,
in a state of continuous if obscure change. It will not ry to cover up
the fact of inevitable modification, and will make no attempt to set
fixed limits to the extent of changes that are to occur. For the futile
effort to achieve security and anchorage in something fixed, it will
substitute the effort to determine the character of changes that are
going on and to give them in the affairs that concern us most soine
measure of intelligent direction. It is not called upon to cherish Utopian
notions about the imminence of such intelligent direction of social
changes. But it is committed to faith in the possibility of its slow effectu-
ation in the degree in which men realize the full import of the revolution
that has already been effected in physical and technical regions.
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Wherever the thought of fixity rules, that of all-inclusive unity rules
also. The popular philosophy of life is filled with desire to attain such
an all-embracing unity, andformal philosophies have been devoted to
an intellectual fulfillment of the desire. Consider the place occupied
in popular thought by search for the meaning of life and the purpose of
the universe. Men who look for a single purport and a single end either
frame an idea of them according to their private desires and tradition,
or else, not finding any such single unity, give up in despair and conclude
that there is no fenuine meaning and value in any of life’s episodes.

The alternatives are not exhaustive, however. There is no need of
deciding between no meaning at all and one single, all-embracing meaning.
There are many meanings and many purposes in the situations with
which we are confronted - - one, so to say, for each situation. Each
offers its own chatlenge to thought and endeavor, and presents its own
potential value.
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It is impossible, I think, even to begin to imagine the changes that
would come into life — personal and collective - -if the idea of a plurality
of interconnected meanings and purposes replaced that of the meaning
and purpose. Search for a single, inclusive good is doomed to failure,
Such happiness as life is capable of comes from the full participation
of all our powers in the endeavor to wrest from each changing situation
of experience its own full and unique meaning. Faith in the varied
possibilities of diversified experience is attended with the joy of constant
discovery and of constant growing. Such a joy is possible even in the
midst of trouble and defeat, whenever life experiences are treated as
potential disclosures of meanings and values that are to be used as
means to a fuller and more significant future experience. Belief in a
single purpose distracts thought and wastes energy that would help
make the world better if it were directed to attainable ends.
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1v.

I have stated a general principle, because philosophy, I take it, is
more than an enumeration of items of belief with respect to this and
that question. But the principle can acquire definiteness only in
application to actual issues. How about religion ? Does renunciation
of the extraempirical compel also an abandonment of all religion ?
It certainly exacts a surrender of that supernaturalism and fixed dogma
and rigid institutionalism with which Christianity has been historically
associated. But as I read human nature and history, the intellectual
content of religions has always finally adapted itself to scientific and
social conditions after they have become clear. In a sense, it has been
parasitic upon the latter,
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For this reason I do not think that those who are concerned about
the future of a religious attitude should trouble themselves about the
conflict of science with traditional doctrines -- - though I can understand
the perplexity of fundamentalists and liberals alike who have identified
religion with a special set of beliefs. Concern about the future of religion
should take, I think, a different direction. It is difficult to see how
religion, after it has accommodated itsell to the disintegrating cffect of
knowledge upon the dogmas of the church, can accommodate itself to
traditional social institutions and remain vital.

Tt seems to me that the chicf danger to religion lies in the fact that
it has heconie so respectable. It has become largely a sanction of what
socially exist- - a kind of gloss upon institutions and conventions.
Primitive Christianny was devastating in its claims. It was a religion
of renunciation and denunciation of the “-world™"; it demanded a change
of heart that entailed a revolutionury change in human relationships.
Since the Western world is now alleged to be Christianized, a world of
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outworn institutions is accepted and blessed. A religion that began as
a demand or a revolutionary change and that has become a sanction
to established economie, political, and international institutions should
perhaps lead its sincere devotees 1o reflect upon the sayings of the one
worshiped as its founder : <“Woe unto you when all men shall speak
well of you,” and, ¢'Blessed are ve when men shall revile vou and
persecute you.”

I do not mean by this that the future of 1eligion is bound up with
a return to the apocalyptic vision of the speedy coming of a heavenly
kingdom. I do not mean that I think early Christianity has within
isell even the germs of a readymade remedy for present ills and a
readymade solution for present problems  Rather I would suggest
that the future of religion is connected with the possibility of developing
a faith in the possibilities of human expericnce and human relationships
that will create a vilal sense of the solidarity ol human interests and
inspire action to make that sense a reality. Il our nominally religious
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insituttions learn how to use their symbols and rites to express and
enhance such a faith, they may become useful allies of a conception
of life that is in harmony with knowledge and social needs.

