Epilogne

In concluding this inquiry we must affirm that the Sunnah of the
Prophet is the Muslims’ second source of guidance, the reference
accompanying the Book of God in the field of Legislation, Legal
judgment and figh, and in the field of preaching, instruction and
education. We must affirm also that the Sunnah is in need of a
service befitting its rank and station in Islam, and the standing of
the Community at the beginning of the fifteenth century Hijri (the
twenty-first of the Christian era). This service must look for its
support to the foundations of Islamic knowledge, so that it pre-
sents to the world food that is wholesome, fruit that is ripened,
and shade that is welcoming in its spaciousness.

The Sunnah is in need of an encyclopedia of the narrators of
hadith, including all of them, and all that has been said about them
by way of description and characterization, of their trustworthiness
or weakness, even of there being among them forgers and frauds.
Also needed is an encyclopedia of the texts of the hadiths with
their sanads and all their routes, the whole of what has been trans-
mitted as sunnah from the person of the Messenger, from every
possible source, and covering all manuscript and printed sources
to the end of the second third of the fifth century AH.

These two wide domains prepare the way for the third. And
this is the manifest aim behind the whole task: the selection, out of
the all-inclusive domain, of the domain of the sabih and the hasan.
Such selection must be in agreement with the standards of the
precise science, whose foundations the brilliant and critical pio-
neers of the scholars of the Community laid down. Their effort
and achievement is what makes it so important that, first and fore-
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most, those people of the Remembrance, who had a special com-
petence, are read before any contemporary scholars.

Alongside that, it is necessary that this spacious domain of the
selected (sahih and hasan) hadiths is arranged in a new and compre-
hensive arrangement, indexed with an up-to-date inclusive index.
It is necessary too that the thematic arrangement is organized to
serve all religious, human and social sciences, and other sciences
with which the Sunnah is concerned, and from whose different
tields inquirers can benefit. Of particular usefulness in all this —
from all that God has taught man in this age and made subservient
to him, such as medicines and developed appliances — is the most
prominent of those advanced appliances, namely the computer.
One Muslim has called it ‘the jafiz of our age’. But it is more than
a hafiz, having more than a capacity for memory. If we excel in
benefiting from it, it can enable us to make progress in the service
of knowledge, in terms of volume, precision and diversity of the
kinds of information we can manage. The pioneers in the service
of the Sunnah did not dream of these things, nor did they occur to
them. I am hopeful that the Center for Research in the Sunnah
and Sirah in Qatar will make progress, with the help of similar
centers and institutes, in its intended role in this field.

Then, the Sunnah is in need of new commentaries, elucidating
its truths, making plain the obscurities in it, rectifying the ways of
understanding it, and rejecting what is dubious or vain and false.
These commentaries should be written in the tongue and idiom of
the people in this age, so that we may explain the Sunnah to them
effectively.

The Qur’an certainly has won the approbation in our age — and
it is its right — of some great scholars. In commentary on it and
discovery of its blessings and its jewels, they have addressed, with
what has been granted to them of knowledge and culture, the
propositions of contemporary reason. This enabled them to put
into hearts and minds the most wide-ranging divisions of subject-
matter. We have seen that in the Qur’an commentaries of Rashid
Rida, Jamal al-Din al-Qasimi, al-Tahir ibn Ashir, Aba al-A9a al-
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Mawdudi, Sayyid Qutb, Muhammad Shaltat, Muhammad al-Gha-
zali, and others.

The books of the Sunnah — and especially the two Sajzhs — have
not yet been so fortunate in the commentaries of the like of those
outstanding people, who reconciled the original and the new in
commenting on the Qur’an. Here we must mention the praise-
worthy endeavors in commentary on the four books of Sunan by
colleagues and fellow-Muslims among the scholars of India and
Pakistan. But in these commentaries the temperament of copying
and imitating predominates, and they do not interact with modern
ideas and culture. It may be that God will enable some great prea-
cher to do a commentary on the Sahihs of the two Shaykhs, al-
Bukhati and Muslim, that is at the same time learned and modern.
By that Islamic culture would be rendered a conspicuous service.

And, concluding, our prayer:

Praise and thanks belong to God, Lord and Sustainer of all
beings.
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Notes

NOTES TO CHAPTER ONE

[Salla Allahn ‘alayhi wa sallam (the prayer and blessing of God be
upon him and peace): a reminder to readers that Muslims say these
or similar words after every mention of the Prophet. — Trans.]
[‘Acceptance’ is the literal translation of zagrir. The Prophet was
bound, by his duty to give guidance, to express disapproval if he
witnessed something wrong. His non-disapproval of something that
he witnessed is accordingly understood to mean his acceptance of
it. —T'rans.]

[Radiya Allabn ‘anha (may God be pleased with her): a reminder to
readers that Muslims say words of this meaning after mention of
Companions of the Prophet, and other revered figures. —Trans.|
Muslim narrated it in the words “His character was the Qurt’an”.
Also Ahmad ibn Hanbal narrated it, Aba Da’ad, and al-Nasa’i.
Cited in Ibn Kathit’s zafsir of Sirah Nin.

As in the verse: “God has certainly shown grace to the believers
when He sent among them a Messenger from among themselves
who recites to them His signs and purifies them and teaches them
the Book and the Wisdom, whereas they were before in manifest
error” (3: 164). And addressing the womenfolk of the Prophet:
“Keep in mind what is recited in your houses from the Revelation
of God and the Wisdom” (33: 34). There is no one with more right
to embody the explanation of the Qur’an and the teaching of Islam
than the one to whom the Qut’an was revealed and to whom God
entrusted the duty of explaining it to the people — and that one was
His Messenger.

Al-Bukhari and Muslim narrated it from Anas.

Al-Bukhari narrated it in Kitab al-Sawm.

Muslim narrated it from Aba Hurayrah.

Muslim and others narrated it.

Al-Hakim (vol. 2, p. 375) narrated it and authenticated it, and al-
Dhahabi confirmed it. Al-Haythami said in a/-Majmu‘a (vol. 1, p.
171): “al-Bazzar narrated it and al-Tabarani in a/-Kabir, and its Zsnad
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(chain of transmitting authorities) is good, and its narrators (r7jal)
trustworthy.”

Muslim and Ahmad ibn Hanbal narrated it from Abt Masa.

Muslim narrated it.

See our book Malamih al-Mujtama® al-Muslim (The characteristics of a
Muslim society), ch. a/-Labw wa al-Funin (amusement and arts). See
also our treatise a/-Islam wa al-Fann (Islam and art).

Ibn Sa‘d narrated it and al-Hakim al-Tirmidhi as a mursa/ (discon-
nected) hadith from Abu Salih. Al-Hakim narrated it also from him
from Abut Hurayrah as a mawsil (connected) hadith, authenticating
it according to the criterion of the two Shaykhs, al-Bukhari and
Muslim, and al-Dhahabi agreed with that. Al-Albani has authenti-
cated it: see the exposition in our book, al-Halal wa al-Haram, hadith
no. 1.

Muslim narrated it in Kitab al-Talag, hadith no. 1478.

Agreed upon, from the hadith of Abt Muasa and Mu‘adh: a/-Lu’/n’
wa al-Murjan, hadith no. 2130.

Agreed upon, from the hadith of Anas, a/-Lu’lu’ wa al-Murjan, hadith
no. 1131.

Al-Bukhari narrated it, and al-Nasa’1 and al-Tirmidhi, in Kizab al-
Tabarah from Aba Hurayrah.

Al-Tabarani natrated it from Aba Umamah. In its sanad (chain of
transmitting authorities) there is a weak narrator, as explained in
Majma“ al-Zawa'id (vol. 4, p. 302). Al-Khatib and others also narrated
it from Jabir by a weak route. In Fayd al-Qadir it is said: “But it has
three routes so it is not improbable that, because of [that], it will not
be deprived of the rank of pasan.” See: Ghayat al-Marim of al-Albani,
hadith no. 8. Ibn Hajar cited it in al-Fath (vol. 2, p. 444) from al-
Sarrdj by way of Abi Zinad from ‘Urwah from ‘A’ishah in the story
of the playing of the Abyssinians in the mosque, and therein: “the
Jews should know that in our religion there is space [latitude]. [He
said:] ‘Indeed I was commissioned with a tolerant true-religion.’
What Ahmad [ibn Hanbal] narrated from Ibn ‘Abbas testifies to
[that]: ‘It was said to the Messenger of God: “Which of the religions
is dearer to God?” He said: “The tolerant true-religion”.” Al-
Haythami said: ‘Ahmad [ibn Hanbal] narrated it and al-Tabarani in
al-Kabir and al-Awsat, and al-Bazzar, wherein [it is said]: “Ibn Ishaq:
he [was| a mudallis [one who did not name his teacher, claiming
instead to narrate directly from his teacher’s teacher|”” (vol. 1, p.
60). Al-Bukhari made a note of that in his Sahip.
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Agreed upon, from ‘A’ishah: Sapih al-Jami al-Saghir, hadith no. 7887.
Muslim narrated it from Ibn Mas‘ad.

Al-Tirmidhi and al-Hakim narrated it from Ibn ‘Amr. Al-Tirmidhi
pronounced it sapzh in Sabih al-Jami‘.

Agreed upon.

Muslim narrated it.

Ahmad ibn Hanbal and Ibn Hibban narrated it, and al-Bayhaqi in
al-Sunan trom Ibn ‘Umar. Cited in Sahip al-Jani¢ al-Saghir, hadith no.
1775.

