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- Arberry A. J.The Koran Interpreted. Oxford Univ.Press 1964.

- Gibb. - Coulson. N.J.: A history of Islamic Law. Edenburgh. 1964.

- Mohammadanism. 2nd. ed. Landon, 1964.

- Macdonald: Development of Muslim Theology. 1965.

- Montgomry Watt: Islamic Philosophy and Theology. 1965

-Schacht J. 1 - : An Introduction to Islamic Law, Oxford, 1956 2 - : The Origins
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- Nicholson. A literary History of the Arabs. Cambridge. 1962
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- Wensinck. The Muslim Creed. Cambridge. 1932
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(2) Nadav Safran.Arab andJews.P.16.
"The conception of Muhammad's mission has led to a pessimistic view his-
tory. Until the appearance of the Prophet. it was possible to of view the
historical process as progess toward a perfect revelation of God's will but
with the appearance of Muhammad. this process came to an end. Since
Muhammad was viewed as the "Seal of the Prophets'. no further perfection

— 173



m S oy 2, diibio B\pdiiony\ mw —————

oo Ul saelall dedidl Gl S o oS 5 B dees ) selas (6
o3 GBS o olans ¥ gl aliall a5 1dases OY (IS5 placll
AN OY ot 5 Sl g s = il e = plall s JLesII 51
S 3 Mg coldazy OF dol oty ¥ 5 B dases anio I3 ol 3 SV
bl 2T s (63 541 (O s GI) G o]

P O s JSG J sl (5190 ,ST1 G ptzaadl ST s U5y
ke Ly Rod JS a5 callot 2 2 el BooSha Y1 g 201 OF o
o S O S g Ul p e S50 e o JI & yie JI 5] 0D 1 538
Aol o U3l iy 2 O, 3 ol 1 &yl Bodlu] oo iy ol
S 4 Lames U S5 50 OIS O oo 1 &y siing 15 3T 8 sl gidl) yamy OF
J5s Loy cotladl a = dasme Bl o3 - dpall 3 LasLad) & yaall
G gaall J 53 gl e o5l e &3 gl dmemadl SV am oS!
S Sy 1eoms O LB (555 el iy a1 w315 s e sdll I
Pz M3 sae 3025 g o 28 ailes

could be expected in the statement and interpretation of the Divine will.
Henceforth, history could move only on or below the level to which Muham-
mad had raised it and. as a matter of fact. the chances that it would remain
on that level were poor. It is clear that in the Islamic view. perfection is to be
sought in the past to which all present activity must refer for justification.
(1) M. Watt: Ibid, P. 192

"The infliction of the punishment of stoning for adultery (if what is becom-
ing standard Western interpretation of the confused material is accepted).
shows how a non - arab custom could be Islamized.

The Quranic punishment for adultery is flogging; but some of the Jurists
also recognized stoning as a punishment in the case of married persons.
The normal punishment for adultery at AMedina in Muhammad's time life
was flogging though to begin with and in certain cases it may have been
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house imprisonment When many persons from the Judaeo - Christian tradi-
tion became Muslims, They tended to retain the punishment of stoning to
which they had been accustomed. Eventually. stories began to be circulated
showing that stoning had been sanctioned and practiced by Muhammad
and some of the leading Companions
(1) Lb.d.P.199

"There have been great advances in the understanding of the development of
the Shariah By Western scholars during the last century. A notable step toward
in the critique of Islamic tradition was made by Ignaz Goldziher towards the
end of the 19th century and another step more specifically connected with the
Sahriah has recently been made by Joseph Schacht in his Origins of Muham-
madan Jurisprudence, (Oxford 1950) As a result of the work of these and many
other scholars, the modem Western View of the development of the Shariah
differs considerably from the orthodox Muslim View.
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(1) M.Watt.lbid.P.160

"By the Islamic state had become an empire. however. it is doubtful whether
the Idea of the Holy war was more advantageous than disadvantageous.
While it may be possible for a desert tribe to regard all Its neighbours as
enemies, it is not easy for a large and complex state to behave this way. In
Muhammad's closing years. it had been obligatory for every able - bodied
Muslim to take part in the campaigns unless excused. Most Muslims seemed
to have been content to remain liable for military service throughout their
lives. they had the privilege of living as part of a ruling aristocracy. When the
expansion slowed down, however, and the fighting became harder and the
booty less plentiful. many were unwilling to leave the camp sites for ardu-
ous expeditins to distant frontiers... Eventually muslim leaders are found
employing mercenaries who might not even be Muslims. Thus the Idea of
the Holy war ceased to have much real importance... Jihad is perhaps the
weakest part of the conception of the Islamic community as it has been de-
veloped out of the old Arab idea of the tribe."
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(1) ™. watt. Ibid. P 275.
"Although Islam has produced a from of the Abrahamic tradition more suit-

ed to the individual categories of at least some oriental peoples than Chris-
tianity. it Is a long step from that to allowing that Islam has produced a from
of the Abrahamic tradition in any way suited to he intellectual categories
of the peoples who constitute the Christendom - Catholic. Orthodox. and
Protestant. the great body of Greek and Latin speakers and their descend-
ants. The attitude of Islam towards the Bible and towards the history of
Christendom has made it almost wholly unaware of the problems Insolved
in presenting Islam to Europeans. There is a little sign in Islam of any move
towards the integration of rival traditions comparable to the agreement be-
tween Greeks and Latins to regard their formulations of the doctrine of the
Trinity as equivalent.
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(1) Ibid. PP. 275 - 6.