Since existing Western civilization is what it is so largely because of
the forces of industry and commerce, a genuinely religious attitude will
be concerned with all that deeply affects human work and the leisure
that is dependent upon the conditions and results of work. That is,
it will acknowledge the significance of economic factors in life instead
of evading the issue. The greatest obstacle that exists to the apprehension
and actualization of the possibilities of expericnce is found in our
economic regime. One does not have to accept the doctrine of economic
determination of history and institutions to be aware that the opportuni-
tics of men in general to engage in an experience that is artistically and
intellectually rich and rewarding in the daily modes of human intercourse
is dependent upon economic conditions. As long as the supreme effort
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of those who influence thought and set the conditions under which men
act is directed toward maintenance of the existing money economy and
private profit, faith in the possibilities of an abundeant and significant
experience, participated in Dby all, will remain merely philosophic,
While this matter was led up to by a consideration of religion, its
signilicance extends far beyond the matter ol religion.- It affects every
range and aspect of life.

Many persons have become acutely conscious of economic evils as
far as they bear upon the life of wage earners, who form the great mass
of mankind. It requires somewhat more imagination to see how the
experience of those who are, as we say, well-to-do or are ‘‘comfortably
off’ is restricted and distorted. They seem to enjoy the advantages of
the present situation. But they suffer as deeply from its defects. The
artist and scientific inquirer are pushed outside the main currents of life
and become appendages to its fringe or caterers to its injustices. All
aesthetic and intellectual interests suffer in consequence. Useless
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display and luxury, the futile attempt to secure happiness through the
possession of things, social position, and economic power over others,
are manifestations of the restriction of experience that exists among
those who seemingly profit by the present order. Mutual fear, suspicion,
and jealousy are also its products. All of these things deflect and
impoverish human experience beyond all calculation.

There may have been a time when such things had to be endured
because mankind had neither the knowledge nor the arts by which to
attain an abundant life shared by all. As it becomes increasingly
evident that science and technology have given us the resources for
dealing effectively with the workings of economic forces, the philosophy
of the possibilities of experience takes on concrete meaning.
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V.

Our international system (since, with all its disorder, it is a system)
presents another example, writ large, of the restriction of experience
created by exclusiveness and isolation. In the arts and technical sciences,
there already exist contacts and exchanges undreamed of even a century
ago. Barring our execrable tarifl walls, the same is true of commerce
in physical commodities. But at the same time, race and color prejudice
have never had such opportunity as they have now to poison the mind,
while nationalisin is elevated into a religion called patriotism. Peoples
and nations exist in a state of latent antagonism when not engaged in
overt conflict. This state of affairs narrows and impoverishes the ex-
perience of every individual in countless ways. An outward symbol of
this restriction is found in the oft cited fact that eighty per cent of our
national expenditure goes to pay for the results of past wars and preparing



V41
B g & S bt ls e BU G oild O e 43 o T
Bkl by 3 Coual W3 adl Oy ol slaelly sl oy A
Beladly Ll W siadl L Ty Tl dage 2,80 20l ot
¢ LLLY ikl S5 WS Jan | blae golll 435 i s
FRIES VR I S P 4y s Jrdlly axilyll > 3 ol ugj)
calgu o e Ddlly BoteasiV Ldss e 3y lll il s iy L LSS
caitdy Tod o B cnd Y 11 o6 Teyge 20 iy
S e S (I ol 8l B G aRdl gl e Ll AL
€]y . n il C:*‘éifu“) 83 48l Colet 36 8 panedlly 20 delydlly
¢ B0 Ll g il (8 Bl e 5 ekay Bt ot SR
A Ldy L Lol 1L il e ¢ ol C\‘.s.‘:n CJ;J o (19}
domgy A3} ¢ demede WG e Lgn o L fRe Sl Sl 8 & el shyY

for future wars. The conditions of a vitally valuable experience for the
individual are so bound up with complex, collective, social relation-
ships that the individualism of the past has lost its meaning. Individuals
will always be the center and the consummation of experience, but
what an individual actually is in his life-experience depends upon the
nature and movement of associated life. This is the lesson enforced
by both our economic and our international systeins,

Morals is not a theme by itself because it is not an’ episode nor
department by itself. It marks the issue of all the converging forces
of Ife. Codes that set up fixed and unchanging ends and rules have
necessarily relaxed in the face of changing science and society.

