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PERHAPS the greatest implication of Islam’s confession that there is
no God but God (with its tacit assumption that every man has been
endowed by God with natural religion) is its universalism. All men, in
its view, are God’s vicegerents on earth. All are subjects under moral
obligation and all are objects of one another’s moral action. Obviously,
the greatest threat to this universalism, and hence to Islam, is parochial-
ism or provincialism, the view that some people are to value their
distinction from the rest of mankind more than their communion.

That humans do in fact differ from one another is a platitude. There
are kinds of differences. Some are natural, like color, shape, tallness and
complexion. Others are natural but may be changed at will, such as
weight and appearance, language and many customs. Others, like
intelligence, vision, smell, taste and memory may be cultivable but less
amenable to deliberate change. Undeniable as all these differences may
be, the point Islam wishes to make is that they are irrelevant for meas-
uring man’s worth, for planning and organizing his societal activity
and life. Man’s creatureliness before God, the ultimate base uniting
him with mankind, is far more important. To hold the opposite is to
divide mankind into separate ethnic entities and to invite ethnic ego-
centrism, or nationalism, the view that limits man’s love and care to
members of his ethnic group, and allows that the good may be denied
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or even taken away from the outsider to the benefit of the insider.
Ethnocentrism can also be purely separatist and isolationist, basing
itself on negating the relevance of the outsider to anything pertinent to
the ethnic group, whether the outsider is dying of hunger and injus-
tice, or overflowing with culture and prosperity.

That charity begins at home is not denied by Islam. Nor is this prin-
ciple all there is to ethnocentrism. The latter, like all varieties of
nationalism, asserts that the ethnic or national group constitutes the
limits of goodness, of the obligation to all instituted bodies to bring
about well being and prosperity. Indeed, it even asserts the superiority
of the ethnic group above all others and tolerates, on the basis of that
superiority, taking away from all others to give to its own group. From
the Islamic point of view, this is condemnable aberration. Agreeing
with the principle of priority to the next of kin, Islam insists on defin-
ing the good in terms of the wellbeing of all human beings; on
planning and organizing societal life and endeavor on universalistic
basis.

Indeed, in ethnocentrism, Islam recognizes something of a sinister
nature. This is not so much the action of ethnocentrism which can
nearly always be justified on the basis of “charity begins at home,” but
the avowed base on which it rests its case. That its people are “the mas-
ter race,” “sons of God,” the “chosen of God” while others are “the
subject races,” “sons of the devil,” “of other inferior gods,” or simply
the creatures of the same God to whom they are not related in the same
relationship as “His sons” or “His chosen,” is not only false doctrine. It
is sinister because of the deadening effect it has on man’s awareness of
his creatureliness before God which he shares with all mankind,
because of its stilling effect on man’s will to act on behalf of mankind. It
is also sinister on account of the view of God and His creatorship it
assumes. Under its view, either there are more than one God with two
different creations, one superior the other inferior; or one God created
two creations that one may lord it over the other. The former view is
polytheistic; the latter is contrary to God’s justice and ultimately, to
His transcendence.

Islamic universalism holds all human beings to be entitled by nature
to full membership of any human corporate body. For every one is at
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once subject and object of the one and same moral law. The unity of
God is inseparable from the unity of His will which is the moral law.
Under this one law, Islam seeks to rally the whole of mankind on equal
terms. It does not have nor tolerates any one to hold a doctrine of elec-
tion. Nobody, it asserts, has been predestined to any station. Such
would contradict the moral nature of man and the divine plan which is
the purpose of creation, namely, that man – every man – may fulfill the
moral law and achieve felicity. Nor does Islam approve of any “doc-
trine of the remnant” which affirms that although some or most of the
members of an ethnic group may do wrong, go astray or fall off from
the state of election, there will always be a remnant that will not, and
thus, will justify the ethnic group remaining the elect it claims to be.

This universalism of Islam does not preclude it from differentiating
between human beings on the basis of their moral endeavor and
achievement. Such would be equally contrary to the moral law which
assigns “height” or “moral worth” in direct proportion to men’s moral
accomplishment. Indeed, such discrimination is not only well founded
and tolerable, it is obligatory. This is what it means to honor the man of
knowledge above the ignorant, the wise above the foolish, the virtu-
ous above the vicious, the pious above the atheist or rebel, the just,
loving and merciful neighbor above the unjust, hating, resentful, etc.
Such discrimination is not only legitimate; it has the positive quality of
contributing to general moral felicity by enticing men to excel in the
deed. To excel in the deed is the purpose of creation itself. It is all that
matters.

: ,  ,     
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WESTERN political theory defines the state as consisting of four ele-
ments: territory, people with common features, government, and
sovereignty. It cannot be without territory, nor with an indefinite,
boundless one. It cannot be universal, or include people without com-
mon features such as racial characteristics, language, customs and
history. Finally, it must have corporate institutions and a government
which together exercise sovereignty, i.e., enforce in all aspects of life
one will which is assumed to be the single will of the whole. This is a
definition of the western national state which is the creation of the last
four to five centuries of western history.