"Suppose that as a result of another world war in which all other religions
were seriously weakened. Islam became the dominant religion throughout
the world and that its rivals gradually faded away; could this be regarded as
a satisfactory Integration of worid society?

The answer would seem to be that this could not be satisfactory for two
reasons. One is that such a world - religion would presumably not have fully
accepted and acknowledged its dependence on Christian and Jewish tradi-
tions in its origins and its formative period and such a failure to accept one’s
past is as unhealthy for a society as for an individual, the other reason is
that under the supposed circumstances. those who came Into Islam from
traditions whose intellectual categories were rather different from the intel-
lectual categories of the Islamic tradition would presumably have to accept
without question the formulations in terms of the intellectual categories of
the existing Islamic tradition. This would be a collossal loss to world society
of an element of variety and richness. In the course of time. this movement
of loss might in some measure be made good by a | diversification within
Islam but that coud not be reckoned on.”
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(3) W. M. Watt. Islam and the Integration of Society. PP. 268 - 9
"There was great audacity in the claim of a citizen of obscure Mecca that he
was founding a religion parallel to Judaism and Christianity.
How could a man who had only 300 followers at the battle of Badr in A.D. 624
put himself on the same level with Jesus whose followers then numbered in
the millions of the Roman empire and the millions outside of it in both east and
west? This would seem to be an undue exaggeration of his importance.
Nevertheless a case can be made out for holding that this conception of par-
allelism was not ideological. There was a need to be met and Islam met this
need. it was fundamentally a religious need but politics was involved. it had
been noted that the Arabs were suspicious of both Judaism and Christianity
because of their political implications.
Muhammad. it has been said. was the answer of the east to the challenge
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of Alexander whose conquest flooded the Middle East with a wave of Greek
influence. The struggle between Greek and oriental influences had been
transferred to the religious plane. Christianity, an oriental religion. had in-
vaded Europe but there it had become amalgamated with the Greek out-
look. In other words, while Christianity expressed the Old Testament tradi-
tion in a form which suited the intellectual categories of most classes of the
spiritual needs and Citizens of the Roman empire. nothing similar was done
to provide an expression of the Judaeo - Christian tradition for the inhabit-
ants of the Middle East. Islam was able to meet a need which Christianity
had not met. the need of certain of the non - Greek - speaking peoples of
th Middle East for an expression of the Abrahamic tradition in their own
intellectual categories. Muhammad was not in a position to foresee all this
future development of his teaching but it could be seen in his time that the
Arabs were in need of an expression of the Abrahamic tradion in their own
intellectual categories and without political implications.
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(1) M. Watt, Ibid. PP. 264 -5
“An interseting example of the strength of the dogma of "corruption" is con-

tained in the interpretations of the story of Abraham's sacrifice of his son.
The event is mentioned in the Quran (XXXVII; 102 - 110) but the son's name
is not given. There is no reason for supposing that to begin with, anyone
would suppose that the son was not Isaac. In the course of time. the ques-
tion became intertwined with the rivalry between the Arabs and the Per-
sians. Isaac came to be regarded as the ancestor of the Persians as well as
the Jews.... Many of the early authorities quoted by al - Tabari knew that in
the old Testament, Isaac was taken for the sacrifice and al - Tabari. himself of
Persian origin. prefers this view. The Pro - Arab party replied that this wasa
place where the scriptures had been corrupted. In the end. the pro - Arab
party won and it is now universally held by Muslims that the son Abraham
was about to sacrifice was Ismail. In this way. a view which honoured the Ar-
abs and which supported and was supported by the dogma of "corruption”
overcame the natural interpretation of the Quran in accordance with the
Old Testament. It is not too much to sqy that the belief that the Bible was
corrupt had so come to dominate the minds of muslims that they no longer
cared whether their interpretions of the Quran were in accordance with the
Bible or not. (pp. 264 - 265).
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The Missionary Task of the Church in Syria and Palestiné‘ Int. Rev
of Mission, 36 - 62 1947.
The Church in The Muslem World. S. W. Geneva. 1948.
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(1) M. Watt. Ibid. PP. 207 — 208.
"So far. an attempt has been made to indicate some positive functions of
the Sharia as an instrument for Islamic social integration but now it must
also be asked whether It has any negative functions
and whether it contributes in any way to the desintegration of Islamic so-
ciety. This peculiar nature of the Shariah as the mark of charisma creates
difficulties at the present time when Islamic states try to frame modern con-
stititions on the basis of the Shariah. Since the Shariah was hardly a practi-
cal code even for a medieval state it is extremely difficult to adapt it to the
needs of today.
See also; An Introduction to Mohammadan Law and Bibliography. by Nicolas
P. Agnides, SMP 1981 Lahore.
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(1) Philip Hitti. Ibid. P. 93.