A new and effective morals can emerge only from an exploration
of the realities of human association. Psychology and the social
disciplines are beginning to furnish the instrumentalities of this
inquiry. In no field has disrespect for experience had inore disastrous
consequences, for in no other has there been such waste. The experiencc
of the past is largely thrown away. There has been no deliberate,
cumulative process, no systematic transmission of what is learned in
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the contacts and intercourse of individuals with one another. It has
been thought enough to hand on fixed rules and fixed ends. Controlled
moral progress can begin only where there is the sifting and communi-
cation of the results of all relevant experiences of human association,
such as mow exists as a matter of course in the experiences of science with
the natural world.

In popular speech, morals usually signifies matters of sex relation-
ship. Phenomena of a period of acute transition like those of the present
are poor material upon which to base prediction and foresight. But
it is clear that the codes which still nominally prevail are the result of
one-sided and restricted conditions. Present ideas of love, .marriage,
and the family are almost exclusively masculine constructions. Like
all idealizations of human interests that express a dominantly one-
sided experience, they are romantic in theory and prosaic in operation.
Sentimental idealization on one side has its obverse in a literally con-
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ceived legal system. The realities of the relationships of men, women,
and children to one another have been submerged in this fusion of
sentimentalism and legalisn. The growing freedom of women can
hardly have any other outcome than the production of more realistic
and more human morals. It will be marked by a new freedom, but also
by a new severity. For it will be enforced by the realities of associated
life as they are disclosed to careful and systematic inquiry, and not by
a combination of convention and an exhausted legal system with
sentimentality.

VI.

The chief intellectual characteristic of the present age is its despair
of any constructive philosophy -— not just in its technical meaning.
but in the sense of any integrated outlook and attitude. The develop-
ments of the last century have gone so far that we are now aware of
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the shock and overturn in older beliefs. But the formation of a new,
coherent view of nature and man based upon facts consonant with
science and actual social conditions is still to be had. What we call
the Victorian Age seemed to have such a philosophy. It was a philosophy
of hope, of progress, of all that is called liberalism. The growing sense
of unsolved social problems, accentuated by the war, has shaken our
faith. It is impossible to recover its mood.

The result is disillusionment about all comprehensive and positive
ideas. The possession of constructive ideals is taken to be an admission
that one is living in a realm of fantasy. We have lost confidence in
reason because we have learned that man is chiefly a creature of habit
and emotion. The notion that habit and impulse can themselves be
rendered intelligent on any large and social scale is felt to be only
another illusion. Because the hopes and expectations of the past have
been discredited, there is cynicism as to all far-reaching plans and policies.
That the very knowledge which enables us to detect the illusory character
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of past hopes and aspirations — a knowledge denied those who held
them — may enable us to form purposes and expectations that are
better grounded, is overlooked.

In fact, the contrast with the optimism of the Victorian Age is
significant of the need and péssibility of a radically diffevent type of
philosophy. For that era did not question the essential validity of older
ideas. Itrecognized that the new science demanded a certain purification
of traditional beliefs -— such, for example, as the eliinination of the
supernatural. But in the main, Victorian thought conceived of new
conditions as if they merely put in our hands effective instrutnents for
realizing old ideals. The shock and uncertainty so characteristic of
the present marks the discovery that the older ideals themselves are
undermined. Instead of science and technology giving us better means
for bringing them to pass, they are shaking our confidence in all large
and comprehensive beliefs and purposes.

Such a phenomenon is, however, transitory. The impact of the new
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forces is for the time being negative. Faith in the divine author and
authority in which Western civilization confided, inherited ideas of
the soul and its destiny, of fixed revelation, of completely stable institu-
tions, of automatic progress, have been made impossible for the cultivated
mind of the Western world. It is psychologically natural that the
outcome should be a collapse of faith in all fundamental organizing
and directive ideas. Skepticism becomes the mark and even the paose
of the educated mind. It is the more influential hecause it is no longer
directed against this and that article of the older creeds but is rather
bias against any kind of far-reaching ideas, and a denial of psytematic
participation on the part of such ideas in the intelligent direction of
affairs.