Ahmad ibn Hanbal and al-Bayhaqi narrated it from Ibn “‘Umar; and
al-Tabarani from Ibn ‘Abbas and Ibn Mas‘td. Ibid, hadith no. 1775.
Abu Da’ad narrated it from Jabir. In it there is also the following:
“It was quite enough for him to have done fayammmum.”

Ibn al-Qayyim cited the tradition in Miffah Dar al-Sa‘ddah (Beirut:
Dar al-Kutub al-‘Ilmiyyah), vol. 1, pp. 163-64, and reckoned it
strong by the multiplicity of its routes of transmission. Similarly,
Ibn al-Wazir demonstrated its being sahiph ot pasan by the great number
of its routes of transmission, alongside what he conveyed of its
authentication by Ahmad ibn Hanbal and Ibn ‘Abd al-Batr, and the
weight accorded to its Zsmad by al-Uqayli, as well as the breadth of their
thorough enquiries and their trustworthiness. All of that demands
adherence to it. See: al-Rawd al-Bésim [i al-Dhabbi ‘an Sunnah Abi al-
Qisim (Beirut: Dar al-Ma‘ifah, vol. 1, pp. 21-23). See also: a/-Rawd
al-Basim in al-Albant’s Takhrij (commentary on) Fawa'id Tamman.
Ahmad ibn Hanbal narrated it, also Nasa’i, Ibn Majah, al-Hakim,
Ibn Khuzaymah and Ibn Hibban, from Ibn ‘Abbas. Cited in Sahiph
al-Jami® al-Saghir and its Supplement, hadith no. 2680.

Muslim narrated it in Kétab al-Ilm in his Sahih.

See the chapter S#" al-Ta’wil (‘bad interpretation’) in our book a/-
Murjiyyab al-Ubya fi al-LIslam, pp. 297-330.

See ibid, pp. 298-99.

[The rationale here is that if a Companion reports on (say) a matter
connected with the hereafter, of which he could have no personal
knowledge and therefore no personal opinion, then what he reports
might be accepted as a report from the Prophet, even if its being
from the Prophet is not explicitly stated by that Companion. On
the other hand, on matters where the Companion could hold a per-
sonal opinion as to what is right or preferable for a believer, then
the believers who come after are at liberty to take the report, as they
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would the report of any esteemed person, as that individual’s per-
sonal advice or preference, and act accordingly. — Trans.]

See what we have written about the Sunnah in our discourse on
‘The principles of figh made easy’ in our book Taysir al-Figh /i al-
Muslim al-Mun‘asir (Making figh easy for the contemporary Muslim),
part 1 (Cairo: Maktab Wahabah).

Shaykh ‘Abd al-Fattah Aba Ghuddah cited that with censure and
disparagement in his commentary on Laknawi’s al-Ajwibah al-
Fadilah, (2nd edn., Cairo, 1984) pp. 133—-34.

Al-Shatibt’s al-Itisam (Sateguarding), vol. 1, pp. 235-37.

We count among those scholars the jurist, preacher and mujahid,
Shaykh Mustafa al-Siba, may God have mercy on him, in his wor-
thy and useful book a/-Sunnah wa Makanatu-ha fi al-Tashri® al-Islani.
May God elevate him in honorable status and rank with Him. Also
among them: Muhammad Mustafa al-A“%ami who rebutted Shacht;
Shaykh ‘Abd al-Rahman ibn Yahya al-Mu‘llimi al-Yamani, author
of al-Anwar al-Kishifah; Shaykh Muhammad €¢Abd al-Razzaq
Hamzah, author of Zulumat Abi Rayyah, Shaykh Muhammad Abt
Shahbah, author of Difa¢ ‘an al-Sunnab; ‘Ajjaj al-Khatib in his a/-
Sunnah Qabl al-Tadwin, and his book about Abt Hurayrah; and
others there is not enough space here to mention.

This rebuttal was published in papers and periodicals at the time,
and in our book Fatawa Mun‘asirah (Contemporary fatwas), part 1.
See our fatwas in defence of Sahih al-Bukhariin ibid.

See Sabih al-ami¢ al-Saghir, no. 1261. Some scholars have alleged that
the hadith is da%f (weak). But it is the same by way of ‘A’ishah, and
it has not come by only the two routes mentioned.

Al-Bukhari and Muslim narrated it from ‘A’ishah. Ibid, no. 1288.
Muslim, al-Tirmidhi and Ibn Majah narrated it from Ibn Mas‘ad.
Ibid, no. 1275.

Ahmad ibn Hanbal and Muslim narrated it from Sa‘d ibn Abi Waq-
qas. Ibid, no. 1882.

Ahmad ibn Hanbal and al-Hakim narrated it, al-Dhahabi authenti-
cated it and agreed it.

Al-Hakim and al-Bayhaqi narrated it, in the supplication from Anas.
Sabth al-Jami® al-Saghir, no. 1285.

Abut Da’ad narrated it in Kitab al-Malahim (Battles) in his Sunan, no.
4270; al-Hakim in a/-Mustadrak (vol. 4, p. 522); al-Bayhaqt in Marifat
al-Sunan wa al-Athar, and others. Al-Iraqi authenticated it, and al-
Suyuti cited it in Fayd al-Qadir, vol. 2, p. 282.
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See our study: Twdid al-Din fi Daw’ al-Sunnabh (2nd edn., Qatar:
Markaz Buhuth al-Sunnah wa al-Sirah), p. 29. Also printed in my
book: Min Ajli Sahwah Rashidah (Beirut: al-Maktab al-Islami).
Al-Tabarani and al-Hakim narrated it from Ibn ‘Amr. Cited in Sabhih
al-Jami® al-Saghtr.

From Kitab al-Iman in Ibn Taymiyyah’s Mami© al-Fatawa, vol. 7, pp.
314-16.

Later printed by Mu’assasat al-Risalah in eight volumes, edited by
Shu‘ayb al-Arna’at.

Al-Haytham cited it in Majma“ al-Zawa'id (vol. 10, p. 190), and said:
“Ahmad [ibn Hanbal| narrated it, and its [narrators| are sound
men.” As for the woman’s entering the Fire because of her cruelty
to the cat, it is so narrated from Aba Hurayrah by the two Shaykhs
and others. See: Sapip al-Jami® al-Saghir, hadith no. 3374.

See ibid, the two hadiths, nos. 3995, 3996.

Ibid.

NOTES TO CHAPTER TWO

Al-Shawkani Irshad al-Fupil (Cairo: Mustafa al-Halabi), p. 33.

Ibid. He has attributed it to Yahya ibn Abi Kathir. Ibn ‘Abd al-Barr
cites it in Jami® Bayan al-Um wa Fadli-h7 (Beirut: al-Musawwirah ‘an
al-Muniriyyah), vol. 2, p. 192.

Ibid., pp. 191-92.

Irshad al-Fupitl, p. 33.

Ibn Khaldan, Mugaddimah (ed. ‘All ‘Abd al-Wahid Wafi; Beirut: Lajnat
al-Bayan al-‘Arabi, 2nd edn.) vol. 3, pp. 1143—45.

That is, that they were not contradicting the sap7h and sari hadiths
with mere opinion, not opposing their own judgments to the revela-
tion of their Lord. Of course, this does not forbid questions seeking
explanation and proof. Indeed, how could it be otherwise when the
Companions themselves used to ask questions of the Prophet, so
that matters were clarified and they were convinced.

Al-Suyutt, Miftah al-Jannab, pp. 49-50.

See Ibn Hajar, al-Dirdyah fi al-Hidayah (ed. Hashim al-Yamani), vol.
2, pp. 205-13.

See Mugqadimab in Ma‘rifat al-Sunan wa al-Athar in the ctitical edition
of al-Sayyid Ahmad Saqr (Cairo: al-Majlis al-A9a li al-Shu’an al-
Islamiyyah).
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See our discourse on this hadith in a~Sapwat al-Islamiyyah bayna al-
Lkbtilaf al-Mashrii wa al-Tafarrug al-Madbmiim under the heading ‘al-ikbtilaf
rapmal’. The hadith is not established, but its meaning is correct
(sabip) if it imports differences in understanding of details, if it does
not tend to contention and dissent except in the way that the
Companions held differences on such points of figh.

See the chapter ‘Diyat Abl al-Dhimmah’ in al-Shawkani, Nay/ al-
Awtar, vol. 7, pp. 221-24.

See the chapter ‘Diyat al-Mar'al’ in ibid., pp. 224-27.

He has since finished the work; it has appeared in three volumes.
Because it is a narration from Ali ibn Yazid al-Albani. Al-Bukhari
said about him: he is a munkar (that is, a weak narrator who brings
hadiths that conflict with hadiths from reliable narrators). Al-Nasa’l
said: “He is not trustworthy.” Al-Daraqutni said: “He is rejected
[when he reports] from al-Qasim Abu ‘Abd al-Rahman.” Ahmad
ibn Hanbal said about him: ““All ibn Yazid reports from him [al-
Qasim] the most strange [things]!” Ibn Hibban said: “He used to
narrate from the Companions x‘dillat [hadiths with zsnads broken
in two or more places], and bring from the trustworthy [narrators]
maqlnbat [hadiths with the zsnad and the matn mixed up]!”

Published by the Center for Research in the Sunnah and Sirah in
Qatar. It was later printed in Beirut by al-Maktab al-Islami, and in
Cairo by al-Dar al-Islamiyyah li-I-Tawzi¢, with a supplement of re-
visions, source-critique, and annotations.

Al-Fatawa al-Shar<iyyah (Beirut: Dar al-Ma‘rifah), pp. 43—44 (the text
cited has been abridged).

Al-Mustadrak, vol. 1, p. 490.