Such western state is radically different from the Islamic state. The
latter does have a territory but this is not essential. It can exist without
it, as well as with one devoid of definite boundaries. Indeed the territory
of the Islamic state is the whole earth, or better, the whole cosmos since
the possibility of space travel is not too remote from us. Part of the
earth may be under direct rule of the Islamic state and the rest may yet
have to be included; the Islamic state exists and functions regardless.
Indeed, its territory is ever-expansive. So is its people or “citizenry.”
For its aim is to include mankind. If it is at any time restricted to a few
of the world’s population, it does not matter as long as it wills to com-
prehend mankind. Its citizenry as we shall have occasion to see, need
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not be all Muslim. It has hardly ever been the case that all citizens of any
Islamic state are all Muslims. What is important is that the citizenry
includes all those humans who agree to live under its auspices because
they approve of its order and policies. The Islamic state never binds
anyone to its citizenship against his will. He is always free to move out,
together with all his people, relatives, dependents and everything they
possess.

The Islamic state derives its constitution from the Covenant of
Madinah which the Prophet granted to the city upon his emigration
thither in 622 ce. The spirit of that covenant determined every
Islamic state in history. It provided that the Muslims, regardless of their
origins, (they belonged to different tribes and nations) are one
Ummah. That is to say, they constitute one corporate entity regulated
by Islamic law. It has its own institutions, courts of law, schools for the
education of its children, in contradistinction from all others. The
Ummah’s governance with a view to self-realization, to the full 
measure of its religion, its genius, its laws, its ethic and culture, is guar-
anteed. So is its perpetuity. For an Ummah ought to have the freedom
to pass on to its offspring its legacy of religion and culture whole, if not
enriched. The Ummah, then, by definition, is a community living up
to its own ideals, or at least seeking to do so in perfect freedom.

Besides recognizing and establishing the Muslims as an Ummah,
and hence wiping out their racial and tribal differences with the uni-
versalism of Islam, the Covenant of Madinah recognized and
established the Jews as another Ummah, on equal par with the Muslim
Ummah. They too constitute a community that ought to be given full
freedom to realize itself according to its own legacy and genius. It
should have its religion, social institutions, its own laws and courts to
administer them, its own language and culture, its own ambiance and
schools in which to bring up its children according to its own genius. It
should enjoy all that is necessary to perpetuate itself.

A few years later, in 630 ce, the Christians of Arabia came to
Madinah to negotiate their status with the Prophet. The Prophet
received their delegation with open arms. He also allowed them to
pray their prayer in his mosque. He presented them with Islam and
argued with them for three days while they enjoyed his hospitality as
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was customary with the Arabs. Some were convinced, became
Muslims and were immediately admitted into the brotherhood of
believers as equals of all other Muslims. They became members of the
Muslim Ummah. The others were not convinced and remained
Christians. But they did choose to enter the Islamic state as citizens.
Accordingly, they were granted the same status as the Jews and the
Muslims. Henceforth they were to be an Ummah, on a par with the
rest, enjoying the privilege of living as Christians in fulfillment of their
legacy of religion and culture and of their will to perpetuity. They did
not live in Madinah, like the Jews, but far away, in lands separated from
Madinah. Just the same, the Prophet included them, thus expanding
the jurisdiction of the Islamic state, and sent with them one of his 
trusted companions to be his representative in their territory. From that
moment on, their protection from foreign aggression as well as from
internal subversion fell to the Islamic state. It was the guarantor of their
freedom, of their Christianness and of their self-continuation in history.

By the same logic, the Persian Zoroastrians, the Indian Hindus and
Buddhists were included in the Islamic state as Ummahs on a par with
the other Ummahs of Muslims, Jews and Christians. The Islamic state
was their guarantor and protector whose duty is defined by its own
constitution as enabling each to live in accordance with its own reli-
gion, ethic and culture, to perpetuate itself through the generations, in
perfect freedom. The Islamic state is then not an exclusively Muslim
state, but a federation of Ummahs of different religions and cultures
and traditions, committed to live harmoniously and in peace with one
another.

Islam, however, is a missionary religion par excellence. How then is
this federal system accepted as a modus vivendi between Muslims and
non-Muslims? Mission is certainly endemic to Islam. It flows from its
essence as a universal religion. Every Muslim wishes that Islam would
be the conscious religion of every man, as he realizes that it is the
unconscious religion of every man which nurture and history has
altered into something else. Islam also holds mission to be a duty
incumbent upon every Muslim man and woman. This missionary
spirit, or da¢wah (literally “calling” men to Islam) is not contradictory
to the Islamic state. It is its ultimate objective. Within the Islamic state,
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as outside of it, therefore Muslims must carry out the mission. A verse
of the Qur’an1 assigns the duty to Muhammad vis-à-vis the Arabs, the
first Ummah, and to the Ummah vis-à-vis the other Ummahs within
the Islamic state. By logical extension, Muslims including their
Prophet, have understood the Islamic state to be assigned the same
duty vis-à-vis the other states.