[t is in such a context that a thoroughgoing philosophy of experience,
framed in the light of science and technique, has its significance. For
it, the breakdown of traditional ideas is an opportunity. The possibility
of producing the kind of experience in which science and the arts are
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brought unitedly to bear upon industry, politics, religion, domestic life,
and human relations in general, is itself something novel. We are not
accustomed to it even as an idea. But faith in it is neither a dream nor
a demonstrated failure. Tt is a faith. Realization of the faith, so that
we may work in larger measure by sight of things achieved, is in the
future. But the conception of it as a possibility when it ks worked out
in a coherent body of ideas, critical and constructive, forms a philosophy,
an organized attitude of outlook, interpretation, and construction.
A philosophic faith being a tendency to action, can be tried and tested
only in action. I know of no viable alternative in the present day to
such a philosophy as has been indicated.
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Art And Civilisation*

Esthetic experience is a manifestation, a record and celebration of
the life of a civilization, a means of promoting its development, and
is also the ultimate judgment upon the quality of a civilization. For
while it is produced and is enjoyed by individuals, those individuals
are what they are in the content of their experience because of the cultures
in which they participate,

There are transient and there are enduring elements in a civilization.
The enduring forces are not scparate; they are functions of a multitude
of passing incidents as the latter are organized into the meanings that
form minds. Art is the great force in effecting this consolidation. The
individuals who have minds pass away one by one. The works in which
meanings have received objective expression endure. They become
part of the environment, and interaction with this phase of the enwiron-
environment is the axis of continuity in the life of civilization. The
ordinances of religion and the power of law are efficacious as they are

(*) In Art As Experience, by John Dewey, N.Y. 1934, pp. 326-327, Ch. XIV,
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clothed with a pomp, a dignity and majesty that are the work of
imagination. If social customs are more than uniform external modes
of action, it is because they are saturated with story and transmitted
meaning. Every art in some manner is a medium of this transmission
while its products are no inconsiderable part of the saturating matter.

““The glory that was Greece and the grandeur that was Rome”
for most of us, probably for all but the historical student, sum up those
civilizations; glory and grandeur are esthetic. For all but the antiquarian,
ancient Egypt is its monuments, temples and literature, Continuity
of culture in passage from one civilization to another as well as within
the culture, is conditioned by art more than by any other one thing.
Troy lives for us only in poetry and in the objects of art that have been
recovered from its ruins. Minoan civilization is today its products of
art. Pagan gods and pagan rites are past and gone and yet endure in
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the incense, lights, robes, and holidays of the present.  If letters devised
for the purpose, presumably, of [acilitating commercial transactions,
had not developed into literature, they would still be technical equip-
ments, and we ourselves might live amid hardly a higher culture than
that of our savage ancestors. Apart [rom rile and ceremony, from
pantomime and dance and the drama that devcloped from them, from
dance, song and accompanying instrumental music, from the utensils
and articles of daily living that were formed on pattcrns and stamped
with insignia ol community life that were akin te these manifested in
the other arts, the incidents of the [ar past would now be sunk in
oblivion.

It is out of the question to do more than suggest in bare cutline
the function of the arts in older civilizatiens. But the arts by which
primitive folk commemorated and transmitted thelr customs and
institutions, arts that were communal, arc the sources cut of which all
fine arts have developed. The patterns that were characteristic of
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weapons, rugs and blankets, baskets and jars were marks of tribal
union. Today the anthropologist relics upon the pattern carved on
a cluby, or painted on a bowl to determine its origin.  Rite and ceremony
as well as legend bound the living and the dead in a common partner-
ship. They were esthetic but they were more than esthetic. The rites
of mourning cxpressed more than grief; the war and harvest dance
were more than a gathering of cnergy for tasks to be performed; magic
was more than a way of commanding forces of nature to do the bidding
of man; feasts werc more than a satisfaction of hunger. Each of these
communal modes of activity united the practical, the social, and the
ceducative in an intcgrated whole having esthetic form. They introduced
social valucs into experience in the way that was most impressive.
They connected things that werc overtly important and overtiy done
with the substantial life of the community. Art was in them, for these
activities conformed to the needs and conditions of the most intense,
most readily grasped and longest remembered experience. But they
were more than just art, although the esthetic strand was ubiquitous.
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In Athens, which we regard as the home par excellence of epic and
Iyric poetry, of the arts of drama, architecture and sculpture, the idea
of art for art’s sake would not, as T have already remarked, have been
understood. Plato’s harshness toward Homer and Hesiod seems strained.
But they were the moral teachers of the people. His attacks upon the
poets are like those which some critics of the present day bring against
portions of Christian scriptures because of evil moral influence attributed
to them. Plato’s demand of consorship of poetry and music is a tribute
to the social and even political influence exercised by those arts. Drama
was enacted on holy-days; attendance was of the nature of an act of
civic worship. Architecture in all its significant forms was public, not
domestic, much less devoted to industry, banking, or commerce.
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ESCAPE FROM PERIL =