“If we relate from God’s Messenger on the lawful and the unlawful,
the sunnabs and the injunctions, we are strict about the Zsnads and we
criticize [the narrators]. And if we narrate from the Prophet on the
virtues of deeds, the reward and punishment [hereafter], the com-
mended [acts] and the supplications, then we relax on the Zsnads.”
Al-Khatib, al-Kifayah (al-Madinah al-Munawwarah: al-Maktab al-
Ilm-iyyah), p. 134.

Ibn Rajab, Sharh Ual al-Tirmidhi (ed. Nur al-Din al-Itr), vol. 1, pp.
7274,

Tadrib al-Rawi ‘ala Tagrib al-Nawaw? (ed. ‘Abd al-Wahhab ‘Abd al-
Latif; Cairo: Dar al-Hadith), vol. 1, pp. 297, 299.

Ibn Rajab, Sharh Ual al-Tirmidbi, p. 74.
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Imam Muslim said in the Preface of his Sahip: “Well then, may God
have mercy on you: The proper response to what you requested of
discrimination and objective assessment would be easy for us, but
for [the following: [1] what we have seen of the evil practice of
many of those who give themselves the rank and title of hadith
experts — in holding which [title], expelling weak hadiths and
rejected nar-rations is incumbent upon them; also, [2] their
abandoning the limitation to szf#) and famous hadiths from what is
conveyed by reliable [narrators] well known for truthfulness and
trustworthiness; beyond that, [3] their knowing and their confirming
with their tongues that much of the slander against the absent[-
minded] ones of the people is detestable; also, [4] the transmission
[of reports] from a people not blessed, narration from whom the
leading hadith scholars have censured [...] However, on account of
what we notified you about — regarding the circulation by the
people of rejected reports via weak ismads of unknown and weak
[narrators], and their bombarding therewith the general public who
do not know their defectiveness — it has lightened our heart to
answer you what you asked.”

Al-Batith al-Hathith: Sharh 1kbtisar “Uliim al-Hadith (Beirut: Dar al-
Kitab al-Ilmiyyah), pp. 91-92. (The text as here quoted has been
slightly abridged.)

Ibn Salah, al-Mugaddimah, and Mahasin al-Istilih (ed. ‘AN’ishah ‘Abd
al-Rahman; al-Hiy’ah al-Misriyyah al-‘Ammah li-I-Kitab), p. 217.

The hadith is from Ibn Majah, no. 1388. In its sazad there is Aba
Bakr ibn ‘Abd Allah ibn Muhammad ibn Abi Sirah. Ahmad ibn
Hanbal and Ibn Hibban and al-Hakim and Ibn ‘Adi have accused
him of fabricating the hadith. So too in Tahdhib al-Tabhdhib (there is
the same assessment of him).

He indicates that, in his view, this hadith is weak despite the num-
ber of its routes of transmission. But al-Albani has pronounced it
basan in his source-critique of Ibn Taymiyyah’s a/-Kalim al-Tayyib.

A part of the hadith — Aba Nu‘aym narrated it in a/-Hilyah from Ibn
‘Umar. Al-Iraql pronounced it weak. As cited in Fayd al-Qadrr, vol.
3, p- 559. Ibn Taymiyyah’s discussion of it indicates that he thought
it strong.

Majmii‘a Fatawa Shaykh al-Islam (Riyadh), vol. 18, pp. 65—67.

Ibn Hanbal and al-Hakim narrated it, and al-Dhahabi authenticated
it as sahih and agreed it.
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See al-Mundhirti, a/-Targhib (ed. Muhammad Muhyi al-Din ‘Abd al-
Hamid), hadith no. 4576.

In the Musnad Apmad that Abu Hurayrah said: “I had in my keeping
three loads. 1 distributed two of them.” And in Sabih al-Bukhari,
from the hadith of AbG Hurayrah that he said: “From God’s Mes-
senger I had two containers. Then as for one of the two, I distribu-
ted it. And as for the other, if 1 had distributed it, this would have
cut the windpipes.”

The “Uraniyyun were a band who approached the Prophet and em-
braced Islam. They suffered from the climate in Madinah, and he
ordered them to come to the camels donated as charity (sadagah)
and to drink of their milk. They did so and got better. Then they
reverted from Islam, killed the camel-herds and drove off their
camels. Then he sent people to follow their tracks, and they were
brought and punished with a severe and deterrent punishment, until
they died. The hadith is in the two Sabibs and other compilations.
(Consult Fath al-Bari, vol. 12, p. 98.)

The wotd abtala is used when something comes bi al-batil, and al-
batalah stands for witchcraft and the satans. In Musnad Apmad from
the hadith of Aba Umamah: “Recite a/-Bagarah. Indeed, taking it is
blessing, and leaving it is an affliction, and witchcraft is incapaci-
tated by it [i.e. reciting a/-Bagarah protects from witchcraft].” And
Muslim reported it in a/-Salib.

So it is in the original. Perhaps it should have read al-ibapiyyah
(meaning ‘license’). That was certainly the intent of what was said.
The two Shaykhs traced and reported it; also al-Tirmidhi and al-
Nasa’l from the hadith of al-Mughirah ibn Shu‘ba.

Fat)y al-Bari (Cairo: al-Halabi), vol. 16, p. 227.

Ibid.

Ibn Majah narrated it, so also al-Humaydi and al-Hakim, from Aba
Sa9d. Ahmad ibn Hanbal, Ibn Majah and al-Tabarani, and al-
Bayhaqt in a/-Shu‘ab, narrated it from Abt Umamah; Ibn Hanbal
and al-Nasa’l, and al-Bayhaqi in a/~-Shu‘ab, from Tariq ibn Shihab.
Also al-Hakim narrated it from ‘Umar ibn Qatadah. And others. See
Sabth al-Jami al-Saghir and its Supplement, no. 1100.

Al-Hakim narrated it, and al-Diya’, from Jabir. Al-Albani pronounced
it hasan in Sahih al-Jami€ al-Saghir, no. 3575.
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NOTES TO CHAPTER THREE

See, on the mythical gharanig, the profound study written up by Mu-
hammad al-Sadiq ‘Arjan, may God have mercy on him, in his book
Mupammad Rasiil Allah, under the heading ‘Qissat al-Gharanig Ukdbitbal
Balha® Mutazindigaly, vol. 2, pp. 30—155.

See Ibn al-“Arabi, Apkam al-Qur'an (1sa al-Halabi), vol. 2, pp. 749-52.
See al-Tirmidhi, Kitab al-Zakah, Bab: ‘Ma ja'a fi Zakat al-Kbadrawat ’; and
Sapi al-Tirmidhi with the commentary of Ibn al-‘Arabi, vol. 3, pp. 132-33.
Abu D2’td, no. 4717 from Ibn Mas‘d. Ibn Hibban and al-Tabarani
have reported the same from al-Hathim ibn Kalib. Al-Haythami
said: “Its [narrators] are [narrators| of the sahily” (al-Fayd al-Qadsr, vol. 6,
p. 331).

Ibn Hanbal and al-Tirmidhi narrated it from Salmah ibn Yazid al-
Juti. Cited in Sahip al-Janmi¢ al-Saghir.

He narrated it in Kitab al-Imén, no. 347.

gasba-hu: that is, his intestines.

Agreed upon, from Abu Hurayrah, cited in a-Lu’lu’ wa al-Murjan,
no. 1816. The rest of the hadith is: “Indeed he was the first who
sanctified an animal [i.e. made it untouchable| in the name of a god
or goddess.”

For example burying a daughter alive or the like of that act, whose
foulness is known to all reasoning beings, and to the followers of all
religions.

See Sharh of al-Abbi and al-Santst on Sabih Musiim, vol. 1, pp. 363-73.
Ibn Hanbal, al-Bukhari, and Abta Da’ad narrated it from ‘Imran ibn
Husayn. Cited in Sahip al-Jami¢ al-Saghir, no. 8055.

Agreed upon, from Jabir. Ibid, no. 7058.

Al-Tirmidhi and al-Hakim from ‘Abd Allah ibn Abi al-Jad%’. Ibid,
no. 8069.

Abut D2’td from Abu al-Darda’. Ibid, no. 8093.

Al-Bukhari from Aba Hurayrah. Ibid, no. 967.

Agreed upon, from Aba Hurayrah: a/-Lu’lu’ wa al-Mutjan, no. 121.
Agreed upon, from Anas. Ibid, no. 122.

Agreed upon, from Abu Sa4d. Ibid, no. 115.

Muslim narrated it, and al-Tirmidhi and Ibn Majah, from Abu
Hurayrah: Sapi) al-Jami¢ al-Saghir, no. 5176.

We have already rebutted this claim in an essay focused on, and
reliably established by, the most clear proofs. We called it ‘Interces-
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sion in the hereafter: between reason and tradition’ (Cairo: Dar
Nahdah). We suggested in it that the work of intercession on the
Day of Resurrection might be likened to the work of ‘committees
for extraordinary leniency’ in ordinary examinations. Thus, a stu-
dent may have no just expectation of success if we lay on him mea-
sures of strict justice; but if we address him with the logic of leni-
ency, which takes into consideration various extenuating circum-
stances, and if he can, in light of those, be brought near to the
standard of success, he has a right to hope that he will advance
from a “fail’ to a ‘pass’.

Al-munaffig (with doubling of the /&’ and kasrah): al-murawwij, namely
one who hastens to the quick sale of his commodity and its mar-
ketability.

Muslim narrated it in Kizab al-Inmdan in his Sabip.

Ibid.

Al-Bukhati narrated it in Kitab al-Libas, Bab: ‘Ma Asfala min al-
Raibayn fa-huwa fi al-Nar’, no. 5787.