The principle which makes all this possible without contradicting
anything we have so far said is that of personal freedom. Under Islam,
religious conviction is an entirely personal affair. Every man is free to
convince and to be convinced. Unless and until he is convinced of the
Islamic claim, he is perfectly entitled to be what he is and to continue to
do so from generation to generation. The Muslim, therefore, may
continue to missionarize, but he cannot coerce. Coercion (ikr¥h), or
subversion (fitnah) are punishable criminal violations in Islam. The
non-Muslim, like the Muslim himself, is entitled to the full practice of
his faith. Nor is either of them entitled to so run his affairs, or the
Ummah’s, as to interfere with the religious and cultural life of the
other. Either of these practices is based on ethnocentrism or cynicism
or the superiority of one Ummah over the other. Internally, the
Islamic state cannot tolerate any encroachment of one Ummah over
another. Its duty is the same towards all, viz., to keep the peace, to run
the public services, to defend the totality, and to protect the rights and
privileges of the persons and their Ummahs which make it up.

Externally, the Islamic state is ideological; i.e., it does have a world
purpose which it pursues with all power at its disposal. It approaches
other states, tribes, peoples, nations or groups with the proposal for
them to enter as an Ummah within the Islamic state. Such entrance, it
would explain, does not mean the entry of its people into the Islamic
religion, nor any diminution, or even change, of any institution order
or arrangement which has hitherto obtained within it. Nor does it
mean any alteration of its economic arrangement, or the political sov-
ereignty of its king, government, or governmental institutions. All
these remain absolutely the same and will be guaranteed and protected.

: ,  ,     
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Its entrance into the Islamic state means only that its relations with that
state will henceforth be relations of peace; that it is prepared to allow its
citizens to hear and listen to the call of Islam while they call Muslims to
anything they wish, if not to their own religion and worldview; in
short, that neither will it wage war against, nor be waged war against
by, the Islamic state, nor will it live in a state of apartheid from the rest of
humanity.

The Islamic state is therefore not really a state but a world order, a
pax Islamica with a government, a court, a constitution and an army, a
sort of “United Nations” with “body” and “teeth.” To enter it is to
decide on peaceful intercourse with one’s fellow-humans and to
renounce war between the Ummahs once and for all. Evidently, not to
enter it, to remain outside of it, is to assert the contrary; and hence to
mean either national apartheid (isolation) or war and aggression. That is
why Muslim theorists have called the Islamic state “the House of
Peace,” a real world-order or pax Islamica. 

Force is not to be in the hands of any Ummah, not even the Muslim
Ummah. It is to be used for putting down rebellion within any
Ummah against its established institutions and authority; to restore to
any Ummah any rights, privileges or properties which any other
Ummah might have violated; and finally, to defend the world order
itself against its enemies. No other use of power is legitimate. Truly,
then, the world order Islam envisages is an ideal order of national and
international relations, one which constitutes the only answer to the
continuing malaise of the world situation. By comparison to it, a world
peace based on atomic terror, on the balance of power or on the impe-
rial tyranny of any Ummah over the others, is nothing short of Satanic.

The army of the Islamic state is Muslim since the duty of jihad or
defensive war, is a religious duty falling on Muslims alone. Others may
join if they wish to, in which case they would be exempted from the
jizyah, and would be treated in exactly the same manner as Muslims.
But they may not be conscripted by the government into military serv-
ice. Their enlistment has to be entirely voluntary.

The Islamic state does not have to be a monolithic system where
one and only one law, style of living, culture, religion and worldview
obtain. This requirement has been relegated to the Ummah, and it is
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the latter which acculturates, integrates, and assimilates all elements
into the Islamic unit and preserves its Islamic existence. Other
Ummahs render the same services to their non-Islamic members. That
is why the Islamic state can afford to be liberal and pluralistic. In fact, its
constitution is the only one which enables it to be genuinely pluralis-
tic, without attempt on its part to wipe out the differences between the
Ummahs under the pretext of “national integration” and “national
unity.”

The task of acculturating and homogenizing its members fall to the
Ummah, not to the Islamic state as such which must keep itself open to
the possibility of other Ummahs doing the same to their own mem-
bers. The Muslim Ummah within the Islamic state is indeed a mono-
lithic entity governed by Islamic law. The citizen of the Islamic state is
free to opt for any religion, for any Ummah within it. If he opts for an
Ummah outside the Islamic state, he must emigrate thereto forthwith. 

Finally, it should be noted that the Islamic state is an Islamic idea;
that its men, energies and mind are all Muslim. Furthermore, it is a
unique phenomenon on earth. History knows of no parallel to it. If
similar states were to be formed by non-Muslims, this would be a wel-
come development. For the Islamic state can then feel certain that the
day will not be distant when it can merge with the non-Islamic state
since their constitutions are similar but their religions different. For it is
essential to the constitutions of both states that they should seek to
solve their differences in peace.
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