Mar who lires tn a world of hazards is compelled to seek for security.
He has sought to auain it in twe ways. One of them began with an
atiempt 1o propitiate the powers which enviren him and determine
his destiny. It expressed itsell in supplication, sacrifice, cercimonial
ritc and magical cult. In time these crude methods were largely
displaced. "The sacrifice of a contrite heart was esteemed more pleasing
than that of bulls and oxen; the inner attitude of reverence and devotion
more desirable than external cereinonies. I man could not conguer
destiny he could willingly ally himself with it; putting his will, even
in sore affliction, on the side of the powers which dispense fortune, he
could escape defeat and might triumnph in the midst of destruction

(#t In The Quest for Certainty, by John Dew.y, London, 1929 Chap I. Escape
from Peril, pp. 7-14-
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The other course is to invent arts and by their means turn the
powers of nature to account; man constructs a foriress out of the very
conditions and lorces which threaten him. Ile builds shelters, weaves
garments, makes flame his friend insiead of his eremy, and grows into
the complicated arts of associated liging. This is the method of changing
the world through action, as the other is the method of changing the
self in emotion and idea. It is a commentary on the slight control man
has obtained over himself by means of control over nature, that tha
method of action has been felt to manilest dangerous pride, even defiance
of the powers which be. People of old wavered between thinking arnts
to be the gift of the gods and to be an invasion of their prerogatives.
Both versions testify to the scnse of something extracrdinary in the arts,
something either superhuman or unmnatural. The souls whe have
predicted that by means of the arts man might establish a kingdom of
order, justice and beauty through fnastery of nature’s energies and
laws have been few and little heeded.
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Men have been glad enough to enjoy the fruits of such arts as they
possess, and in recent centuries have increasingly devoted thetnsé¢lves
to their multiplication. But this effort has been conjoined with a
profound distrust of the arts as a method of dealing with the serious
perils of life. Doubt as to the truth of this statement will be dispelled
if one considers the disesteem in which the idea of practice has been
held. Philosophers have celebrated the method of change in personal
ideas, and religious teachers that of change in the affections of the heart.
These conversions have been prized on their own account, and only
incidentally because of a change in action which would ensue. The
latter has been esteemed as an evidence of the change in thought and
sentiment, not as a method of transforming the scene of life. The places
in which the use of the arts has effected acual objective tranformation
have been regarded as inferior, if not base, and the activities connected
with them as menial. The disparagement attending the idea of the
material has seized upon them. The honourable quality associated
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with the idea of the “‘spiritual’’ has been reserved for change in inner
attitudes.

The depreciation of action, of doing and making, has been cultivated
by philosophers . But while philosophers have perpetuated the
the derogation by formulating and justifying it, they did not originate it.
They glorified their own office without doubt in placing theory so much
above practice. But independently of their attitude, many things
conspired to the same effect. Work has been onerous, toilsome, associated
with a primeval curse. It has been done under compulsion and the
pressure of necessity, while intellectual activity is associated with leisure.
On account of the unpleasantness of practical activity, as much of it
as possible has been put upon slaves and serfs. Thus the social dishonour
in which this class was held was extended to the work they do. There
is also the age-long association of knowing and thinking with immaterial
and spiritual principles, and of the arts, of all practical activity in
doing and making, with matter. For work is done with the body, by
means of mechanical appliances, and is directed upon material things.
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The disrepute which has attended the thought of material things in
comparigsn with immaterial thought has been transferred to every-
thing associaled with practice.

One might continue in this strain, The natural history of conceptions
ahont work and the arts il it were traced through a succession of peoples
and cultures would be instructive. But all that is needed for our purpose
i3 to raise the question : Why this invidious discrimination ? A very
Littfe reflextion shows that the suggestions which have been offered by
way of explapation themselves need to be explained. Ideas derived
from social castes and emotional revulsions are hardly reasons to be
affered in justification of a beliel, although they may have a bearing
on it causation. Contempt for matter and bodies and glorification of
the immaterial are affairs which are not self-explangtory. And, as we
shall be at some pains to show later in the discussion, the idea which
connects thinking and knowing with some principle or force that is