Al-Nasa’1 narrated in Kitab al-Zinah, Bab: ‘Ma tapt al-Kaibayn min al-
Izar’, vol. 8, p. 207.

Fat)y al-Bar: (Dar al-Fikr; a copy of al-Salafiyyah), vol. 10, p. 257.
Ibid.

Ibid, p. 254, no. 5784.

Ibid, no. 5785.

Ibid, no. 5788. And al-batar. self-aggrandizement and arrogance.
Ibid, no. 5789. The meaning of “he will be shaking and sinking”: he
will sink in the earth with a violent buffeting, and he will be falling
from one fissure to another.

Ibid, no. 5790.

Sabih Muslim, Bab: “Taprim Jarr al-Thawbi Kbuyala”, with the Sharh of
al-Nawawl (a/-Shu‘ab), vol. 4, p. 790.

Ibid, vol. 1, p. 305.

Fath al-Bari, vol. 10, p. 263.

See our book a/-Haldl wa al-Haram, the section on clothes and ornaments.
Al-Bukhari mentioned it without Zsnad but in the active voice (im-
plying that he had an éwad for it, presented elsewhere). But Ibn
Hajar stated that there was no zsnad for it elsewhere. Al-Taylisi and
al-Harith ibn Abi Usamah in their Musnads have presented the isnad
with the hadith of ‘Amr ibn Shu‘yb from his father from his
grandfather. In al-Taylis’s narration the words “without wasteful-
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ness, etc.” are not found; also lacking in the narration of al-Harith is
the phrase “and give in charity”. Ibn Abi al-Dunya presented the
snad with completeness in his book al-Shukr. Fath al-Bari, vol. 10, p.
253.

Ibn Hajar said: “Ibn Abi Shaybah provided an isndd in his Musan-
naf.” Ibid.

Ibid, vol. 10, p. 262.

Al-Bukhari narrated it in Kitab al Muzéra‘ah.

Agreed upon, from the hadith of Anas: a/-La’lu’ wa al-Murjan, no.
1001.

Muslim in Kitab al-Muséagat, Bab: ‘Fadl al Zirai wa al-Garsi’.

Ibid.

Ibn Hanbal narrated it in Musnad under ‘Anas’, vol. 3, pp. 183—84,
191; al-Bukhati in al-Adab al-Mufrad, and al-Albani (al-Sahipab, no. 9)
pronounced it sapzh by the standard of Muslim (even though it was
not included by Muslim in his Sap#)). Al-Haythami presented it
abridged in a/-Majmn€, and said (vol. 4, p. 63): “al-Bazzar narrated
and his [narrators| are well-grounded and trustworthy.”

Al-Suyutl, al-Jami¢ al-Kabir. See al-Albani, al-Sapipab, vol. 1, p. 12.
Al-Haythami presented it in a/-Majma®, and said (vol. 4, pp. 67—68):
“Ahmad [ibn Hanbal| narrated it and al-Tabarani in a/-Kabir, and its
[narrators| are trustworthy. Among them [there is discussion about
the narrators, but] the discussion does not detract [from the worth
of the report].”

See: Fath al-Bari (al-Halabi), vol. 5: 402.

“By specimen”: This is a sort of commercial exchange as follows:
one sells a thing to another for a deferred price. He surrenders it to
the buyer, then buys it back from him, before taking receipt of the
price of the first sale, for a price less than that of that first sale, the
rate that he pays in cash. In reality it is a sale that was never
intended. The purpose was only the cash transfer, and it is a form
of trickery about the consumption of 7ba (usury).

Al-Albani pronounced it sabih and the whole of its authentic routes.
See on it the discussion in our book Bay® al-Murabahah li al-Amir bi
al-Shird’.

As for the hadiths which have no source and no sanad, or the fabri-
cated and false hadiths, then preoccupation with them in this field is
not worthwhile, except under the heading of exposition of their false-
hood and invalidity, and of their opposition to the Book and the
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Sunnah, to the decided elements of the creed, and to the purposes
of the Law.

Abt D2’td, no. 4112, and al-Tirmidhi, no. 1779.

The hadith is agreed upon. The two Shaykhs have narrated it, and
others with variation in the wording, but the general meaning is
one. See al-Lu’ln’ wa al-Murjan, no. 513, and al-Bukhari with a/-Fat)
al-Bari, hadith no. 950.

Al-Fath al-Bari, vol. 2, p. 445.

Al-Qurtubi, Tafsir (Dar al-Kutub al-Misriyyah), vol. 12, p. 228.
Al-Tirmidhi in al-Jana’iz, no. 1056. And Ibn Majah, no. 1576, and
Ahmad ibn Hanbal, vol. 2, p. 337, and he pointed to it in Mawarid al-
Zant'an, 789. Al-Bayhadq also narrated it in a~-Sunan, vol. 4, p. 78.

See the source-critique of the hadiths nos. 761 and 774 in al-Albani’s
Irwa’ al-Ghalil.

Ibn Hanbal and al-Hakim narrated it from Anas. Cited in Sabih al-
Jami© al-Saghir, no. 4584.

Muslim, nos. 976, 977.

Muslim narrated it in alJana’iz, no. 794; and al-Nasa’t, vol. 4, p. 93;
and Ibn Hanbal, vol. 6, p. 221.

Agreed upon. Cited in al-Lu’lu’ wa al-Murjan, no. 533.

He mentions it in Nay/ al-Awtar, vol. 4, p. 166.

Ibid.

Al-Daraqutni (a/-Tahdhib al-Tabdhib, vol. 12, pp. 405-06) said: “[Her
name] is [spelled] with a jizz, and the da/ is undotted. Whoever men-
tions [her name] with dbal/ |i.e da/ dotted] has misspelled [it].” Al-
Hafiz Ibn Hajar said: “That is how al-‘Askari said [it], and he
reported it with dbal (dal dotted) from a group [of narrators].” Al-
Tabarl said: “Judamah bint Jandal. The hadith specialists say: ‘bint
Wahb’. The preferred opinion is that she is the daughter of Jandal
al-Asdiyyyah. She embraced Islam early on in Makkah, then she
made the Pledge, and she emigrated with her folk to Madinah.”
Al-Muntaga (Beirut: Dar al-Ma‘rifah), vol. 2, pp. 561-64.

Nay! al-Awtar (Dar al-Jil), vol. 6, p. 346.

Al-Sunan al-Kubra, vol. 7, pp. 328-32.

Al-Bayhaqi, Marifat al-Sunan wa al-Athar (ed. al-Sayyid Ahmad
Saqar; Cairo: al-Majlis al-AYa li-I-Shu’an al-Islamiyyah), vol. 1, pp.
101-03.

See what al-Shatibi said in a/-Muwuwafagat.

Muslim narrated it in his Sapip, Kitab al-Managib, no. 2363. From the
hadith of ‘A’ishah and Anas.
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Readers may consult what we wrote concerning this inquiry in the
section on ‘the Legislative side of the Sunnah’ in our book a-Sunnakh
Masdaran li al-Ma‘rifah wa al-Haddrah (Cairo: Dar-al-Shurtq).

Abu Da’td narrated in a/-Jibad, no. 1645; al-Tirmidhi in a/-Séyar, no.
1604.

Al-Khattabi said on the reason for the bloodwit being cut in half:
“Because they had taken pains against themselves by settling among
the unbelievers, and they were like those who are destroyed by their
own crimes, or [the crimes] of others. So the shate of their crime
cuts from the bloodwit.”

As the Hirah was obligatory at the beginning of Islam on all who
embraced the faith, so that they should be joined to the Prophet
and his Companions in Madinah so that he could teach them Islam,
and they could strengthen the power of the Islamic society. Then
when Makkah was conquered, the need for emigration to Madinah
was lifted. God’s Messenger said: “No Airab after the Conquest, but
the jihad and the intent (#iyyah) [remain].” Agreed upon.

Agreed upon. See al-Lu’ln’ wa al-Murjan, no. 850, and the three hadiths
before it.

Al-Bukhari narrated it in (Kitab al-Managib) Bab: “Alamat al-
Nubuwwab fi al-Isianm’.

See Fat) al-Bari (Cairo: al-Halabi), vol. 4, p. 447 et seq.

From the hadith that Ibn Hanbal narrated from Anas. Its narrators
are trustworthy, as al-Haythami said in Majma® al-Zawa'id, vol. 5, p.
192. Al-Mundhifi said in alTarghib wa al-Tarhib: “Its isnad is
excellent.” See our book, al-Muntaga, hadith no. 1299. Ibn Hanbal
narrated it in another hadith with the wording: “The commanders
are from the Quraysh.” Al-Haythami (vol. 5, p. 193) said: “Its
narrators are sapzh narrators, except for Ibn ‘Abd al-‘Aziz, and he is
trustworthy.” Al-Mundhiri said: “The narration of it is reliable.” See
al-Muntaqa, p. 1300.

See Ibn Khaldan, Mugaddimah (ed. ‘Abd al-Wahid Wafi; Lajnat al-
Bayan al-‘Arabi, 2nd edn.), vol. 2, pp. 695-96.

For “‘Umat’s stance on the issue of the non-division of the land
among its conquerors, see: our book al-Siyasab al-Shariyyab: Bayna
Nugits al-Shari‘ah wa-Magasidi-ha (Maktab Wahbah), pp. 188—201.

Ibn Qudamah, a/-Mughni (Cairo: Matba‘ah Nashr al-Thaqafah al-
Islamiyyah), vol. 2, p. 598.

Al-Sharastani, Nay/ al-Awtar, vol. 5, p. 338. It is an agreed upon hadith.
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Al-Muwatta, vol. 3, p. 129. Camels having camels: i.e. many would be
taken into possession.

