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(1) M. Watt. Islam and the Integration of Society .London 1961.P. 93.
" is clear that Muhammad deliberately moulded the new relgion to make it more
Arabian. For a time after he went to Medina. he hoped that the Jews there would
accept him as a prophet and emphasized the common features of his teachings and
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theirs. At the end of some months, however, he realized that there was no chance
of gaining Jewish recognition and (not unlike Paul turning to the Gentiles) began to
introduce distinctively Arab elements, apparently in accordance with the desires of
at least some of the Medinian Muslims. Previously he had told his followers to face
Jerusalem when they performed the worship.

Now according to the traditional story. white he was conducting the wor-
ship in the prayer place of one of the Medinian clans, he received a revela-
tion to face Mecca instead and head all the congregation turned round and
completed the worship facing Mecca. Ever since then, Mecca has been for
Muslims all over the world. the Kiblah or direction to be faced in worship. In
this way. was dramatized the break with the Jews. There had already been
Arab elements in Islam the revelation had been an Arabic Quran, that is. a
religious lecture for the revelation had been an Arabic - speakers and the
Ka'abah had been acknowledged as a house of God. Now Mecca and the
Ka'abah were linked up with Abraham and at the first opportunity, Muham-
mad himself attempted to perform the pilgrimage to Mecca and the circum-
ambulation of the Ka'abha. thereby Islamizing several old Arabian rites.

Dr. Philip Hittl. Islam and the West. an Historical. Cultural survey. 1962, pp.
9-11-22-23-26-27.

In Medina gradually the seer in him recedes to the background. the politician.
the practical man of affairs. emerges. A change in the character of the revela-
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tions is noted. those fiery passionate incisive ones emphasizing the oneness of

God. His attributes, and the duty of man towards him and expressed in rnymned
and musical style.

now yeild to the verbose, prosaic ones dealing with such matters as ritualis-
tic fasting and prayer. marriage and divorce, slaves and prisoners of war.

(1) Though bor n within the full light of history. the historical eludes us. His first
biographer died in Bagdad about 140 Muhammad years after his death and
even that biography has survived only in a later recension by lbn Hisham
who died in Cairo in 833. By that time biographers were already writing
about their hero as they thought he should have been, not as he was. Vener-
ation for the founder of their faith and the creator of their glory had passed
through the stage or idealization into idolization and at least in folk religion.
in adoration.

Two devices worked out by the early Muslim community served to loosen
the rigidity of Islam's beliefs and practices. Words were put into the mouth
of the Prophet of acts to him which it was thought he would have done and
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said had he been confronted with a particular situation.

The authority of the Hadith. be it recalled. is second only to that of the Ko-
ran. Because it is a congregation with no centralized religious authority, con-
sensus of the community fills that deficiency. to bolster futher the authority
of public opinion, a hadith was ascribed to the Prophet; My community shall
not agree on error". Through this device, the miracles of Muhammad were
accepted. the cult of saints with its concomitants of shrines, pilgrimages and
vows was universally adopted; "circumcision to which there is no Koranic
reference. became a couterpart of baptism in the Christian church and cof-
fee - first considered a form of wine - developed into a national drink. Es-
pendiency supplied what authority lacked or decried Arab historians, mostly
theologians, had a simple explanation for that spectacular expansion from a
hithere to internationally insignificant Arabia resulting in the utter destruc-
tion of the greatest power in the East and striping the greatest power in the
west of its fairest pronvices.

It was all providential. in line with the clerical explanation of Christianity's
spread and with the Hebrew Interpretation of the conquest of Canaan, the
motivation. we are assured. was religious - to propagate the faith. The fact
is that the motivation was primarily economic. The surplus population of
a desert peninsula had to seek elbow - room in adjacent lands. The lure of
booty did not entirely escape the early historians of conquest. The Islam
that first Conquered was not the religion but the state - not Mohammedan-
ism but Arabianism. The Arabians burst in upon an unsuspecting world as a
nationalist theocracy. seeking a fuller material life. Two or three centuries
had to pass before Syria. Iraq and Persia presented the aspects of Muslim
lands. When their peoples flocked to the fold of Islam, they were in general

motivated by self - interest ¢ economic social and political

— 167



m S oy 2, diibio B\pdiiony\ mw —————

DGawls (’L{}L 93’:}1\ Jl GJT Y] o;Lb}'—T

ol b a8 phndl e S Lgmlle (6 HTlls 21 S S

(6 2 by malnad) o5 50l 3 5 oot (HB) J pon 18 DS
J&w?&d\[lgaLﬁﬂﬁ-iﬁ\w\gdfﬂj\sﬂoi(”Dr. k. cragg
5 S 5 05 Lo 1 lst) 5 8 el s OF ) Jallsdl LY

(115 Sl el

QL“J”‘MT@&W\G’”OM-’J)MWW‘LBM‘@S
él&kﬁd\fj%ﬁéﬁjdﬂ\juﬂ\g(%)wzmngﬂ\

(1)

(2)

dlibwb\lggfﬂsul:su)&m

The only accounts acceptable to him were those that reflected unfavorably

on Muhammad and his family.

His excessive prejudice, his violation of the texts alittle too often. and his er-
rors have justly called forth severe Judgments."

K. Cragg. The Call of Minaret. P. 93 Oxford. 1956

The prophet's biography is finally the story of a crucial choice. no less crucial
than that implicit in the contrasted Gospel saying. "The cup that my Father
hath given me, shall | not drink it" ? it the question. how should Prophet-
hood succeed ? What is the final relation of the messenger of God to the
people to whom he Is sent when they forbear to hear ? The Muhammedan
decision here is formative of all else in Islam. it was a decision for communi-
ty. for resistance. for external victory. for pacification and rule. the decision
for the Cross - no less conscious, no less formative, no less inclusive was the
contrary decision, it is impossible to say precisely when the choice became
final in Muhammad's career. Some have argued a marked deterioration In
the character of Muhammad in the Medinian years. That is probably too
simple, mistaking a symptom for its source.

The deeper truth is that at some point. Muhammad elected for a religious
authority. armed with sinows of war and means of government and that the
decision worked itself out in character. conduct and destiny
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Muhammad was at the head of the list and by a large margin "
:&L&JT}a,ﬁw;wépopow;,”%ummj
«In addition. he was filled with a holy contempt for Islam, for its "delusive
glory. for its "dissembling" and "lascivions" Prophet. for the Arabs of the de-
sert who in his judgment were crowds and swaggerers, plunders and destroy-
ers. Associated with the University of Saint Joseph of Beirut of Arabic studis
he bitterly attacked (in the same spirit)... Turning towards the past he Lashed
out against the Calif Ali whom he characterised as obese. ugly. timid. immoral.
given to the tyrannizing of his wife, the "dull" and complaining" Fatima.
Taking up the investigations begun by Ignaz Godziher and the ideas which
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he had set forth, Lammence pushed to the extreme the critical analysis of
Muslim tradition, unmasked without mercy the later political tendencies be-
hind the narratives which recounted the deeds and sayings of the Prophet
and those of his companions.

In this relentless and deperete pursuit of the apocryphal. he utilized without
discretion the critical tools which the nineteenth Century had used against
his own faith.
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