Yy

da dolty o el OB 3 5SS ¢l MWL Al e Tl
ol g bl 8 Gab Tt w52 el gkl
Bl Tl T by dle bl IV B W Gl G s
ATy € ol Bl G387y el 508 e Jass B & Jeally i o
Aleadt Oyilly Gl dsliall oy 520wt | e ods & s W)
olad 32 el e Y il 4 ol B T el GV,
13bay § el &y 5 3 Jeally LS G oo 5T (a8, €GBl et
Joni M Sl 2 ey € balgy B gas G o3 T ol g, O
Bt Clag)ly G s AT ) Caag 13l ¢ JLaB VI 1ds chos e
Jal e Bl & ol derla (3 ad] o (s Ly € Tl Togy) iy
O Loy ¢ AR Zabsy 555 adlas (gl adl Ly ¢ B ALl Sl

wholly separate from connection with physical things will not stand
examination, especially since the whole-hearted adoption of experi-
experimental method in the natural sciences.

The questions suggested have [ar-reaching issucs. what is the cause
and the import of the sharp division between theory and practice ?
Why should the latter be disesteemed along with matter and the body ?
What has been the effect upon the various modes in which action is
manifested : industry, politics, the fine arts, and upon morals conceived
of as overt activity having consequences, instead of as mere inner
personal attitude ?  How has the separation of intellect from action
affected the theory of knowledge ? What has been in particular the
effect upon the conception and course of philosophy ?  Vhat [orces
are at work to break down the division ? What would the effect be
if the divorce were annulled, and knowing and doing were brought
into intrinsic connection with one another ? What revisions of the
traditional theory of mind, thought and knowing would be required,
and what change in the idea of the office of philosophy would be demandde
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What modifications would ensue in the disciplines which are concerned
with the various phases of human activity ?

These questions form the theme of this book, and indicate the nature
of the problems to be discussed. In this opening chapter we shall
consider especially some historic grounds for the elevation of knowledge
above making and doing. This phase of the discussion will disclose
that exaltation of pure intellect and its activity above practical affairs
is fundamentally connected with the quest for a certainty which shall
Le absolute and unshakeable. The distinctive characteristic of practical
activity, one which is so inherent that it cannot be eliminated, is the
uncertainty which attends it. Of it we are compelled to say : Act, but
act at your peril. Judgment and belief regarding actions to be performed
can never attain more than a precarious probability. Through thought,
however, it has seemed that men might escape from the perils of uncer-
tainty.

Practical activity deals with individualized and unique situations
which are never exactly duplicable and about which, accordingly, no
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complete assurance is possible. All activity, morevoer, involves change.
The intellect, however, according to the traditional doctrine, may grasp
universal Being, and Being which is universal is fixed and immutable.
Wherever there is practical activity we human beings are involved as
partakers in the issue. All the fear, disesteem and lack of confidence
which gather about the thought of ourselves, cluster also about the thought
of the actions in which we are partners. Man’s distrust of himselfl has
caused him to desire to get beyond and above himself; in pure knowledge
he has thought he could attain this self-transcendence.

There is no need to expatiate upon the risk which attends overt
action. The burden of proverbs and wise saws is that the best laid
plans of men as of mice gang agley. Fortune rather than our own
intent and act determines eventual success and failure. The pathos of
unfulfilled expectation, the tragedy of defeated purpose and ideals,
the catastrophes of accident, are the commonplaces of all comment
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on the human scene. We survey conditions, make the wisest choice
we can; we act, and we must trust the rest to fate, fortune or providence.
Moralisis tell us to look to the end when we act and then inform us that
the end is always uncertain. Judging, planning, choice, no matter
how thoroughly conducted, and action no matter how prudently excuted,
never are the sole determinants of any outcome. Alien and indifferent
natural forces, unforesceable conditions, enter in and have a decisive
voice. The more important the issue, the greater is their say as to the
ulterior event.

Hence men have longed to find a realm in which there is an activity
which is not overt and which has no external consequences. ‘Safety
first”” has played a large réle in effecting a preference for knowing over
doing and making. With, those to whom the process of pure thinking
is congenial and who have the leisure and the aptitude to pursue their
preference, the happiness attending knowing is .unalloyed; it is not
entangled in the risks which overt action cannot escape. Thought has.
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been alleged to be a purely inner activity, intrinsic to mind alone;
and according to traditional classic doctring, “*mind” is complete and
self~sufficient in itself. Overt action may follow upon its operations but
in an external way, a way not intrinsic to its completion. Since rational
activity is complete within itself it needs no external manifestation.
Failure and frustration are attributed to the accidents of an alien,
intractable and inferior realm of existence. The outer lot of thought
is cast in a world external to it, but one which in no way injures the
supremacy and completeness of thought and knowledge in their intrinsic
natures.