Muhammad Yusuf Masa, a-T1a’rikh al-Figh al-Islami: Figh al-Sapabah
wa al-Tabimn, pp. 83-85.

There is no sense in referring to the same Muslim two different
nisabs of extreme disparity. This is what we have preferred in our
discussion of the subject in Figh al-Zakah: we hold to the necessity
of unifying the #isab on money. If the nisab is made one, should it be
the nisab of silver or the nisab of gold? What 1 have preferred for the
nisab on money is gold, not silver.

See: Figh al-Zakah, part 1, pp. 260—61.

Ibn Taymiyyah, Majmu® al-Fatawa, vol. 19, pp. 255-56.

Ibn Hanbal and al-Tabarani narrated it, and al-Hakim, who pro-
nounced it yapih from Samurah. Cited in Sahzh al-Jani¢ al-Saghir.

Ibn Hanbal and al-Nasa’1 narrated it from Anas. Cited in ibid.
Al-Bukhari narrated it from Umm Qays. Cited in ibid.

Ibn Majah narrated it from Ibn ‘Umar; al-Tirmidhi and Ibn Hibban
from Abi Hurayrah; and Ibn Hanbal from ‘A’ishah. Cited in ibid.
Agreed upon. Cited in al-La’lu’ wa al-Murjan, no. 1430.

Al-Tirmidhi narrated it from Ibn ‘Abbas and said it was pasan gharib,
no. 1757.

Ibn Hanbal, the two Shaykhs, al-Tirmidhi, and al-Nasa’l narrated it
from “Urwah al-Bariqi. Ibn Hanbal, Muslim and al-Nasa’T also nar-
rated it from Jatir. Sahih al-Jami al-Saghir, no. 3353.

See the hadith that Ibn Hanbal, al-Nasa’1, Ibn Majah, al-Tabarani
and al-Hakim narrated from ‘Amr ibn ‘Anbasah; and the other
hadith that al-Tirmidhi, al-Nasa’T and al-Hakim narrated from Abu
Najih. Ibid, nos. 6267, 6268.

Ibn Hanbal narrated it from Abt Bakr; al-Shafi9q, Ibn Hanbal, al-
Nasa’i, al-Darimi, Ibn Khuzaymah, Ibn Hibban, al-Hakim and al-
Bayhaqi from ‘A’ishah; Ibn Majah from Abid Umamah; and al-
Bukhati in a/-Ta’rikh and al-Tabarani in a/-Awsat from Ibn ‘Abbas.
Ibid, no. 3695.

See Shaykh ‘Abd Allah al-Bassam, Nay/ al-Marib, vol. 1, p. 40.
Agreed upon, as cited in a’-Lau’lu’ wa al-Munrjan, hadith no. 1320.
Muslim narrated it, no. 2032.

Tbid, no. 2033.

Tbid, no. 2034.

Abu Da’ud narrated it in Kitab al-Buyi© (no. 3340), al-Nasa’1 (vol. 7,
p- 281), and Ibn Hibban, a-Mawarid (no. 1105), al-Tahawi in Mushkil
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al-Athar (vol. 2, p. 99), and al-Bayhadqf in a/-Sunan (vol. 6, p. 31), from
the hadith of Ibn ‘Umar. Ibn Hibban pronounced it sapip; also al-
Daraqutni, al-Nawawi and Abt al-Fath al-Qushayri. Ibn Hajar men-
tioned it in atTalkhis (Cairo), vol. 2, p. 175. Al-Albani mentioned it in
his Sahih, vol. 1, hadith no. 165.

Muslim narrated it, and others.

The difference between one land and another has been as much as
three days: in Ramadan of the year 1409 AH, the opening of the
month was established as Thursday (6th April 1989) in the Kingdom
of Saudi Arabia, Kuwait, Qatar, Bahrayn, Tunisia and other countries —
all of them by sighting of the crescent in Saudi Arabia. It was estab-
lished in Egypt, Jordan, Iraq, Algeria, Morocco and other countries
as Friday. As for Pakistan, India, Oman, Iran and other countries,
they began fasting on the Saturday!

Al-Bukhari narrated it in Kitab al-Sawm.

Al-Muwatta’, vol.1, p. 269.

Fath al-Bari, vol. 1, pp. 108—09.

“We do not know whom al-Hafiz intends by al-Rafidis [here]. If he
meant the Imami Shi‘a, we know from their doctrines that, accor-
ding to them, the adoption of calculation is not permissible. If he
meant [some] other people, we do not know who they are.”— Shakir.

I think the ones intended are the Ismalis, as it has been conveyed
that they hold that position. — al-Qaradawi.

The opinion on balance is that there remains a period after sunset
when the moon’s appearance is possible, whereby sighting it with
the naked eye also becomes possible, and that is about fifteen to
twenty minutes, according to what specialists have said. — al-
Qaradawl.

“Surayj” with sin carrying a damma and jom at the end of it. It is
written incorrectly in many printed books “Shurayh” with shin and
ha’, and it is misspelled. This Abu al-‘Abbas died in the year 306 AH,
and he was a student of Aba Da’ad, author of the Sunan. Abu Ishaq
al-Shirazi said about his person (Tabagat al-Fugaha’, p. 89): “He was
among the greatest of the Shafis and of the imams of the Mus-
lims.” He was distinguished above all the Shafi4s, including even
‘Alf al-Muzani; the best biographical notice in al-Khatib’s Ta'77kh
Baghdad (vol. 4, pp. 278-90) is about him, as also in Tabagat al-Sha-
JfiGyyab of Ibn al-Subki (vol. 2, pp. 67-96). And some have counted
him as the mujaddid (renewer) of the third century.
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Sharh of al-Qadi Abua Bakr ibn al-‘Arabi on al-Tirmidhi (vol. 3, pp.
207-08); Tarh al-Tathrib, vol. 4, pp. 111-13; and Fath al-Bari, vol. 4, p.
104.

The essay: al-Awda'il al-Shubir al-Arabiyyah (Maktabah Ibn Taymiy-
yah), pp. 7-17. (I would mention here that among those in modern
times who have held this opinion was the great fagzh, Mustafa al-
Zarqd’. He proposed and supported it in the Academy for Islamic
Figh but was unable to secure enough backing from other members
to achieve the required majority.)

He is his eminence Shaykh Salih ibn Muhammad al-Lahaydan, head
of the High Council in the Kingdom of Saudi Arabia. His opinion
was printed by the Kingdom in the daily paper in ‘Ukaz on 21
Ramadan 1409 AH.

113 Qadara — with damma ot kasrah, yagdurn ot yagdirn — with the

114
115
116
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119
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127

meaning of gaddara. An example of it is the verse: fa-gadarna fa-ni‘ma
al-gadiriin (al-Mursalat, 77: 23)

See al-Subki, Fatawa (Cairo: Maktabat al-Quds), vol. 1, pp. 219-20.
The essay, al-Awa'il al-Shubir al-Arabiyyah, p. 15.

Muslim narrated the hadith in Fada’il al-Sahabah, no. 2453. Accord-
ing to al-Bukhari there arose a suspicion that the longest in hand of
them and the quickest to join him was Sawdah. This is an error
found in some narrations which Ibn Jawzi exposed. See al-Dha-
habi, S#yar Alim al-Nubala’ (Beirut: al-Risalah), vol. 2, p. 213.

See: Tafsir Ibn Kathir, vol. 1, p. 221.

Agreed upon. See al-Lu’lu’ wa al-Murjan, nos. 1746, 1721.

Ta'wil Mukbtalaf al-Hadith (Beirut: Dar al-Jil), p. 224.

See al-Lu'lu’ wa al-Murjin, for what the two Shaykhs are agreed
upon, according to Muhammad Fu’ad ‘Abd al-Bagj, no. 359.
Al-Bukhari narrated it in his Sabih, in Kitab al-Adab and Kitab al-
Tafsir, and Muslim in a/l-Birr wa al-Silah. See: al-Lu’ln’ wa al-Murjan,
no. 1655.

Hadith 6548 in Sahih al-Bukhari with al-Fath. 1t is in al-La’ln’ wa al-
Murjan, no. 1812.

Ibid, 1811.

See on these sayings: Fath al-Bari (Dar al-Fikr), vol. 11, p. 421.

See: al-Musnad (ed. Shaykh Shakir; Dar al-Ma‘arif), vol. 8, pp. 240—41.
Al-Haythami presented it in a/-Majmu® (vol. 4, p. 326) and said: “Al-
Tabarani narrated it, and his [narrators] are authentic, from Ma‘qil
ibn Yasar.”

Fath al-Bari, vol. 13.
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Agreed upon, from the hadith of Ibn Umar, ‘A’ishah, Rafi¢ ibn
Khadij, and Asma’ bint Abi Bakr. Al-Bukhati narrated it also from
Ibn “Abbas. See Sabih al-Jami¢ al-Saghir, no. 3191; and al-Lau’ln’ wa al-
Murjan, nos. 1424, 1426.

Ibn Hanbal narrated it from Anas, and al-Nasa’l from Ibn ‘Abbas.
Cited in Sapih al-Jami¢ al-Saghir, no. 3174.

Ibn Hanbal, al-Tirmidhi and Ibn Majah narrated it from Abt Hu-
rayrah; Ibn Hanbal, al-Nasa1 and Ibn Majah from Abua Sa9d and
Jabir. Cited in Sahip al-Jami¢ al-Saghir, no. 4126.

Agreed upon, from the hadith of ‘Abd Allah ibn Abi al-Awfa. 4/
La’lu’ wa al-Murjan, no. 1137.

Ibn Hanbal narrated it and al-Nasa from Jahimah. Cited in Sahip
al-Jami® al-Saghir, no. 1249.