"Modernization on the intellectual - spiritual level involves Secularization
means more than separation between.

church and state. It replaces providential interpretation of historic events and cur-
rent happenings to the individual with rational interpretation based on physical and
psychological forces. Hardly a current issue of an Arabic newspaper lacks repeated
mention of the name of Allah in connection with reports of birth and death. sickness
and health fortune and calamity. success and failure - a relic of bygone thinking."
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(1)

(2)
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Wilfred Cant Well Smith, Islam in Modem History. Princeton University Press 1987.
"There are three (slams: the religion of the Quran, the religion of the ulema
and the religion of the masses. This last is superstition.

obscurantism, fetishism. The second is bogged down with the whole weight
of out - of - date legalism - impossible stuff making it nesessary to get a
Fatwa before one can have one’s teeth filled by a dentist. Turkey has got
rid of the second. It was time to abolish it. We have thus led the way of the
Muslim world. Islam needs a reformation. To this extent Turkey is in the
forefront of the Islamic world.”

W. C. Smith, Ibid. P. 178.

"More controversially. this spirit can be detected in suggestions or assump-
tions that the institutions of Islam can and should be replaced with new
ones more in tune with contemporary conditions.

Already during the 1920's radical changes In the rites and is the decision
arising from observances of Islam including its prayer ritual and mosque ser-
vices were being officially discussed. The kemalists are prepared to consider
such proposals seriously. Islam was progressive tor its time but times and
conditions have meanwhile changed. The logic through which orthodoxy
was earlier expressed has ceased to be an accepted mode of thought and
ceased to be an effective Instrument of communication.

Therefore. they feel If Islam or any other religion Is to make itself under-
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stood. let alone acceptable to educated men. Its propositions will have to be

formulated In quite a new way.

(1) W.C. Smith, Ibid. P. 181.
"People in Western Christendom and In Turkey and incipiently now through-
out, the world are determining their own and their nations future for good
or ill. They may be bungling; that Is, creating badness. But that Is vitally dif-
ferent from not being creative at all. While one may wish to distinguish be-
tween men who do not know It and do not accept it. it would seem inept to
call religious or Muslim only the uncreative.
See : also Modern Islam In India. By W.C. Smith, Lahore, 1969.

(2) Dr. Kenneth Cragg. The Dome and the Rock; Jeruselem Studies in Islam,
London, 1961. P. 138.211.

:AS SUAS Cal'gall Jlad) g

- «The Call of Minaret. Oxford. 1956. P. 325
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- Islamic Survey. Edinburgh 1965, P107.
«Even supposing. as the argument runs, the prohibitions in the Quran and Hadith as
they have been interpreted are valid. times obviously change : they change. indeed
because of the very success of Islam. A society like that of the Hijaz in the Prophets
day. was so prone to idolatry that only the most ruthless prohibitions would suffice.
With Quraish. nothing would abvail but a total and such mushrikin as the absolute
veto on pictures of living beings. it would, however, be folly to treat a Muslim soci-
ety today after centuries of Islamic tauhid with the same stupid severity.
Such a policy would be equivalent to saying that Islam had failed and that no Mus-
lim could be trusted not to take a picture for an idol.* A ban, once necessary. can
be safely lifted : to dispute it would seem to disqualify Islam itself. (p. 131)... The
Muslim fear of idolatry is always sound. But the security against it is not in the ban-
ning of artists any more than God»s unity is safeguarded by vetoing the Incarnation
of Christ into man. It is a true recognition of Him in undivided love. That love may
include unashamedly the help and benediction of the senses and the arts”.

(1) D.W. C. Smith. Ibid. P.. 307 — 8.

(2) Ibid.P. 190

(3) Ibid.P. 180

(4) S.D. Goitein. Jews and Arabs. New York, 1955. PP. 43 - 46.133 - 134.
"In Western Europe. the surrender of Latin to Local languages and" the rise
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of national vernaculars marked the transition from medieval to modem
times. The Arab countries are in a similar situation. The difference between
the classical literary language and the colloquial - even that spoken by the
most educated persons - is immencse with all the negative effects of such a
dualism on literature, spiritual development in general and even on morals.
Twenty years ago it seemed that Egypt would actually do something about this
grave problem and | venture to surmise that if at that time Egypt had been a re-
ally independent state whith some outstanding creations - not only some pleas-
ant collections of short stories - available in the local vernacular, we would have
had today a national Egyptian language which would have done away with that
linguistic dualism that is so detrimental to the Arab mind. (PP. 133 - 134)
Ol gl e (1)
3 AU b iy ol 5 Lo 566 o (LY S 2auddl) I UNEBTTS e (2
.<=1970
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