Thus the arts by which man attains such practical security as is
possible of achievement are looked down upon. The security they
provide is relative, ever incomplete, at the risk of untoward circumstance..
The multiplication of arts may even be bemoaned as a source of new
dangers. Each of them demands its own measures of protection. Each
one in its operation brings with it new and unexpected consequences
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having perils for which we are not prepared. The quest for certainty
is a quest for a peace which is assured, an object which is unqualified
by risk and the shadow of fear which action casts. For it is not uncertainty
per se which men dislike, but the fact that uncertainty involves us in
peril of evils. Uncertainty that affected only the detail of consequences
to be experienced provided they had a warrant of being enjoyable
would have no sting. It would bring the zest of adventure and the spice
of variety. Quest for complete certainty can be fulfilled in pure knowing
alone. Such is the verdict of our most enduring philosophic tradition.

While the tradition has, as we shall see later, found its way into
all themes and subjects, and determines the form of current problems
and conclusions regarding mind and knowledge, it may be doubted
whether i we were suddenly released from the burden of tradition we
should, on the basis of present experience, take the disparaging view
of practice and the exalted view of knowledge apart from action which
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tradition dictates. For man, in spite of the new perils in which the
machinery of his new arts of production and transportation have

involved him, has learned to play with sources of danger. He even
seeks them out, weary of the routine of a too sheltered life. The enor-
mous change taking place in the position of women is itself, for example,
a commentary on a change of attitude toward the value ol protection
as an end in itsell. We have attained, at least subconsciously, a certain
feeling of confidence; a feeling that control of the main conditions of
fortune is to an appreciable degree passing into our own hands. We
live surrounded’ with the protection of thousands of arts and we have
devised schemes of insurance which mitigate and distribute the evils
which accrue. Barring the fears which war leaves in its train, it is
perhaps a safe speculation that if contemporary western man were
completely deprived of all the old beliefs about knowledge and actions,
he would assume, with a fair degree of confidence, that it lies within
his power to achieve a reasonable degree of security in life.
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This suggestion is speculative. Acceptance of it is not needed by
the arguinent. It has its value as an indication of the earlier conditions
in which a lelt need for assurance was the dominant cmotion. For
primitive man had nonc of the claborate arts of protection and use
which we now enjoy and no conflidence in his own powers when they
were reinforced by appliances of art.  He lived under conditions in
which he was extraordinarily exposed to peril, and at the same time
he was without the incans of defence which are to-day matlers of course.
Most of our simplest tools and utensils did net exist; there was no
accuralte foresight; man l[aced th: lorces ol nature in a state of nakedness
which was more than physical; save under unusually benign conditions
he was besct with dangers that knew no remission.  In consequence,
mystery attended expericnces of good and cvil; they could not be traced
to their natural causes and they scemed to be the dispensations, the
gifts and the inflictions, of powers heyond possibility of control. The
carious crises ol birth, puberty, illness, death, war, famine, plague, the
uncertainties of the hunt, the vicisitudes of climate and the great
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scasonal changes, kept imagination occupied with the uncertain. Any
scene or object that was implicated in any conspicuous tragedy or triumph
in no matter how accidental a way, got a peculiar significance. It was
seized upon as a harbinger of good or as an omen of evil. Accordingly,
some things were cherished as means of encompassing safety, just as
a good artisan to-day looks after his tools; others were feared and
shunned because of their potencies for harm,

As a drowning man is said to grasp at a straw, so men who lacked
the instruments and skills developed in later days snatched at whatever,
by any stretch of imagination, could be regarded as a source of help
in time of trouble. The attention, interest and care which now go to
acquiring skill in the use of appliances and to the invention of means
for better service of ends, were devoted to noting omens, making irrelevant
prognostications, performing ritualistic ceremonies and manipulating
objects possessed of magical power over natural events. In such an
atmosphere primitive réligion was born and fostered. Rather, this
atmosphere was the religious disposition.
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PHIL.OSOPHY AND CIVILIZATION*

Volumes have been written about each term of our theme. What
is civilization ? philosophy ? Yet time passes, and ambiguities and
complexities cannot be eliminated by definition; we can only circumvent
them by begging questions. But as to one of the terms at least, namely,
philosophy, wel shall frankly make what it begged explicit. A statement
of the relations of philosophy to civilization will, after all, only expound,
in some indirect manner, the view of philosophy to which one is already
committed. Unless this fact is faced, we shall not only beg the issue,
but we shall deceive ourselves into thinking that we are sctiing forth
the conclusions of an original inquiry, undertaken and executed in-
dependently of our own philosophical conceptions.