Muslim narrated it from Aba Hurayrah. Mukbtasar Muslin, 1868.
Agreed upon, from ‘Abd Allah ibn Zayd al-Mazini and from Abu
Hurayrah. See Sahih al-Jami¢ al-Saghir, nos. 5586, 5587.

Ibn Hazm, al-Mahalla, vol. 7, pp. 230-31, Masa’il 919.

Abu Da’ad narrated it in Kitab al-Adab in his Sunan, Bab: ‘Qat® al-
Sidr, no. 5239. Also al-Bayhaqi narrated it in his Sunan, and it is cited
in Sapih al-Jami al-Saghir.

Agreed upon, from the hadith of Anas. Cited in a/’-Lau’l’ wa al-
Murjan, no. 665.

Ibn Hibban narrated it, AbG Nu‘aym in a/-Hilyah, and al-Bayhadql in
al-Sunan, from Abu Hurayrah. Cited in Sapzh al-Jani al-Saghir.

Ibn Hanbal narrated it, and its indd is strong. Cited in al-Mundhiri,
al-Targhib.

See on that: Anwar al-KashmirT’s book al-Tasrih bi-ma Tawatur fi
Nuziil al-Masip (ed. “Abd al-Fattah Abt Guddah). Moreover, he has
collected in it forty sahih and pasan hadiths, not to mention others
beyond that.

Agreed upon, from the hadith of Abt Hurayrah, with the words ap-
proximated. See Sabzh al-Jami¢ al-Saghir, no. 7077, and al-Lu’ln’ wa al-
Murjan, no. 95.

Invention in the knowledge of diverse weights and measures in our
age makes it possible to measure the heat in the atmosphere or in a
person, and to measure things to the very limit of fineness, so far so
that certain types of computer can calculate to one part in the
million in a second. Then the Balance (that we must face in the
hereafter) is not of the sort that has two pans — as the Mu‘tazilis
imagined it to be.
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See our comments on this hadith in our book Fatawa Mu‘asirah, vol. 1.
What the Messenger commanded is what is advised in present-day
medicine: to leave the stomach to empty out what is in it (and
thereby relax), and not (as was the practice followed in old times)
fight the ailment by putting into it what keeps the stomach taut.
Abt D2’td narrated it, no. 4605, and al-Tirmidhi, no. 2665, from the
hadith of Ibn Rafi®. Ibn Hanbal narrated it abridged in a/-Musnad,
vol. 6, p. 8.

Al-Itisam (Sharikat al-19anat al-Sharqiyyah), vol. 1, pp. 231-32.

See al-La’ln’ wa al-Murjan, hadith nos. 1799, 1800, 1801.

Shaykh Muhammad ‘Abduh, Risalat al-Tawhid, pp. 187-88.

Ibid.

Ipya’ “Ulitm al-Din (Beirut: Dar al-Ma‘rifah), vol. 1, pp. 31-32.
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al-Abbi, 59, 97-98, 195

‘Abd Allah ibn ‘Amt, 3

‘Abd al-Baqi, Muhammad
Fu’ad, 56, 202

‘Abd al-Muttalib (grandfather of
the Prophet), 96

¢Abd al-Rahman ibn ‘Awf, 80—
81,129

‘Abduh, Muhammad, 178, 204

abrogation in hadiths, 121-24
in Qur’an and hadith
contrasted, 122

Abu Bakr al-Siddig, 105-00,
131

Abu Bakrah, 105

Abu D2’ud, 33, 56, 60, 95, 112—
16,118,123, 127, 170, 187,
189-90, 195, 198-201, 203

Abu Dharr, 104, 107

Abt al-Dard?’, 111, 195

Abt Ghuddah, ‘Abd al-Fattah,
56, 190

Abu Hafs, 55

Abu Hanifah, 42-45, 93, 133,
136-37

Abu Hurayrah, 33, 3840, 82,
104-05, 115, 158, 162, 176,
18788, 190-01, 194-95,
200, 203

Ablt Musi, 9, 188

Abu Sulayman al-Darani, 55

Abu Talib (uncle of the
Prophet), 96
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Abt Umiamah al-Bahili, 109,
111-12, 188, 194, 200

Abu Ya‘a, 56-57

Abu Yausuf, 83
on standard weight and
volume, 13233

Abu Zakariyya al-‘Anbari, 67

¢Adi ibn Hatim, 129, 157

affectation (in interpreting
texts), 17, 160, 166

agriculture, 114; see hadiths
discussed

abl al-hadith (ahl al-athar), 42

ahl al-ra’y, 42, 50

‘Afshah, 1, 31, 38-39, 50, 114—
16, 129, 156, 189-90, 193,
198, 200, 203

al-‘Ajlant, 62

‘aks (photographic image), 181—
82

al-Albani, ‘Ali ibn Yazid, 192

al-Albani, Nasir al-Din, 14, 48,
51, 56-58, 62, 71-72, 82, 95,
163, 188-89, 193-94, 197-
98, 201

All ibn Abi Talib, 17, 42, 53,
75, 131-32

allegations (against the Sunnah),
26-29
that it is not preserved, 29—
30
that intercession is invalid,
99-103



CAmmar ibn Yasir, 17

‘Amr ibn al-‘As, 10, 17, 32

‘Amr ibn Shu‘ayb, 52, 196

Anas ibn Malik, 80, 8284, 87—
88, 96, 110, 116, 143, 165,
176, 187-88, 190, 195, 197—
200, 203

Ansar, the, 109, 127

‘Aqil ibn Abi Talib, 98

arbitrariness (in interpreting
texts), 17, 113, 160

al-Arna’ut, ‘Abd al-Qadir, 57

al-Arna’at, Shu‘ayb, 58, 61, 191

artifice (in interpreting texts),
113, 116; (legal) 112, 197

al-Asim, 54

Associationists (mushrikiin), 101-
02, 125, 127-28; see also
hadiths discussed: ‘settling
among enemies’

astrology, 148, 155

astronomy, 146—48,150-52,
154-55; see hadiths
discussed: ‘crescent, sighting
the’

Attributes of God, 82-83, 172

authenticated, see sahih

authenticating hadiths,
importance of, 18-19

al-Awzaq, 41

al-‘Ayni, 59

al-A%ami, Muhammad Mustafa,
57,190

al-A%ami, Habib al-Rahman, 57

al-Azhar, 42
‘Shaykh al-Azhar’, 20, 155

al-“azl: see hadiths discussed

B

al-Baji, Aba Walid, 59, 150

balance: see priorities,
disordering

Batinis, 16
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al-Baydawi, 23

al-Bayhadf, 45, 48, 50, 51, 53,
56, 76, 80, 119, 121-23,
189-90, 194, 198, 200-01,
203

al-Bazzar, 56-57, 18788, 197

bid‘a (see heresy, innovation)

bloodwit:
for non-Muslims 51-52
for women, 53—54
for Muslims settled among
enemies, 199; see also hadiths
discussed: ‘settling among
enemies’
changes in liability for, 134—
35

al-Bukhati, 31, 36, 39, 44, 46,
51, 56, 59, 65, 67, 70-71,
82-84, 98, 100, 10411, 114,
117, 122-24,126-30, 133,
144, 148-51, 157, 159, 162,
165-66, 168, 172, 176-77,
182, 1806, 188-92, 203

C

Caesar, God and (separation of
religion and state), 4

calculation (see astronomy)

caprice, 12,15
(as motive of interpretation),
17-18, 25, 183

cat, one tormenting a: see
hadiths discussed

celibacy, 9

character, of the Prophet, 1, 63,
143, 165, 187

combining (reconciling) hadiths
113; examples of discussed
114-21; see preference,
juristic

combining figh and hadith,
necessity of, 42-51



Companions of the Prophet, 3,
6-7,9-11, 16, 32, 38-39, 44,
51, 73, 76, 81, 87-88, 95,
114-15, 121, 123, 130, 1306,
161, 163, 172, 175, 187,
191-92, 199

conceit (haughtiness,
arrogance), 10408

concordance of narrators,
hadiths, 58; need for, 185

conjecture: (general), 25, 92,
126, 146, 153-54
in legal inference, 16-17,
26-28, 38, 50, 127

conservation of plants: see
hadiths discussed: ‘lote-tree’

contradiction among texts,
dealing with, 20-22, 27, 31—
32, 38, 70, 78-81
claimed between Qut’an and
Sunnah, 91-92 (see
abrogation)

crescent, sighting of the: see
hadiths discussed

cure for witlessness, 10

customs of different people(s),
dealing with, 8, 107-08

D

al-Da“as, Uzzat ‘Ubayd, 56

da‘ff (weak): see hadith,
categories of

al-Dahlawi, see Shah Wali Allah

Dajjal (Antichrist), 171

Damascus, 111, 134

al-Darimi, 56, 200

dar al-Islam (legal jurisdiction),
52

database of narrators, hadiths
(see concordance)

death of death (see hadiths
discussed), 160—61
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decadence, inevitability of: see
hadiths discussed: ‘every age
is worse’

defects in understanding the
Sunnah (afa?), 20
irregularities in hadith texts
14, 21-23, 43, 124

deviation (from Qur’an and
Sunnah), 12-18, 91, 102,
148, 175

al-Dhahabi, 58, 65, 114, 173,
187-88, 190, 193

diwan (military register), 135

E

ends and means, distinguishing,
139-44

extremism as distorting religion,
3,12-13, 18, 73-74, 99,
103-04, 172,175

F

fabrication of hadiths, 14, 23—
26

fada’il (virtues, meritorious
deeds), 22, 47, 66-68, 71,
7678, 192

far-fetched (arguments,
interpretations), 38, 176; see
extremism

Fatrah, 96, 98

fatwa of Ibn Hajar al-Haythami,
65

figurative expression in the
texts, 155-73
conveying injunctions, 163—
66
dangers of ignoring, 166
examples of absurd readings,
167-69, 170-72
examples of misreading,
156-57



Ibn Taymiyyah on, 172-73
preference for the literal,
169-70

figh and hadith, need to
combine, 46—58

figh, revision of legacy of, 51—
54

framework, Qur’an and Sunnah
as, 20, 55, 91-98

Surii® (‘branches’, contrasted to
‘roots’, usil), 27

G

general attitudes of Islam, 54

general texts of the Law, 52

al-gharaniq: see hadiths discussed

gharib: see hadith, categories of

al-Ghazali, 48, 50, 58, 64, 180

al-Ghazali, Muhammad, 97,
186, 204

H

hadith and figh, need to
combine, 46—58

hadith, categories of:
da‘if (weak) 19, 21, 23-24,
20, 44, 46-54, 57-59, 62-063,
71,73, 93-96, 113-15, 119—
21, 123-24, 184, 188, 190,
192-93; cited in farghtb and
tarhib, 66—80
gharib, 49, 200
basan, 21-22, 25, 56, 62—065,
70-73, 76, 81, 114-15, 163—
64, 184-5
basan li-ghayri-hi, 76
marfii’, 19, 49, 51, 53, 87
mawgqif, 19, 53
mit “allag, 47
mursal, 127, 188
mutawatir, 68, 176
sapih 21-22,25-26, 49-50,
52-57, 59, 62-65, 7073,
76-77, 81-82, 85, 91-92,
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95-97, 99, 103, 105, 109,
112-16, 119-20, 123, 127,
132, 145, 148, 152-53, 161-
62,168, 171, 174-76, 178,
181-85, 189, 191-93, 195,
197, 199, 200, 201, 203
hadiths discussed
‘agriculture’, 109-113
‘al-‘azl (coitus interruptus),
117-21
‘cat, tormenting a’, 37-38
‘crescent, sighting or
calculating the’, 145-55
‘death of death’, 160-61
‘end times’, 171-2
‘every age is worse’, 84—89
‘gharaniq’, 81-82, 195
‘intercession in the
hereafter’, 99-103
“izar (lower garment), the
wearing long of’, 103-09
‘kin; not cutting off family
relations’, 158—60
‘leadership of the Quraysh’,
130, 199
‘lote-tree, improper cutting
down of’, 169-70
‘medicine, health’, 139—40;
(‘the fly’s wings’, 84, 175)
‘miskin, living as’, 32—33
‘pillars (foundations) of
Islam’, 34-37
‘renewal of the religion
(tajdidy’, 33-34
‘restriction of intimacy in
menstruation’, 31
‘ritual slaughter’ (weak
traditions), 49—50
‘settling among enemies’,
127-28, 199
‘shaking hands with
(touching) women’, 163—66



‘siwak, cleaning the teeth’,
141-42
‘standard weight and
volume’, 132, 14445
‘stray camels’, 131-32
‘table manners’, 142—44
‘Unseen, the’ (diverse
elements, aspects of), 173—
79
“Uraniyyan’, 83, 194
‘women traveling
unaccompanied’, 129
‘your worldly life, your own
affair’, 126-27
“zakah on (all) that which
grows’, 93-95
zakah on money’, 13334,
200
‘zakat al-fitr', 137-39
hadith, general terms:
matn, 18-19, 22,192
mustalah al-hadith, 18
shadhdh, 22
al-ta‘arud wa al-tarjih, 20
takhrij al-hadith (see source-
critique), 47
usitl al-hadith, 1819, 117-18;
see also: hadith, categories of;
preference (juristic); isnad)
al-Hadi, Ibn ¢Abd, 47
al-Hajjaj, 83-87
al-Hakim, 24, 33, 56, 58, 67,
116, 187-91, 193-95, 198,
200
Hamzah (uncle of the Prophet),
17, 89, 116
Hanzalah, 67
al-Hasan al-Basti, 45, 83, 86
hasan, sufficiency of, 73; see
hadiths, categories of
hasan li-ghayri-bi: see hadiths,
categories of
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al-Hawari, Ahmad ibn Abi, 55

al-Haythami, Nar al-Din, 187—
88, 191, 197, 199, 202

heresy (innovation) 13, 15-16,
26,70, 73,76, 83, 148, 151,
€163, 175

Hijaz, 44

Hijrah, the (Emigration), 44, 59,
88, 127-28, 199

Hour, the, 85, 110, 173 (see
Resurrection, Day of)

buffaz (hadith experts), 23, 47,
49,118

bujjab (justification, proof) 98

humility (of the Prophet), 32—
33,143, 165

1

Ibn ‘Abbas, 10, 12, 108, 115,
119, 129, 142, 164, 177, 183,
188-89, 200-03

Ibn ‘Abd al-Barr, 106, 119, 189,
191

Ibn ‘Abd al-Salam, 24-25, 70

Ibn Abi Shu‘ayb, 53

Ibn Abi Hatim, 68—69

Ibn ‘Adi, 12

Ibn al-‘Albah, 54

Ibn ‘Allan, 60-61

Ibn al-Arabi, Aba Bakr, 28, 60,
71, 93-94, 119, 161, 195,
202

Ibn “Araq, 14

Ibn al-Athir, 32, 57

Ibn Dagqiq al-Id, 70, 87

Ibn Hajar al-Haythami, (his
fatwa) 65,

Ibn Hajar, 47-50, 58-59, 62—63,
70, 73, 81-82, 86-87, 105—
06, 108, 111, 11920, 149,
161, 165, 188, 191, 197-98,
200



Ibn Hanbal, 17, 38-39, 41, 43,
48,52, 56, 61, 67-69, 71,
77, 80, 82, 93-94, 110-12,
115-16, 118-19, 136, 165—
66, 187-95, 197-200, 203~
04

Ibn Hazm, 71, 120, 129, 168—
69, 203

Ibn Hibban, 56, 58, 87, 114—15,
162, 189, 192-93, 195, 200—
01

Ibn al-Humam, Kamal al-Din,
42

Ibn Ishaq, Muhammad, 69

Ibn Jarir, 12, 111

Ibn al-Jawzi, Abu Faraj, 14, 47,
62, 64,76, 202

Ibn Kathir, 57, 71, 73, 176, 187,
202

Ibn Khaldun, 43—44, 87, 130,
191, 199

Ibn Khuzaymah, Abt Bakr
Muhammad, 5657, 123,
189, 200

Ibn Mahdi, Abu Sa%d ‘Abd al-
Rahman, 67-68, 71, 73

Ibn Ma‘n, Yahya, 69, 71

Ibn Majah, 32, 49, 52, 56, 75,
115, 119, 162, 189-90, 193—
95, 198, 200, 203

Ibn Mas‘ad, ‘Abd Allah, 12, 42—
43,49, 51, 80, 83, 86-87,
189-90, 195

Ibn al-Mubarak, 62, 68, 71

Ibn Masa, 69

Ibn al-Qayyim, 15, 58, 60, 71,
118, 120, 189

Ibn Qudamah, 48, 130, 199

Ibn Qutaybah, 28, 38, 158

Ibn Rajab al-Hanbali, 61, 6870,
192

Ibn Rushd, 48, 119

Ibn Salah, 18, 72-73, 193
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Ibn Sitin, 45

Ibn Surayj, Abu al-‘Abbas
Ahmad, 151, 201

Ibn Taymiyyah, 5, 71, 76, 87
moral courage of, 125
on the five pillars of Islam,
35-37
on adducing weak hadiths,
7678, 191, 193, 200
on liability to bloodwit, 135
rejection of the figurative,
172-73
true respect for, 173

Ibn ‘Umar, ‘Abd Allah, 34, 39,
105, 112, 125, 149, 153, 160,
189, 193, 200-01, 203

Ibn “Uyaynah, Sufyan, 47, 69

Ibn Wahb, 45

Ibn Wazir, 87, 189

Ibrahim al-Nakha€, 45, 53

gma“ (jutistic consensus), 53, 77,
79, 153

ijtihad, 34, 45, 87, 123, 154

yitinab, 31

Glah (ma‘lil), 150-51

infallible, non-infallible (juristic
concept), 17

infanticide of daughters, 14, 95—
96
weak analogy with ‘burying
alive’, 119-21

injunctions, weak hadiths in
relation to, 75-80, 93-96

innovation (see heresy)

intent, intention, 2, 37, 95, 104,
107-09, 120, 158
of God’s Messenger, 15-16
of hadith texts, 19, 31, 33,
160-61
of scholars, 7677, 109

intercession, 64, 92; see hadiths
discussed



al-Iraqt, Zayn al-Din, 49, 58,
73, 76,108, 190, 193

Isma‘l Haqqi, 23

isnad, absence of, 14, 48-50, 72,
82,196
confusion of, 124, 192
exactitude in, 14
necessity of, 13
relaxation of strictness in,
24, 67-68, 75-78, 192
strength of, 118, 153, 187,
189, 197,203
weakness in, 24, 63, 94-95,
119-20