(*) In, Philosophy and Civilisatien, by Jehn Dewey, N.Y.1g931, pp.3-6.
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As for myself, then, the discussion is approached with the antecedent
idea that philosophy, like politics, literature and the plastic arts, is itself
a phenomenon of human culture. Its connection with social history,
with civilization, is intrinsic. There is a current among those who philo-
sophize the conviction that, while past thinkers have reflected in their
systems the conditions and perplexities of their own day, present-day
philosophy in general, ‘and one’s own philosophy in particular, is
emancipated from the influence of that complex of institutions which
forms culture. Bacon, Descartes, Kant each thought with fervor that
he was founding philosophy anew because he was placing it securely
upon an exclusive intellectual basis, exclusive, that 15, of everything
but intellect. The movement of time has revealed the illusion; it
exhibits as the work of philosophy the old and ever new undertaking
of adjusting that body of traditions which constitute the actual mind
of man to scientific tendéncies and political aspirations which are novel
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and incompatible with received authorities. Philosophers are parts of
history, caught in its movement; creators perhaps in some measure of
its future, but also assuredly creatures of its past.

Those who assert in the abstract definition of philosophy that it
deals with eternal truth or reality, untouched by local time and place,
are forced to admit that philosophy as a concrete existence is historical,
having temporal passage and a diversity of local habitations. Open
your histories of philospohy, and you find written throughout them
the same periods of time and the same geographical distributions which
provide the intellectual scheme of histories of politics, industry or the
fine arts. I cannot imagine a history of philosophy which did not
partition its material between the occident and the orient; which did
not find the former falling into ancient, medieval and modern epochs;
which, in setting forth Greek thought, did not specify Asiatic and Italian
colonies and Athens. On the other hand, those who express contempt
for the enterprise of philosophy as a sterile and monotonous preoccupation
with unsolvable or unreal problems, cannot, without convicting them-
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selves of Philistinism, deny that, however it may stand with philosophy
as a revelation of eternal truths, it is tremendously significant as a
revelation of the predicaments, protesis and aspirations of humanity.

The two views ol the history of thought are usually proffered as
irreconcilable opposites. According to one, it is the record of the mast
profound dealings of the reason with ultimate being; according to the
other, it is a scene of pretentipus claims and ridiculous failures. Never-
theless, there is a point of view rom which there is something common
to the two notions, and this common denominator is more significant
than the oppositions. Meaning is wider in scope as well as more precious
in value than is truth, and philosophy is occupied with meaning rather
than with truth.

In philosophy we are dealing with something comparable to the
meaning of Athenian civilization or of a drama or a lyric. Significant
history is lived in the imagination of man, and philosophy is a further
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excursion of the Imagination into its own prior achievements. All that
Is distinctive of man, marking him off from the clay he walks upon or
the potatoes he eats, occurs in his thought and emotions, in what we
have agreed to call consciousness. Knowledge of the structure of sticks
and stones, an enterprise in which, of course, truth is essential part
from whatever added control it may yield, marks in the end but an
enrichment of consciousness, of the area of meanings. Thus scientific
thought itsell is finally but a function of the imagination in enriching
life with the significance of things; it is of its peculiar essence that it
must also submit to certain tests of application and control. Were
significance identical with existence, were values the same as cvents,
idealism would be the only possible philosophy.

It is commonplace that physically and existentially man can but
make a superficial and transient scratch upon the outermost rind of the
world. It has become a cheap intellectual pastime to contrast the
infinitesimal pettiness of man with the vastnesses of the stellar universes.
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Yet all such comparisons are illicit. We cannot compare existence and
meaning; they are disparate. The characteristic life of man is itself
the meaning of vast stretches of existences, and without it the latter
have no value or isnificance. There is no common measure of physical
existence and conscious experience because the latter is the only measure
there is for the former. The significance of being, though not its existence,
is the emotion it stirs, the thought it sustains.

If follows that there is no specificable difference between philosophy
and its role in the history of civilization. Discover and define the right
characteristic and unique function in civilization, and you have defined
philosophy itself.
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