Israelites, 4
their traditions adduced, 64,
77

itizal, 31

izar, wearing long of: see hadiths

discussed
J

Jabir, 40, 109-10, 117, 121, 142,
188-89, 194-95, 203

Jahmis, 16

Jamal al-Din al-Qasimi, 82, 185

Janabah, 10

Jarir ibn ‘Abd Allah, 127

al-Junayd, 55

al-Juwaynt, 50

jihad, 34-37, 44, 89, 111-12,
167,199

juxtaposition of hadiths,
necessity of, 103-13

K

Ka‘bah, 88, 129

Ka% ibn Malik, 142

al-Kandhlawi, 60

kharaj, 48, 130

Kharijis, 16, 125

al-Khann, Mustafa, 61

al-Khatib, ‘Ajjaj, 190
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al-Khatib al-Baghdadi, 67, 73,
192, 201

al-Khatib al-Tabtizi, 57

al-Khattabi, 60

al-Khudti, Abu Sa4d, 32, 100,
118, 160, 162, 176, 194-95,
203

khuyala’: see conceit

kin, giving to, 76; not cutting
off: see hadiths discussed

al-Kirmani, 59

Kufa (school of Law), 42

L

al-Laknawi, 14, 190

literal reading of texts
examples of, 156-57
risks of neglecting, 169—70
vs. figurative interpretation,
155-73

M

Madinah, 10, 44, 94, 109, 144,
165, 194, 198-99

mahram, 129: see hadiths
discussed, ‘woman traveling
alone’)

Makkah, 33, 88, 144, 198-99

Malik ibn Anas, 43, 45, 56, 83,
93,121, 131, 149, 153

malil: see “illah

al-Mana’wi, ‘Abd al-Ra’af, 60

marfii: see hadith, categories of

al-Marghinani, 42

maskanab (poverty): see hadiths
discussed, ‘wiskin, living as’

matn: see hadith, general terms

al-Mawardi, 48

al-Mawdudi, Aba al-Afa, 186

mawqif: (see hadith, categories of

al-Mawsili, Ibn Mawdad al-
Hanalfi, 42

means and ends, 139-44



medicine, 54;
of the Prophet: see hadiths
discussed

Messiah, end times, 86; see
hadiths discussed, ‘end
times’

moral courage, the scholat’s
need of, 125

Moses, 64, 84

Mu‘adh, 9, 53, 82-83, 188

mit“allag: see hadith, categories of

Mu‘awiyah, 17

al-Mubarakpuri, ‘Ubayd Allah,
60

mupkamat (verses of the
Qur’an), 15

muytahid, 43—44, 109, 136, 163

al-Mundhiri, 59, 6566, 75-70,
80-81, 194, 199, 203

Muriji’is, 16

mursal: see hadith, category of

Mus‘ab ibn ‘Umayr, 17

Mushrifsn: see Associationists;
also hadiths discussed,
‘settling among enemies’

Muslim (author of Sahih), 39,
44,49, 56, 59, 67, 70, 82-83,
96-97, 100, 104-05, 109,
114, 11619, 121, 123, 142,
149, 160-61, 186190, 193—
98, 200-03

miustalah al-hadith: see hadith,
general terms

mutashabibat (verses of the
Qur’an), 15

mutawatir: see hadith, category of

Mu‘tazilis, 16-17, 37-38, 99,
101-02, 157, 161, 175, 178,
203

al-Muti?, Muhammad Bakhit,
182

INDEX

N
al-Nadwi, Sayyid Abu Hasan, 60
napt (distinguished from zaswir
and ‘aks), 181-82
narrating hadiths
category of: da‘if,
conditions of, 70-71, 78-82
general conditions and
realities of, 13—19, 70-81
in targhib and tarhib, 66—82
restriction of, 82—84; see
hadith, a/so: hadiths
discussed: “Uraniyyan’
narrators of hadith (see also isnad)
‘golden chain’ of, 153, 177
interrogation of, 13—19
qualities of, 21-22, 46, 51
al-Nasa’, 52, 56, 60, 104, 116,
127, 187-89, 192, 194, 196,
198, 200, 203
al-Nawawi, 18, 24, 48, 58-59,
61, 73, 97-98, 105-06, 142,
192, 196, 201
nisab (see zakah)
non-infallible (see fallible)
P

pedantry: see extremism; also:
literal reading

pillars (foundations) of Islam,
the five, 35-37

popularity of weak hadiths,
countering the, 63—65

poverty: see maskanah

preference (juristic), 19, 21, 81,
87, 105, 113-21, 200
in light of the Qur’an, 24—
25,192-99

preservation (of Sunnah with
Qur’an), 29-30

pride, dangers of, 24-25, 107,
165, 168

212



priorities, disordering the
balance among, 15, 73-75

public good, the Law and the,
86, 107, 124, 131

Q

Qadaris, 16

al-Qadi Iyad, 59, 108, 114, 159

al-Qard, “Ali, 14, 60, 62

al-Qastalant, 59

giyas (juristic reasoning by
analogy), 72, 123, 136, 139
‘preferred analogy’, 146
‘analogy to the dissimilar’,
178-79

questioning hadiths (as the
Companions did), 95-96

Quraysh, leadership of the: see
hadiths discussed; ‘a woman
of the’, 33

al-Qurtubi, 115-16, 198
on figurative expressions,
159-61

R

al-Rabi¢, 4546

Rafidis, 16, 150, 201

al-Rafiq, 48, 50

al-Raghib al-Asfahani, 156

Ramadan, fasting in, 9, 34, 37,
99, 1306, 145, 15253, 201—
02

Rashid Rida, 127, 178, 185

Rawwad ibn al-Jarrah, 68

ra’y, 19, 42, 45, 50, 71, 86

al-Razzaq al-Sana’i, 57, 190

reconciling (combining)
differing hadiths, 21, 38, 79,
111, 113-21

‘refrain from’ certain hadiths,
95,97, 124, 161

rejection of sapzp hadiths, 25-26
examples of, 30—40
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relaxing /snad norms, conditions
of, 22, 44, 6668, 71, 78, 192

renewal (fajdid): see hadiths
discussed, 33-34

renunciation (guhd): 54, 61, 66,
69

‘reprehensible’, concept of, 60,
79
‘mildly reprehensible’, 119

Resurrection, Day of, 100-01,
104-07, 118, 133, 141, 162,
174, 196

revision of legacy of figh, need
for, 51
examples of, 51-54

riba (usury), trickery for, 112,
197

ritual slaughter: see hadiths
discussed

ru’yab (the believers’ seeing God
in Paradise), 28, 175-706,
178-79

S

sadaqah, 194
on vegetables, 48, 94

al-Saghani, 14, 23

sahip: see hadith, category of;
acceptance of the, 45
rejection of the, 26, 30-31,
34,37
restriction to the, 54
sufficiency of the, 73

Sahl ibn Sa‘d, 176

salaf, 22, 37, 53,77, 84, 182
consensus of, 150, 172, 180
salafi (method, otientation),
152

al-Salih, Subhi, 61

Salman, 98

sanad: see isnad

al-Sana’1, ‘Abd al-Razzaq, 57

al-Santst, 59, 97, 195



school(s) of Law, 41-406, 48, 50,
62,71,93,129, 136

sects, 15-17
sectarian interpretations,
excesses of, 175

al-Sha‘i, 45, 53

shadhdh: see hadith, general terms

al-Shafiq, 45, 93, 122-23, 200

Shah Wali Allah al-Dahlawi, 20,
61, 87

Shakir, Ahmad Muhammad, 49,
57,155, 201-02
on exposure of weak
hadiths, 71-72
on figurative expressions,
162-63
on sighting the crescent,
147-52

Shakir, Mahmud Muhammad,
57

shaking hands with women: see
hadiths discussed

Shaltat, Mahmud, 20, 186

al-Shatibi, 26-28, 30, 76, 87,
175, 190, 198

al-Shawkani, 14, 41, 49, 59, 62,
87,117, 191-92

al-Shirazi, 48, 201

siwak: see hadiths discussed; 2

socio-economic context,
understanding the, 139-55

softening of the hearts, weak
hadiths on, 14, 22-33, 55,
61-03, 66-69, 7273

source-critique (fakhrij al-hadith),
47-49, 56-58, 61, 63, 65,
162, 189, 192-93, 198

al-Subki, Mahmud Khattab, 60

al-Subki, Taqi al-Din, 154-55,
202

Successors of the Companions,
11, 87,127, 130
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sufficiency of the Qur’an’s
guidance, 29-30

Sufi, Sufism (tasawwny), 14, 23,
25, 55, 67
related to Sunnah, 62

Sufyan al-Thawti, 45, 68-69

Sunnah as means of solidarity,
5-6
as confined to the Qut’anic
framework, 41, 55, 84, 91—
92
as enabling repentance, 7
its balance, 2—4, 9, 11, 126
its comprehensiveness, 2-3,
104, 113, 125-26
its facility, 8-13
its latitude, 7, 188
its letter and spirit
contrasted: see hadiths
discussed, ‘medicine’; ‘zakar
alfitr’; ‘standard weight and
volume’
its major books, 56—61
its tolerance, 8, 9, 12, 188
in relation to the Qur’an:
generally, 1-2; as detailing,
clarifying it, 29, 41, 93, 103,
109, 125, 174, 182

superstitions, 14

al-Suyud, 14, 18, 21, 57, 5960,
62,70, 87,117, 190-91, 197

T

al-ta‘arnd wa al-tarjip: see
contradiction, preference

al-Tabarani, 32, 56-57, 80, 163,
187-89, 191, 194-95, 197,
200, 203

‘table-manners’: see hadiths
discussed

al-Tabrtizi, al-Khatib, 57

tafsir, weak hadiths used in, 23,
57-58, 62



INDEX

al-Tahawi, Abu Ja‘far, 38, 119,
200

al-Tahir ibn Ashir, 204

tajdid: see hadiths discussed,

‘renewal’

takhrij al-hadith: see source-
critique

Tammam, 12, 189

taglid, 34

taqwa, 13, 22

targhtb and tarbib, 22, 24, 47, 59,
194, 199
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